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ESTABLISHMENT AND DEVELOPMENT OF ORGANIZATIONAL FORMS OF
THE MONASTERY COMPLEX TSERKOVSHCHYNA

V. A. Diatlov*

The article draws attention to religious uncertainty and challenges caused by the transition to
postmodern society, world globalization, the crisis of European civilization, and the process of
secularization. Attention is drawn to the fact that the phenomenon of the monastery complex in the
context of institutional changes during the period of socio-political transformations necessitates a review
of traditional approaches to the conditions of worship, rites and ceremonies. Knowing the essence of a
person, in accordance with the existential challenges of today, necessitates a philosophical and religious
discourse, a rethinking, and often a new interpretation of the main issues of ritual practice, the carriers
of which are monasteries. It has been established that the restoration of the network of Orthodox
monasteries in Ukraine is accompanied by a slow and problematic settlement of church-state relations in
the field of protection of ensembles of monastic buildings recognized as cultural monuments. It is
substantiated that the analysis of institutional transformations of the monastic complex requires the use
of methodological approaches of the philosophy of religion, which formulates the principles of analysis
and understanding of the development of socio-religious life, makes it possible to study the religious-
church complex in the process of its transformation, taking into account socio-cultural factors and
cwilizational challenges of modernity. It has been proven that the museification of monastic complexes
took place in a dialogic discourse between the public and the Orthodox clergy. Taking into account the
regional features of religious processes is important for understanding the specifics of modern
institutional transformations of the monastic complex in Ukraine and determining the lines of
transformational fractures in the confessional plane. It is argued that the development of the concept of
the monastery complex is based on the understanding that the concept is a complex system of
interactions and mutual influences of organizationally structured church and religious institutions that
are incorporated into the socio-cultural space of the Kyiv region.
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CTAHOBAEHHS I PO3BHTOK OPTI'AHIBAIIINHHUX $OPM

MOHACTHPCBKOI'O KOMIINAEKCY IIEPKOBIIITHHA
B. A. [IaTaoB

Y cmammi npusepHymo yeaey 00 peniiliHoi HegU3HauUeHOCmi ma 6UKIUKI8, SIKI CNpPUUUHEHI
nepexooom 00 NOCMMOOEPHO20 cychinbcmea, ceimoegoi e2nobanizauii, Kpusow esponelicbKol
yuslnizayii ma npoyecom cekyaspusayii. 3eepHymo yeazy, U0 peHOMEH MOHACMUPCHLKO20
KOMNIEKCY 68  KOHMeKCmi  IHCMUMYUIOHANIbHUX  3MIH  Nnepiody  CYCNUIbHO-NOJIMUUHUX
mpaHchopmayitl 3ymoentoe nepeznsid mpaduyiliHux nioxodie 00 ymoe nposedeHHst 6020C/YMIHHSL,
06ps0y ma uepemoHii. ITi3HaHHSL cymHocmi J0OUHU, BI0NO0BIOHO 3 eK3UCMEHUIHUMU SUKIUKAMU
Cb0200€HHS, 3YMOB0E HEOOXIOHICMb PLn0COPCbKO-penizie3Ha8u020 OUCKYPCY, NepPeoCMUCTEeHHS, A
HepiOKo [ H08020 MAYMAUEHHS. OCHOBHUX NUMAHb PUMYAAbHOI NPpaKmMuKu HOCIIMU, sKoOl €
MoHacmupi. BcmaHoeneHo, w0 BI0OHOBNEHHSI MepeskKi NpasoCciagHUX MOHACmMuUpie 8 YKpaiHi
CYNpoeooIKYemuCsi NOBLILHUM MaA NPOONEeMHUM 8PeYSIH0BAHHIM UePKOBHO-0ePIABHUX SIOHOCUH Y
2any3i OXOPOHU AHCAMONIB MOHACMUPCOKUX CNopyo, BU3HAHUX NOMSIMKAMU KYabmypu.
Ob6TpyHMoO8aHo, W0 AHOM3 HCMUMYUIOHANTBHUX MPAHCHPOPMAUILL MOHACMUPCHK020 KOMNIAEKCY
3YMOBI0E BUKOPUCMAHHS MEmMOO0N02IMHUX Nni0x00i8 ¢inocoii penizii, sKka popmyaroe npuHyUnU
GHOBY MA OCMUCLEHHS. PO3BUMKY COUIOPEeniziliHozo0 sxummsi, 0ae 3M02Yy eusuamu pesizitiHo-
UepKosHUllL KOMNAEKC Y Npoueci 1020 mpaHcgopmayii, 8paxo8yroul COYIOKYNIbMYpPHI UUHHUKU ma
YuslLui3ayiliHi eukauku cyuacHocmi. /[logedeHo, wWio MYy3eeikauis MOHACMUPCOKUX KOMNIEKCi8
npoxoouna Yy o0iano2iuHoOMYy OUCKYPCL 2poMadcbKkocmi ma npagociagHo20 0yxogeHcmea. BpaxyeaHHsi
pe2ioHanbHUX ocobnueocmeti peniziliHux npouecie mae 8a’XKAuee 3HAUEHHST O/l PO3YMIHHS
cneyugiKu CyuacHux IHCMmumyyioHAIbHUX MPAHCHOPMAYLT MOHACMUPCHK020 KOMNEKCY 8 YKpaiHi
ma 8U3HAUEHHS JUHIT MPAHCHOPMAYITHUX 31aMI8 Y KOHeCliHIll nrowuri. CmeeporKyemoves, Uio
pO3pobKa KOHUenuyii MOHACMUPCLK020 KOMNAEKCY IPYHMYEMbCSL HA PO3YMIHHI, UL0 O3HAUEHEe
noHsmms npeocmaensie cobor CKAAOHY cucmemy 83aemoolili ma 63aAeMO8NIUBIE OP2AHIZAUITHO
CMPYKMYPOBAHUX UEPKOBHUX | penieiliiHuX Hemumyuyil, sKi (HKOPNOpPO8AHi 8 COUIOKYAbMYyPHULL
npocmip Kuigcvkoeo pezioHy.

Knrouoei cnoea: ¢inocodpisi penieii, yepkea, npasocias’s, peniziiHuil Kyiosm, mpaHchopmayis,
JH0O0COKUTL pO38UMOK, 2POMAOSIHCOKL NPAKMUKU, I0eHMUUHICMb.

Formulation of the problem. The
study of the religious-church complex as
a complicated social phenomenon in the
context of institutional changes during
the period of socio-political
transformations leads to the revision of
traditional approaches to the conditions
of worship, rites and ceremonies. Among
the important conditions of modern
religious transformations, general
civilizational shifts caused by the
transition to postmodern society, world
globalization, the crisis of European
civilization @ and the  process of
secularization are considered. The
specified processes actualize existential
problems and cause the rapid adaptation
of Orthodox institutions to the realities of
today on the basis of ecclesiology.
Knowing the essence of a person, in
accordance with the existential
challenges of today, necessitates a
philosophical and religious discourse, a
rethinking, and often a new

interpretation of the main issues of ritual
practice, the carriers of which are
monasteries. After a  period of
persecution against the Church by the
Soviet government in Ukraine, the
network of Orthodox monasteries is
being restored and new abodes are being
created. A component of this process is
the delayed and problematic settlement
of church-state relations in the field of
protection of ensembles of monastic
buildings recognized as cultural
monuments. The analysis of the
institutional transformations of the
monastic complex presupposes the use
of methodological approaches of the
philosophy of religion, which formulates
the  principles of analysis and
understanding of the development of
socio-religious life, makes it possible to
study the religious-church complex in
the process of its transformation, taking
into account socio-cultural factors and
modern civilizational challenges. The
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development of the concept of the
monastery complex is based on the
understanding that this idea represents
a system of interactions and mutual
influences of organizationally structured
church and religious institutions that are
incorporated into the socio-cultural
space of the Kyiv region.

The purpose of the article is to
analyze the genesis of the formation and
development of the caves of the
"Tserkovshchyna" area as an object of
religious worship in the 17th — early 21st
centuries.

Discussion and results. In the course
of the 19th century, the mass production
of guides to Kyiv began, which were
mostly devoted to the inspection of the
Kyiv-Pechersk Lavra. This shrine turned
out to be a more popular place of
pilgrimage even than Hagia Sophia. A
similar sequence in the representation of
the city's sanctuaries is highlighted by
the Lavra editions — "Teraturgima of the
Miracles of the Pechersk Lavra" (1638)
and "Brief Historical Description of the
Kyiv-Pechersk Lavra" (1795) [1: 137].

At the turn of the 14th and 15th
centuries, the Lavra began to take the
leading place among the shrines of Kyiv
visited by pilgrims. Thus, among all Kyiv
shrines, only one Lavra is mentioned in
his manuscript "Xenos" ("The Traveler")
by the monk-deacon Zosym, who visited
here in 1420 and felt inspiration to
continue the pilgrimage to Palestine
[2: 123]. It is the Lavra Cathedral of the
Assumption, and not the Sophia
Cathedral, that for several centuries
becomes the burial place for many
princely families of Lithuania. First of all,
for the first prince of Kyiv of Lithuanian
origin — Volodymyr Olherdovich, whose
burial in the Lavra is evidenced by the
testament of his son Andriy from 1446
[3: 23-75]. During 1460-1462, the Lavra
hosted the compilation of the I and II
Kasiyan editions of the "Kyiv-Pechersk
Paterik", which completed the long
process of forming a collection of
hagiographic works of the end of the
11th - beginning of the 13th centuries
about the Lavra ascetics of the pre-
Mongol era [4: X-XV]. "Paterik" glorifies

the virtues of the "Reverend Fathers of
Pechersk", starting with the founders of
the Lavra, Anthony and Theodosius,
promotes the thesis of this Lavra, -
through the exploits of its best monks, —
a special grace, which most often
manifests itself in the Dormition
Cathedral and the caves — the original
monastic center, and later — the place of
seclusion of the strictest ascetics and the
burial of the departed Dbrothers,
including many saints [4: 172-173].

Early monasticism was spontaneous,
as people went to deserted places and
devoted themselves entirely to prayer
and spiritual feat. That is why the
church never rejected monks, but on the
contrary looked for ways to give them
their proper place in the life of the
Christian community. The church faced
the task of including the monks in the
active life of the community, but in such
a way as not to violate the identity of this
institution. This role was fulfilled by
church hierarchs who tried to organize
monastic life, to give it certain
institutionality [5: 267-268]. The first
monasteries mentioned in the "Tale of
Past Years" (beginning of the 12th
century), the Georgiyivskyi and
Iryninskyi monasteries, were built in the
first half of the 11th century in Kyiv itself
by Prince Yaroslav Volodymyrovych (the
chronicler dated information about them
to 1037), and the information about the
foundation of the Lavra, which began
with the seclusion of the monk Anthony
in a cave outside the city, dated as early
as the end of Yaroslav's reign
(1051) [6: 89, 95-97].

The articles in "Tales" devoted to the
beginning of the history of the laurel
describe its birth in the following order.
The scholar and ascetic priest Hilarion,
who served in the church of the princely
residence of Berestov near Kyiv, dug a
cave nearby in the forest and visited it
for secret prayer. It can be assumed that
in this way the shepherd-intellectual,
who enjoyed friendship, took his
"private" piety beyond the boundaries of
the "official" one, and borrowed the form
for this from translated church
literature. After the consecration of
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Hilarion as a metropolitan in 1051, the
cave was abandoned for a short time.
Soon Antony, who came from Ljubech,
but before arriving in Kyiv, became a
monk on Mount Athos and returned to
Russia with the blessing of his priest,
who saw Antony as a teacher for future
monks, settled there. Arriving in Kyiv,
Antony visited the monasteries already
existing here, but did not stay in any of
them, but found Hilarion's cave and
liked it. Later, Antony becomes famous,
he is visited by Prince Izyaslav
Yaroslavich, who inherited the Kyiv table
in 1054. After that, a community of
associates formed around Antony, who
dug cells and a church in the
cave [6: 95-96].

This stage is described in more detail
in another work, which, like some
"Laurian" articles in "Tales", became a
component of "Kyiv-Pechersk Paterik" —
"Life of Theodosius of Pechersk" (between
the 11th and 12th centuries). According
to "Life", the first companion of Antony
was the experienced monk-priest Nikon
the Great. After him, Feodosius came to
Antony, who before that also visited the
Kyiv monasteries and was not accepted
anywhere due to the simple clothes he
wore from a young age for ascetic
reasons (despite belonging to a wealthy
family). After Theodosius, the son of the
senior Kyiv boyar Varlaam and Major
Yefrem of Izyaslav joined the community.
This provoked the anger of Izyaslav, who
summoned Nikon (it was he, according to
"Life", who performed the rite) and,
under the threat of imprisonment of the
community and destruction of the cave,
demanded the annulment of the two
tonsures. However, the princess
interceded for the cavemen, and the
prince reconciled with them [4: 28-35].
Since "Life" further informs about
Antony's new seclusion — he dug a
separate cave for himself — and his
appointment of Varlaam as hegumen (a
similar message about these two is also
contained in "Tales"), as well as Nikon's
temporary departure from Kiev (to the
Tmutarakan principality) and Ephrem (to
Constantinople) [4: 35-37],
historiographers of the Lavra believe that

reconciliation was possible thanks to a
certain  compromise between  the
community and the prince.

Whether Feodosius was the builder of
the above-ground monastery or not, it
was "The Tales" and "Life" attribute to
him the introduction of the dormitory
statute in the monastery. In both
sources, it 1is reported that, after
becoming abbot, Theodosius did not
leave the cave ascetic: once a year,
during Great Lent, he secluded himself
in the first monastery cave until the eve
of Palm Sunday. "Tales" adds that on
Saturday or Sunday it was possible to
communicate with the abbot through an
opening in the cave, and "Life" - that
sometimes the abbot secretly from the
brothers on the first night left the Lavra
cave and went to a remote one in one of
the monastery estates(in other episodes
of "Life", it is said that Feodosius was
given estates for the monastery by the
nobility, while the abbot himself led an
extremely ascetic life, strictly monitored
the modesty of the brothers and himself
gave regular alms to the needy), about
which no one knew the other did not
know, but from there he also secretly
returned to the Lavra cave before Palm
Sunday. Also, 'Life" contains a
description of the prayer struggle of
Feodosius in cave seclusion against
demonic attacks.

In 1073, the first brick temple was
built for the Pechersk monks - the
Dormition Cathedral ("Tales"), the site for
which was chosen on a mountain near
the original monastery estate ("Life").
After the death of Theodosius in the
spring of 1074, the temple was
completed by the next abbot Stefan
("Tales", "Life"), and the brothers settled
around the cathedral, and in the old
yard they left a few monks to serve in the
wooden church and bury the dead
("Life") [7].

The "Tales" conveys another "cave"
story — about the monk Isakiy, who
settled next to Anthony (who already
lived in the new cave after the
appointment of Varlaam as hegumen) as
a recluse and had a cell "by four cubits",
where you could only sit. After a long
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confinement (the chronicle indicates a
figure of seven years, which could be
epic), Isaac was attacked by demons (at
first he heard supposedly angelic voices
about the approach of Christ and,
without crossing himself, bowed down,
and then the guests forced him to dance)
and fainted. The treatment of the
paralyzed man lasted for two years: at
first Antony took care of him, and during
the elder's forced departure to Chernihiv
(Izyaslav suspected him of sympathizing
with the Kyiv people, who in 1068
expelled the prince from the city for six
months), Feodosius took the sick man to
himself. Having recovered and realized
his mistake, the former recluse
continued to live and work in the
dormitory monastery, and when the first
miracle happened to him - and some
other monks saw it — he began to behave
foolishly in order to avoid honor, and
provoked punishment from Abbot Nikon
(1078-1088). At the end of his life, Isaac
again settled in a cave, but this time he
had already defeated demonic
charms [8: 72].

In 1225-1226, in Volodymyr-na-
Klyazma, Bishop Simon, a graduate of
the Lavra, wrote "A Word about the Great
Church of the Caves" (Assumption
Cathedral) and "A Letter" to the Lavra
monk Polycarp, whom he reprimanded
for contempt and to whom he described
the exploits of some Lavra monks for
edification ascetics. These works have
not been preserved independently (as, by
the way, "Tales" and "Life": the first —
only as part of later chronicles, starting
from the XIX-XV centuries; the second —
In the "Assumination Collection" of the
XII-XIII centuries), they are in the
collections, where next to Simon's "Word"
and "Message" you can find another
"Message" mentioned by Simon
Polycarp to his abbot Akindin (also not
preserved separately): according to this
work, Polycarp (probably impressed by
Simon's stories) collected many more
legends about the Lavra saints and
combined them in a letter to the
Pechersk Archimandrite. In the Simon-
Polycarp cycle of works that formed the
basis of "Paterika" (already gradually

they began to add excerpts from
chronicles and Feodosius's "Life") we find
numerous examples of cave-making at
the end of the 11th and during the 12th
century. Two directions of the spiritual
life of the Lavra can be traced in
"Paterik":  Antoniivsky, underground-
heroic, borrowed from the stricter
Egyptian tradition of the first centuries
of monasticism, and Feodosiivsky, more
moderate - from the Palestinian
tradition, while in "Paterik" there are
vivid examples of each current (strict
cave dwellers Mark and John the Long-
suffering, "moderate" monks of the
terrestrial monastery  Alipily and
Sviatosha), as well as examples of the
synthesis of both [9: 188-189]. One of
the accents of the pateric stories is that
next to the terrestrial monastery, the
main component of which was the
territory around the cathedral (now the
so-called Upper territory of the Lavra),
there was a peripheral, but no less
important from a spiritual point of view,
cave part of the monastery: here the
strictest hermits (in particular recluses)
were "saved" and "radiated" miracles of
the power of the departed saints.

Already after the registration in 1462
in the Lavra of the so-called II Kasiyan
edition "Paterika", another cave episode —
the Easter miracle of 1463 — was added
to the collection [10: 147]. Just as the
Pecherian editor of "Tales of Past Years"
contrasted the Lavra "founded by fasting
and tears" with the Dimitrov Monastery
of Prince Izyaslav, so more than a
century later Simon in "The Word" about
the Great Dormition Church contrasted
it with numerous accompanying miracles
("Life" of Feodosia between the 11th and
12th centuries depicts this foundation
more prosaically, although not without
one miracle), to the church (any kind),
which is "a creature of violence and
plunder, which itself cries out [to God]
against the one who created it" [11].
"Having gone through the books of the
Old and New Testaments, nowhere will
you find such miracles about the holy
churches as about this one... Blessed
and thrice blessed is he who will be
placed in it: he will receive great grace
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and mercy from God" [11]. In another
place, the "Word" calls (putting the call to
the lips of one of the secular benefactors
of the Lavra): "Let no one [of the family's
descendants] be separated from the
house of the Holy Mistress of the Mother
of God and Saint Theodosius. If, even in
the last impoverishment, someone comes
without having anything to give [for
burial in the Pechersk church]|, let him
be buried in the estates of that church,
because the prayer of Feodosius protects
everywhere" [11].

Paterik's stories formed a sacred
image of the caves of the Lavra as an
instrument of salvation, a place of
healing grace, a place of victory over
passions and a place of peace, where
time has stopped and where the relics of
the saints rest outside the flow of the
trials of history.

The inclusion of Ukrainian lands in
the composition of Lithuania and Poland
and the subsequent unification of these
two states in the Polish-Lithuanian
Commonwealth (1569), the absorption of
Byzantium by the Ottoman Empire, the
Reformation and the Counter-
Reformation in Europe are the context of
attempts to Catholicize and Polonize
Ukraine, intensifying the controversy
between the Orthodox and by Catholics,
as well as a new wave of purposeful
popularization of the Lavra Caves.

From the end of the 16th century,
written testimonies of travelers about
visiting the Lavra Caves and measures
for their beautification - fortification (for
the safety of visitors), lengthening (for
ease of navigation), decoration (in
accordance with the tastes of the time)
appear more and more often. "The Tale of
Past Years" distinguishes between the
"cave under the old monastery", where
the monks first lived underground and
then built an above-ground monastery,
and the "cave that is under the new
monastery”, which was dug by Antony
after the formation of the monastic
community in the first cave and above
which later, the brick Cathedral of the
Assumption was built [6: 96-97].
According to the "Tale" and 'Life" of
Theodosius, Anthony was buried in the
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second, Feodosius in the first [6: 116—
118], and in 1091, the "Narrative" tells
about the transfer of the relics of
Theodosius to the Dormition Cathedral
[6: 128-129]. The "Theodosius Cave" is
mentioned in 1156 by the Kyiv Chronicle
[6: 267], about the cave with Antony's
burial - reminds several times of
Polycarp's "Epistle" [4: 139].

Even in the "Epistle" of Polycarp, we
find a description of the order of laymen
to the laurel, using the example of a
secular person - a prince [4: 155].
Although these lines represent a later
expansion of the mention of the "Tale" in
1107 about Svyatopolk Izyaslavych's
regular visits to the Lavra [6: 162], here
it is valuable to record the ancient
sequence of visiting the Lavra shrines by
guests: first — the cathedral (dominant

sacral "pole") with the relics of
Theodosius, then - caves (peripheral
"pole") with burials of monks (holy

monks), starting with Anthony [12: 98].

The same order is simpler, in more
detail, described in his memoirs by the
merchant Martin Gruneweg, after visiting
the Lavra in 1584. First, Gruneweg
inspected the territory of the current
Upper Lavra with the Dormition
Cathedral, and then the accompanying
monk gave him "a wax lamp for one and
a half shillings and took him to the old
man, whose was the key to the cave."
[13: 127]. The story is illustrated by
schematic drawings in the margins of his
manuscript [13: 128]. The diagram of the
caves given by Gruneweg represents a
closed rectangular contour ('gallery")
with two perpendicular branches to the
outside — down (entrance corridor) and to
the right ("passage to the chapel’),
"cutting" the lower left corner with a dark
strip ("a window filled with bones") and a
hole in the upper right corner ("wood-
lined pit"). Below the diagram of the
caves is a typical view of the side wall of
the gallery - vaulted dark openings
located in two tiers and at the same
distance from each other ('one next to
the other and one above the
other") [2: 124].

In 1594, ten years after Gruneweg,
Lyasota visited the same caves,



Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

separated from the cathedral area by a
garden. But there were already more
wooden supports in the labyrinth, a
second underground church appeared,
located near Antony's burial, further
from the entrance and from the older
church (hence the name '"back
altar") [2: 125-126].

At the beginning of the 17th century,
in the lower part of the titles of the
editions of the Lavra printing house, on
both sides of the image of the Dormition
Cathedral, they began to place views of
the entrances to the two caves — Antony's
and Feodosy's: this triptych is in
"Conversations of St. John Chrysostom
on the 14 Epistles of the Apostle Paul"
(1623), "Conversations of St. John
Chrysostom on the Acts of the Apostles"
(1624) and "Interpretation of St. Andrew
of Caesarea on the Apocalypse" (1625).
The preface to the first of these books
contains the following lines [14: 127].

In 1627, Archimandrite Petro Mohyla
appointed caretakers to the cave and
hung plaques with names above the
relics, in 1635, under his patronage, a
new edition of Paterik was created — in
Polish, printed and according to the new
structure of the material, and in 1638 -
its continuation with a description of
new miracles. known as "Teraturgyma"
("Miracle Workers"). In Teraturgim, maps
of the caves are printed, which are
designated as Near Antony and Far
Feodosius, the author claimed that there
was an old courtyard in the Far Caves
(this does not follow from ancient
sources, as Kabanets noted, but it
became a tradition and fits into the
general trend of church intellectuals of
Kyiv in the 17th century to develop a
new sacred topography that would refer
to the topography of pre-Mughal times).
On the map, most of Paterik's heroes rest
in the Near Caves, which are located
closer to the Dormition Cathedral. There
are the same two underground churches
in the caves: the ancient Vedenskaya (at
the branch point marked by Gruneweg)
and the young Antony's (which Lyasota
saw). There are gates for people, the
slope is fortified with a wall. In 1643,
Mohyla initiates the printing of "Services

11

to the Cave Saints and All Saints of Little
Rus'', which became the canonization of
most of Paterik's heroes outside the
Lavra (only Anthony and Theodosius and
a few bishops who left the Lavra had this
general veneration). In 1651, the artist
Abraham Westerfeld records in the caves
the presence of not only openings of
locules or crypts (externally the same as
in Gruneweg's drawing), but also
arcosols (longitudinal niches) and
wooden tombs near the walls on pillars.
A separate topic is the heads, myrrh-
flowing, everyone from  Gruneveg
mentions them.

According to Bobrovsky, the separate
resting of the heads is connected with
the practice of the Athos custom in the
laurel of separating the heads from the
rest of the bones during reburial to
compact the area. In 1654, Pavlo of
Aleppo visited the Lavra, who described
the openings as shelters for small
children and expressed his admiration
for the exploits of the ancients. 1661
Paterik is edited for printing in Slavic,
but taking into account both manuscript
and Polish traditions. At the same time,
maps are being reprinted, where the
openings of locules with crypts and
arcosolies are clearly visible (for the Far
Caves, these images are conditional:
research in 1968 showed that there were
longitudinal locules in place of the
"arcosolies"). In 1691, the third church of
Varlamivsk was excavated in the Near
Caves, in Dalny there were already three
in 1638. In 1702, a new version of the
maps was published, where we see an
even greater increase in the number of
arcosolia and a decrease in locules,
which indicates the continuation of the
process of revisions. But the number,
which almost corresponds to the modern
one, was already recorded on the military
plan of the 1740s. In the 18th century,
marble Byzantine pillars from the vivatra
decoration of the Assumption Cathedral
were installed in the cave churches of
the Near Caves, which was extensively
reworked under Ukrainian Baroque. At
the same time, in the Near Caves, the
pilolgga is paved with cast-iron slabs, in
the Far Caves, this will happen in the
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19th century. A comparison of the plans
between 1638 and 1744 indicates an
increase in the length of the corridors.
Since the time of Gruneweg, almost all
authors have written about the strange
length of the caves, up to the obscene
length, although the Lavra in
"Tekrautgim" refuted these gossips,
which even found their way into
scientific treatises, and in 1675, the
Vilna pastor Johann Gerinius
additionally observed this in the treatise
"Rheological Kyiv caves". The decoration
of the Lavra caves continued (Kizlova),
and they lost their original appearance
more and more, but it was the invention
of alternative monastic caves in Kyiv in
the 19th century that created an
opportunity for pilgrims to see the
conditions in which the initial Lavra
history took place. The brightest of such
opportunities were provided by the
Hnyletsky Caves.

Conclusions. @ The monastery
complex of the Kyiv area
"Tserkovshchyna" has its own stable
identity and develops according to
immanent laws. Initially, it was the
original center of the Hnyletsky
monastery, and later it was transformed
into a church memorial to Feodosius
Pecherskyi and a ‘'visualization" of

paintings of the cave asceticism of the
heroes of the "Kyiv-Pecherskyi Paterik".
The memorialization of the Hnyletsky
Caves at the first stage took the form of
popularizing the monument in church
narratives and organizing visits to the
sacred place, later the ensemble of
underground structures was
supplemented, and at the beginning of
the 21st century it was turned into a
museum. All stages of the
memorialization of the monument had
specific features compared to the
experience of presenting other similar
sites in the territory of Ukraine. At the
turn of the 20th and 21st centuries, the
museification of the Hnyletsky Caves
took place in a dialogic discourse
between the public and the Orthodox
clergy. Taking into account the regional
features of religious processes is
important for understanding the
specifics of modern institutional
transformations of the monastic complex
in Ukraine and determining the lines of
transformational fractures in  the
confessional plane. In the complex
dynamics of modern religious
development, consideration of problems
related to the history and prospects of
functioning of the regional socio-religious
space acquires special relevance.
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CTPYKTYPHO-®YHKIIIOHAABHHM AHAAI3 PEAITII TA PEAITIHHOI
CBIAOMOCTI

. B. Baeun*

Y emammi posansnymo CMpYKmMypHo- cpynnuzonaﬂbnuu araniz penizii ma penieitinoi cgidomocmi,
nouuHarouu 8i0 1i020 3AGCHOBHUKIB Ul 3aKIHUYIOUU KPUMUKOI CYUACHUX HAYKOBUIS. Ceped
8IMUUSHSHUX OOCNIOHUKIE OOMUUHUMU 00 memu CMmpyKkmypHo-(pYHKUIOHANBbHO20 AaHANIZY €
HanpaytoearHsi A. KonooHozo ma B. Aobosuka.

B x00i OoCniOxeHHs. OKpeCaeHO OCHO8HI (pYHKYIl penizii ma peniiliHol cgidomocmi, ix
830E€M038°S130K Ma peanizayiio Yy CYcniibCmei, 8UsI8NEHO OCHO8HI HEeOOMKU 3a3HAUeH020 NiOxXo0y:
xubHa ma obmesxeHa eubipka 06°eckmy OOCHIOIKEeHHS, He 8paxys8aHHs cheyugiku o6’ekmy
O00CNiOIKEHHSL, NI02IUHO HeKopekmHa meneosoaist. Ilepuwe, 8 ceoto uepay, npuszeeso 00 eKcmpanonsyil
XapaKkmepucmurx MAnUX epyn Ha eenuKi; Opyze — HeNO8HOMU AHANIZY; mpeme — NIOMIHU NPUUUHU T
pyHryil. Lle npuzeeno 0o makux HACKIOKI8: a) HegiOno8iOHICMb AHMPONOA0IUHUM 3A80AHHSAM; 0)
J02IUHA NOMUNKA, WO cmeoproe 3amkHyme koso. OcmaHHill hyHKkm cgiduume npo il Haykosy
HenpuoamHicmsb, NPUHAUMHI 8 O00CNIOKY8aHIlL asmopom uapuHi. HedocmamHe eucgimieHHs
HeO0oNIKI8 CcMpPYKMYpPHO-PYHKUIOHAIBbHO20 AHANIZY CMEOoproe L1030 "3pyuHocmi’ 8UKOPUCMAHHSL
Ub020 Ni0xo0yY, U0, 8pewmi-peum, Npu3eoo0ums 00 OMPUMAHHS XUOHUX pe3yibmamie 00C/I0OKEHHSL,
nepega’s<HO ONuUC08020 NOOAHHS HABUANIbHUX | IeKYIHUX mamepianig — 6e3 06’ eKmueHol Kpumukxu.

Heseaxarouu Ha He2amueHi CMOPOHU, CMPYKMYPHO-PYHKYIOHANLHUL aHAN3 chpasue
gl0UYMHUllL 8nauU8 HA PO3YMIHHS penieii ma peniziliHoi ceidomocmi. Y ubomy KoOHmMeKCcmi
NPOAHANIZ308AHO HO8L 00l 0151 NOOANLULUX 00CNIOIKEHD, SKi nepedycim 06YmoeneHi aKyueHMYayiero
3a3HAUEH020 NIOX00Y HA COUIaNbHIN KomnoHeHmi penieil. Lle, 3 00HO20 60KY, cmeoproe nepedymosu
0151 00CNIOINKEHHS. NOBEOIHKU [HOUBIOI8 Ni0 UAC CYCNLALHUX 3AHENOKOEHb, HANPUKAAl, 8liH abo
cmuxitiHux aux. 3 0pyzoeo 60Ky, nocmae NUMAHHS CeKYAPUIAUIL pesiziliHux iHcmumyuyil, abo
BIOHAlIOEHHSl e/leMeHmMI8 pesliziliHUX Y CeimcbKux. /[[3epKasibHO OCMAHHE NUMAHHS cmocyemusest U
peunizitiHoi ceidomocmi.

Knrwuoei cnoea: cmpykmypHo-(pyHKUIOHANbHUL AHANI3, (PYHKUYIOHANIZM, peizis, pesiziliHa
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STRUCTURAL-FUNCTIONAL ANALYSIS OF RELIGION AND RELIGIOUS
CONSCIOUSNESS

D. V. Zaiets

The article represents review of structural-functional analysis of religion and religious
consciousness. The covered period is from early 20% century till nowadays, mostly including
scientists’ critics. Among Ukrainian scientists the field is described by A. Kolodniy and B. Lobovyk.

The aim of the article is to consider structural-functional analysis from the side of
contemporaryanthropology of religion. In the course of the study were outlined the following: general
functions of religion and religion consciousness, correlation and their society realization. Also, were
found some main problems of the approach: incorrect and limited sampling of the object of research,
ignorance the specifics of the object of research, logically incorrect teleology. The first leads to the
extrapolation of small groups characteristics to large ones; the second leads to incompleteness of
research; the third leads to the replacement of cause and function. These faults lead to the incorrect
results: a) inconsistency with anthropological aims; b) it occurs a logical error that creates a full
circle.The last point perfectly showsscientific useless of the approach, at least in the current field.
Insufficient representation of the approach creates the illusion of '"convenience", which will
eventually lead to false research results. It is pretty common that structural-functional analysis is
described in some textbooks or lecture materials, without mentioned critics.

Despite its negative sides, structural-functional analysis has had a significant impact on the
understanding of religion and religious consciousness. There are new horizons for further
researches which, first of all, basic on the society perspective of the approach. This, from one hand,
creates prerequisites for studying the behavior of society during social upheavals, such as war or
natural disaster. From the other hand, there is anissue of secularization of religious institutions, or
outlining religious elements in secular ones. Mirroring the last issue, the samerelates to religious
consciousness.

Key words: structural-functional analysis, functionalism, religion, religious consciousness,
religiosity, function, secularity, society, institution, anthropology of religion, religious experience.

IIocTaHOBKa npob6aemu. [OCAITHUKIB ineicTpyKTypHO-

CTpyKTypHO-(PYHKIIIOHAABHUNY aHaai3 € (PYHKIIIOHAABHOTO aHaAildy MOOmiAIAM Ta
JOBOAIL IOIITUPEHUM iIX0I0M B OOI'pyHTOBYBaAH A. Koaoguutt i
PeAirie3sHaBCTBi, 1110 HIOPOAUB TaK 3BaHUU B. AoGoBHK.
"peairitHuH dyHKITIOHaAIZM". Horo MeTonu mocaimxeHHs. TeopeTUKo-
IOIIYASPHICTE  0oOyMOBA€Ha  00’€MHUM METOMOAOTIYHY OCHOBY CTATTi CKAAAU TaKi
OITMCOM Ta OOIPYHTYBAHHAM HASIBHOCTI i AX0 MU %4 METOOIU IOCALIZKEHHS:
peairii B CycHiAbCcTBi, IleplI 3a Bce B ii aHaAITUYHUH, OPiBHAABHUHN,
coliaanbHOMYy BuMipi. Tum He Mermr, IHTepIIpeTaTUBHUH, IPOTHOCTUYHUH,
dyHKIIOHaAIZM Mae JOOCTaTHBO CTPYKTYpHHUH  Ta  Kaacu@irarliiHui.
HEIOAIKIB, 110 He pobUTH woro JocaiskeHHA BUKOHYBaAOCH 3
OPUOATHUM A aHaaily peairii gk ypaxyBaHHSIM peairieaHaBYNX
deHoMeHy, HGKUH OXOIIAIOE IIUPOKUH OPUHIOUIIIB: CBITCEKOCTI, HEYIIEPEKEHOCT],
CHIIEKTP AIOJICBKOIO OyTTS. IparMaTUYHOCTI.

MeToX0 CcTaTTi € PO3TAAL CTPYKTYPHO- HeBupimeHi 3aBaaHHA, 3a3Ha4YeHi y
YHKIIOHAABHOTO aHaAi3y y KOHTEKCTi craTTi. [IpobGaemMaTHKa  aHTPOIIOAOTII
Cy4acCHOI aHTPOIIOAOTII peairii. peairii € oxHiero 3 HAUOIABIII JUCKYCIHHUX

CTymniHbh HayKOBOi PO3POOKH TEMH. 3aBIaHb peAirie3aHaBcTBa SIK  HAYKU,
CTpyKTYypHO-(PYHKIIIOHAALHHUN aHaai3 OyB ockiabku muTaHHa "lllo Take peairia?" #
po3pobaeHMit 3axXiJHUMH BYEHUMHU: [OCi BBaXKa€ThCHd A€Ib HE PUTOPUYHUM.
E. dropkratiMomM, B. MaaiHOBCEKHM, CTpYKTYpHO-(PYHKIIIOHAABHUH aHaai3 €
A. Penkaipom-BpaysHom ta P. MepToHOM. CIIpo0OI0 IIiAICHO OOTPYHTYBATH ITOTPEDY
Posrasmaan 3a3HadeHy HIPOOAEMATHKY iCHyBaHHA peairii, TUM camMuM
TaKOXK Il. byaiie, . TropHep, MOPYIIVIOYH 3a3Ha4deHy IIPOOAEMATHKY.
I'. BypreHs. Cepen YKpaiHCBKUX Tum HE MEHIII, CTPYKTYPHO-
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PYHKIIIOHAABHUNE aHaai3 Ma€ HHU3KY
HEIOAIKIB, III0 HE [OO3BOASE PO3TASIAATH
HOoro SgK OCHOBHHUM METOAOAOTIYHHH
iHCTpyMeHTapil.

AKTyaABHICTB [OCAIJKEHHSI IIOASITA€E
Y HEeOOCTAaTHili BUCBITAEHOCTiI OCHOBHHUX
IPUHITUIIIB CTPYKTYPHO-
PYHKIIIOHAABHOTO aHaAi3y, a TaKO¥K HOoro
KpUTHUKU. KpiM 11p0TO, 4iTKE PO3yMiHHS

HeIOAIKIB cripude OKPECAEHHIO
IIOMAABIIINX IIE€PCIEKTUB OCAIIKEHHS
peairii Ta peairitiHoi cBimoMmocTi, II0
BiAIIOBIOAE aHTPOIIOAOTIYHUM
3aBJaHHIM.

MucKycisa Ta pe3yAbTaTH.
CTpyKTypHO-(PYHKIIIOHAABHUN  (maai —
YHKIIIOHAABHUM) aHaai3, € OAHi€el 3
e PIINX Teopit OOTpyHTYBaHHS

iCHyBaHHS Ta 3apO[KEHHSI peairii sk
deHomeHy B3araai. Po3yminHga peairii gk
I[iAICHOTO COIIiaAbHOTO SIBHIIA, OCHOBHOIO
METOIO SIKOTO € BUPIIIIEHHSI COLIiaAbHUX Ta
IICUXOAOTIYHUX HIPOOAEM € KAIOYEeM [0
"ompakTH3alii' Ta HnepuImM KPOKOM [0
dopManizarrii peAiriiHuX eAeMeHTIB.

Peairitina cBimomicTh (a00 peAiriiiHiCcTh)
K IICUXO0-COIiaABHUH deHomeH
BimoOpazkaeTbCsd  Ha  ABOX  PIBHAX:
MacoBoMy (abo  30BHIIIHBEOMY)  Ta
BHYTPIIIIHBOMY (ocobucticHOMY).
3posymino, 10 3a3HaveHi piBHi
peairifiHocTi TicHO moB’a3aHi Mixk coboro,
YTBOPIOIOYHN €AHUHUN KOMIIAEKC B3a€MOJIii
B IIAOIIMHI "iHAUBiA-Tpyna" K 3cepeauHU
IIEBHOI CITIABHOTH, M BiHOCHO OO IHIIIMX
CITIABHOT — He 3aBXKOIU PEAIrifHUX, aase
3aBXKOU COolliaAbHHX. B minomy, €K
cAylIHo 3a3Hadae B. AobGoBuK, "peairia —
miaicHicTh cBimomocTi # mgissapHOCTI" [1].
ToOTO, B IIPOMY BHIIQAKY PO3TASIAETHCT
BAUB peAiridHoOCTI Ha omnepaiifiHoMy
piBHI [mag 11ia0i TpyoHm Ta OKpPEMOro
iHauBIaA B 11 ckaai.

OyHKITIOHAABHUM aHaai3 mepemnbadae
PO3POOKY CTPYKTYPH peairifiHoi
cBimomocTi, 6a3yrouyuchk Ha MexXaHi3Max,
KOHIIENITaX, igedax abo MOpakKTHUKax, SKi
3a0e31edyoTh 3a/I0BOACHHSI IIeBHOI
notTpebu, a came 3abe3redeHHd HOTPeOH
€ d¢yHKII€O, gKa IepeaaizoBye. K
3a3HA4YaA0Ch BHUIIE, PEAIrifHa CBiIOMIiCTH
BimoOpazkaeTbCs Ha M[OBOX piBHAX, H
BiAMIOBIAHO M0 IIBOTO, MOTPebu OyBaloTh
0COOHCTICHOTO 17§ KOAEKTHUBHOTO
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xapakTepy. Tomy omnepaiiiHuii 3MicT
METOMIB BIIAUBY PEAIrii Bigpi3HAIOTHCI
3aAeXHO Bio piBHY, Ha KOTPOMY BiH
dyukiionye. Haroaocumo, 110 cawmi
dyHKILi peairiiiHoi cBimoMocTi He3MiHHI
HEe3aAeXXHO Bif piBHIB.

OckiABKH (PYHKIIIOHAABHUH aHaai3 €

nepexyciMm  "mitTuimeMm" — collioAorii, To
ONHi€I0 3 HaWBaXKAUBIMIMNX (PYHKILH
peairitinoi cBizmomoCTi € cyry6o
colliaAbHa:

iHTerparitina/ nesinTerpariiia.

InTerparifina (pyHKIlig BUPaKAETHCH ¥
PO3yMiHHI peAirii dK €OMHOTO
PYHKIIIOHAABHOTO OpPraHi3My, Ae KOXKEH 3
Horo eaeMeHTIiB 3abesrneuye  cTilike
icCHyBaHHS CHCTEMH; BOHa 3abe3medye
icHyBaHHS, 30epexkeHHda Ta crabiaizalliro
CITIABHOTH, 3axuIlac ii Big po3mangy TOILO.
it dyHKILIT HagaBaB BEAUKOTO
3HaueHHs Ewmiap [liopkraitim: "Peairia e
IIAICHOIO CHCTEMOIO BipyBaHb Ta AiH, 110
BIIHOCATBECS [0 CBLIIEHHOrO, TOOTO
BimmareHuM Ta 3ab00pOHEHUM pedawm,
BipyBaHBb Ta Mi#, 1110 00’€IHYIOTH B €QUHY
MOpPaABHY CIIIABHOTY, II0 Ha3WBAETHCH
IlepkBoOIO, BCiX, XTO A0 Hel HAAEXKUTH" [2].
BiH po3ragmae peairito sk ogHY 3 opm
KOAEKTHUBHOI/MacoBOi CBiOMOCTi, HKa
BUPAKaAETbCS — i3 30BHIIITHBOI CTOPOHU —
y BUTA4l iHCTHUTyaAi30BaHUX popM, H i3
BHYTPIIIHBOI — 9K HaOOPYy KOHIEIIIiH,
BipyBaHBb Ta ifgeH, 110 MOMIASIOTECS yciMa
YyA€HaMU TPYIIH. Cawme CITiAbHa
(PYHKIIOHAABHICTh yCiX €AEMEHTIB peairii
BUKOHYye iHTerpalliiHy JQyHKIII0, gKa
3a0e3redye COAiTapHICTh MiK YAeHAMU
rpynu Ta ix comiaasizaitito. HagBHicTE i€l
dyHkIilii oOyMoBAeHa, 3 OJHOTO OOKY,
¢ YHKIOIOHAABHICTIO iHINUX ii eAeMeHTIB; a
3 mIpyroro, — rorpeba B Hill OAd COLiyMy
aBTOMAaTH4YHy Ii IIOPOIXKYyeE, a pa3oM 3
TUM — Oad i1 epeKTUBHOTO 3abe3rnedeHHs
— ¥ iHII CTPYKTYypHI eaemeHTH. [lad
E. Jopkratima - 9K 1 Jad BCiX
dyHKIOIOHAAICTIB — TpUYIHHA HASIBHOCTI
Oynb-gKO1 (PYHKIII mmoAdrae y TOMy, IO €
npobaemMa, SIKy BOHA BHUPIIIYE.

[t acmiekT 1miei  ¢yHKOIT €,
6e3yMOBHO, AOTIYHHM, IpoTe He
HaCTIABKH HIUPOKO BHCBITA€EHUM.
HezinTerpairitina dyHKIIA peairii

TIOASITAE Y PO3MIA€HHI COIiaABHUX TpPYyII,
1o IepeadadeHo, Iepll 3a BCe, 3aXUCTOM
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Bim HebOazKaHUX €AEMEHTIB, A9Ki MOXKYThb
IpU3BECTH MO0 ii posmany. PosmineHHI
MOXKe BiI0yBaTHUCh y Oynb-SIKUX
HapsMKax: 9K V TIIAOIIWHI "iHAUBiA-
rpyna" abo '"rpyna-rpymna’. lle mosicHIoe
HagBHICTb OIlepallifHUX iHCTPYMEHTIB
peairii gk opramizaiii, sgKa MOXKe
A€TiTUMIi3yBaTH/3acy>KyBaTH TOH YU
IHIOIUH eAeMEHT; HasBHICTHL CBITOTASIHOL
auxoToMii "CBiM-4yxKHH" (II0 aKTyasbHO
Ha Oynb-gKHX PIiBHAX) sKa BiIOKPEMAIOE
iHAWBiAA YU TPYILy Bifl iHOINX — IEPII 3a
Bce Ha eMollifiHoMy piBHi. [[TomupeHoio €
OyMKa, dKa rmoadracy BU/IIACHHI
aAerituMmizanii gk okpemoi ¢yukii. Ha
Halll TIIOTASII, BOHA € AHIIEe IIEBHUM
IHCTpYMEHTOM Ha oIlepallifHoOMy piBHIi,
LIIOITUPOKO BHUKOPUCTOBYETHCS 1HIITHMU
dyHKIIIGMH. B 11bOMy KOHTEKCTI BOHa He

Mae OIIOCEPEAKOBAHO BHUpPaKeHO]1
"camocTitiHOCTi" abo He 3aiimace
"IiHHICHO-YTBOPIOI0YY 'TIO3UIIiIO.

Hamnpukaam, y cKAadi

inTerparitinoi/ nesigrerpamiinol yHKILii
BOHa BI/ICTyrIaC BHUHATKOBO 4K npouec].
Tob6To, B KOHTEKCT1 OCMHMCAEHHSA
peairifinoi CBiIOMOCTI, HeTaTHUBHI
eMOILIiFiHI peakwii BiJHOCHO OO IIEBHOTO
eAeMeHTy € abCOAIOTHO HOPMAaABHUM
onepamiiHuM IposiBoM Iti€i yHkImi: "I
BignkazaB Bin mo Hwboro: Ocp I
IIPUXHUAVUBCH 0 TBOIO IIPOXaHHs, 1100 He
3pyHHYBaTH MicTa, IIPO dKe TH KajzaB.
[IIBuako cxoBaiica Tyau, 00 91 He 3MOXKY
HiYOTO 3pOOUTH, aX IMOKH He MPUHAel
Tyau... I Toctiony mocaaB Ha Comom Ta
Fomopy pmomr i3 cipku ¥ OrHIO, Bif
F'ocriona 3 Heba. I mopyiiHyBaB Ti MicTa, i
BCIO OKOAHIIIO, i BCiX MEIIKAHIIB MiCT, i
POCAHHHICTE 3eMai. A XiHKa Horo,
AoToBa, o3upHyAacsd 110334 HBOTO, i cTara
croBnioM coasgHuM!..." (Byrra 19: 24) [3],
— B KOHTEKCTi He# emizoxn i3 KHuru ByTra
JOEMOHCTPYE KOMIIAEKC
iHTerpalitinoi/ nesinrerpaiiinoi pyHKIL1
pasoMm 3 AeriTuMmizailiero. Ak 3a3Ha4YaA0Ch

BHIIIE, 3 IHCTUTYLIIHTHOTO OOKYy
BimOyBa€eThCA AeTriTUMIi3allisd 3a3HaYEeHUX
POSIBiB, OCKIABKH ix HagBHICTD
obymoBAeHa TIOTpPebol0 y 30epekeHHi
IIEBHOI CHIABHOTH. [3epKaAbHO,
3a3HaYeHUun po1eC peaaizarii

KOMIIAEKCY (PYHKIL#I BinbyBaeTbca U y
CBimoMoOCTi iHOUBiOA.
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CaiTorasgsaHa (QyHKILS - He MEHII
BaxKAMBa M He MEHII KOMIIAEKCHAa -
CAYTY€E KOPEAdIifHUM Ta AETEePMiHyIOUYUM
€AEMEHTOM B CTPYKTypi peairifiHoi
cBigomocti. OCHOBHUHY iHCTpyMeHTapifl —
IHTEIIPETATUBHUMI, IO TiCHO ITOB’SI3aHUM
3 iHmMMH QYHKLOIIMH - HaIIpUKAAL,
oOIpyHTYBaHHS AeTiTHMi3alii. B ii mexkax
TaKOX BHUIIAFIOTH ILiHHICHO-(OOPMYIOUy
yHKIliIO (HaIpHUKAA, B HaBeAeHill BUIlle
nutati E. [ljopkraiima BoHa 3raayeThCcd y
KOHTEKCTI inTerparitinoi dyHKITii).
LinaicHO-dopMy0OYa dyHKITiS €
HEBIT'€MHOIO CKAQ[OBOIO CBITOTASTHOI
DYHKILI K PEryAITUBHUN €AeMEeHT, IKUH
00yMOBAIOE [iIABHICTB, IYMKH Ta BYUHKU
IHOAUBIAa B [JO03BOAEHHX MeXKax II€BHOIL
CITIABHOTHU. YKpaiHCBKUU peairiesaHaBelb
A. Koaomuuia BUIIAGB CBITOTASIHY
dyHKILIO gK OyXKe  BaxKAuBy,
OCKiABKH, BHOYZIOBYIOYH I[iAiICHY KapTHHY
CBiTy, BOHa PO3KPHUBAE MOXKAUBOCTI
BIABHOI i aKTHBHOI MJISABHOCTI AIOJHUHH,

IPUCTOCYBaHHA [0 CBITYy B MeXax
"CMHCAO3a4a0UNX pPaMOK' PpeAiriiHoro
cBiTOOQYeHHsI, BIig4YyTTd "CMakKy [0
KUTTEMIIABHOCTI" aK (POPMHU CAYZKiHHSA
Bory" [4]. Bimommuii peairieaHaBensp
P. Bean 3 1pOTO HOpHBOAY IIHCaB, IO
peairia 1ocTa€ B POAl  CHUMBOAIYHOI

CHUCTEMU [AS CHPUHHATTA IliAiCHOCTI
CBIiTY i 3a0e3reyeHHsa KOHTAKTy 3 HUM SK
€OUHUM IliAMM, B SKOMY 3KHTTd 1 il
MaloTh I€BHi KiHIEBI cMucAM. Awuiie
yepes3 BiHANWAEHHS IIUX CMHCAIB AIOAMHA
HiIXOAUTDH [0 YCBiZIOMAEHHSI CEHCY CBOIO
KUTTS [S].

IIpoTe, mosa MexXaMU
¢ YHKIIOHAABHOTO aHaaildy  MiHHICHA
YHKIOIA PO3TrAdOaETbCsI SK OCHOBHE
3aBOaHHs Oynab-akoi peairii. Lle # He

IUBHO: aKCIOAOTIYHI Ta €THYHI IIOHATTI €
BUPIIIAABHUM YHHHUKOM (DOpPMyBaHHS
1IEHTUYHOCTI 9K COIliaABHOI TPyIIH, TakK ¥
IHOUBIAA; IIMM caMHUM BOHHU JOIIOBHIOIOTH
iHTerpaliiny / Ae3inTerpamifiny (pyHKIiO.
Hampuraaga, Immanyia KanT y cBoemy
Tpaktatri "Peairia B MeXax TIABKH
po3yMy' BBazkaB MOPAABHICTH OCHOBHOIO
KOHCTAHTOIO peairii; mpm dYomy, 11€
€MUHUN IAIX ma0 Hel: "TakuM YHHOM,
MopaAb HEMHWHyYEe BeIe [0 PEeAirii,
3aBAIKH YOMY BOHa PO3UIUPIETHCS [0
inei  mMar4oro BAQLly  MOPaABHOTO
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3aKOHOTBOPILIA II03a  AOAMHOIO"  [6].
HixnxicHa dPYyHKIIiS BUCTYIIA€
PETyASITOPOM Ta TBOPLIEM CBITOTASIHOI
dyHKIIT, BHUKOHYIOYH onepaliiifi
3aBOaHHS 1100 3abe3redyeHHs CTiMKOCTi
HagBHUX IIepeKOHAaHb. B poai
IHCTPYMEHTIB — gK pallioHaAbHa, Tak U
eMOlIiliHa YaCTUHH CBiJOMOCTI.

B. Ao6oBuk BHUIIASIE TaKO0XK
BUIIOBHIOBAaABHY (PYHKIIIO, $IKa TiCHO
II0B’d3aHa 3 IiIHHICHOIO Ta CBITOTASTHOIO.
BunioBHioBaabHa (QYHKILA Bigirpae poab
"cakpaanizaTopa’ mOpodaHHUX EAEMEHTIB
AIOICBKOTO iCHyBaHH4, CTBOPIOIOYH
peairifiHo-igearbHUNM B3ipelb, SIKUH
CAyTYE LIiHHICHUM Ta JKUTTEBUM
opienTupoM: "BUIIOBHIOBaAbHE peairifiHe
BIIHOIIIEHHH THOCEOAOTIYHO %4
IICUXOAOTIiYHO €  TIOIIYKOM  TaKOTOo
HaA€XXHOIo, B  SKOMY  BTiAIOIOTBCH
YIBAEHHS IIPO [00pO, CIIPaBEIAUBICTE,
cBobOy, MHAOCEPAs, AFOOOB" [1].

®aHTa3iHO HAIIOBHIOIOYH Cylle, I
CHUMBOAU BXOIXKEHHSI AIOOQWHU B CBIT 3a
YMOBHU BipH B HHUX poOOAITH imeasbHe
HaA€XKHe B3iplieM, HOPMOIO H METOIO0
OiIABHOCTI ocobu, ceHcoMm ii icHyBaHH4,

BEKTOPOM IOPWBaHHA [0 IliAicHOCTI
BiTHOCHOTO ¥ abCOAIOTHOTO.

OTxke, YHKILIOHAABHHUH aHaai3
peairitiHoi cBimomocTi Mae 9K 0asuc
colliaabHi IepeayMOBHU: AIOJITAHA

PO3TAIIAETECH BHKAIOYHO B KOHTEKCTi
icHyBaHH4 neBHoi rpymnu. lle, Hacupasmi,

IHTEepIIpeTye pPeAirio sSIK BUHATKOBO
couiaanpHU#  (PEeHOMeH - ToOTO, SK
PYKOTBOPHY  CTPYKTYypy, Lo  Oyaa
CTBOpeHa mad 3abe3riedeHHd HOOTPeO
CyCIiABCTBA.

[IpoGaema IPUIUHHOCTI
PO3TAIIAETHCH matike yciMma
IIpeCTaBHUKAMHU CTPYKTYPHO-

s

JYHKIIOHAABHOTO aHaAi3dy, ¥ came BoHA
cTasa HaMOIABIIUM HEIOAIKOM IIiel Teopii
(ocobaMBO cepen paHHIX IIPeACTAaBHUKIB —
E. Mopkratima, bB. MaaiHoBcekoro Ta
A. Penkaida-Bpayna). A 3a3Ha4YaB
[xxoHaTaH TropHep y mpari "CTpyKrypa
cowiaanbHOil Teopil’, "Ila mpuTamMaHHa IX
TEOPETUYHUM TBEP/KEHHAM TEHIAEHILS
3aTyMaHIOBaTH BiOMIiHHICTE MIzK
OPUYHHOI0O Ta (PYHKIEIO CTBOpHAA MBI
B3a€MOIIOB’sI3aHI ITPOOAEMH B aHaAi3i ycix
POOOHAYaABHHUKIB IIBOTO MiAXOAY OO
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BUBYEHHS peAirii,: mpobaeMu TaBTOAOTII
Ta AOTIYHO HE3aKOHHOI Teaeoaorii" [3].
[TpakKTUYHO 11e BUPaXKa€ThCH V IIOSICHEHHI
dyHKII] yepe3 NIPUYUHHICTE Ta HaBIIAKU:
"cTBEpAXKYBaTH, ILI0O TakKa CTPYKTypHa
OOWHUIIS, 9K PO3IIOMIiA IIpalli, BUHUKAE B
cuay 1notpebu  coliaabHOi  iHTerpartii,
O3Ha4a€ BUXIiJ 13 TEACOAOTIYHOTO IOCHAY,
OCKIABKUBUSIBASETBCS, 110 KiHIIEBUH CTAH
— colliaanbHa iHTerparid, III0 CAyTye
IPUYUHOIO0 IIOMAIi — PO3IOMiAy ITpalli, II0
IPU3BOAUTL OO CTBOPEHHS TOIO CaMOTO
KiHIIeBOTO cTaHy" [S].

E. [lropkratim y LBbOMYy BHIIQIAKY
OKPECAIOBaB HagBHI iHTerpalitzi
TEeHAEHIlI Ta B LiaoMy IIOTpedy y
KOHCOAIAAILi], a A. Penkaidp-Bpayn
BOayaB y IIbOMy MOpaAbHE 3€PHO, IO
OpuTaMaHHe yciM  YAe€HaM  TPYIIH.
AHanoriuyHa cuTyallis " y
B. MaAiHOBCBKOIro, Xo4da BiH BHUXOOAHUB 3
OiAbII IHAUBiAyaAbBHUX notpeb -
IICUXOAOTIYHUX, KYABTYPHUX qu
eAeMEeHTapHux (ixka, >KUTA0 TolIo). [Ipu
IbOMY, SKIIO (PYHKILS HE 3aI0BOABHSLE,
HaIIpUKAQ[, IICHUXOAOTIiYHHUX IO0Tped, TO
TOJi BOHA 3a0BOABHSIE KYALTYPHI; SIKIIIO
Hi, Tomi eaAeMeHTapHi # T.11. B Oyap akoMmy
BUIIQJIKy, cama Aorika 1iei Teopii
30iraeTbCd y BCiX TPBOX MOCAIOHUKIB,
He 3a/I0BOABHSE aHTPOIIOAOTIYHI ITUTAHHSI
dK peairitiHoi cBigoMmocTi, TakK ¥ peairii
3arasoM.

[HIIIE KpUTHYHE 3ayBaskK€HHH II0ALATAE
y mOoBoAi obmeskeHili BuUOipHi 00’€KTYy
IIOCAIIZKEHD: BCi BUIIIE3TraIaHI1
OOCAIMIHUKU TaK YU iHaAKIIle CIIMPAAUCH
Ha pmaHi, mo OyAm OTpuUMaHi B Xomi
BUBYEHHS IIEPBICHUX PEAITIHHHUX CHUCTEM

Ta POOOBO-TIAEMIHHUX KyABTIiB. Taki
CcolLliaAbHi TpyIIy, o-Tiepiie,
MOHOPEAITIHHITA  MOHOKYABTYpPHi;  IIO-

opyre, iX TIIOAITUKO-COLIIaABHHM yCTpiH
OOKOPiHHO BiApPi3HAETBCSI Bi CyJacHHX
COILliaAPHUX dopm 3a OaraTeMa
cdakTopamu. U, AOTiYHO NPUIYCTHTH,
BOHM HabaraTo MeHNIH 3a CBOIMHU
po3MipaM¥, II0 TIIOAETIIy€E 3OiHCHEHHS
OPSMOTO KOHTPOAIO HAJ IX YACHAMH.
Cepen iHIIEX 0COOAMBOCTEM — BiACYTHICTh
MOZKAHBOCTI A€TKO 3aAWIIINATH TPy Ta
OpUENHATUCH A0 iHOIOI (HE BUIIAIKOBO
colliaAbHE Big4yK€HHS BBaXXaAoCb B
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TaKHX CoOliyMaxX A€edb He HaHUTIX4IUM
[IOKapaHHaM).

AmepukaHCBKUE  comioaor  PobGeprt
Meptor y mnpaui "CouiaabHa Teopid Ta
colliaabHAa CTpyKTypa" posrasgnae
npobaeMaTUKy aesiHTerpaltiiinoi ¢yHKILii
peairii (abo mucdyHKILI) 9K OCHOBY TOTO,
III0 3a3HadYeHa MOMIEAb, sKa 37e€0iABIIOTO
robyzoBaHa Ha JaHUX L1000
PYHKIIIOHyBaHHS HEIIHUCEMHHX OOIIMH, €
HeIIpHUIaTHOIO OAS OOI'pyHTYBaHHSH
IIeBHOI BCEOXOIIAIOIOUOi iHTerparllifiHoi
CHAM €K OCHOBH Oyab-iKoi  peairii.
TuroBUM HPUKAAIOM IIBOTO € HASIBHICTH
0e3Aidi KOH(AIKTIB Ta peAiriiHuxX BiHH,
dKi iCcHyIoTB y OiABIIIl PO3BHHEHUX Ta
nudepeHIifoBaHUX CYCIABCTBaxX. Tum
HE MEHIII, posraan peairii gK
iHTerpalifHoro CTPUKHA MOXKe OyTH
OIABII-MEHIII TIPUHHATHUM [IAS JEIKUX
CyCITiABCTB 6€e3 muceMHocTi. "3a3Buuyail B
HEIMMHMCEMHUX CYCIIABCTBaxX, — 3a3Hadae
P. MeptoH, - icHye aAuie ofHa
OoMiHyloda peairiliHa cucrema, TOMY,
OKpiM OKpEMUX [O€BiaHTIB, YAECHCTBO
BCBHOI'0 COLIiyMYy Ta YA€HCTBO peAirifiHoi
CIIABHOTH (akTU4YHO 30iraroTbcd 3a
obcarom. O4ueBHOHO, L0 B IIBOMY THIIi
COILliaABHOI CTPYKTYPH 3arasbHUM Ha0O0p
peAiriiHuxX IiHHOCTeHd MOXKe MaTh SK

OMVWH i3 CBOIX HACAIOKIB IIOCHUAEHHS
3araAbHUX IIE€pPeXXUBaHb 1 COLiaAbHOI
inTerparii. Aae 16 He TaK A€rKo

HiAJaeTbCd [OKa30BOMY y3araAbHEHHIO
BiTHOCHO IHIITUX TUIIIB cycHiabcTBa" [7].

Takum YHHOM, €KCTPAaIIOASIIIiST
ocobAamMBOCTeHl (PYHKIIIOHYBaHHSA oOmHi€el
rpyIIn o CITIABHOTO 3araay u
KOHCTPYIOBaHHS 3 miel rirmore3u
TEOPEeTUIHOI MoAeAl ampiopi IPU3BOAUTD
[0 XUOHOTO pPe3yAbTaTy.

Biap cygyacHuM moragn Ha 3a3HadeHy
mpobaeMaTHKy  Iomae  (PpaHIy3bKUH
autrpornioaror Ilackaav Byatie. Ha nymky
BYEHOTO, 'OOHUM i3 HaWCyTTEBIIINX
HEIOAIKIB (PYHKIIIOHAAI3MY € Te, II0 BiH
He Oepe @0 yBaru OaraTo4YHCeAbHI
KOHTPIIPUKAAOH  PI3HUX  COLIaABHUX
iHCTUTYTIB, QYHKLOII SIKUX cynepedaTb
onHa OOHIHA ...Mmpu 6azkaHHI, OyIbL-IKOMY
COLliaAbHOMY IHCTUTYTY MOXKHA
IpuUnucaTu Ty abo iHmy d¢yHKkIo" [8].
Lle o3Hauae, 1110, CKOpIIlle, HE PEAITid €
iHTEerpalliiHUM COIliaABHUM €AEMEHTOM, a
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IIeBHaA I CKAazoBa, KOTpa MOXKE II0
yHKIIiIO 3aJ0BOABHATH (ocobamBO
3BasKal4M Ha Te, 1110 BOHA IIPUCYTHS H B
IHINIUX COLjaABHUX iHCTHUTyTax). Towmy,
TBEpP/KEHHSI, L0 ICHyBaHHA  peAirii
oOymoBAaeHO moTpebor0 B  iHTerpartii
CYCIIiABCTBa, He€ 30BCIM KOpEKTHe: IIO-
mepille, 3rigfHO caMoi Teopii, peairiga
3a/I0BOABHSAE ¥ iHHOII 1moTpebu; II0-
Apyre,HadBHICTb  MIXKKYABTYPHHUX  Ta
peAiritHux 06’€KTiB 9K BCEpeANHi ITeBHOL
CITIABHOTHY TakK H 1o3a iiMmexkaMu CcTaBUTH
IIe Mif CyMHIiB; IO-TPET€E,0CKIABKH ITIO
DYHKILI0 MOXKYTh 3a/I0BOABHATH M iHIII
IHCTUTYTH (IO I[JAKOM AOTIYHO), TO B
4YOMYy OCOOAMBICTBL ¥ YHIKAABHICTH peAirii
dK COLIaABbHOTO KOHCTPYKTY Ta 4K TOAl
obymoBaeHO ii icHyBaHHA? 3 HaBeIEHUX
BUIIEe IUTAHb CTA€ 3P03yMiA0, IO HE CAif
IIyKaTH B peairii yHiKaabHOI poai y
BiATBOpPEHHI TIIEBHUX COIliaABHHUX
dyHKILIHI — BOHU He AN(PEPEHILIOITHCH
BUHSITKOBO KPi3b COILIIOAOTIYHY IIPU3MY Ta
€ CHHKPETHYHHMH. Bparouywcey 10
aHTPOIIOAOTIYHOT IpoOAEeMaTHKH,
[OCAIZKEHHS PEAITii Ta peairiitHux sBHIIL
He IIOBHHHO OOMEXKYBATHUCh COIliaAbHUM
BHUMIpOM M, THM TI1adye, HaMaraTHCh
BimHaWTH B HBOMY IIPUYUHHICTD.
3a3Ha4yuMo, IO II€ TAKOXK HE IOSCHIOE
ocobAuBi IHAUBiAyaABHI IpolecHu
AIOJICBKOI CBIiZIOMOCTI, HaIIpUKAA,
peairiinuii nocBin. 3BU4YaiiHO, B MeXKax
(YHKIIIOHAAI3MY OCTaHHIN IIPOABAIETHCH
3me0iABIIIOr0 Mix dYac puryasaiB # 1e
IIOSICHIOETBCH THM, IO BiH € HOTPeboIo
[AS TICUXOAOTIYHOTO BiJTHOBAEHHS; IIPOTE,
IIe He MOSICHIOE Hi Moro mpupony, Hi Horo
0COOAMBOCTI (BiIMIiHHICTBH Bim OyIab-sIKOTO
iHmoro moceiny) [9]. Caix 3a3zHaYUTH, IO

peAirifiHui IIOCBin IPOSIBASIETHCS
3a3BHUYail I103a MeEKaMH CIIABHOTH H
OIPU3BOOUTE IIo CBITOTASITHHUX

meramopdo3. B pesyarraTi 9oro iHOUBIL
MOXe€ T[OKHHYTH He TIABKH IIEBHY
PEAIrifiHy CHIABHOTY, a ¥ BiIJaAUTHCE Bif
coliyMmy B3araali (B IIbOMYy KOHTEKCTI
PEAIr#fHUI  OOCBiL cAil  TpakTyBaTH
OIUPOKO — BiA yHIKAABHHUX BUIIAIKIB
(HaBepHEHHd) [0 I[AKOM TPUPOIHOI
3MIiHM  JKUTTEBUX  OpieHTHPIB). K
BimOyBaroTbCs 3a3HadeHi mporecu? YoMy
iHTerpaliina/ ne3inTerpaliina  QyHKIlg
He 3aB3KIU CIIPAIILOBYE?
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Caitorasgana ¢yHskilig. PdopmyBaHHA
KapTUHU CBiTy, a TakKoX 3abe3ledyeHHd
icHyBaHHA IiHHiCHOI CUCTEMH,
0e3yMOBHO, € OJHUM i3 BUpPilIaABHUX
0a3uciB peairitiHoi cBigomocTi. 3 iHIoO1
croponHu, Ilackaap DByalie BBaxae, 10
TOAOBHA 0COOAUBICTDL CBITOTASIHOIL
dyHKII{ Tmoadgrae He B TOMy, LIO iCHye€
norpeba B ii icHyBaHHi, a B TOMYy, LIO
peAiria poOUTH "3aCBOEHHS" IIIHHICHUX Ta
CBITOTAGIHHUX CE€HCiB IIpoctinle. Bin
nuire: "B 0060x BUIIagKax y CBiIOMOCTI
Atoflefl icHye 3B’30K MiXK eTHYHHUMH
yCcTaHOBKaMHU Ta (iHTYITUBHI 340TaiKH,
BIOYyTTS Ta PO3MHCAM ILOAO TOTO, LIO €
OPUUHSATHUM, a 10 Hi) HAAIIPUPOIHUMU
CYTHOCTSIMHU (6borammu, IpegKaMmu,
nyxamu). Cyagadu 3 bOTO, BOABTEPIBCBKA
AoTiKa (00T KOPUCHUM, OCKIABKH AIOMHA
Oyne MiAKOpATHCH HOMy i3 BigdyTTsa
CcTpaxy) JOOKOPiHHO HeIlpaBUABHA.
HaaBHicTe ysiBA€HBb IIpo OOriB Ta AyXiB
pobuThr eTwyHi HOpPMH He  OiABII
CYBOpUMHU, a OIABIII [OOCTYITHUMH [AS
CIIPUUHATTS. A I1e 3HAa4YUTh, 10 OOTH HaM
HOTPiOHI HE OAd TOTO, IO BOHU CAYTYIOTH
"HEMEHTYIOYUM PpO3YHMHOM', a TOMY
(cepen iHmIoOro), IO y HaC € IIEBHUH
MEHTaABHUH arapar, 3aBOdKH gIKOMY
CTae MOXKAUBHM iICHYBaHHS CYCIIiABCTBA,
aAe IIpU LIbOMY MH He 3aBXKIHU PO3yMi€eMoO,
K BOHO (pyHKHioHye" [8]. OKpiM IIHOTO,

HaBeneHUH IPUKAAL iHTepIpeTartii
CBiTOTASITHOT dyHKIIT BigoOpazkae
HEeOOAIK  CTPYKTYPHO-(PYHKITIOHAABHOI'O
aHaaizy, a came baraTo3HavyHy
YHKIIOHAABHICTE CTPYKTYPHHUX
€AEMEHTIB.

Henoaixu CTPYKTYPHO-
YHKIIOHAABHOTO aHaAily, 3 OJHOTO
OOKy, VHEMOXKAUBAIOIOTH  peaaizalliio

OUTAHb aHTPOIIOAOTII peairii; a 3 gpyroro,
— Yyepe3 OCOOAMBICTH COILiaAbHOI MHPHU3MH

BiIKPUBAIOTh I[IAWH M[IAACT IIOOAABIITHNX
IIOCAIIZKEHB. Posymirouu peairiro
OyKBaABHO €K COIllaAbHY CIHIABHOTY,
YHKIIOHAAI3M TPUPIBHIOE TMEPIILy [0

CBITCBKHX IHCTUTYILiH. He MeHII mikaBUM
€ Te, 1O iX QyHKI 371e6iAbIIoro
30iraroTncd abo € IIEHTUYHUMHU
(Ha#OIABIII pEAeBaHTHUM IIPHKAQIIOM €
IOIIABHICTD HOEep3KaBHUX IHCTHUTYLIH, III0
dKi peani30BYIOTH AEPXKABHY IIOAITHKY B
3acobax MacoBOi iH(popmanrrii SIK
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peaaizaTopiB cBiToragaHoi QyHKILD). 3a
TaKOIO0 AOTIKOIO, PEAIrifiHI Ta CBITCBHKI
IHCTUTYILIII € Maiizke TOTOXKHHMU; IIEPIILy
BHOKPEMAIOE AUIIIE HagBHICTD
cakpaabHOro. IIpore, 4gKy QyHKIIiIO
BUKOHY€E cakpaabHe? Y1 MOKe BOHO SIK YU
Oynb SKUH IHIINE CTPYKTYPHUH €AeMEeHT
HaOyTH cekyAadgpHux puc? Lli muranHsa Ta
HaBeIeHUH BHUIIE aHaAI3 HiATBEPIKYIOTh,

qoMy bYHKIIIOHAAI3M € HayKOBO
HE/IOCKOHAaAUM, U He MOKe
BHUKOPHUCTOBYBATHUCH HOI[aAi AK
apryMeHTHUH 6asuc.

Tum He MEHIII, OCTaHHE IIMTaHHA

IIOPOAXKYE HAA3BUYANHO BAaXKAHUBY TEMY
OCMHCAEHHS pPeairii gk deHoMeHy. JKIIo
IIeBHa CTPYKTypa, CUCTeMa YU iHCTUTYT
aKi TpagUuLitiHO Ha3WBalOTh
CEeKyAdIpHHUMHU 3abe3redyloTb Ti XK cami
moTpebu IO ¥ peairia, Iie CTBOPIOE He
TIABKM HOpobaeMy mAediHiIlilo peairii g
ABUINIA, a ¥ T[UTaHHa [OoTpedbm  ii
IIOMAABIIIOl  €K3MCTEHLII. Hampukaan,
ameAlrYr 0 (QYHKILIOHAAI3ZMY, aBTOP
po3ragriac PHUHKOBY MOIEAb €KOHOMIKH
gK peAirifiny CHCTEMY, 1110
BigoOpaskaeTbCcd IepIr 3a Bce Y
3abe3nedeHHi 1iHHiCHOI yHKIi: "Koaarc
KOMYHI3My — Kpallle pPoO3yMiTH £K
KamiTaaicTudHy "epech' — TMIPH3BIB 10
IIUPIIOi BUAMMOCTI Toro, mio PHHOK crae
IIEePILIOI0 ICTUHOIO pPeAiri€ro, 3B’S3yro4u
BCi KyTH 3€MHOI KyAi TicHille # TicHimre y
HeBHUI CBiToragn Ta Halip LiHHOCTEH,
YUI0 PEAITiHHY pOAbR MH He IIoMidaeMo
TIABKH dYepe3 Te, III0 MH PO3TAdaeMo ix
gk "cexkyagapui" [10].
CTpyKTYpHO-(PYHKIIIOHAABHUN aHaai3
CIIPaBUB BiM4yTHHI BIAVB Ha PO3YMIiHHA
peairifinoi cBimoMocTi ¥ peairii 3arasom.
HesBaxkaroun Ha HEOOAIKM Ta HaAyYKOBY
BUYEPIIHICTE [HOI0O ITAXOAY, BiIKpHUTI
00pil mpobAeMH CEKYASIPHOCTI peAiriiiHoi
CBiOMOCTI Ta PpeAirifHOCTI BHUCTYHAIOTh
OCHOBOIO JIASI TIOJAABIITHX JIOCAIIKEHb.
BHCHOBKH Ta IepCIeKTHBH
MOOZAABIIHX AOCAimKeHB. CTPYKTYpHO-
dyHKIIOHAABHUN aHaai3, xo4da 1 3a3HaB
roCTpPOi KPUTHUKH B KiHIli 60-X, 0COOAUBO
B 70-i poku XX cT. i HOTO BIIAUB 3HAYHO
3MEHIIIUBCH, € [JIOCHTh IIOUIUPEHUM
OigX00My CY4acHOMY PEAITi€3HABCTBI.
Ha Tai 3araanbHOTO 1A (PYHKIIIOHAAICTIB
3BE/ICHHS coliaAbHOL CTPYKTYPHU
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B3aeMoZii Aromeli B MexkaxX II€BHHUX
iHCTUTYTIiB, TIPpUOIYHUKH 3a3HAYEHOI'O
Oigxoay [0 aHaaidy peairitiHol cdepu
PO3TrAgIalOTh  PEAIriio dgK  BasKAUBUU
inTerpyroun#i akTop, gKUH 00’enHye
YA€HIB cychiabcTBa, 3abesnedye Horo
IIIAICHICTB 1 €HICTB.

OcHoBHa npobaeMa (PYHKIIIOHAABHOTO
MEeTOoLy IloAdra€ B TOMy IO, BIiH He
[IOSICHIOE Te, IK ¥ YoMy Ta caMe TaKHUM
YHHOM opraHizoBaHa peairitina
OiIABHICTBD AIOOAVMHH — ¥ YoMy caMme Tak,
HeBin'eMHO Bin Hei OyHKIIIOHye peairiiiHa
cBimoMicTb. BiH Takoxk He [IOKa3ye
Pi3HOMAaHITHICTH peAiriiHoi cBimoMocTi
(Axk mo3a, TaK M B MeXax OKpEeMOoi
KoHdecii 4 HaBITb TpyIIH).
DYHKIIIOHAAI3M pPO3rAdfaEe  peairiro 4K
CHUCTeMHHUI MeXaHi3M, 1110 Peasi30ByEThHCH
BUHSITKOBO B Mexax colliymy. Lle, B cBoio
4yepry, irHopye ¢peHOMEH PeAiriiHoro
OOCBimy gKUM, X04 H peani3oByeThbCs
371e6iABIIIOrO IHAYUBiAyaABHO, IpoTe
CYyTTEBO BIIAUBa€ Ha peAirifiHe XXUTTS.

peairiiHocTi, IIMTaHHA  Ka3yaAbHOCTI
Ae3iHTerpalifinoi/inTerpartifinoi yHKILl
3aAUIIAETHECS  BIAKPUTHUM: IIpUEIHAHHSI
YM BIATIK YA€HIB IIEBHOI peAiritiHoi
CITIABHOTHY He 4Yepe3 COIiaAbHO 00’ €KTHUBHI
OPUYMHU (TaKUX K aemorpadis, 3AHUTTS
3 IHIIOK  CIIABHOTOHO ¥ T. IL)
IIOSICHIOETBHCS Yepe3 ITA€OHAa3M Ha KIINTAaAT
"3ama4 30epekeHHd / eKcraHcii rpynu”. Lle
OMUHAE EK3UCTEHIliaAbHY CKAQIOBY, SKa
Imepir 3a Bce € 'm3epkasoM" Oasa
BimoOpasKeHHsI CyCHiABHUX IIPOIIECIiB SIK Yy
rpymi, Tak # mosa Hei. B Oyap gaxoMmy
BUIMAKY, BUKOPUCTaHHS HasIBHUX
COLTiOAOTIYHUX JaHUX JI03BOALE
BCTAHOBAIOBATH IIOTAUOAEHI KOPEASITiHHi
3B’a3KHU. TakKuUM 4YHHOM, (YyHKIIOHAAIZM
CAyTYE BiaIIpaBHOIO TOYKOIO [AS
PO3YMiHHA MacoBoi peairitinoi
cBioMoOCTi. A 1Ie € Oy:Ke KOPHUCHUM AL
BHUBYEHHY IIOBEOIHKH AIOOAUHU IIif dYac
3araAbHO-CYCITIABHUX  3aHEIIOKOEHL Ta
KaTactpod, HaIIPUKAAI, BifiH Ta
CTUXIAHUX AUX.
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The concept of national resilience includes a strategy to counter various threats, including
terrorism, influence on public opinion, elections and many others. In this instance, the interaction of
bodies of state power, civil society and self-renewability is heavily emphasized. However, the
religious aspect is not recognized as a vital component of national resilience, and is not considered
as a factor of such. The main purpose of this article is to figure out whether religion can, indeed, be
a viable component and factor of national resilience, and whether a separate set of
recommendations should be developed regarding religion in the context of ensuring national
resilience. Religion can be a determining factor of political stability, although this factor greatly
varies with intensity and power of influence. The inclusion of religion in the concept of national
resilience can limit the freedom of conscience of citizens, if certain religious groups or a system of
views are recoghized as a threat to the political stability of the state. This greatly contradicts the
principles of tolerance and political correctness. On the other hand, one cannot outright deny the
possibility of real threats from religious groups of citizens, which, more often than not, causes an
imbalance in the political system and promotes the interests of enemy states. Civil society makes a
significant and sometimes decisive contribution to countering threats in the religious sphere.
Therefore, religion is a core factor affecting national resilience. National resilience is a more
promising model for the protection of national interests than the concept of national security, as it is
based on the creation of a self-sufficient, partially autonomous system that is capable of countering
threats both at the level of coordination of state bodies and civil society. Thus, despite the fact that
the recognition of religion as a factor of national resilience is related to the discussion about political
correctness and discrimination of citizens, we are dealing with an objective reality in which religion
should be included as a factor of national resilience in the strategy of national resilience of Ukraine.
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AJOLIABHICTDb HOCAIAXXEHHS P@AII‘I'I' SIK YUHHUKA HAITIOHAABHOI
CTIHNKOCTI

O. B. KocTIOK

Konyenm HauyioHanbHOI cmilikocmi ekouae 8 cebe cmpamezito Npomuoil pi3HUM 302P03aM,
8K/LIOUQOUU MEPOPUIM, 8NAUE HA 2POMAOCbKY OYMmKy, eubopu ma iHwe. AkyeHm pobumwbcsi HA
83aeMO0ii 0epIHKABHUX Op2aHI8, 2POMAOCLbK020 CcYychitbcmea ma camogioHoenoeaHHocmi. IIpome
pesizisi He 8U3HAEMbCSL KOMNOHEHMOM HAUIOHAbHOL cmilikocmi, 1 He p0327100€EmMbCst UK UUHHUK
HayioHAbHOI cmilikocmi. Mema cmammi — 3'sicyeamu uu € pesizis KOMNOHeHMOM ma UWUHHUKOM
HAUYiOHALHOI cmilikocmi, 1 uu mae 6ymu po3pobneHuill okpemulli naKkem peKomeHOAyil, Wooo penizii
8 KoHmerxcmi 3abe3neuerHs HayloHalbHol cmilikocmi. Penizisi moxxe 6ymu 8USHAUAIbHUM YUHHUKOM
nonimuuHoi cmabinbHocmi, O00OHAK Uyelli UUHHUK Mae pI3HY IHMEeHCUBHICMmb ma Cunty enaiusy.
BritoueHHs1 penieii 8 KOHUENui0 HAWIOHAALHOI cmilikocmi moxe obmexysamu ceobody cosicmi
2POMAOSIH, SAKULO0 OKpemi peniziliHi 2pynu abo 2K cucmema no2nsdie BU3HAMBCS 3a2p030t0
nonimuuHoi cmabitbHocmi Oepxkasu. Lle cynepeuumes npuHYUNGM MOAEPAHMHOCMI mMaA
nosimkopexkmHocmi. 3 iHUi020 O0KY, HEe MOXKHA 3anepeuyeamu MOXKAUBICMb peanbHUX 3azpo3 8i0
pPeneiiiHuUX 2pyn 2poMaodsiH, WO CNPUUUHSIOMb pPO30ANAHCYBAHHS NOJAIMUUYUHOL cucmemu ma
Cnpusiltoms iHmepecam 80porkux depxxas. Bazomuii, a nodekyou eUusHaAUANbHUL 8HECOK Y NPOMUOi0
3azpo3am Yy peniziliHili cchepi pobumeb epomadsiHcbke cycnintbemgo. Omoke, penieisi € UWUHHUKOM 1
axmopom, wWo enauede HA HayloHanbHy cmilikicmb. HauioHanvHa cmilikicems e 6inbw
NnepcneKmueHo MO0e/Ui0 U000 3aXUCMY HAYIOHANbHUX THMepecie HDK KOHUenm HAUIOHAbHOL
6e3nexu, OCKLIbKU CNUPAEMBbCsL HA CMBOPEHHSL CaMO00CMAMHBOL, UACMIKO80 A8MOHOMHOL cucmemu,
aKa 30amHa npomuodismu 3azpo3am SK HA PIBHI KOOPOUHAUIl OepiKasHUX opeaHie mak 1
2POMAOSHCHI020 cycninbemaa. TaKum UWUHOM, He38aiarul Ha me, U0 8USHAHHS penizii WUHHUKOM
HAUIOHALHOL cmilikocmi nog'si3aHe 3 OUCKYCIEI0 Npo NOAIMKOPeKmMHICmb ma OUCKPUMIHALTO
2POMAOSIH, MU MAEMO chpagy 3 00'eKmueHor OilicCHICmI0 8 SAKili pesizia mae bymu 6KAOUEHA K
YUHHUK HAUIOHAILHOL cmitlikocmi 00 cmpamezii HAUloHAIbHOL cmitlikocmi YKkpaiHu.

Knrouoei cnoea: HayioHaibHa cmilikicms, peJizis, ceoboda cogicmi, MmoiepaHmMHICMb,
HAUYIOHAIbHI IHMepecu, peieiliHi opeaHi3ayil.

Formulation of the problem. The the need to react to events in certain
concept of national resilience became sectors of public life is greatly
widespread and the research about it emphasized in this instance. In
intensified after the first days of Russia's particular, the economic, informational,
aggression against Ukraine in 2014. In environmental, military, and political
general, national resilience is considered sectors are singled out and threats that
as a complex phenomenon  of may arise are assessed. However, the
counteraction to new and multifaceted religious sphere is not a factor, nor is it
threats that are faced by the countries of an element or a factor of national
the West. In particular, these threats resilience in these instances. Considering
have not been recognized as "standard", current events (Russia's military invasion
i.e., with the regular use of armies, but of Ukraine in 2022, mass terrorist
instead complex measures are used, attacks by Hamas on Israel in 2023),
which are used for properly balancing religion needs to be studied in the
the state and social system. Such context of ensuring the national
multifaceted measures include terrorist resilience of the government.
threats, influence on public opinion, Degree of scientific development. In
interference in the election process, recent years, the issue of ensuring
political terror and other forms of national resilience has been studied by
influence on the political system and many Ukrainian scientists. It is of the
society in general. The content of upmost importance to note the work of
concepts of national resilience is mostly the National Institute of Strategic
general. This interaction of state bodies, Studies and O. Reznikova, who conducts
local self-government, civil society and a comprehensive study of national
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resilience in the context of efficiency and
public administration and provides
recommendations to state  bodies
regarding the implementation of such a
system in Ukraine in her monograph [1].
A fruitful study by the Institute of
Political and Ethnonational Studies
authored by S. Pirozhkov, O. Maiboroda,
N. Khamitov, and others examines
national resilience in the context of
hybrid threats [2]. The works of
O. Sukhodol tackle the issue of adapting
the national security system to modern
conditions and the development of the
national resilience system [3]. The
informational and psychological aspect of
national resilience is studied in the work
of S. Koval [4].

Unresolved issues, raised within the
article. The concept of national
resilience is more effective than the
concept of national security. The fact of
the matter is that national resilience
arose in the West as a reaction to the
threats that have emerged at the turn of
the new millennium and in the 21st
century. These threats are no longer
limited to full-scale war and the foreign
policy of a government. The national
security system is focused on the fact
that a government takes part in the
protection of its’ national interests, and
in turn, a specialized state body has to
be created for solving every new threat
that may arise or already arose.

This approach proved to be ineffective.
An example of this were the terrorist
attacks of September 11, 2001, when
dozens of US special services failed to
warn their citizens of a terrorist threat.
And in order to restore the resilience of
the nation, the government was cornered
into starting a war in Afghanistan, which
became a disproportionate use of force in
relation to threats to national security.

The system of national resilience
focuses on the fact that the system can
recover from damage, and most
importantly, a system needs to be
created which shall not cause any
critical damage. That is to say, not all
threats can be fully prevented, and
therefore there is no need to endlessly
create new state bodies and programs for
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the purpose of countering hundreds of
threats. However, it is necessary to
create a system that can be self-
sufficient, autonomous and capable of
self-repair. In such a system, the civil
society and its institutions are given a
higher, more important role, and the
activity of the state is reduced mainly to
the assessment of threats and the
coordination of countermeasures with
the help of existing state bodies and
institutions.

As of now, these systems of national
resilience function within the already
existing systems of national security.
Coordinating state bodies have also been
created in this structure of the executive
power. In particular, this is the state of
affairs that’s present in the US, Great
Britain, and the Netherlands. In Ukraine,
the main coordinating state body should
be the National Security and the Defense
Council. The very concept of national
resilience as a legislative document is
currently in the stage of development. In
particular, in Great Britain [5] and the
United States [6], draft concepts of
national sustainability have been created
and are at the stage of public discussion.

In Ukraine, particularly in 2021, the
concept of national sustainability has
been implemented in state documents
[7]. In fact, this concept is a part of a
plan for restoring a system of national
resilience, in which it defines its’ main
concepts, tasks and strategic goals. The
Ukrainian legislation describes national
resilience as "the ability of the
government and society to effectively
resist threats of any origin and nature, to

adapt to changes in a secure
environment, to maintain its’ stable
function, to quickly recover to the

desired balance after critical situations" [7].

As a whole, the system of national
resilience in the sociopolitical ideological
context is a system created to resist
internal threats caused by external
factors. The change in the nature of
threats has given birth to a new system
of countering them. The fact of the
matter is that countries that are weak in
the economic and military sphere are
unable to exercise direct influence in
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international politics. However, these
weaker countries are fully capable of

negatively influencing the political,
economic, ideological, and military
spheres of its adversary through

interaction with its society from the
inside.

In the context of these studies, it is
vital that religion shall not be recognized
as a viable component of national
resilience, and there it is not considered
as a factor of national resilience. In fact,
this very may be related to the issue of
understanding political correctness and
tolerance, which makes it unacceptable
to consider religion as a factor of
national resilience. Since the West, much
like Ukraine, postulates the separation of
the church from the government,
tolerance, equality of any religious
organizations, certain difficulties arise in
recognizing the religious activities of
some citizens as a factor that threatens
national security. In accordance to this,
it is possible to interpret such activity as
discrimination and violation of citizens'
rights. However, it is necessary to ask
the question: does the core concept of
political correctness and the fight against
discrimination not violate the principle of
science and does not ignore objective
reality? If religion, indeed, turns out to
be a factor through which some states
influence other states, «create a
destructive influence and make it
impossible to perform state functions,
then should these scientists and political
leaders ignore this fact just because a
comprehensive response to these cases
would be a violation of the principle of
political correctness and can be
interpreted as discrimination?

The purpose of the article is to find
out whether religion is a component and
factor of national resilience, and whether
a separate package of recommendations
should be developed regarding religion in

the context of ensuring national
resilience.
To achieve this goal, certain

objectives must be resolved. First of all,
it is utmost necessary to give a general
description of the concepts of national
resilience. Secondly, it is required to find
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out whether the inclusion of religion as a
factor in the concept of national
resilience does not contradict the
existing human rights and freedoms in
general, especially the right for freedom
of conscience. It is also mandatory to
find out how this inclusion of religion as
a component of such resilience affects
the effectiveness of the system of
national resilience.

Discussion and results. Is religion
really a factor which affects national
resilience on a comprehensive level? On
one hand, we can clearly point out the
fact that, in the modern world (which is
now mostly secularized), the religious
factor is not as dominant, and therefore,
this religious path appears only as a
choice for a citizen, and not as a general
factor in government’s existence or
international  politics. In  addition,
previous studies noted that religion is
cited as a reason for social, civil and
international conflicts, and not the main
root of such conflicts. Therefore, in the
scientific and political sphere, the
opinion that, after solving socio-
economic and political issues, religion
will cease to be a reason for any further
global conflicts or wars [8].

However, one shall not ignore the fact
that in certain countries the religion is
dominant in influencing the stability and
effectiveness of the political system. A
clear example of this phenomenon is
Lebanon, where various religious
denominations are present (in particular,
several areas of Islam and Christianity).
Because of the change in the ratio of
Christians to Muslims, the country's
political system changed over time. Thus,
it was the demographic situation in
certain religious organizations that
caused political transformations, and
later that led to a civil war and instability
[9]. Moreover, religion does not appear as
a cause of this, but instead as one of the
factors of conflicts and civil war, because
the ideological justification of such a war
does seem to tie into religion, since
there, people are divided into social
groups with different statuses and power
depending on belonging to a certain
religious denomination. Thus, religion is
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the main factor in the stability of the
political system in Lebanon (i.e. the main
factor in national resilience).

However, if we examine other
countries, this importance of religion in
influencing political life is not as obvious
and binary. That is to say, religion
retains its influence, but it is either not
as direct, or isn’t as clear and cut when
put up against political or social
contradictions, or indeed appears as an
excuse used by one social group to
dominate another.

Therefore, it is more expedient to
consider religion as a factor of national
resilience through specific cases when a
specific religion actually affects the
functioning of certain specific state
systems. Religion is a factor that affects
political life, but it too has varying
intensity and strength.

Does the inclusion of religion as a
factor in the concept of national
resilience not contradict the human
rights and its’ freedoms, in particular the
right to freedom of conscience?

Here lies a question of properly
articulating this view, for which there
may end up being accusations of
violation of freedom of conscience. In
particular, the legislation of the USA,
Great Britain, as well as Ukraine allows
practicing any religion, and the most
important thing is that discrimination of
citizens on the basis of religion is
outright prohibited.

When we consider the system of
national resilience, we encounter at least
two problems that arise at the
appropriate stages of ensuring this
resilience. The first being a national risk
and threat assessment system, which
can also be interpreted as expert-level
assessments of threats to national
resilience. It is necessary to specify this
very threat and conduct an algorithm of
actions or write them out for self-
regulation, where state bodies and the
civil society are involved. If in the case of
environmental threats, it is possible to
specify and prescribe a self-regulation
mechanism without problems. In the
religious sphere, we need to indicate a
specific religious organization  or
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direction, and indicate that it is
dangerous, harmful or potentially
dangerous for the national resilience of
the state. By those measures, the
citizens who belong to this particular
organization are recognized as a danger
to their government, and this is seen as
discrimination against its’ citizens,
according to their religious beliefs. That
is, prior to court decisions, there may be
a proper assessment of how harmful
these activities of individual citizens are,
thus these citizens are recognized may
actually be dangerous and those to
whom the close attention of state
authorities should be paid, or their
rights potentially limited.

This second stage needs to implement
a certain monitoring of those threats for
the means of national resilience, where
the threats and factors that can sabotage
this resilience are pointed out and,
accordingly, the mechanisms of self-
regulation and self-reproduction of the
system in such conditions are indicated.
Thus, in this instance we shall be forced
to deal with the fact that the state body
discriminates against its’ citizens even
before the court's involvement, only by

belonging to a certain religious
organization or, regarding the
observance of certain views and

ideological guidelines, to which we can
include religious views.

This analysis ultimately brings us to
the issue of tolerance and political
correctness, which are not only an
integral part of the legislation on human
rights, but a part in the scientists’ main
approaches to this issue, which these
expert assessments can be made up. At
the stage of making expert assessments,
this may also be a problem, due to
tolerance and political correctness
needing to be be observed in the
scientific field, and there must be a
legally formalized evidence base to
accuse a certain religious organization of
such (e.g.: an official court decision).

Thus, there is a certain debate about
whether it is possible to ignore scientific
objectivity in the agreement of political
correctness and tolerance.
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In the field of public administration,
the question of reconciling the rights and
freedoms of citizens regarding freedom of
conscience, adhering to the principles of
political correctness and tolerance with
the possibility of countering objective
threats to the state and national security
is highly relevant.

In Ukraine, a system of such expert
evaluations (religious expertise) within
the competence of a state body exists,
specializing in promoting the activities of
religious  organizations and  their
registration [10]. In fact, here we do not
necessarily require a court decision to
conclude the danger of certain views and
their inconsistency with the law on
freedom of conscience or about the
potential harmfulness of certain religious
organizations.

If we integrate religion as a factor of
national resilience into the official
concept at the state level, then rather
answering our question, more arise here.
After all, by classifying a certain religious
organization as a threat to national
resilience, we thus limit the rights and
freedoms of citizens in this field not only
of freedom of conscience. Accordingly,
such actions can be challenged in court
as  discriminatory, intolerant and
politically incorrect. Moreover,
discrimination can be  challenged
through the judicial system, and
intolerance and non-political correctness
at the level of public opinion and civil
society. In theory, this issue reaches a
dead end, since it is vital to have a court
decision on the ‘"harmfulness and
danger" of this certain organization or
this certain system of views, and only by
those metrics can these organizations
and views be recognized in the system of
national resilience as a threat and write
down reactions to it.

From a practical point of view, this
path seems incredibly difficult and
impossible. After all, even the proven
illegal activity of the heads of these
religious organizations does not mean a
reason for eradicating these
organizations, since they can simply
dismiss their head person from the
governing bodies of a religious
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community or religious center. As for
those views, it is even less likely to

accomplish such task, since the
statutory provisions of  religious
organizations cannot contradict the

current legislation, since this was a
condition for their registration.

Thus, changes in the legislation are
necessary. Moreover, fundamental
changes that are mnot Ilimited to
amendments to the law on freedom of
conscience or the corresponding article
in the constitution.

The fact of the matter is that if this
presumption of innocence is absolute,
the state may be outright paralyzed in
response to these threats. Only media
activities are able to exert such an
influence on society that it supports the
government's decision to restrict the
rights and freedoms of citizens in the
religious sphere in order to ensure
national resilience. These can be
empirical facts of exceptional inhumanity
of a certain organization or the
consequences associated with this
organization or provocative connections
of a certain organization with what
society considers evil in moral terms.
Such factors are relevant in the
massacre of Israeli citizens by members
of Hamas in October 7th, 2023. In fact,
in this case, the religious factor is so
significant and dominant that there is a
request from society for exceptional
measures of coercion against such
people not only for committed crimes,
but also for potentially possible ones in
the future. Another argument is the
inhumane war crimes committed by the
Russian army in Ukraine, which are
documented and, most importantly,
covered by the media and made available
to the world community.

However, even such blatant facts
justifying the restriction of religious
freedoms of certain citizens and
organizations, as we see from experience,
are completely forgotten and/or erased
from public memory. Accordingly, there
are accusations against Ukraine and
Israel that they do not respect human
rights and freedom of conscience.
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Sure, the legislation of modern states
prohibits certain organizations that are
considered terrorist, including religious
ones. However, as a rule of thumb, these
foreign organizations are prohibited.
They are banned simply for the
precautions that their harmful terrorist
ideologies do mnot gain any further
supporters in the country. However, if
within the country there already exists a
significant number of these supporters,
or even a noteworthy percentage of the
population, then what shall be done with

this? This is the main problem of
national resilience in the context of
religion.

Moreover, the religious affiliation of
such organizations is not clearly defined.

Furthermore, as O. Predko
appropriately emphasises in reference to
the issue of security in the religious
sphere: "this is a state of stable
functioning and distinctive development
of the religion-human-state system,
which can have both constructive and
destructive manifestations" [11: 146].

If there are students, teachers,
citizens, politicians in the USA, Germany
or France who support the actions of
Palestinians or Russians and actually
legalize the executions of Israelis and
Ukrainians, how should the authorities
of these countries react to this; if a
significant number of such people speak
out with their minds legally? This is the
threat that the West is facing, and it is
these threats that the concept of national
resilience must address.

Civil society and state bodies must act
in this instance. In fact, the government
should only be the coordinating body,
not a specialized machine that solves
this or that specific problem. For
example, in Ukraine, local self-
government makes a decision to ban the
activities of the UOC, which "belongs" to
the structure of the Russian Orthodox
Church. In fact, it is beyond the legal
powers of local self-government. In the
same way, if pro-Palestinian citizens on
the streets of New York tear down
announcements about hostages and
killed Israelis, then the Americans
should not just film it on their phones,
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but should use means of influence on

these citizens, even close to law
enforcement.

During the war, the military and the
government are forced to wuse the

principle of expediency, and not to make
decisions on every issue that cannot be
challenged in a court of law or fear of
violating the rights of citizens.

A similar situation can be observed in
the sphere of preserving national
resilience in the worldview sphere. There
are facts about the harmful views or
activities of religious organizations that
cannot be simply presented in court, but
which are indisputable in the media
space. It is implied that in court there
must be a specific testimony of a specific
person regarding another specific person

and their activities. However, for
example, an interview with Gubarev
exists, who’s one of the separatist

leaders of the DNR, who indicates that
when the Russian occupation forces
entered the Kyiv region, they were not
met as liberators, except for one family.
As Gubarev said: "... the family of a
priest of the Russian Orthodox Church"
[12]. And here is the main problem: the
Ukrainian court will not be able to call
Gubarev to testify, that is, we cannot
find out the actual congregation and the
priest. As for the priest's affiliation to
this certain religious organization, we
can only guess, but here it is obvious
that if the ROC under that name does
not operate in Ukraine, then Gubarev
was ultimately referring to the UOC. In
fact, there is a collaboration between a
minister of a certain church, if we
consider the media space in particular.
But in the legal sense, all this means
next to nothing. It turns out that we
should ignore such statements. However,
if there exist this many facts of this
nature, and they form a picture of the
world that affects the course of hostilities
and the worldview of citizens, then how
does this evidence tie in? Through these
citizens, influence is exerted on more
citizens, so we approach the specific
function of national resilience, namely,
resistance to external influences and
restoration of system resilience. How in
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this case it is possible to restore the
resilience of the system and fight against
external influence, without violating
Ukrainian laws.

One can agree with M. Kozlovets that
"The absence of an integrative ideology (as
a state ideology) does not lead to the
consolidation of society, but to its division
along lines of national, linguistic, religious
and cultural characteristics, consistently
leads to mutual opposition, resistance and
even confrontation of national and cultural
segments of the yet integral state" [13: 21].
This moment is especially important for
ensuring national resilience.

It is difficult to imagine a rapid
modernization of legislation and the
understanding of human rights, because
ultimately this task is left to the civil scale.
This task can only be accomplished when
we generally recognize at the societal level
that there is not only a war of countries
and armies, but a cultural war of Western
and Chinese culture, Ukrainian and
Russian culture, Israeli and Palestinian
culture, Western culture and the culture
of radical Islam.

Active opposition to such threats, before
the reform of the legislation, is possible
only through institutions of civil society,
which are more flexible in understanding
the laws than state authorities. However,
the fact is that due to the institutions of
civil society and the right, which protects
it, more threats have appeared from
religious organizations and systems,
whose activities have "blossomed" and
gained their supporters within -certain
Western states. Therefore, it is unlikely to
be a sufficient tool for leveling threats
contained in the religious sphere to the
resilience of the state.

Conclusions and prospects for
further research. Accordingly, the issue of
religion as a factor of national resilience
should be developed and substantiated as
soon as possible, however, it should be
understood that in order to include
religion in this system at the state level,
changes are needed not only to the
legislation, but in general the goal of the
approach to the issue of human rights, the
understanding of humanism, democracy,
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tolerance and political correctness in the
context of national resilience.

At the moment, both in Ukraine and in
the countries of the West, it is possible to
effectively fight threats in the religious
sphere both through civil society and state
bodies, but only in the "gray zone" due to
an existence of a certain flexibility in the
field of compliance with legislation. If the
chaplaincy is already part of the state
mechanism, that being the armed forces,
then the process of selecting chaplains
must and by law is subject to the
requirements of tolerance, non-
discrimination, and others. However, both
special services and individual heads of
units, as well as the Ministry of Defense
may not appoint representatives of certain
religious organizations that are considered
dangerous or harmful to national security
to the positions of chaplains. Although
state bodies cannot openly argue their
decision in this way by law.

Therefore, religion is a factor affecting
national resilience, which proves to be a
more promising model for the protection of
national interests, as it is based on the
sustainability of a self-sufficient, partially
autonomous system that is able to counter
threats both at the level of coordination of
state bodies and civil society. Without
changes to legislation and, in general, to
the paradigm of perception of concepts,
tolerance, political correctness,
discrimination, it is not possible to create
a legislative base at the level of the concept
of national resilience regarding countering
threats that arise specifically in the
religious sphere.

Thus, despite the fact that recognizing
religion as a factor of national resilience is
related to the debate about political
correctness and discrimination of citizens,
we are dealing with an objective reality in
which religion affects the stability of the
political system and the functioning of the
state and society in general, and therefore
it the question needs scientific study.
Moreover, religion should, after this study,
be included as a factor of national
resilience in the strategy of national
resilience of Ukraine.
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AHTPOIIOAOTTYHHH BUMIP OCKOHAAOCTI Y IIPABOCAABHIN
TEOAOTII

O. A. COKOAOBCBKHH

LocniookeHHs1 06pa3y O00CKOHANO! MOOUHU Y NPAasocaasHOMY 6020c08°T po38UBANIUCS 8 MEeIKAX
xpucmonoeiuHoi dokmpuHu npo Icyca Xpucma, 38’sa3Ky 6oxecmeeHHOi ma J00CbKoi npupoou,
eminenti, BockpeciHHi ma nocmarosax Bcenercorkux cobopig. Ix piuieHHs USHAUUAU KAHOUOSI
acnekmu mpaHcgopmayii eueHHss npo JoOuHy. IIpasocnasHe 6uUeHHsT NpPo JHOOUHY HeOobXIOHO
posansidamu Sk Op2aHIUHUL, HEepo3pUBHULl 38°830K 13 comepioJsioeicto, NHe8MarmoJsoziero ma
aHMPONOJ02IEN, OCKLIbKU peniziline ma yepkosHe sxumms [IpasocnasHol Llepkeu 3Haxo0ums c8oe
8mineHHst Y OYX0e8HIll cgpepi xumms cycninecmsa. Poskpumms obpa3zy 0ockoHanoi f00uUHU Y
NpasociasgHOMY 6UEHHI 302alomM ma po3ymiHHs npupoou Icyca Xpucma 3okpema, oOacmoe
MOJKNUBICMb  SUSIBUMU  OPURIHAIBHICMbL BUEeHHsT Nnpo Jo0uHy Yy Ii 38’a3Kky 3 mpaduyiero
paHHbOXpucmusiHcoKkol Llepkeu. AHMPONOS0ZIMHA CUCEMA 8IPOBUEHHS Y npasocaas’t ma noaasiou
okpemux 6ozocnoeia Cxody gpopmysanocs Y HEOOHAKOBUX COUIAIbHO-ICMOPUUHUX YMO8AX ma
KYJAbMYPHOMOBHUX MPAOUUISX, 3YMOBIOIOUU BUKOPUCMAHHS PISHUX MEPMIHI8 I NOHSAMb, 3HAUEHHS.
aKux Higenrosanocs. Ocobnugo GI0UYMHO Uye Nnposieislemsbesl Y Npouect aHalizy meKkcmis
C8MOOMUIBCLKOL  limepamypu, NPOCSIKHYMuUxX wmemagopuuHicmioo U 6i0nogi0HO BIOMIHHUM
3MICMOBHUM HANOBHEHHsM. Memow cmammi € aHai3 o06pasy O0oCKoHanol JAOUHU Y
npagocaagHomy eueHHi. OCMUCTEeHHST 00emMami8 NpasociasHoi 8ipu, a MaKosK AHAM3 00CAI0KeHb
ginocogcoro-penizilinozo xapaxkmepy, NPUCBAUCHUX 302ANTbHUM 1| KOHKPemHUM NUMAHHSAM
aHmponosoeii, nompebye 3an1yueHHs HAYKO8UX Npaub 3 YepkoeHoi icmopii ma peniziliHoi ¢gpinocogil.
MemoodonoziuHo eusaXKeHuUM € 38epHeHHsT 00 nepiody QOPMYBAHHS MPIA0ON02MHUX 1
XPUCMOSIO2IUHUX 8UEHb, CNPSMOBAHUX HA NOOOJAHHSL PesielliHUX pyxXie, sSIKi ceoimu O0oKmpuHamu
niopusanl OCHO8Y XPUCMUSIHCObKOL 8ipu. ToMyYy ULIKOM OUEBUOHUM CMAAO0 BUCBIMJIEHHSL PIZHUX
acneKkmig aHmMponosioziuHoi npobremamurxu 6ozocrioeamu, Hacamneped npagocaagHozo Cxody.
Inmepec 0o cknadHo20 numaHHs 06pasy OOCKOHANOL JHOOUHU 3YMOBAOEMBCS MPAHCHOPMAUIEIO
AHMPONON02IUHO20 BUEHHSL Y MEIAX NPABOCAABHOI 6020C108CHKOT OYMKUL.

Knrouoei cnoea: cpinocogpisi penizii, aHmponoaozis, uepksa, npagociag’s, peniiiHuil Kyabm,
comepionozis, NHe8MAMO02isl, XPUCMOosozis, OYXoeHIiCmb, I0eHMUUHICMb.

Formulation of the problem. and religious heritage and finds its
Orthodox anthropology was formed on embodiment in the spiritual sphere of
the basis of the Christological doctrine of society, these dimensions should not be
Jesus Christ, the connection between ignored. Therefore, revealing the image of
divine and human nature, the a perfect person in Orthodox teaching in
incarnation, the Resurrection, and the general and understanding the nature of
resolutions of the Ecumenical Councils. Jesus Christ in particular, will give an
The decisions of the councils determined opportunity to reveal the originality of
the key aspects of the transformation of the teaching about man in its connection
the doctrine of man. Orthodox teaching with the tradition of the early Christian
about Christ in general and about man Church.
in particular must be considered as an Considering the anthropological
organic, inseparable connection with system of beliefs in Orthodoxy and the
soteriology, pneumatology and views of individual theologians, we note
anthropology. However, it is a difficult that Eastern theology was formed in
task to carry out an in-depth analysis of different socio-historical conditions and
the various aspects of Orthodox cultural-linguistic traditions, leading to
anthropology within the scope of one the use of various terms and concepts,
study. Considering the close connection the meaning of which was nullified. This
between the religious and church life of is especially evident in the process of
the Orthodox Church, which is analysis of the texts of the patristic
manifested in the liturgy, philosophical literature, imbued with metaphoricality
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and, accordingly, excellent content. The
evolution of anthropological ideas within
the Orthodox theological thought was
considered by church Ileaders and
theologians in I. Zizioulas and
H. Yannaras. Religious anthropology is
studied by Ukrainian religious scholars
A. Kolodny, M. Babii, K. Vergeles,
T. Havrylyuk, V. Yelensky, P. Yarotsky,
L. Filipovych and others. A thorough
analysis of the anthropological
dimensions of Orthodoxy in the context
of the relationship with Christology was
carried out by theologians K. Uare,
O. Kleman, D. Stanuloa and I. Vlahos.

The purpose of the article is to
analyze the image of a perfect person in
Orthodox teaching.

Research methods. Under standing
the dogmas of the Orthodox faith, as well
as the analysis of philosophical and
religious studies devoted to general and
specific questions of anthropology,
requires the involvement of scientific
works on church history and religious
philosophy. It is methodologically
balanced to turn to the period of
formation of triadological and
Christological teachings aimed at
overcoming religious movements, which
undermined the basis of the Christian
faith with their doctrines. Therefore, the
coverage of various aspects of
anthropological problems by theologians,
primarily of the Orthodox East, became
quite obvious.We draw your attention to
the fact that the interest in the complex
issue of the image of a perfect person is
due to the transformation of
anthropological teaching within the
boundaries of Orthodox theological
thought.

Discussion and results. Orthodox
theology interprets man through the
prism of dynamic reality, which in the
process of his formation determines his
attitude to God. He was created in the
image of God and must achieve His
likeness through the spiritual experience
that a person acquires in being together
with God. This process determines the
acquisition of self-sufficiency, which
ensures a person's ability to fully
develop, release and use his internal
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potential, and its optimal use for
successful adaptation and productive
life. A constant presence in God's
communion, as an internal need of the
individual, contributes to the formation
of love and freedom, which involves its
liberation from negative thoughts and
sinfulness through the existential state
of theosis (deification), which will be a
manifestation of its perfection.

Therefore, Orthodox anthropology
forms the image of a perfect person who
ceases to be a natural being and rises to
the reality of his existence. Christ
restores the lost unity of God and man.
The human and divine natures of Christ
determine the dual nature of man, which
allows one to know God and
communicate with Him [1: 33-34]. The
changes that a person experiences in life
through the creation of his own world as
a creative being occur under the
influence of Christological teachings. The
union of divine and human nature in
Christ leads to a change in the state of
the human being through the acquisition
of a real possibility of deification and
ontological renewal of the entire
psychophysical and spiritual state of
man [2: 55]. He breaks out of the
imaginary circle of "birth-death", frees
herself from the pressure of civilization,
ceases to be renounced, since God
himself became a man. A person is given
the opportunity to be involved in
becoming. Christ restores in Himself the
lost unity of man and God, which opens
the possibility of knowing God to man,
and the instrument of this cognitive
process becomes the "heart", the inner
world of man.

The introduction of the wording "two
beings, one hypostasis" allows Orthodox
anthropology to assert that there is no
change in the Godhead during the
incarnation, and beings have
communication through this complex
hypostasis. In order to avoid misinter
pretation of the relationship between the
natures of Jesus Christ in the
Chalcedonian  Oros, the following
wording is used: "... the two natures are
inextricably, unchangeably, attached,
inseparable..." [3: 93]. In essence, all
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these four definitions (inseparable,
immutable, unmerged, unchanging)
apophatically outline the mystery of the
Incarnation, forbidding to imagine how it
could have happened. On the one hand,
the wording '"unmixed, unchanging"
indicates the mixing of two natures into
one, the immutability of the Deity in the
flesh. On the other hand, "inseparable,
integral" denies the separation of natures
in Christ, as well as the temporality of
this connection. For anthropology, the
term "indissoluble" is a guarantee of the
preservation of a person's personality in
connection with the divine.
"Unchangeable" defines the preservation
of the human nature, which does not
change or disappear, just as the divine
nature remains unchanged.

The next aspect of the Orthodox
teaching about Jesus Christ is the
dogma of his sinlessness, since sin is not
a property of human nature as such, but
is only a distortion of this nature. He is
free from any desire or intention to sin,
free from any inward temptation. The
non-autonomous existence of the human
being should be pointed out as a
justification for such an opinion. In this
regard, the naming of Christ as the New
Adam is characteristic, since He fulfills
what the old Adam did not fulfill [4: 214—
215]. Christ accepts the human nature
in its fullness, fully and naturally
accepts the male gender in its perfection.
Justifying the reality of the Son of God's
adoption of human nature, denying the
pretense of incarnation, Orthodox
thinkers prove the possession of Christ
by human will.

The problem of free will in Christ was
raised by Gregory Nazianzen in the
framework of the Trinitarian
controversies, but the final formulation
of the Orthodox view on this problem
belongs to Saint Maximus the Confessor.
He claims that "actions" and "wills" are
related to the two natures of Christ, and
not to one Hypostasis [5: 458]. The
presence of two different freedoms does
not inevitably mean that they are
divergent. In this union of the human
will with the divine, the union of all
created being took place in Christ. In
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Him, a person combines the material
world and the spiritual world, breaks out
of existence into eternity. Thus,
combining one's will with the will of God,
a person joins the divine presence,
acquires a harmonious relationship with
God and eternity. The Theologian
distinguishes between "natural will" and
"gnomic will". The first will, in his
opinion, is inseparable from human
nature, is its essential expression. The
second will is related to the way of life of
a person, its sphere is our daily life —
vicious or virtuous. That is whyMaximus
the Confessor attributes the right to
choose between good and evil to the
"gnomic will", which is an integral part of
the human personality. In the original
nature of people, no acts of free will were
observed. However, as a result of the fall,
when a person showed a desire to know
good and evil, he was endowed with a
"gnomic will", which leads to the
distortion of natural drives, the result of
which is self-destruction [6: 307]. A
person's choice between good and evil is
evidence of belonging to evil, which leads
to the loss of attraction to God, and,
therefore, the inner freedom of the
essence. Christ has no "gnomic will", He
accepted the "natural will", which is
organic to human nature.

One of the fundamental provisions of
Orthodox anthropology is the need for a
person to renounce his will in order to
imitate Christ. In the light of Maximus
the Confessor's teaching about the
gnomish will, it becomes obvious that it
is not necessary to abandon the natural
will, but its distorted version. If the
Orthodox teaching defined only one
Divine action in Christ, then it confessed
Him only as God, who does not have a
human being.Conversely, if Christ had
only a human action, then He was
recognized as only a man. The denial of
His divine and human action led to the
denial of His essence. By singling out
only one action, it is necessary to prove
whether it was created or not. If it is
created, then this leads to the
recognition of one entity in Christ, if, on
the contrary, it is a sign of one uncreated
entity. Thus, an understanding is formed



Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

that action is identical with being, their
separation leads to the impossibility of
existing and being known. Based on
these considerations, the denial or non-
recognition of human will in Christ
denied the possibility of redemption. It
should be emphasized the
interdependence of various aspects of
Orthodox teaching, without which it
would be impossible to reveal
Christology, soteriology and
anthropology in the dimensions of this
church [7: 495-496]. Thus, Christology
is the goal, and its end result is
anthropology. The nature of man, which
desires perfection, acts as a means in
relation to Christology. As much as the
goal determines the means, so
Christology determines anthropology,
forming the image of a perfect person,
which is defined by the presence of all-
encompassing love, assimilation to the
divine image, communion with God
through the contemplation of uncreated
light, spiritual virtue and sinlessness.

The Orthodox concept of "man as the
image and likeness of God" reveals the
peculiarities of the doctrine of man as a
divine image. In general, Orthodox
theology is characterized by a thorough
and thoughtful attitude towards man.
There is a clear awareness of the
complexity and multidimensionality of
the human phenomenon. At the same
time, its nature 1is recognized as
incapable of transformation into both a
lower (material) and a higher (spiritual)
one. Such a natural feature does not
prevent a person's ability to change and
become God by grace or a lower essence
due to its loss. The basis for such an
understanding of human nature is the
definition of a person as a vessel, leading
to the fixation of the fundamental
property of the human soul - an abyss
filled with emptiness. This feeling does
not give peace and needs to be filled. Due
to its bottomlessness, it cannot be filled
with finite things and phenomena, it
seeks absolute infinity, which is defined
by excessive fullness. This
inexhaustibility of the human soul with
created objects makes it difficult to
understand.
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Yes, many Orthodox ascetics see the
soul with spiritual vision. The subject of
contemplation interprets such an insight
not as an exit to another (transcendent)
reality, but as acquiring the ability to see
the surrounding world in all its fullness
of divine ideas (logos). Despite the
contrast between the spiritual and
material worlds, a person belongs to
them. Both worlds are immanent to her,
therefore, according to the divine design,
contemplation of the spiritual world is
more natural than its denial. That is why
the creation of man is significantly
different from the creation of the rest of
the world. First, the human body is
created, which receives life. Between the
creation of man and woman there is a
temporal gap. Only after the creation of
man does God find the world perfect.

The nature of man is twofold - he
stands on the border of two worlds:
material and spiritual. Man is created in
the image and likeness of God. The
image of God in thought, mind, is the
very essence of the human soul.
Similarity — what is received from the
Holy Spirit is the properties of the soul
[8: 456-457]. Man is created free, reason
and freedom are interconnected, because
without freedom reason  becomes
senseless, as well as freedom without
reason. Freedom in Orthodoxy is
considered in two aspects: as the ability
to act in accordance with one's nature
and as the ability to choose the
implementation of the will. Thus, by
committing evil, a person loses his
freedom and becomes dependent on it. In
the light of the Orthodox understanding
of freedom, arbitrariness can most
appropriately be called the manipulation
of consciousness.

As a result of the successful
manipulation of the consciousness of the
primitive man (the Fall), man loses his
godlikeness (holiness), and the image of
God in him is obscured, and the internal
hierarchy of the parts of the human
being is disturbed. The evil that is not
natural to a person is combined in it
with the good that is natural to a person.
From the state of natural existence, a
person passes to the unnatural. The loss
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of paradise is accompanied by changes
in the human body - the acquisition of
flesh. In this context, Orthodox
anthropology distinguishes the body
from the flesh. The human body is a
material shell, the "temple of the soul", it
inherits eternity and is a collaborator of
the spirit. Thus, the body is not the
source of sin, on the contrary, sin arises
due to the wrong attitude towards the
body. Man is called to know God, to be a
friend of God, to share His bliss. The goal
of Christian life is assimilation to God to
the extent of human existence.

Theosis, which is the achievement of
perfection for man, is man's vocation.
Theosis is the coexistence of human
personalities and the Personalities of
God. This possibility of communion with
God is returned to man by incarnation.
The lost integrity of a person is being
restored, but he still has to learn how to
properly behave with his renewed being.
Human nature has been renewed, but
each individual still has to make a choice
- to go towards perfection or
nothingness, to master himself. From the
point of view of Orthodox soteriology, in
order to acquire the ability to improve an
individual, baptism and churchization
are necessary [9: 374].

From the point of view of Orthodox
anthropology, perfection cannot be
achieved solely by human efforts — it is a
divine gift. A person can only wish to
receive it and prove the sincerity and
seriousness of his intention. The process
of achieving perfection (theosis) is a
mutually directed striving of man
towards God and vice versa.

The spiritual work of a person on his
way to perfection has two directions
(ways of life): monasticism and life in the
world (closely connected with family and
marriage). These directions have a lot in
common, they organically merge in the
church, creating a hierarchy of ethical,
ontological and epistemological orders.
Monasticism is man's aspiration to the
ideal of perfection and restoration of the
lost godlikeness.

Marriage can be defined as a
metaphysical union of two personalities
in one nature. Monkhood in relation to
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married life is a higher step, which
indicates higher requirements for a
person and opens up wide opportunities.
Within the monastic way of life itself,
there are various stages of approaching
the ideal of assimilation to Christ.
According to many Orthodox ascetics,
the spiritual path in general and the
monastic path in particular is a path of
gradual and continuous ascent to
spiritual  self-improvement. However,
worldly life is natural for man,
monasticism, on the other hand, is
supernatural. Because of the exclusivity
of this way of life, it requires much
greater concentration, seclusion, greater

attention to the inner life, greater
moderation, prudence, masterful
leadership. A layman lives a less

stressful life, nevertheless, the principles
of his organization are also quite strict,
the difference is only in the tension of
efforts and approach to perfection.

The basis of a believer's spiritual
practice is prayer. From the point of view
of Orthodoxy, it should be sober, which
involves understanding with the mind
what the heart feels and what happens
in the inner life of a person. This sobriety
involves straining all mental forces in
order to protect the heart from thoughts
that will distract a person from this
process [10]. This approach avoids the
sacralization of natural experiences and
feelings. Grace is objectively independent
of human expectations, while
sacralization is subjectively caused by
human effort. Hence the warning not to
get carried away, not to pay attention to
mental urges and sensations.

A necessary condition for spiritual
action is ‘'repentance" as a special
reflection consisting of several stages. It
involves focusing on one's inner world,
recording all movements, feelings,
desires, thoughts, moods that arise.
Such a fixation takes into account a
certain period of time between the urge
to act and the act itself, which allows it
to be evaluated from the standpoint of
goodness. The next stage involves the
alienation of negative or assimilation
followed by the implementation of
positive impulses. The peculiarity of



Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

repentance is constancy and the special
mood that accompanies it. Alienation
(the negative side of repentance) involves
assimilation (the positive side), which
forms obedience and submission.
Discovering in the process of self-
reflection the inconsistency of the model,
the individual feels negative emotions
about his worthlessness. On the other
hand, an individual's experience of the
revelation of God as infinite Love and
Mercy causes positive emotions
regarding the real possibility of acquiring
integrity and perfection [11: 123].

Orthodox spiritual experience is
necessarily inherited. The life of the
church is built on the basis of
transmission — oral stories, traditions,
church etiquette, ceremony, written
works of the fathers and teachers of the
Church. The most important aspect of
transmission is the implementation of
the sacrament of the Eucharist — the
heart of the life of the Church.
Transmission also acts as a sacrament of
leadership. The centuries-old experience
of Orthodox asceticism shows that
without guidance it is impossible not
only to achieve perfection, but also to
obtain salvation in general.

The relationship between the
confessor and the ward (child) is intimate
and individual. The peculiarity of any
person  determines an  individual
approach, requires an understanding of
his personal path, degree of maturity,
awareness of opportunities and limits
[12: 137-138]. The Orthodox practice of
spiritual action is characterized by the
instruction to follow the middle path,
which involves cutting off extremes. Any
extreme is passion, virtue between
extremes is the golden mean. Passion
cannot quell an unbridled feeling in its
manifestation, just as shameful deeds
cannot destroy evil, so it is necessary to
reject both extremes.

Since human nature is dual, spiritual
practice involves caring for both the soul
and the body. There are a number of
physical feats, the purpose of which is to
restore the hierarchy of human forces
and human integrity. Bodily feats are
only means of transforming the whole
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person. They are considered as the first,
but necessary steps on a person's path
to perfection.

All these features of the Orthodox
practice of spiritual action (sobriety,
humility, prudence, spiritual guidance,
continuity of experience, repentance and
bodily feats) retain their relevance on the
individual's path to perfection. At first,
they can be perceived as strict
limitations of human freedom and bright
passions of his soul. After some time, a
person is convinced by his own
experience that it is these means that
allow him to gain true freedom,
harmonize his inner world and
relationships with other people. What at
first requires effort, as a result of self-
compulsion, later acquires the character
of an inner need, brings joy and comfort
and becomes valuable. Such a change
occurs due to the fact that the individual
understands the effectiveness of these
means in achieving the desired goal. It is
in the rejection of his old self that a
person finds himself in the taming of
being and receives the supernatural.

Spiritual work, which at first seems
like a strict occupation, later shows the
beauty and secrets of divine creation,
opens the joy of communion with God
and communication with people in God,
frees for knowledge and creativity,
prepares for theosis all those who decide
to accept the gift of divine love.

Conclusions. The conducted analysis
of theological and scientific sources and
literature gives reason to assert that a
proper religious study of the
phenomenon of human perfection has
not been conducted. The disclosure of
this issue presupposes the observance of
important  postulates: a  person's
achievement of perfection is one of the
most important aspects of his existence
from the point of view of the relationship
between man and God;
multidimensionality of the phenomenon
of perfection; the relationship of human
and divine perfection, the source of
which is God; human perfection cannot
reach the divine degree of perfection;
denial of the idea of human perfection as
a divine creation and bearer of His image
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loses its meaning;full disclosure of divine which the concept of human perfection is
perfection in man is the figure of Jesus built; the practice of spiritual work and
Christ; the concept of the image and asceticism is a method of achieving
likeness of God in man is the basis on human perfection.
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THE CHALLENGES OF THE RUSSIAN-UKRAINIAN WAR FOR UKRAINIAN
RELIGIOUS STUDIES: METHODOLOGICAL ASPECTS
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The authors propose to deepen and expand the classical methodological principles formulated by
Ukrainian academic religious studies in the pre-war period. The necessity of contextualization as
one of the main methodological approaches in the study of modern religious processes is
substantiated. Not only the universality and effectiveness of some research methods in the new
circumstances of the Russian-Ukrainian war need rethinking. In the hierarchy of religious principles,
the principle of contextuality is especially demanded by the real events of the war. The authors
remind about the contextual dangers for the life world of Ukraine that exist in its religious segment,
highlighting external and internal factors that cannot be ignored when analyzing the contemporary
religious situation in Ukraine and the world. Tragic changes in the context of the life of Ukrainians —
linguistic, cultural, informational, religious, etc. necessarily correct expert neutrality, objectivity, non-
involvement. According to the authors, the war situation liberates from impartial, out-of-contextual
analysis. The admissibility of such a methodological approach is subject to discussion.

The methodological approaches used in academic religious studies in pre-war times have not lost
their functional significance even now, during the Russian-Ukrainian war. But now the contextual
approach is especially relevant, which proves the change of the paradigm of modern methodological
thinking in the study of religion. Therefore, the conceptual and methodological problems of religious
research, analysis and forecasting in the conditions deformed by Russia's military aggression
against Ukraine, need to be strengthened by the principle of -contextualization,
correlation/ correction, reconciliation of formulated assumptions with reality, weighing the
appropriateness of using certain methods and definitions, critical rethinking of the chosen
methodological apparatus. The modern contextuality of religious studies dictates the need to
understand not only the problems of metatheory, but also metapractice.
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BHUKAHUKH POCIHCBKO-YKPATHCBKOI BIMHH OASI YKPATHCBKOTO
PEAITIE3HABCTBA: METOAOAOTI'TYHI ACIIEKTH

A. O. ®PuaunoBu4, B. B. TuTapenko, O. B. F'opkyma

Asmopu nponoHyrome no2aubumu i Po3WUPUMU  KAACUUHI MEeMOOON02UHI NPUHUUNU,
ChOPMYNBbOBAHT YKPATHCOKUM AKAOEMIMHUM PeNile3Hascmeom Yy 0080eHHUl uac. ObTpyHmosyemocst
HeoOXIOHICMb KOHMeKCcmyanizayii sk 00H020 3 20J7108HUX MEMmOOON02IUHUX Ni0X00i8 Y 6UBUEHHI
cyuacHux penizilinux npouecig. IlepeocmucneHHss nompebyromsb He MiNbKU YHIBEPCANbHICMb 1
diegicmb Oesikux OOCAOHUUBLKUX Memooi8 8 HO8UX 0b6cmasuHax pocilicbKo-ykpaiHcvkol eiliHu. B
lepapxii penizie3HasUUX NPUHUUNIE 0c0O0UB0 3ampebysaHUM PpeartbHUMU nodismMu 6iliHU cmae
NPUHYUN KOHMEeKCMmYyaibHOCMI. Aemopu Hazadyromb Npo mi KOHMeKCmyaibHi Hebesneku Oss
JKUMmMegoe20 c8imy YKpaiHu, W0 ICHYOMb 8 peniziliHoMYy U020 ceameHmi, SUOLISIIOUUL 308HILUHL 1
BHYMPIUUHI UUHHUKU, SIKI HEe MOXKHA IZHOpY8amu npu aHati3i cyuacHol peniitinoi cumyayii 8 YkpaiHi ma
ceimi. TpaziuHi 3MIHU KOHMeKcmy Xummsi YKpaiHuie — MOBHOe0, KYlmypHozo, iHpopmayitiHozo,
penizitiHoeo mowio 3 HeobXIOHICmMIo Kopezylomy  eKcnepmHy Heumpa/lbmcmb 06’exmugHicme,
He3aaHzarsosaHicms. Ha dijucy asmopie, cumyayis 6iliHU 36LlbHsIE 810 0e3CMOpPOHHLORO,
NO3AKOHMEKCMYAIbHO20 AHANIZY. Jonycmumicms makoeo Memoo0S02iHO20 NPULIOMY SUHOCUMBbCSL HA
002080pEHHSI.

MemoodonoeiuHi nioxoou, Ui0 BUKOPUCMOBYBAIUCS 8 AKAOeMIMHOMY pesizie3Hascmel Yy 0080EHHUTL UAC,
He empamuiu ceoei hYHKUIOHABbHOT 3Hauumocmi U 3apas, 8 nepiod pocilicbKo-yKpaiHcbKoi 8iliHU. Ane
HUHI 0cObUB0 OKMYO/IbHUM NoCcmae KOHMeKCMmyanbHuil nioxio, wo 3aceiouye 3MiHYy napaduzmu
CYUACHO20 MEemoOONI02IUHO20 MUCIEHHSL 8 peiziesHagcmel Biomak KOHuenmyaibHi i Memooos0eiuHl
npobnemu penizie3Ha8u020 OO0CNIOIKEHHS,, AHOAMMUKU [ NPOZHO3Y8AHHSL 8 YM0oeax, 0egpopMo8aHUxX
gilicbkosoto azpecieto Pocii npomu YkpaiHu, nompebyromsb NOCUNEHHS. NPUHYUNOM KOHMEKCMYyari3ayi,
Kopensylly/ KopeKyii, 36ipKuU CPOPMYAbOBAHUX NPUNYULEHb 13 OICHICMIO, 38AXKY8AHHSL 0OpeuHoCcmi
30CMOCY8AHHSL NEBHUX Mmemodie ma USHAUEeHb, KPUMUUHO20 NepPeocCMUCTeHHS 00paHoeo
Mmemooono2iuHozo anapamy. CyuacHa KOHMEeKCMYAAbHICMb pesizie3Hasuux O00CtiOXKeHb OuKkmye
HeobXIOHICMb OCMUC/IEHHS. He MLTbKU npobiem memameopii, ane Ui MemanpaKmuxu.

Knrouoei cnoea: peniziesHagcmeo, pesizisi, pociiicbKo-ykpaiHcbKa 8iliHA, Memo00102iUHI NiI0X00U,
cmpyKmypHo-pYHKUIOHANTbHUT Ni0Xi0, KOHMeKCcmyaibHiCms, iHmepnpemamugHicms, "pycckili mip”,
espasilicmeo.

Formulation of the problem. From The vast majority of religious works of
the moment of the establishment of that time contained methodological
Ukrainian academic religious studies as considerations about the object and
a separate field of humanitarian subject of religious research, about the
knowledge, Ukrainian religious scholars general methodology of the academic
took a responsible approach to the need study of religion, about special applied
to define methodological approaches and methodological programs that were used
appropriate methods of their research. It in works on the history of religion and
is obvious that the prevailing religions in Ukraine, when analyzing
methodological requirements in the religiosity, when identifying connection of
Soviet period could not satisfy the needs ethnic, political, social, cultural and
of a science of religion free from militant religious factors in the history and
ideology, which set out on the path of its modern life of mankind, including
own identification, rationally distancing Ukrainians. An interesting and rich
itself from scientific atheism and material has been developed, which
theology. needs systematic generalization in the

form of a series of books, conferences,
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and theoretical seminars. Part of this has
already been done in previous works on
the methodology of religious studies.

But in general, methodological
problems in religious studies were in the
shadows. And not because of the lack of
scientific interest in the problems of
metatheory, but because of the lack of
resources directed to the intellectual
mastery of more pressing issues related
to the practice of social and religious life.
Fundamental works on the methodology
of religious studies, which are still

waiting for the religious studies
community, require special academic
conditions:

1) a sufficient number of empirical
and industry studies with positive and
negative results, the analysis of which
will contribute to the formulation of more
or less successful methodological
guidelines;

2) time and professional training for
the conceptualization of own
methodological assets in comparison
with and taking into account global
methodological achievements.

In their methodological searches,
Ukrainian religious scholars turn mainly
to Ukrainian material. Religious scholars
of various generations, schools,
traditions, and trends joined the
clarification of the subject field of
methodology, realizing that "the problem
of methodological substantiation of
studies of religion and religious
phenomena has always been
distinguished by the complexity and
ambiguity of the solution" [1: 3].

According to some scientists, this is
due to many factors, first of all, "the
uncertainty of the disciplinary status of
such studies: Which among them belong
to the philosophy of religion, which to
the self-reflections of religious
consciousness and theology, which to
the history or sociology of religion, and
which to religious studies proper?" [1: 3].
During the theoretical discussions [2], it
became clear: what is religious studies —
just a generalized name for
methodologically heterogeneous research
strategies and  directions or a
theoretically self-justified science within
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which different research topics should
take their place?

However, the foreign work also caught
the attention of Ukrainian religious
scholars, who followed various research
trends in foreign science, which also

sought to expand and improve
methodological approaches in the
process of learning about religious

phenomena. Western methodology (as an
independent part of religious studies) is
not a very common topic of research
abroad. In addition, it is wusually
understood there not as a metatheory,
but as a set of specific research methods
[3], within which phenomenology of
religion, anthropology of religion,
sociology of religion, history of religion,
philosophy of religion, and even
psychology of religion are proposed
precisely as methodological approaches
in the study of religion.

This approach prevails in universities,
where future scientists are recommended
to master these classic research
methodologies. They can be modified,
but generally remain within the
tradition. One of the textbooks on
religious studies states that "there are
basically three ways of approaching the
study of religion, that is, the philosophy
of religion (phenomenology), the study of
religious communities (functionalism),
and the study of all aspects of the
beliefs, practices, and experiences of the
followers of a particular religion (lived
religions) [3].

Despite a longer tradition of
methodological research, Western
scholarship relatively recently

summarized developments in the field of
methodology, publishing a multi-page
work on research methods in the study
of religion [4]. A partial analysis of this
unique edition leads to the conclusion
that the domestic search for a
satisfactory methodology is very close to
the Western experience, since we,
academic religious scholars, share the
opinion about the importance of
methodology in the study and research
of religion: "methods, together with
theories, concepts and categories, are the
basis of modern science: knowledge
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accepted as "scientific" must be based on
empirical materials (data) collected using
methods that are accepted as "scientific",
and their analysis must take place
according to the rules based on
"scientific" methods, involving concepts
and theories, accepted by the relevant
academic community" [4: 3].

Unlike our foreign colleagues, our
interest in methodological approaches in
the study of religion is determined not so
much by the general theoretical needs of
the science of religion, but by a practical
request for a critical rethinking of the
classical methodologies of the pre-war
period, the need for their correction and
clarification in force majeure situations,
which turned out to be full-scale
multilevel aggression Russian Federation
against Ukraine.

The refore, as the purpose of the
speech, the authors chose the need to
justify contextualization as one of the
main methodological approaches in the
study of religion and modern religious
processes, in particular during the
current war.

Discussion and results. Today, there
are various methodologies of religious
studies, within which the whole variety
of religious topics is discussed, where,
according to the definition of the founder
of academic religious studies in Ukraine,
Professor A. Kolodny, "...truth as a
scientific system of knowledge about
religion in its development must coincide
with truth as a process of knowing it.
This happens only when scientific
knowledge comprehends religion in its
inner necessity" [5: 41]. There is even a
question of the typology of research

methods. According to the same
A. Kolodny, methods are divided into
"objective"” and '"subjective", global-

general and particular-disciplinary.

The latter are considered the most
common. Their differences are
determined by the philosophical and
worldview  position, attachment to
different cultures or religious traditions,
and the scientist's understanding of the
natural functions of the study of religion.
Religious studies, adequately knowing
religion, necessarily develops new

46

methodological approaches or actualizes
the most in demand at the time. In the
pre-war period, academic religious
scholars were more interested in general
questions:

— what is the nature of religious

research - is it a kind of rational
knowledge, or is it a ‘'revealed"
knowledge of Dbeing, an intuitive

understanding of the transcendent?

— what should be the objective
conditions for understanding religious
phenomena: should the researcher have
his own religious experience?

— if religious studies are an
independent  branch  of  scientific
knowledge, then what laws does its
subject area have, through which
categories is it revealed?

— does religious studies have its own
specific methods of scientific research, or
should it only use the methods of other
sciences?

The step-by-step and natural search
of scientists in the general field of the
methodology of religious studies is
interrupted by the current situation of
war, which requires reconsidering not
only the universality and effectiveness of
some methodological principles in new
circumstances, but also the
paradigmality/normality of science in
general, the means of which "turn out to
be insufficient for finding answers to
extremely complex questions that arise
before science as requests of society or
its individual segments" [6: 142].

We share the opinion of fellow
philosopher T. Hardashchuk that
"science undergoes changes not only as a
result of the accumulation of scientific
facts and as a result of the internal logic
of the development of scientific research,
but also due to changes in the external
conditions of its functioning" [6: 142]. It
is debatable what should come first in
the study of religion: the accumulation of
concrete material or the development of
methods for its study? In our opinion, it
is ideal when these processes are
simultaneous and interconnected, but,
as a rule, methodology as a set of certain
methods spontaneously accompanies the
collection of data about religion, but
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methodology as a meta-theory within
which the patterns and trends of the
development of religion and religious
processes are clarified, is realized
somewhat later in this general process of
cognition of phenomena.

Back in 2000, when creating the well-
known work  "Academic  Religious
Studies", domestic academic religious
scholars foresaw the need to write down
their methodological approaches in the
study of religion. It was actually the first
attempt to move away from that single
methodological discourse, given the
ideological task of criticizing and refuting
religion, which dominated the long
decades of the XXth century. In this
work, which opened the door to
Ukrainian academic religious studies in
the XXlIst century, the authors, in
addition to the first two chapters
saturated with methodological issues,
devoted a separate paragraph to the
topic of "methodology" "Change of
paradigms of methodological thinking in
religious studies" [7: 87-98].

The ideas laid down there,
summarized by R. Trachuk under the
leadership of A. Kolodny, are not yet a
concept or a theory, but they determined
the theoretical foundations of religious
research in Ukraine for a long time. The
identified and substantiated principles of
the  scientific study of religion
(objectivity, non-confessionality,
worldview pluralism, etc.) have become
normative and foundational for any
religious analysis. According to the
authors of "Academic Religious Studies",
"it is the system of these defining
principles and norms of scientific
research that constitutes the content of
the methodology of religious studies" [7:
90]. However, for more than two decades,
there was a need to supplement and
develop these principles.

The philosophy of religion [8: 83-97],
which deals with the constitution of the
main scientific approaches and programs
in the study of religion, remains the
defining meta-theory for Ukrainian
academic religious studies. It actually
became that theoretical-reflective branch
that provided and provides separate
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applied studies of religion in all the
diversity of its empirical manifestations
with a common methodological
foundation. The philosophy of religion
includes:

1) regulatory guidelines - scientific
principles;

2) proven and effective tools:
approaches and methods by means of
which the subject of attention is given for
research and theoretical analysis;

3) a defined special thesaurus, thanks
to which it is possible to record and
transfer acquired new knowledge about
religion.

It was this that made it possible to
perceive religion as a certain integrity,
which has (different from other subjects
of humanitarian focus and research
attention) properties that give us reason
to talk about religion as such a
phenomenon of human existence, which,
although given for research in the most
diverse forms and images, however, has
an essential meaningfully described self-
identity. Of course, in addition to the
methodological theoretical-reflective
function, the philosophy of religion also
has its own subject within the scope of
the study of academic religious studies —
religious consciousness and worldview,
religious functionality in its variability
depending on cultural and historical
circumstances and the properties and
characteristics of religion in various ways
of its contextual manifestation [8: 83-97].

Based on this, Ukrainian academic
religious studies interprets religion in the
whole complex of its functioning system,
carefully examines both the structural
components that make up the
phenomenon of religion, and the
peculiarities of its functioning as a
specific integrity [5: 39], which acts as a
system of interconnected elements, each
of which, having its own functional
(socio-historical) purpose, at the same
time becomes a significant factor in both
the influence of religion on society and
man, and the self-development of religion
as a special phenomenon human life.
Since academic religious studies can
study only that side of religion that
manifests itself fixedly in the context of
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human life, the task of the science of
religion is to understand how:

1) religion affects society and man;

2) society and man influence religion;

3) specific conditions correlate the
consequences of these interactions.

That side of religion, which is the
subject of special interest of theologians
and religious philosophers and is outside
the limits of scientific cognitive
capabilities, therefore does not lend itself
to religious measurement, analysis and
research. Instead, Ukrainian
philosophers of religion within the
framework of academic religious studies
are primarily interested in the functional
purpose of religion — to be an effective
means of contextual self-determination
of a person in the world, and for this - to
provide the believer's worldview with
additional parameters for orientation in
the world, life, and relationships. A
person's worldview, his world- and self-
understanding, world- and self-cognition
and feelings, the way of acting and the
purposefulness of all life activities
depend in particular on whether (and
which one) an idea of the supernatural is
present in a person's consciousness,
what regulated mechanisms and
evaluation criteria are laid down by this
representation, which behaviour models
are set.

Hence the structural-functional
approach to religion, articulated by a
holistic system of branches of academic
religious studies [5: 78-85], and a
specific methodology - a system of
methods structured by main principles,
aimed at the analysis of religion as a
whole, manifested by a wide range of
consequences of various functions-
influences of religion in social, cultural,
historical, political, economic, national,
etc. contexts of human life. Such an
academic-religion methodology is
focused on the disclosure of religion in
its onto-sense-content-institution-
genesis through the synthesis of a
multitude of separate direct and
mediated empirical manifestations in a
specific  industry-content filling of
religion, with the aim of promoting
positive practical consequences due to
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the possible improvement of its
functional effects. After all, as Anatoliy
Kolodny proves in his methodological
considerations, science cannot remain a
thing-in-itself. It should functionally
declare itself.

Therefore, Ukrainian academic
religious scholars strive to approach the
understanding of religion by distancing
themselves, not from the dimension of an
external non-systemic observer (which is
fundamentally impossible), but from the
status of an analyst and scientist who is
not engaged in an ideological task
(apologetic or refuting-critical-
condemning) and who is fully aware that
his personal the worldview matrix should
not replace the object of research or
damage its substantive development,
but, on the contrary, is a platform for
questioning and recognizing religion in
its confessional, physical, social or
worldview images, free from the
dogmatism of certain ideologies.

On the other hand, each of us is
engaged by our own identity parameters.
The well-known Polish researcher of
religion A. Bronk drew attention to this,
speaking about the impossibility of
unconditional religious studies, since a
religious researcher in the course of
research, guided by certain cultural
(Eurocentrism, Ukrainian centrism,
Russian  centrism, etc.), religious
(Christian centrism or any other
"centrism"), worldview, or ideological
interests when interpreting religious
phenomena necessarily produces a
distorted interpretation of religious
phenomena.

Trying to avoid the pragmatically
oriented results of the scientific
understanding of religion is not only
difficult, but also dangerous, because
both religion and religious studies, as a
systematic knowledge of religion in its

various manifestations, is a purely
human, humanistic, anthropocentric
phenomenon/cognition that has a

specific practical task: salvation human
(for religion); providing a person with
adequate knowledge of what religion is
(for religious studies).
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Taking into account, but not
absolutizing, the above-mentioned
problematic aspects of the methodology
of religious research, the Ukrainian
religious  studies  crystallizes  the
understanding that "the texture of reality
can be captured only by personal
experience (contextuality of knowledge of
religious reality), and the volume — by the
depth of familiarity with the subject and
its specifics" [9: 8]. According to the
authors of the book "Maidan and the
Church: a chronicle of events and an
expert assessment”, in which we tried to
carry out a proper contextual religious
analysis of a socio-historical event,
"interpretive-informational indirectness,
temporal-spatial and cultural-worldview
distancing" should not replace reality, as
a subject of analysis and forecasting by
an "ideologically aligned and contextually
formed" simulacrum [9: 10]. Moreover, in
the conditions of war (reality in its event-
extreme state), contextuality becomes an
extremely  important methodological
basis, in fact becomes the dominant
principle of understanding, ahead of
other possible competing methodological
approaches.

As scientists, we are aware that the
current methodology of the science of
religion is not absolutely perfect, it is in a
state of formation and transformation,
especially in the conditions of war.
Therefore, the system of blocks of some
methodological principles proposed by
academic religious scholars is also
working. Its heuristic value lies in the
fact that it makes it possible to
differentiate the role of the considered
methodological principles in religious
knowledge [5: 35-64].

Traditionally, according to "Academic
Religious Studies", several approaches
are distinguished in the study of
religious phenomena:

1) Diachronic study of causes and
consequences in the history of religious
institutions, ideas and methods of
activity. "In order to clarify today's
religion historically, we must see what
preceded it, and we must make an
attempt to interpret its forms on the
basis of the past" [10: 359]. This applies
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not only to traditional religion, but also
to new religious movements that arose
during the 20th century, as well as
"consciously" created religions.

2) In the comparative study of modern
religions, interest is directed to parallels
and differences in various religious
systems at the moment. Yes, nowadays
in almost all religions a distinction is

made between "modernist" and
"traditionalist" trends, which can be
compared.

3) The contextual study of religion
involves the study of the ways in which
religion is influenced by its social,
political, and other contexts.

4) In the hermeneutic study of modern
religion, the main attention should be
focused on the interpretations that
people give to religious phenomena.
"Hermeneutic studies are particularly
productive if we  consider new
interpretations of old religions as a kind
of spiritual solution to problems that
seem unsolvable in other ways and that
are existential in nature" [7: 90].

The choice of specific methods of
religious studies and their priority use
depends both on the qualities (condition)
of the religious object being studied, and
on the specific tasks that the scientist
sets before himself [1: 4]. Aware of the
force majeure of war as a phenomenon in
general, and the danger of Russian
aggression against Ukraine in particular,
which destroys not only the external, but
also the internal worlds of Ukrainians
and all of humanity [11], we will focus a
critical analysis of the religious situation
on consideration of those risks that
affect this situation on a global and local
scale, not only in the immediate, but also
in the long-term projected perspective.

Methodology as the logic of the
religious cognitive process should be
integral and comprehensive. But today
we understand that in the hierarchy of
religious principles, such important
principles as worldview and confessional
pluralism are inferior to the principle of
contextuality and interpretability,
demanded by the reality of Russia's war
against Ukraine.
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Realizing that contextualization is one
of the main methodological approaches
of modern religious research, religious
scholars emphasized as early as 2000
that the cultural and historical context is
the primary basis of modern human
existence. Examining it, S. Krymsky
noted that in the context of the so-called
anthropological catastrophe, the meeting
with oneself is a valuable problem of
spirituality, when the phenomenon of
personality is brought to the forefront of
history. Based on the perspectives set by
philosophical anthropologists, religious
scholars explain/interpret any events,
phenomena of religious life, based on the
vital/vital/existential interests of a
person, people, human community.

In the extreme conditions of war,
when the usual context of our life can
suddenly disappear (as it happened in
the Ukrainian territories occupied by
enemy troops or as a result of the
destruction from shelling and bombing of
entire cities and districts, where
mastered, normalized and adjusted,
cultured loci of existence of human
communities were destroyed),
contextuality seems extremely important.
So, for example, the change in the
geopolitical  context due to the
annexation of the Crimean Peninsula by
the RF led to catastrophic consequences
for Ukrainian citizens and institutions
that were the bearers and
representatives of the Ukrainian world.

The aggressor-occupier (Russian
invaders) changes the context of human
life — linguistic, cultural, informational,
religious. Destroying the noses of
Ukrainian civic consciousness, the
Russian Federation is spreading a
destructive effect on Ukrainian
confessions, educational institutions,
books, language, and memory. The
Kremlin is convinced that by changing
the Ukrainian context to that of the
Russian world, it is possible to change
reality and force people to renounce their
Ukrainian civil, cultural, and religious
self-determination. By forcefully
imposing the "russian’s peace" ideology,
which is promoted and imposed, in
particular, through the preaching of the
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Russian  Orthodox Church, which
performs the function of sacralising and
legitimizing therussian’s peace context of

life, the RF wunifies the enslaved
territories and peoples, deliberately
drawing millions of people into its
contextual orbit.

Ukrainian religious scholars,
contextually analysing the religious

situation even in pre-war times [12: 55—
64|, warned about these dangers. Two
levels of dangers/risks were
distinguished - external and
internal [13]. Realizing the transience
and changeability of the modern world,
since the beginning and throughout the
large-scale war, some of the indicated
risks and dangers have changed in
intensity. Therefore, their clarification
and deepening is possible only through
the contextuality of religious studies and
the inclusion of religious scholars in the
fabric of reality. External risks include:

. russian's  aggression  against
Ukraine, which was manifested even in
the annexation of Crimea and military
operations in the East of Ukraine;

* hybrid war, which was and is being
conducted at different levels and in
different forms;

* the presence of religious centers
(Moscow and Rome), whose strategic
plans for the world in general and for
religious Ukraine in particular do not
coincide, and  sometimes  directly
contradict Ukrainian interests. Today, in
the religious field of Ukraine, the
interests of Rome and Moscow have
converged again, which was manifested
in the escalation of contradictions: 1)
between pro-Ukrainian and pro-Moscow
Orthodoxy; 2) pro-Ukrainian Greek
Catholics and pro-Moscow Orthodox; 3)
Greek Catholics and Roman Catholics.

* Moscow's opposition to the initiatives
of the Ecumenical Patriarchate not only
in the matter of establishing the
independent  Orthodox  Church of
Ukraine, but also in the strategic desire
to '"reformat" world Orthodoxy in

accordance with its own imperial
interests. Giving/receiving Tomos-2019
exacerbated intra-Orthodox conflicts

between the UOC (MP) and the UOC KP
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and UAOC (until 2018), and now
between the UOC (MP) and the OCU.
Ukraine became a catalyst for the intra-
Orthodox conflict between
Constantinople and Moscow, which is
not known how it will be resolved.

* spread of anti-Ukrainian secular and
religious  ideologies and  theories
("Russian world", "Holy Rus", "Historical
Rus", "God-bearing Russian people",
"universal mission of Great Russia",
Eurasianism, Pan-Slavism, etc.); Ukraine
has become, among other things, the
object of ideological aggression, when
aggressive stereotypes are imposed from
the outside, such as: Greek Catholics —
Uniates, supporters of the Vatican,
Orthodox OCU (formerly UOC KP and
UAPC) - schismatics, apostates;
Protestants are sectarians, etc.

* the presence of other competing
religious centers (Muslim - Turkish,
Iranian, Arabian, etc., Jewish, Chinese,
Korean, Japanese, Indian, new religious,
etc.), which play the Ukrainian card for
their own profit;

* interference in the religious affairs of
political centers (Washington, Moscow,
Warsaw, Ankara, Brussels, Paris, Berlin,
Beijing, etc.), which demonstrate their
interest in the religious orientations of
Ukrainians.

In addition to the mentioned external
factors, important for the formation of
the modern picture of reality - the
context of the unfolding of the religious
situation - were also internal factors
capable of containing the danger of a
change in the religious situation, with
possible negative consequences for
society. These internal risks are caused
by different in nature, but related
problems: general societal and actually
religious.

The first ones, which were already
defined earlier [12: 59-60], include:

* Ukrainians' loss of the valuable
meanings of their existence, the victory
of the dominant malorossiysk;

* internal discord and enmity,
division, division between supporters of
"Ukrainian Ukraine", disintegration of
society, cultivation of induction of
emotional chaos;
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* the uncertainty of one's own identity,
which is manifested in the attitude to the
Ukrainian language as the state
language, to Tomos as an expression of a
new religious identification matrix, the
affirmation of autocephaly and self-
sufficiency;

* the orderliness and engagement of
the Ukrainian mass media and, as a
result, distorted, false information, or
outright disinformation, aimed at
uncritical perception by the audience.

The second group of risks includes
[14: 108-109]:

* only a partial solution to the problem
of Orthodox division in Ukraine;

*» slowness of transitions and joining of
UOC MP parishes to the OCU;

* conservatism and paternalism of a
large mass of believers oriented towards
Moscow (Russia);

* the inertia of the Orthodox
environment in the ability to reorient to
the new paradigm of "open Orthodoxy";

* the silent resistance of Ukrainian
Greek Catholics to pressure from the
Vatican: a) regarding the non-recognition
of the war in the east of Ukraine as an
aggression by Russia; b) regarding calls
for reconciliation of Ukraine with ORDLO
and removal from the agenda of receiving
the patriarchate for the UGCC;

e attachment of some Protestant
churches to the concept of Eurasianism
as a phantom remnant of the Soviet

past;
* the vagueness of the position of
Jewish associations regarding the

independence of Ukraine in its defense of
its national and state interests;

¢ lack of a unanimous approach of the
Muslim administrations of Ukraine,
except for the RAMU "UMMAH", to the
Russian aggression and occupation of
part of the territories in the East of
Ukraine and the annexation of Crimea;

* the orientation of some of the native
faith currents towards the idea of Pan-
Slavism;

* prioritization of the values of the
mother religion of the East, neglect of
one's own traditions, detachment from
the Ukrainian context, indifference to
Ukrainian problems and realities,
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devaluation of Ukrainian citizenship, etc.
in most neo-orientalist currents.

Prescribing all these security issues of
possible and real risks for Ukrainian
society in its religious segment, warning
the church authorities about them,
religious scholars could not predict the
scale of the changes that took place in
the lives of believers after the Russian
invasion on February 24, 2022. The
religious life of the world and Ukraine
now takes place in new contexts, the
vector of the development of the religious
situation has noticeably changed.

We have already written about the
changes in the religious landscape of
Ukraine during the war [15], about the
role of Ukraine in the geopolitical
reformatting of the world, which
occurred as a result of the Russian-
Ukrainian war [16]. But the dynamics of
religious life itself precedes our
awareness of its changes. At the
beginning of 2023, events took place,
possibly unexpected for the church, state
and society (we mean the loss of the
monopoly of the Ukrainian Orthodox
Church in the religious life of Ukraine,
the aggressive influence of the Russian
Orthodox Church on Ukrainian and
world Orthodoxy, a change in the vector
of relations between Moscow and Rome,
the alignment of church and social the
status of the OCU and UOC, the growing
role of chaplaincy in the Armed Forces,
the provision of spiritual care for
Ukrainian refugees abroad, etc.), the
foundations for which were defined in
the above risks and dangers. But it is the
context of the war that determines the
speed of all these changes, their
dynamics and scale.

When applying general approaches to
the analysis of concrete reality, in
particular, the position of churches in
Ukrainian society during the war, which
is monitored by the statements of church
leaders, by synodic and council
decisions, by the activity of church
institutions, etc., we do not concentrate
on the dogmas or religious ethics of a
specific organization (although this layer
of religion is important for clarifying the
realization of these beliefs). In addition to
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assessing the degree of assimilation of
the symbol of faith and the prayer "Our
Father", the expert focuses on the nature
of the activity, institutional, ritual-cult
and other actions that are carried out
individually = or  collectively. = When
analyzing religion and the religious
situation, it is important to pay attention
to a number of contextually manifested
signs: which patriarch is commemorated
at the liturgy, for whom candles are lit in
the church, about the resurrection of
which state are sung by believing
Christians, for what reason information
is  collected, especially  regarding
information of a personal nature (about
families of military personnel of the
Armed Forces, for example) — for real
help or for use for another purpose.

In contrast to a personal prayer or
confession, the contents of which cannot
be verified, public events are subject to
wide-ranging  theological reflections.
Therefore, patriotic appeals to honour
Ukraine and its heroes or the Russian-
language singing of "mother Russia" in
wartime are more than proof for
determining involvement in the
implementation of risks and dangers for
Ukrainian society and the state. Through
church rituals, which permeate the
entire life background of the church, a
social group (in this case, a church
community) is affirmed, but in its own
way — one as a completely nationally
oriented structure, the other as one that

was not nationally and religiously
defined in the conditions of the Russian
aggression.

Contextualization in the application of
terms and concepts is extremely
important. This is especially relevant
precisely because religious studies are
not just a humanitarian, but first of all a
worldview branch. And to formulate
adequate and conscious knowledge in
the situation of the information front in
the area of the worldview frontier is an

extremely responsible matter and
requires scientific skill, professional
knowledge, rationally grounded and

relevant reality in its true understanding
of beliefs, critical prudence, discursive
consistency and methodological balance
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of particular and wuniversal meanings.
After all, careless or negligent use of the
term can lead not only to the distortion
of reality, but also become a weapon in
the hands of a skillful propagandist-
manipulator. A vivid example of this is
the use and demarcation of the terms
"Russian peace" / "Russian world" or the
replacement of "Russian church" with
"Russian". Depending on from which
worldview positions the researcher of the
religious situation will approach the
analysis; he will use one or another term.
It is not always appropriate to translate
Russian  concepts into  Ukrainian
according to the rules of grammar. After
all, the principle of contextuality requires
that we invest in the term exactly the
meaning that is indicated by the marker
corresponding to the context of its use.
The translation is carried out on the map
of a certain worldview. And if we simply
translate a concept with a clearly defined
meaning in a certain context as a set of
words, we get a falsified result. Of
course, in this case, ontological,
metaphysical, historical and religious
discourses are mixed, meaning is
changed and reality is distorted.
Therefore, it is necessary to clearly
distinguish the contexts in which it is
appropriate to use this or that term, and
to understand that this or that concept
is formed in a certain context, so it is
definitely connected with other
meaningful discourses. Things (objects,
phenomena) must be called by proper
names, so that authentic contents,
contextually formed and contextually
adequately understood, are expressed
and revealed.

On the mentioned specific examples,
which will still be the object of religious
analysis and forecasting, we observe how
important today is both the process of
fitting oneself as a subject of historical
development into a certain cultural and
social-event context, as well as its
reading. The circumstances of the war
require a clear positioning and a
conscious choice by the subjects of the
context of their own lives. But in order to
understand it, you need to be included in
the context of events and analyze reality,
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and not proceed from the visions of it
formulated by someone.

The circumstances of the war require
us — both researchers of religion and
bearers of one or another form of
religiosity — to clearly position ourselves
in this system of worldview and effective
paradigms: do you belong to the context
of the "Russian world" or do you form,
protect, defend the Ukrainian world.
That is, the war situation liberates from
impartial, out-of-contextual, often so-
called "objective" analysis. The
admissibility of such a methodological
technique, which is wused in the
phenomenology of religion — bracketing

the intention — is discussed even in
foreign studies.
Conceptual and methodological

problems of religious research, analytics
and forecasting in the conditions
deformed by Russia's military aggression
need to be correlated with a practical
aspect tested in pre-war times and
confirmed by results. Today, we need
adequate theories, according to the
Ukrainian methodologist of science
V. Kuznetsov, practical theories "which
scientists use and constantly improve in
their everyday practice" [17: 141].

Conclusions. So, contextuality as a
methodological approach in religious
studies consists in the fact that the
researcher must take into account and
take into account:

1) The event context (in particular,

Russia's military aggression against
Ukraine) as a condition for the
manifestation of religion, which

determines its functional and meaningful
features. Therefore, the context of reality
is the meeting place of a religious scholar
with a living religion, and contextuality is
the understanding of transformational
processes both in religion itself (the
historicity of religion) and in its
functioning as a human phenomenon in
the conditions of war, on the one hand,
and the simultaneous immersion of the
researcher in this context — on the other
hand,;

2) Features, depth and intensity of
one's (research) contextual
inclusion/exclusion. Contextuality
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requires the researcher to constantly
correct his  position, check the
assumptions formulated by him with
reality, weigh the appropriateness of
using certain methods and definitions,
critically rethink what he said when the
context changes, and by colleagues using
the entire methodological apparatus of
Ukrainian academic religious studies.
The methodological approaches used
in academic religious studies in pre-war
times have not lost their functional
significance even now, during the
Russian-Ukrainian war. But now the
contextual approach is especially
relevant, which proves the change of the
paradigm of modern methodological

Therefore, the conceptual and
methodological problems of religious
research, analysis and forecasting in the
conditions deformed by Russia's military
aggression against Ukraine, need to be
strengthened by the principle of
contextualization, correlation/correction,
reconciliation of formulated assumptions

with reality, weighing the
appropriateness of using certain
methods and definitions, critical

rethinking of the chosen methodological
apparatus. The modern contextuality of
religious studies dictates the need to
understand not only the problems of
metatheory, but also metapractice.

thinking in the study of religion.

LITERATURE

1. Jo uuradiB. YK MOZKAWBE PEAITi€3HABCTBO ChOrOAHI? Dinocogpcvrka oymrxa. 2013.
Ne 3. C.4.

2. T'opkymra O. dinococpia peairii: mpegmer raaysi. JucyuniiHapHe pesizie3Hascmeo.
Konexkmuera moroepagpisi. 3a pen. mpod. A. Koaomuoro. Kuis: YAP, 2009. C. 49-68.

3. Research Methodology for Religious Studies
Writings.URL:https:/ /writingcenter.unc.edu/tips-and-tools/religious-studies/ (mata
3BepHeHHs: 03.08.2023).

4. The Routledge handbook of research methods in the study of religion. Edited by
Michael Stausberg and Steven Engler. New York, 2011.569 p.

5. Konomgumit A. denHomeH peairieaHaBcTBa. MoHorpadis. KwuiB: Intepcepsnic, 2020.
248 c.

6. Fapmamyk T. Hayka 1 HaykoBa KOMYHIKallis B yMoOBax HEBU3HAYEHOCTI.
Komynikamueri mpaHcgopmauii 8 cyuacHiili Hayui: Moroepagpis. KuiB, IH-T (pirocodii im.
I'. C. CkoBopoau HAHY, 2022. C. 140-168. URL:
https:/ /drive.google.com/file/d/ 1QW2XpbO60UA67TBCPB704KENEVS8IKxEa /view (mata
3BepHeHHs: 03.08.2023).

7. AkazieMidHe peAirie3aHaBCTBO. 3a HAYKOBOIO perakiliero mnpodecopa AHATOAiA
Koaomuoro. Kui: Csit 3uaub, 2000. 867 c.

8. T'opkymia O. ®isocodia peairii 9K CITiBOCMUCAIOBAHHS AIOACBHKHX ITOLIYKiB peAiriiHIX
ceHciB. dinocogpist penizii 8 YKpaiHi: sapiamusHicmb cmpameziii OCMUCAEHHST npeomemy.
36ipHur Haykosux npausb. 3a penakiicio A. Koaognoro, O. I'opkymi. Kuis: YAP, 2012. C.
83-97.

9. Matiman i llepkBa. XpoHiKa moAill Ta eKCIepTHA OIliHKAa. 3a 3arasbHOIO0 PENaKIIE€0
O. disoc. H. PmammoBud A. O. i kaHg. ¢gisoc. H. Topkymai O. B. Kui: Camwmir-Kuura,
2014. 656 c.

10. Waardenburg J. The study of religion in today's world. Religion in today's world from
1945 to the present day. Edinburgh: Clark, 1987. P. 335-364.

11. BitiHa 9K comioKyabTyYpHHH peHomeH: Kpyrauu cria"®isocodcrkoi afymru'. YacTuHa
1. B: @inocogpcora oymra. 2022. Ne 3. C. 7-58.

12. duanmioBuy A., Turapenko B. IIpobaeMmHi acriekTH MizKKOH(ECIHHNX Ta Oep3KaBHO-
KOH(eCIfHUX BITHOCHUH y CYCHIABHO-IIOAITHUYHUM cutTyalii B YKpaiHi. PenieiliHa cgobooda.
2020. Ne 24. C.55-64.

13. Peairitina 6e3mneka/Hebe3rieka Ykpainu. 30 HayK. mpamp i MarepiaaiB. 3a pen.
rnpod. A. Koaoguoro. Kuis: YAP, 2019. 316 c.

54


https://writingcenter.unc.edu/tips-and-tools/religious-studies/
https://drive.google.com/file/d/1QW2XpbO6oUA67TBCPB704KENEV8IKxEa/view

Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

14. duaunoBud A., Turapenko B. IlyGaiyna peairiga i mybaidyHa moaiTuKa B YKpaiHi:
30BHIIIHI Ta BHYTPIIIHI PU3UKU. [Hcmumyanizayis nybniuHo2o yYynpasniHHs 8 YKpaiHi &
ymosax espoiHmezpayiliHux ma 2106a3ayillHuUX 8UKAUKI8: MaT. LIopiyH. Bceykp.HayK.-
OpakT.KoH.3aMi>xkKHap.ydacTio: y S5 T. / 3a 3ar.pex. A. II. CaBkoBa, M. M. BiAMHCBEKOI,
O. M. Iletrpoe. Kuis: HALY. 2019. T.2. C.107-109.

15. Konomuuit A., duaunoBuy A. 3MiHU peairifiHoro aanHmmmadTy YKpaiHHM B yMOBax
BiffHU Ta BUKAUKH OAd JepP3KaBHO-KOH(PeCiHHUX BimHocuH. /leprxaea i Llepxkea e icmopil
Yrpainu: 36. Hayk. cmameil. [ToaraBa: [THIIY imeni B. I'. Kopoaenka.2022. Bum. VIII. C.5-
16.

16. duaunoBuy A., Baamgmuyenko A. Micie i poab YKpaiHHM B TI'€OIOAITHYHOMY
nepedopMaTyBaHHi CBiTy: peairie3HaBui acnektu. Mysnoemugepcym. 2022. Bunyck 2 (176).
Tom 1. C.169-185.

17. TaboBuy O., Ky3uenoB B. Orasa cydachHoi cirococpii Hayku (4. 2). Dinocogpcera
oymra.. 2022. Ne 2. C.137-154.

REFERENCES (TRANSLATED & TRANSLITERATED)

1. Do chytachiv. Yak mozhlyve relihiieznavstvo sohodni? [To the Readers: The
Possibilities of Religious Studies Today?]. (2013). Filosofska dumka. Ne3. S. 4. (in
Ukrainian).

2. Horkusha, O. (2009). Filosofiia relihii: predmet haluz [Philosophy of Religion: The
Field's Subject Matter|. Dystsyplinarne relihiieznavstvo. Kolektyvna monohrafiia. Za red.
prof. A. Kolodnoho. Kyiv: UAR. S. 49-68. (in Ukrainian).

3. Research Methodology for Religious Studies Writings. URL:
https:/ /writingcenter.unc.edu/tips-and-tools/religious-studies/ (last accessed:
03.08.2023). (in English).

4. The Routledge handbook of research methods in the study of religion. (2011).
Edited by Michael Stausberg and Steven Engler. New York. (in English).

5. Kolodnyi, A. (2020). Fenomen relihiieznavstva. Monohrafiia [The Phenomenon of
Religious Studies: A Monograph]. Kyiv: Interservis. (in Ukrainian).

6. Hardashchuk, T. (2022). Nauka i naukova komunikatsiia v umovakh
nevyznachenosti [Science and Scientific Communication in Conditions of Uncertainty].
Komunikatyvni transformatsii v suchasnii nautsi: Monohrafiia. Kyiv, In-t filosofii
im. H. S. Skovorody NANU. S. 140-168. URL:
https:/ /drive.google.com/file/d/ 1QW2XpbO60UA67TBCPB704KENEVS8IKxEa /view (last
accessed: 03.08.2023). (in Ukrainian).

7. Akademichne relihiieznavstvo [Academic Religious Studies]. (2020). Za naukovoiu
redaktsiieiu profesora Anatoliia Kolodnoho. Kyiv: Svit znan. (in Ukrainian).

8. Horkusha, O. (2012). Filosofiia relihii yak spivosmysliuvannia liudskykh poshukiv
relihiinykh sensiv [Philosophy of Religion as an Interpretation of Human Quests for
Religious Meanings|. Filosofiia relihii v Ukraini: variatyvnist stratehii osmyslennia
predmetu. Zbirnyk naukovykh prats. Za redaktsiieiu A. Kolodnoho, O. Horkushi. Kyiv:
UAR. S. 83-97. (in Ukrainian).

9. Maidan i Tserkva. Khronika podii ta ekspertna otsinka [Maidan and the Church:
Chronology of Events and Expert Assessment]. (2014). Za zahalnoiu redaktsiieiu
d. filos. n. Fylypovych L. O. i kand. filos. n. Horkushi O. V. Kyiv: Sammit-Knyha. (in
Ukrainian).

10. Waardenburg, J. (1987). The study of religion in todays world. Religion in todays
world from 1945 to the present day. Edinburgh: Clark. P. 335-364. (in English).

11. Viina yak sotsiokulturnyi fenomen: Kruhlyy stil "Filosofskoi’ dumky" [War as a
Socio-Cultural Phenomenon: Roundtable Discussion of "Philosophical Thought"]. (2022).
Chastyna 1. V: Filosofska dumka. Ne3. S. 7-58. (in Ukrainian).

12. Fylypovych, L., Tytarenko, V. (2020). Problemni aspekty mizhkonfesiinykh ta
derzhavno-konfesiinykh vidnosyn u suspilno-politychnyi sytuatsii v Ukraini [Problematic

55


https://drive.google.com/file/d/1QW2XpbO6oUA67TBCPB704KENEV8IKxEa/view

Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

Aspects of Interconfessional and State-Confessional Relations in the Socio-Political
Situation in Ukraine]. Relihiina svoboda. Ne 24. S. 55-64. (in Ukrainian).

13. Relihiina bezpeka/nebezpeka Ukrainy. Zb nauk. prats i materialiv [Religious
Security/Danger in Ukraine: Collection of Scientific Works and Materials]. (2019). Za red.
prof. A. Kolodnoho. Kyiv: UAR. (in Ukrainian).

14. Fylypovych, L., Tytarenko, V. (2019). Publichna relihiia i publichna polityka v
Ukraini: zovnishni ta vnutrishni ryzyky [Public Religion and Public Policy in Ukraine:
External and Internal Risks|. Instytualizatsiia publichnoho upravlinnia v Ukraini v
umovakh yevrointehratsiinykh ta hlobalizatsiinykh vyklykiv: mat. shchorichn.
Vseukr.nauk.-prakt.konf.za mizhnar.uchastiu: u 5 t. / za zah. red. A.P. Savkova,
M. M. Bilynskoi, O. M. Petroie. Kyiv: NADU. T. 2. S. 107-109. (in Ukrainian).

15. Kolodnyi, A., Fylypovych, L. (2022). Zminy relihiinoho landshaftu Ukrainy v
umovakh viiny ta vyklyky dlia derzhavno-konfesiinykh vidnosyn [Changes in the
Religious Landscape of Ukraine in Times of War and Challenges for State-Religious
Relations|. Derzhava i Tserkva v istorii Ukrainy: zb. nauk. statei. Poltava: PNPU imeni
V. H. Korolenka. Vyp. VIII. S. 5-16. (in Ukrainian).

16. Fylypovych, L., Vladychenko, L. (2022). Mistse i rol Ukrainy v heopolitychnomu
pereformatuvanni svitu: relihiieznavchi aspekty [The Place and Role of Ukraine in the
Geopolitical Transformation of the World: Religious Studies Aspects]. Multyversum.
Vypusk 2 (176). Tom 1. S. 169-185. (in Ukrainian).

17. Habovych, O., Kuznietsov, V. (2022). Ohliad suchasnoi filosofii nauky (ch. 2)
[Review of Contemporary Philosophy of Science (Part 2)]. Filosofska dumka. Ne 2. S. 137-
154. (in Ukrainian).

Receive: September 06, 2023
Accepted: September 24, 2023

56



Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

ZhytomyrlvanFrankoStateUniversity Journal.
Philosophical Sciences. Vol. 2(94)

BicHuK 2KUTOMUPCBHKOTO AEP3KaBHOTO
yHiBepcuTeTy iMeHi IBana ®paHka.
dinocodceki Hayku. Bum. 2(94)

ISSN: 2663-7650

ICTOPISI ®INOCODPII
NISTORY OF PHILOSOPHY

UDC: 111.11:17.023.36
DOI 10.35433/PhilosophicalSciences.2(94).2023.57-65
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SCHOOL
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The article is devoted to the scientific study of culture as the "world of man" in the context of the
Kyiv Philosophical School, which currently arouses significant research interest as the "second
renaissance” in the Ukrainian socio-cultural space, and in the realms of contemporary Ukrainian
culture, it acquires the status of the Kyiv worldview-anthropological school. This powerful
intellectual direction focused on the value dimension of man, understanding of culture as the
specificity of human existence, self-affirmation, and self-realization of the individual, and
guaranteeing her rights and freedoms. It has been established that in the philosophical discourse,
trends regarding the understanding of culture are presented in the worldview-anthropological focus
of the "man-world" correlation and the illumination of it as the "world of man" (V. Ivanov,
V. Shynkaruk), "human world relation", "human responsibility”, "human communication”, "realization
of human values" (V. Malakhov), "attribute of human personality” (Y. Bystrytsky), etc.

The purpose of this study is to analyze the concept of the "world of man" as the "world of culture"
in the discourse of representatives of the Kyiv Philosophical School. In the proposed study, we will
set the task of explicating the worldview-anthropological foundations of understanding culture as
the "world of man". The worldview-anthropological discourse of the representatives of the Kyiv

Philosophical School, which is characterized by in-depth attention to worldview issues (P. Kopnin),

“ Doctor of Philosophy (DSc), Professor (National University of Water and Environmental
Engineering, Rivne, Ukraine)
a.ie.zaluzhna@nuwm.edu.ua
ORCID: 0000-0002-5012-7419
** PhD in Philosophy, Docent, Associate Professor (National University of Water and
Environmental Engineering, Rivne, Ukraine)
t.a.koberska@nuwm.edu.ua
ORCID:0000-0001-6920-2004
*** PhD in Philosophy, Docent, Associate Professor (National University of Water and
Environmental Engineering, Rivne, Ukraine)
s.m.humeniuk@nuwm.edu.ua
ORCID:0000-0002-3505-9585
57



Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

existentials of faith, hope, love (V. Shynkaruk), experience (V. Ivanov), spirituality (S. Krymsky),
moral world relation (V. Malakhov), has a significant influence on the unfolding of the issues of this
study. The formation of the theoretical basis of the research used an analytical historical-
philosophical approach and comparative and hermeneutic methods.

A number of explications of worldview-humanistic themes are highlighted in the coordinates of
purposeful subject activity as a fundamental world relation, which enhances the cultural
parameters of transformative activity in the contemporary researches of the sixties. In this
dimension, the subject of culture becomes a person as the bearer of the entire cultural world order
and spiritual self-determination in the world. And the mode of spiritual-practical relation to the
world implies an understanding of the spiritual world of man in the context of mutually conditioned
phases of the individual's life activity, expressing the transformation of socio-human content into the
inner heritage of the personality. The form of being that records the transition of two realities of man
and the world, internal and external into a single wholeness can be a form of spiritual, since the
objective reality transitions into the spiritual organization of the spiritual world order of human
subjectivity. Undoubtedly, all this conceptual arsenal is directed towards the "man-world" plane,
which becomes the main philosophical platform of scientific research of representatives of the Kyiv
Philosophical School. It was she who made it possible to connect man with reality and understand
the transformation of "objective reality” into the "world of man", prompting the search for heuristic
potentials of worldview methodology in the field of philosophical knowledge.

Key words: world of man, world of culture, attribute of human personality, responsibility,
realization of human values.

"CBIT AIOJJHHHU" SIK "CBIT KYABTYPH" Y NUCKYPCI IIPEACTABHHKIB
KHIiBCBKOI $INOCOPCHKOI IIIKOAH

A. €. BaayxHa, T. A. Kobepcbka, C. M. 'ymeHIOK

Cmamms npucesaueHa HAyKo8oMmy OOCNIOKEHHIO Kyabmypu sk "ceimy s00uUHU” 8 KoHmexcemi
Kuiecoroi ¢pinocoghcoroi wKkoau, wio HUHI 8UKAUKAE 3HAUHUL O00CAIOHUUbKUL iHmepec sk "Opyee
8I0POOIKEeHHAM" 8 YKPATHCOKOMY COUIOKYNbMYPHOMY NPOCMOPI, a HA MepeHAxX CYUACHOT YKpaiHCcbKol
Kynemypu Habysae cmamycy Kuiecbkoi cgimoensioHo-aHmpononoziuHol wxoau. Lleli nomyxHui
IHMmeneKmyanbHUll. HANPAMOK Ympumyedae Y NoJl 30pYy UIHHICHUU 6UuMip JH0OUHU, PO3YMIHHS
KYabmypu K cneyugiKu at00CbKo20 ICHY8AHHS, CAMOCMEEPOIKEeHHS | CaMOopeanizayiro ocobucmocmi
ma eapaHmyeaHHs ii npag ma ceob600. BcmaHoeneHo, wio Yy ¢inocogpcokomy Ouckypci meHOeHUl
Wo00  PO3YMIHHSL Kyabmypu npeocmagieHi Y  CeimoansiOHO-GHMPONON02IUHOMY  OKYCi

<

cniggioHoweHHs "roduHa-ceim” Ui sucgimaeHHs il ax "ceimy suroouHu” (B. IeaHos, B. IIuHkapyk),
"1I00CbK020 C8IMo8IOHOWEeHHS", "to0cbKoi gionogioanbHocmi”, "1100cbKo20 chinkysaHHs", "peanizayil
Jaroocekux yiHHocmell" (B. Manaxos), "ampubymy snrodcekoi ocobucmocmi” (€. BucmpuybKkuii), mowio.
Memoto OaHoi posgioku nocmae aHaniz KoHyenmy "ceimy aroouHu" sx "ceimy wkynaemypu' y
duckypci npedcmagHukie Kuiscokoi ¢pinocogpcorkoi wkonu. Y 3anponoHo8aAHOMY OOCNIONEHHT
nocmasumo 3a80AHHSL eKCNILIKAYIL C8IMOo21si0HO-GHMPONOJIOZIMHUX 3ACA0 OCMUCTEHHSL KYJlbmypu sIK
"ceimy soouHu". Cymmesguili eniue HA pPOo320pMAaHHSL npobremamuku 0aH020 OO0CNIOIKEeHHS. Mae
C8IMOo2110HO-AHMPONONo2IUHULL Juckypc npedcmagHukie Kuiscoroi cpinocodpcoroi wikonu, sKuil
giozHauaemvecsi noa2nubneHor ysazoro 00 numars ceimoansdy (I1. KonHiH), eKk3ucmeHuianis eipu,
Haoil, suobosi (B. Illunkapyk), o0ocegidy (B. IseaHog), dyxoseHocmi (C. Kpumcvbkuii), MOpabHICHO20
ceimogioHoweHHs. (B. Manaxos). ¥ ¢popmysaHHi meopemuuHoi OCHO8U OO0CNIOIKEeHHSL 3aCmOCcO8aHO
aHaniMuUUHUIL iICMopPUK0-piIocohCoKUll NiOXI0 Ma KOMNAPUMUBICLKA Ul 2epMeHe8MUUHA Memooda.
Buodinsembess HU3KA eKCLKayill C8Imo2asiOHO-2YMAHICMUUHOT memMamuKku 8 KOOpOuHamax
uitecnpsimosaHoi npedmemHuoi OisilbHOCMI K (pYyHOAMEHMANLHO20 C8IMOBIOHOWEHHS,, U0 NOCUIIOE
8 MO20UACHUX OOCNIOIKEHHSAX UWIICMOeCMHUKI8 KYJIbMmypHi napamempu nepemeopro8aioHoi
akmusHocmi. Y maKomy sumipi cyb’ekmom Kysiemypu cmae Jr00UHA SIK HOCIL 8Cb020 KYbmypHO20
€c8IMONoOpPsIOKY ma 0Yx08HO20 CAMOBUIHAUEHHSL Y c8imi. A MOO0YC OYX08HO-NPAKMUUHO20 8I0HOULEHHS
do ceimy nepedbauae po3ymiHHsL OYX08HO20 C8imyYy JNOOUHU 8 KOHMeKCMi 83aeMHO0OYMo8ieHUX ¢ha3
HKUummeoisilbHOCMi 0coOOUCMOCMI, UL0 8UPAIKAOMb MPAHCHPOPMAUIIO CYCNLTLHO-IH00CK020 3micmy Y
8HYymMpiwHe HaobaHHsi ocobucmocmi. Popma bymms, sika @ikcye nepexio 080x peanvHocmell
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JOOUHU ma c8imy, SHYMPIULHB020 MA 308HIUHBO20 8 €OUHY ULTICHICMb Moxe bymu Gopmoro

O0YX08HO20, OCKLIbKU NpeodMemHa peanlbHIiCmb nepexooums 8 OYXO08HY Op2aHI3auiro O0YX08HO20
ceimonopsioky stoocekol cyb’ekmueHocmi. FesymosHo, yeseco yeti NoHAMIllHUl apceHal cKepo8aHuii

Yy naowuHy "nroouHa-ceim’,

KO CmMae OCHOBHOW (PLIOCOPCHKO NAAMPOPMOIO HAYKOBUX

docnioxkeHb npedcmasHukige Kuiscoroi gpinocogpcoroi wrxonu. Came 8oHa i dasgana smozy nog’sizamu
MDK coboro ro0ury 3 OiticHicmioo Ul 3posymimu mpaHcgopmauito "06’ekmusHoi peansHocmi” y "ceim
JHOOUHU", CNOHYKaUU 00 NOWYKI8 €8PUCMUUHUX NOMEeHUIll c8imoansioHoi memodonozii Yy cgpepi

inocoghcbrKo2o 3HAHHSL.

Knrouoei cnoea: ceim JH0OUHU,

cgim Kyniemypu,
g8i0nosidanbHIicMb, peasizayis 00CbKUX YiHHOCcmel.

ampubym 1t00cbkoi ocobucmocmi,

Introduction of the issue. The
correlation between the absolute and the
limited world is presented by philosophy

as an eternal search for harmony
between time and eternity, between
subjective limitations and objective

reality, as the disclosure of principles
that govern the world order and the
functioning of reality. The vision of the
absolute glorifies human possibilities
and goes beyond the earthly limitations
of our existence. It draws our attention
to the deep nature of our existence and
our ability to understand the truth.

The worldview-anthropological
understanding of culture as the "world of
man" of the Kyiv Philosophical School
currently arouses significant research
interest. This powerful intellectual
direction, which arises on the basis of
the Institute of Philosophy, philosophical
departments of both Taras Shevchenko
National University of Kyiv and other
higher educational institutions of
Ukraine, has managed to go beyond the
official schemes of dialectical and
historical materialism. Such intellectual
uplift laid new ideological-worldview
foundations of the social movement,
which focused on the value dimension of
man, understanding of culture as the
specificity of human existence, self-
affirmation and self-realization of the
individual, and guaranteeing her rights
and freedoms. It is not by chance that
the philosophical heritage of Ukrainian
"sixties" V. Tabachkovsky calls the
"second renaissance" [9] in the Ukrainian
socio-cultural space. After all, in the field
of philosophical knowledge, new non-
orthodox ideas are being constructed
that contradicted the simplified official
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understanding of diamatic worldview and
ensured the preservation and restoration
of professional philosophy. Along with
the official philosophy, there exists a
"shadow philosophy". It grows into the
philosophical schools of P. Kopnin and
V. Shynkaruk, and in the realms of
Ukrainian culture, it acquires the status
of the Kyiv worldview-anthropological
school [11].

Rethinking the phenomenon of the
Kyiv Philosophical School is traced in

many scientific research studies of
domestic scientists (V. Horsky,
S. Krymsky, V. Tabachkovsky,

V. Shynkaruk, Y. Bystrytsky, I. Bychko,
M. Bulatov, G. Horak, A. Yermolenko,
L. Levchuk, V. Lyakh, V. Malakhov,
M. Popovych, N. Khamitov, S. Proleev,
P. Yolon, V. Zahorodniuk etc.).

The purpose of this study is to
analyze the concept of the "world of man"
as the "world of culture" in the discourse
of representatives of  the Kyiv
Philosophical School. In the proposed
study, we will set the task of explicating
the worldview-anthropological
foundations of understanding culture as
the "world of man". The worldview-
anthropological discourse of the
representatives of the Kyiv Philosophical
School, which is characterized by in-
depth attention to worldview issues
(P. Kopnin), existentials of faith, hope,
love (V. Shynkaruk), experience
(V. Ivanov), spirituality (S. Krymsky),
moral world relation (V. Malakhov), has a
significant influence on the unfolding of
the issues of this study. The formation of
the theoretical basis of the research used
an analytical historical-philosophical
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approach and comparative and
hermeneutic methods.
Discussion and Results. The

explication of worldview-humanistic
themes within the coordinates of goal-
oriented subject  activity as a
fundamental world relation enhances the
cultural parameters of transformative
activity in the contemporary research of
the 1960 s. In philosophical discourse,
trends are observed regarding the
understanding of culture in a worldview-
anthropological focus of the “human-
world” correlation and its illumination as
"the world of man" (V. Ivanov,
V. Shynkaruk), "human world
relation”,"human responsibility”, "human
communication","realization of human
values" (V. Malakhov), ‘attribute of
human personality” (Ye. Bystrytsky), and
SO on.

Undoubtedly, this entire conceptual
arsenal is directed towards the "human-
world" plane, which becomes the main
philosophical platform for scientific
research of representatives of the Kyiv
Philosophical School. It was this platform
that allowed for the connection between
man and reality, understanding the
transformation of "objective reality" into
the "world of man", and prompting the
search for heuristic potentials of
worldview methodology in the field of
philosophical knowledge [1].

A significant step forward was the
theoretical justification of the method
and subject of philosophical knowledge
with its worldview-anthropological
content and "human dimension" through
the prism of scientific research of the
principle of identity of dialectics, logic,
and theory of knowledge based on the
theoretical heritage of German classical
philosophy by P. Kopnin and
V. Shynkaruk. Thus, P. Kopnin, in his
work "Dialectics as Logic", comes to the
conclusion about the existence of a
single  philosophical science that
"simultaneously performs the functions
of ontology, epistemology, and logic, not
being in the former understanding either
one, or the second, or the third; it does
not have three independent parts of
philosophy with different laws, but is one
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science..., which represents the laws of
being and the laws of thinking" [4].
Hence, philosophy in P. Kopnin's
scientific exploration is dialectical logic
by its method of cognition, but by its
subject, it is a world view form of social
consciousness, at the core of which
stands man in her relation to the world
according to the meaning ful and value-
orientation principles of  human
existence.

According to P. Kopnin, the subject of
worldview should not be "the world as a
whole", but the relationship "human -
surrounding world". At its deep
foundation, this has heuristic
significance for philosophy in the sense
of shifting the epistemological guideline
towards a worldview with its dominant
creative and value-meaningful
characteristics and orientation towards
understanding culture as an ontology
of man.

Since culture is oriented towards man,
functions as a universal human
phenomenon created by the specificity of
human life and man’s relationship to the
world, it should be realized only in a
worldview sense, not as a way of life of
certain societies or a collection of
cultural artifacts, but as "the world of
human","the actual boundary of the
coincidence of man and the world, which
achieves natural harmony of their
mutual being", freedom, openness of
human existence in the world. Thus,
culture forms "the world of human",
which is the space of value-orientational
and meaning-creating principles of
human existence, determining the
possibility of self-development, self-
determination of man in the world in the
true dimension of her being [6]. In this
context, V. Ivanov and Ye. Bystrytsky
assert: "The problem of man and the
problem of culture are one problem, and
human existence and the existence of
culture are one reality, in which human
action becomes a cultural norm" [5:12].

At the same time, there is a focus on
the concept of experience as a close
connection with one’s own life activity
and the inner world of the individual
(V. Ivanov), understanding of human
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essence as a constant becoming and
perfection, substantiation of the role of
humanistic universal human values and
their priority in the structure of activity
(V. Shynkaruk, O. Yatsenko). The
outlined approaches to the spiritual-
meaningful possibilities of the activity
conception opened up prospects for
actualizing the phenomena of the
meaningful dimension of culture and
personality, the multidimensionality of
the world and world relation, spirituality
and creativity, moral and aesthetic
phenomena.

Within the outlined problematic, it is
appropriate to emphasize the variety of
philosophical approaches that led to the
realization, in essence, of the same
strategic plan — understanding culture in
a worldview-anthropological focus of the
"human-world" correlation, making it a
living and integral world of man. In
V. Ivanov's works, this plan is realized
through the study of human experience.
Relying on the philosophical views of

W. Dilthey and H. Bergson, the
Ukrainian philosopher comes to the
conclusion that the epistemological

aspect of experience as a form of sensory
knowledge cannot be the only one, since
this category arises on the basis of man’s
life relation to the world, and therefore it
should be considered in a special
manifestation of the subject experiencing
her wvitality. V. Ivanov associates the
uniqueness of experience with the
subject’s capacity for meaning-making,
creative contemplation, with such a
unique spiritual formation as wisdom,

analyzes the concepts of ‘"spiritual
experience" and 'life experience",
revealing the components of the latter
(knowledge, skills, sensibility,

imagination, impulses). In this context,
experience is primarily a unique
summary of a certain subject’s life
activity, the quintessence of a certain life
fate, its real lesson, closely related to the
subject’s capacity for meaning-making.
"In experience", notes V. Ivanov,
elements of reality become an event of
subjective life and in this context acquire
not only general definiteness but also are
filled with unique content.
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Experience encompasses the
achievements of all spheres of human life
activity, "allowing us to understand the
human subject as a self-preserving
principle of cultural creativity" [2], the
source of all spiritual culture. Historical-
philosophical stages of the evolution of
experience testify to its wuniqueness,
individuality, and irrepeatability. It has a
value-oriented and practically vital
character, as it accumulates the entire
life process and makes a person part of
all forms of life activity, and is not so
much comprehended as it is lived
through and experienced; therefore, it
must be felt primarily. Experience stands
beyond the epistemological opposition of
thought and being and represents a
unique integration of this particular
subject's life path. Thus, in domestic
philosophy, the phenomenon of
experience is rehabilitated as such a
subjective dimension of the life process
that encompasses the fullness of human
world relation, presupposing the act of
self-determination of a person in the
world. And the most adequate contact
with being, as V. Ivanov proves, is
provided not only through cognitive-

categorical intentions but through
experience, spiritual-practical  world
relation, experience, and aesthetic
perception.

In this context, understanding

experience conditions the philosophical
analysis of culture in a worldview aspect,
allowing us to comprehend culture as a
universal reality of human existence that
determines the entire spectrum of
practical-spiritual comprehension of the
world and possible world relation. The
explication of cultural reality occurs
through the prism of the phenomenon of
personality, inevitably leading to the
reflection of the concept of human
spirituality in a non-traditional
interpretation [9]. According to this, the
accents shift towards the spirituality of
all manifestations of human life activity
in the context of outlining possible
variants of the influence on a person of
her immediate surroundings, which is
the practical world of her everyday life.
Such conceptual positions overcome the
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narrow interpretation of the phenomenon
of  spirituality, @ which  presuppose
reducing it to a gnoseological impersonal
aspect and give it a personal and moral
dimension (S. Krymsky, V. Ivanov,
V. Shynkaruk, O. Yatsenko, G. Gorak,
V. Malakhov, S. Proleev).

Therefore, the ontological perspective
of illuminating culture in the aspect of

"specific cultural  reality,”  which
embodies the fullness of human
meanings and senses, prompts the
contemplation of the problems of

spirituality through the prism of the
spiritual-practical vector of worldview. It
actualizes the illumination of the urgent
needs for moral self-determination and
the construction of the authenticity of
human existence in the world of culture.

In particular, V. Shynkaruk believes
that the entry into the existence of the
spiritual world becomes possible through
a special kind of sensibility, through
faith, hope, love, through the prism of
which spiritual life "is perceived and
experienced as a reality of a higher order
than the visible world of present
existence" [12: 145]. He emphasizes the
meaningful sense of love, revealing the
essential connection of the latter with
ideals, sanctity, symbolism of ideal-real
objects, faith, and hope. Faith, hope, and
love are forms of spiritual
comprehension of the world, which
provide the world-transforming ability of
worldview and its spiritual-practical
nature. They are a significant means of
expanding experience, realizing
possibilities, and going beyond the given.
Such an understanding of the triunity of
the spirit is characteristic of the
philosophical searches of V. Shynkaruk,
O. Yatsenko, and S. Krymsky [3].

In their creative work, faith appears as
a significant component of human
spirituality, performing religious,
cognitive, and practical functions. It acts
as an intermediary link between
knowledge and practical action, and is
an extremely significant incentive for
human activity. Indeed, only by believing
in the reliability of knowledge does one
decide to take active action. P. Kopnin
also addresses the phenomenon of faith,
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exploring its role and significance in
cognitive activity. In his work "Dialectics
as Logic and Theory of Knowledge," he
notes: "Conscious faith, conviction not
only does not contradict the truth of
science, but also arises from it; it is also
an exit of a person beyond the
immediately given in knowledge, but one
that has a real basis in knowledge itself"
[4: 300]. This knowledge is fertilized by
the will, feelings, and aspirations of a
person, expressing the subject's inner
conviction in the truth of ideas and the

correctness of their practical
implementation.
Hope, as the second form of

understanding the world, receives the
definition of a dream in V. Shynkaruk’s
works, becoming an object of faith [11:
33]. Without hope, a worldview as an
experience and aspiration for the future
is impossible. It embodies the best
expectations, desires, and interests of a
person, as it appears as the desired and
necessary reality that should come to
fruition. Among the spiritual regulators
of human life activity, the phenomenon
of love takes precedence, as it "makes
faith and hope human in a person, the
deepestfoundations of spirituality” [12:
150]. Therefore, love acquires the status
of the most important form of combining
the real and the ideal, capable of
realizing the openness of a person to the
world, accumulating the socio-cultural
and gnoseological content of faith, and
appearing as a real object for hope. The
feeling of love, permeated with faith and
hope, constitutes the spiritual-practical
basis of the ideal. Thus, dream, faith,
hope, and love are investigated as
worldview forms of perceiving the future
and significant worldview universals of
human existence. Notably, S. Krymsky’s
philosophical reflection is vectorially
directed towards the phenomena of faith,
hope, and love, which appear as the
basic foundation of understanding
spirituality, a significant incentive for
personality formation, and a
"breakthrough of the everyday and exit to
the primal foundations of life" [5: 12].
Thus, S. Krymsky relates the problem
of spirituality to those eternal questions
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that ‘"require the individual Ilife
experience of the subject" [5: 21],
bringing us closer to solving the ultimate
mysteries of human existence.
Spirituality is not equated with the
spiritual life of society, but acquires
significance in the context of the
spiritual  self-determination of the
individual "with the choice of one’s own
image, one’s destiny..., with the meeting
with oneself' [5: 21], and it has an
ontological hue, unlike consciousness
(gnoseological, psychological). The
affirmation of a personally spiritual
universe conditions the perspective of
forming alternative value orientations
and the possibility of modeling any
variants of the world order, in connection
with which the role of ethical reflection
increases. S. Krymsky substantiates the
idea of the ability of spirituality to
transform the wuniverse of external
existence into the inner world of the
individual on an ethical basis. It should
be noted that such an ethization of
spirituality requires elevation above
situational ethics and formal
schematization of the moral imperative,
intensifying the appeal to the highest
levels of the value hierarchy of moral
consciousness, capable of going beyond
everyday existence and rising to higher
supra-vital meanings. Therefore, the
question "What should I do?" is
supplemented by another — "What should
I become?", as "it marks the boundary of
the transition from external practical
action to internal meaning-making and
the state of freedom", according to
S. Krymsky [5: 27]. Overall, in the
philosophy of S. Krymsky, spirituality
appears as a principle of self-
development of a person oriented
towards higher values of personality
constitution. The question of creative
contemplation and achieving harmony of
the soul with the world through not
practical activity aimed at transforming
the material world, but rather through
the self-transformation of a person and
her inner world is raised.

Subsequently, the concept of
practical-spiritual mastery of the world
has laid essential foundations for
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overcoming the complexity of the
theoretical-methodological situation in
philosophy, contributing to the

rehabilitation of both the phenomenon of
spirituality with its characteristic moral-
ethical tonality, and the culturological
methodology. Unlike the activity-based
approach, the culturological approach
presupposed an increasingly closer
connection with addressing the problems
of human beings and their spiritual-
moral development [1].

The concept of culture as the real
world in its immediate unity with the
human being is brought to the forefront.
This concept reaches the level of fulfilling
the subject's needs in acquiring
meaningful life orientations, the sphere
of self-restraint in the name of higher
universal values, and positive self-
determination in the world [10]. Thus,
the spiritual life of a person presupposes
interaction and connection between the
universal and the individual, mastery of
socio-cultural conditions of life activity,
and requires personal self-realization
precisely in culture, which organizes the
meaningful direction of development and
accumulates the spiritual-practical
possibilities of the entire human race. In
this sense, "the world of man" is "the
world of culture", and the world of the

spiritual appears not as spiritual
production, the study of which is
characteristic of the Soviet-Marxist
discourse, but as an integral

phenomenon of human life and culture,
a necessary prerequisite for the moral
formation of the personality.
Conclusions and research
perspectives. In this way, the world
appears as an immanent condition of
human self-determination, which is not
reduced to natural and object existence,
but acts as the living "world of man",
"world of culture". In such a dimension,
the subject of culture becomes a person
as the bearer of the entire cultural world
order and spiritual self-determination in
the world. And the mode of spiritual-
practical relation to the world implies
understanding the spiritual world of a
human being in the context of mutually
conditioned phases of the personality's
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life activity, expressing the spiritual world of man in the context of
transformation of social-human content mutually conditioned phases of the
into the inner acquisition of the individual's life activity, expressing the
personality. transformation of socio-human content

The form of existence, which captures into the inner heritage of the personality.
the transition of the two realities of man The form of being that records the
and the world, internal and external, into transition of two realities of man and the
a single whole, can be a form of the world, internal and external into a single
spiritual, since the objective reality wholeness can be a form of spiritual,
transforms into the spiritual organization since the objective reality transitions into
of the spiritual world order of human the spiritual organization of the spiritual
subjectivity. A number of explications of world order of human subjectivity.
worldview-humanistic themes are Undoubtedly, all this conceptual arsenal
highlighted in the coordinates of is directed towards the "man-world"
purposeful subject activity as a plane, which becomes the main
fundamental world relation, which philosophical platform of scientific
enhances the cultural parameters of research of representatives of the Kyiv
transformative activity in the Philosophical School. It was she who
contemporary researches of the sixties. made it possible to connect man with
In this dimension, the subject of culture reality and understand the
becomes a person as the bearer of the transformation of "objective reality" into
entire cultural world order and spiritual the "world of man", prompting the search
self-determination in the world. And the for heuristic potentials of worldview
mode of spiritual-practical relation to the methodology in the field of philosophical
world implies an understanding of the knowledge.
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OLIIHKA $IAOCO®II PEHE EKAPTA B PAHHIX ITPALISIX ETHE€HA
HHUABCOHA TA JXAKA MAPITEHA

A. O. ITumaHOBHY"

3acmocogyeara memooosioziss ma CUCMEeMAmMU308GHI HANPAYU8AHHST po3gidok Pene /[exapma
3ACYIKEHO 88ANKAIOMBCS NEePesamMHOI0 8iX0t 8 icmopii 3axioHoi ¢gpinocogii ma Hayku. BooHouac
HeomoMmicmcbKkull pyx nepuloi nososuHu XX cm. cmag napadumaibHUM NPUKAA00M KOHUENUi, uio
cmaesuna cobi 3a memy noooAAMU XA0MuU3ayito Ginocogpcbkozo Ouckypcy ti HeCmpumHe MHONEHHS
gueHb, 00TpYHMOBYOUU Je2imMUMHICMb 1 Heno3bysHy eanioHicmb cuHmesucs. Tomu sk 8iuHol
YHigepcanbHol ¢pinocodii, sKa 3apazom € Yinkom HKA03UBHOKW I micmumb 8 cobi Ui 00Ci 8N06HI He
peanizoeaHy HYMpIUHIO NOMEHU0 00 NIOHOL 83aeMO0Il 3 HOBIMHIMU CEIMONAOHUMU CUCMEMAMU.
ITonpu ouesudHy sHauywiicms P. /lekapma sik 3acadHuUU020 meopemura t paxmuuHo20 3aCHO8HUKA
npoexmy IIpoceimHuymea, Ycsi CYKYnHicmo memooie Uiozo ¢inocopcokoi pobomu nepegarHo
CNPUiMAanacst NPOGIOHUMU HEOMOMICMAMU SIK CE0EPIOHA MOUKA HENOBEepPHEeHHSl, UL0 CNPUUUHULA
nooanbuwly 0epopmayito a8meHmuyuHo20 piiocopy8aHHs HA LMNATULUMHO XPUCMUSHCLKI OocHo8l. Ba
6itbWe, 8 CYUAcCHIll KYynbmypi YHOPMO8AHOI ppazmeHmayii Ui 8y3bKoi memamuuHoi cnpsamosaHocmi
ginocoghcokux po3eiooKk HepiOKo 8I0UY8AEMbBCSL XKaz2d No8epHYMuUCs, 00 ULLicHOI 8i3il cgimy, HAHOB0
giOHAliMU B8CEOXONII00UE POYMIHHS JOOUHU — I iCMOpUUHO20 CMAHOBNEHHS, Mese002IUH020
NpU3HaueHHsl, OHMoJo2iuHOol cymHocmi ma il iHmeHyiliHoi cnpsimoeaHocmi Ha nisHaHHsS Bymmas. /o
moeo oK Oaembest 63HAKU Opak IHmeespanbHUX KoHUenuyil, wo 6asyombes HA CcmMAbGUIbHIN
MmemagpiBuUHilL. cmpyKkmypi peanbHOCmMi, anie SKi 600HOUAC CNPSIMOBAHI HA KpeamugHe
nepemeopeHHsl COUIANbHUX Peanill, NOBCSKOEHHO020 JIH00CLK020 JKUMMSL.

B pe3ynomami npoeedeHoz0 O0CAIOXKeHHs. € &Ci nidcmasu 3pobumu HACMYNHUU BUCHOB0K:
Nno2nsi0u KOAKHO20 3 080X 00CNIONKYBAHUX pinocogpis-Heomomicmis — E. 2Kunvcona ma K. Mapimera
— 00380/110Mb Y8UPA3ZHUMU OCHOBHL NYHKMU iXHBbOI (hyHOAMEHMANLHOI He3200U i3 NpPoeKmom
P. /Tekxapma. Tpu OCHOBHI apeymeHmu KOXKHO020 3 Heomomicmie uio0o 32ybrocmi [lexkapmoegoi
ginocodii, SAKI JAuUWE UACMKO80 nepezykyromoves MDK cobo, IPYHMYymsuest HA  OOHIl
pyHOameHManbHill npemeHsii, KA € HACMYNHOW: MemoOOI02MHA CnpsimosaHicms /lexkapma HaA
PO3CiUeHHsT UYLniCHOI peasibHOCMI 3A0Jst OOCNIOKEHHS. OKpemMux Nnapmukyasipuzoearux UapuH,
nosbasneHHss ix cye’sizeli ma MpaouyiliHuxX 63AeMHUX Ppensyil, YHopmysaiu GpazmeHmosaHe
MUCTIEHHS, CNPUYUHUBWU O002/1ubHe NOOpPIOHEHHS. YCmAaeH020 6Nnpoo0osK CMoaimsb 6aueHHs
peansHocmi Ui iHmepnpemauii Bymmsi.

Knrouoei cnoea: AszycmuH, AxeiHam, KapmesiaHCMB0, PAUIOHANLIZM, MOOEPH, HEOMOMIIM,
HeoCXo/aCmUKA.
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THE ASSESSMENT OF RENE DESCARTES’ PHILOSOPHY IN THE EARLY
WORKS OFETIENNE GILSON AND JACQUES MARITAIN

A. O. Shymanovych

René Descartes’ applied methodology and systematized explorations are deservedly considered
a turning point in the history of Western philosophy and science. At the same time, the neo-Thomist
movement of the first half of the 20t century became a paradigmatic example of the concept that set
itself a goal of overcoming the chaoticizationof philosophical discourse and the unstoppable
multiplication of teachings by means of substantiating the legitimacy and permanent validity of
St. Thomas’ synthesis as an eternal and universal philosophy, which may be regarded as
completely inclusive and, as such, having the unrealized internal potential for fruitful interaction
with the latest worldview systems. Despite the obvious importance of Descartes as a fundamental
theorist and the actual founder of Enlightenment project, the entire set of methods of his
philosophical work was mostly perceived by leading neo-Thomists as a kind of point of no return,
which had caused the further deformation of authentic mode of philosophizing on an implicitly
Christian basis. Moreover, in the modern culture of normalized fragmentation and narrowed focus of
philosophical explorations, there is often a thirst to return to the holistic vision of the world, to
rediscover a comprehensive understanding of human being, historical formation of a person, his/her
teleological purpose, ontological essence and inner intentional focusing on the knowledge of Being.
In addition, nowadays there is an undoubtful lack of integral concepts, which are based on a stable
metaphysical structure of reality and at the same time are aimed at creative transforming the social
realities of everyday human life.

As a result of the conducted research, there is every reason to draw the following conclusion: the
views of each of the studied neo-Thomist philosophers — E. Gilson and J. Maritain — allow us to
highlight the main points of their fundamental disagreement with the project of R. Descartes. The
three main arguments of each of the neo-Thomists regarding the perniciousness of Descartes’
philosophy — which only partially echo each other — are based on one fundamental claim: Descartes’
methodological focus on dissecting the whole reality in order to study separate particularized areas,
depriving them of their connections and traditional mutual relations, in fact resulted in normalizing
the divided andthus narrowed thinking, causing further in-depth fragmentation of the vision of
reality and interpretation of Being that had been established over the previous centuries.

Key words: Augustine, Aquinas, Cartesianism, rationalism, modernity, neo-Thomism, neo-
scholasticism.

IIocTaHOoBKa mnpobaemu. HasaBHicTb 3raflaHy AaKyHy B cydacHifi ykpaiHCBKiM
HOTY>KHOI Tpaauilii AekapTo3HaBCTBa SK TyMaHiTapUCTHUIL.
OHOTO 3 HaMNOiABIIT PO3BHHEHUX CTymiHb HayKOBOi poO3pobku. 3-
HaIpsaMiB icTopuKO-disrocopCEKUX IOMiXK YKpaiHCBKUX OCAIIHUKIB Iiel Ta
CTYHiM 3axXigHOTO CBiTYy HE CKaCOBYE TOTO OOTUYHOI TEMAaTHKU IepenyciM BapTo
dakTy, 1m0 Ha Mami yKpaiHCBKUX sragatu A. [Jaxaid, A. Baywmelicrepa Ta
6Or0CAOBCHKHX Ta peairieaHaBYnX C. lleBuenka. dkmoio A. Baymeiicrep y
po3Bimok 1moctrath P. [lekapta i BIAUB cBoit  MoHorpadii 2012 p. "Toma
3aificHeHOi HHM  peBi3il  ycTaseHUX AKBIHCBKHH: BCTyO OO0  MHUCAEHHS"
MonayciB iaocodpyBaHHA | mOoci  He OETAaAbHO PO3TOPHYB BYEHHS CaMOrO
HaOyAn I'PyHTOBHOTO aKazieMivHOTO AkBiHaTa, Auire M0OIZKHO PO3KPUBIIHA
posragany. Bwumaersca iMoBipHHM, 10 denomen HeoroMmismy, a C. llleBueHKO
[JaHa  CcTaTTd, [IpHUCBAYeHa  aHaaily IIepeBazkKHO 3AIMCHUB PO3BIAKH IIIOJO
OIliHKH % peueriii HexapToBoi CIIiBBiAHOIIIEHHS KaTOAUIIBLKOI
IHTEAEKTyaABHOI IIpOrpaMH KAIOYOBHMU IHTEeAEKTyaAbHOI TpanuIii Ta
npeacTaBHUKAMH KAaTOAHUIILKOTO ek3ucTeHIiaaiamy XX cr., TOo 3-¥ po3mia
HeoToMizMy XX cT., craHe e(EeKTHBHOIO nparti A. NaxHig 3a 2015 p.,
cupoboro 0Oomaii YacTKOBO 3aIllOBHUTHU BUKOPHUCTAHUHN y maHi¥ craTi, MiCTUTH B
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co0li IIHHUHE MaTepiaA IIOZI0 3aCaTHUYUX
eTarliB KpeaTHUBHOI afgarnTallii ToMiCTChKOi

CHCTEMHU y HOBOMY KYABTYPHO-
iIHTeAEKTyaAbHOMY  KOHTEKCTi XX CT.
BtiM, KAIOYOBY poOAb IIPH HAaIIHCAHHI
JTaHoi CcTaTTi Oyao BiaBeaeHO
IIepIIoAKEPEAAM JOCAIIZKyBaHUX
MHCAUTEAIB Ta IIpaldgM aHTAOMOBHHUX
3HaBIIB HEOCXOAACTHKH, TaKHUX K
Ix. Makkya, P. MakiuepHi, . Kep,
M. Manuiui, P. dadapa, C.Mern Tta
®. Mepdi.

MeTor0 AOCAiMIKEeHHS €
BCTAHOBAEHHS TOTO, y AKUX

CKOH/IEHCOBAHHUX TE€30BUX ITOAOXKEHHIX
MoOXKe OyTH BHUKAQ[eHa 3arasbHa OI[iHKAa
repeaaMHOT0  (PiA0CO(PCBKOr0  IIPOEKTY
P. lekapra 3 ©Ooky 2K.MapiteHa Ta
E. 2Kuascona (ax HaMOIABIII
penpe3eHTaTUBHUX i1e0AOTiB
HeoToMi3My) came Ha IIodaTKaxX IXHBOI
JOCALTHUIIBKOI POOOTH, KOAM BinbyBasocs
dopmyBanHa  ¢GoHOBOI  drinocodpchKOi
MEHTaABHOCTI 000X MHCAHTEAIB.

AHucKycia Ta pe3yAbTaTH.

Emuoven 2KunocoH.

Bxe Ha noJaTtkax CBOTO
¢ir0COPCHKOTO CTAHOBAEHHSI MOAOAOMY
MmenieBicty Erbeny 2Kuabcony (1884-
1978) cyauaocs momoaaTH Ty 3HeBary Oo
CepenHbOBIYHOI CXOAACTHKH, AKY
HEIIPUXOBAHO CIIOBiAyBaAU [esKi 3 Horo
HAYKOBHX HACTaBHUKIB. 3okpema,
ArocreH  AeBi-Bproap  (1857-1939) -
BYHUTEAD 2KrabcoHa i BUIATHUH
criertiasict 3 disocodii deima [Ntoma -
OyB omHUM i3 HaWMEHII 3alliKaBAEHUX Y
CepenHboBigui ¢inocodiB IOYaTKY
XX cr. BiH, 9K cBoro yacy ¥ 3aCHOBHHK
no3utuBiamMy Orroct Kout (1798-1857),
B3araai He BOayaB y BHUTIIOBAaTHUX
cucreMax CepeHBOBIYHUX  JOKTOPIB
bomaii sakoick ¢isocopChKOi ITIHHOCTI.
3rigHo 3 TIepekoHaHHAMH AeBi-Bproad,
TpagulliiHa KaTOAWIPKa CXOAAaCTHUKa WU
BAaCTUBA iff MeTadi3MKa HaABITH He OyAU
BapTi Toro, abM MapHyBaTH dYac Ha IxX
peTeAbHY IHTeAEKTYyaABHY
IOEeKOHCTPYKIifo. ®irnocod BBakaB, IO 3-
oMk 6araTb0X MEPTBUX ICTOPUYIHUX
OOKTPUH 3 LHapuHU gisocodii Ta Teoaorii,
TOMICTCBKA CXOAACTHKa Oyaa Oe3HamifiHO
MEPTBOIO i HEIPUAATHOIO 10 BOCKPECIHHS
[2: 3].

68

Brim, 2KuabcoH He ITpoOMHABCS inedaMu
CBOTO BUYHTEAS i 3rooM CTaB OAHUM i3
THUX, XTO OHOBUB KaTOAUIIBKY TEOAOTIiIO
yepes BiIpOKEeHHS cCepeIHbOBIYHOI
CXOAQCTUKH TOMICTCBKOI'O IITHOY [0
HOBOIO KUTTS y HOBITHIX ICTOPHYHHX Ta
inetinnx KoHTeKcTax. [llonnpaBaa, 3apagu
HayKOBOi TOYHOCTi OOPEYHO 3ayBaxKUTH,
10 MHepuly UYBEPTH CTOAITTS 2KHABCOH
IpaloBaB MepeBaXXHO IK iCTOPUK — YU

TO icTopuK dinocodpii - i3
BHUKOPHUCTAaHHAM BigmoBimHoI
MeTOomoAOrii, 1 Aumre 3rogoM  HOTO

IIOKAMKaHHSA disocoda Ha BCIO MOTYIY
3agBUAO IIpo cebe. CeOTO IMparHeHHd He
IIPOCTO JOCAIZIZKYBaTU XPOHOAOTIIO IIOAIM
Yy HaBiTh icTOpil0 PO3BUTKY ixeH, a

BUXOAUTH Ha piBEeHB BAAQCHHX
y3araAbHEHUX dirocodpcbRUX
iHTepIIpeTalliii I[ociA0 dYiAbHe Miclle 3-
IOMDK yCiX IHHIMX IHTEAEKTYaABHHUX

nparHeHb 2KUABCOHA AHIIIE ITicAd HaOyTTs
HUM YHUMAaAOT0 aKaJeMidHOIo JOCBiAy.
[lepmimMm BaroMuM KpokoMm 2KuabcoHa
Ha HIASIXY o pe akTyaaizaii
TOMICTCBKOTO  BYE€HHS  cTaaa  Horo
JOKTOPCBhKa [AHCEepTallis, I[IpUCBAYEHA
iHTEAEKTyaABHUM BHTOKaM  (piarocodii
Pene [ekaptra (1596-1650) [4], nmo
HaITUCAHHS ${KOi MOAOZIOTO JOCAITHHKA
crionykaB A. AeBi-Bproas. Pobotra Hazg
IIPOEKTOM TpHUBaAa JOBTHUX JEB’SITh POKIB,
a BUOyXOBa CyTHICTB L€l IIpalli rmoadgrasa
y ii aBOX XapaKTepHHX OCOOAHMBOCTHX.
[To-tepute, y  OBOMY  JOOCAifIZKEHHi
2KVWABCOH 3aAWIINB Ha MapriHecax T. 3B.
KapTe3iaHCTBO — MOCTAEepPKapPTiBCBKUHI
IHTeAEKTYaAbHUH pPyX, SIKUM Ha IMI0YaTOK
XX cr. Bke OyB HACKPi3HO IIPOCOYEHHH
IIO3UTUBICTCELKUMH Ta 1€aAiCTUYHUMU
iHTeprperamiamu. Haromicte 2KmabcoH
3MiiCHUB  He0e3pe3yAbTaTHYy  CIIPOOy
posragHyTH cuctemy imett Kapresia
iICTOPUYHO 1 KOHTEKCTyaAbHO (3a1ad
JIOCATHEHHSA el METH, y CBOIH
avcepTartii 2KuabcoH IIPOIIOHY€E
IPYHTOBHHUI aHaai3 ToOro, 3a 9KHMH
OifpydyHUKaMu  BYuBcda  [lekapT y
€3yITCHKOMY KOA€IXKI, 3’9COBYE,
HACKIABKYU Horo Apy3i HampaBay OyAu
aBTYCTHHIAHIISIMH, HACKIABKU TOMi3M OyB
y moiraHi cepen [leKapTOBHUX BUHTEAIB Ta
npodoecopiB i T. iH.). [To-apyre, 2KuabcoH
MaMCTEPHO IIPOAEMOHCTPYBaB CYTHICHY
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CIIOPLOHEHICTh MiX  CEPEAHBLOBIYHOIO
CXOAACTHUKOIO Ta pallioHaAizMoM
LekapTa, TUM caMUM HaHOBO

aKIEHTYBaBIIH yBary Cy4acHHUKIB Ha
HeIlepeciyHOMYy 3Ha4deHHi cepeaHbOBIYHOI
dinocodii i mnoBepHyBIIM Ii Ha IIOA€
IHTEAEKTyaABHUX MOUCKyCiH. I came mne
acnekT 2KHABCOHOBOI'O BiAKPUTTHI YHMaAa
KIABKICTb [IOCAITHUKIB aKIEHTyE $K
[ePIIOPAIHY, 3acagHu4y IPUYUHY
cTpiMKOro HaBepHeHHs iarocodpa y
TAMOMHU  CEPEIHBOBIYHOI  CXOAACTHKU
(oraan OCHOBHHX LIeHUX AlHIT
2KuapcoHOBOI aucepTartii IIPOIIOHYE
®. Mepdi y mocaimzkenHi "Mwucrenrso #
inTeaekT y disocodii ETrena 2Kuancona"
[14: 33-47]). Biaraxk, oucepTallitine
nocaimxkeHHd 2KHMABCOHa — 1ie HalpaBOy
nepeAaMHUHY eTarl, SKUYU cTaB CIIPaBXKHIM

IPO3PiHHSAM i IIEPEBOPOTOM y
IHTEAEKTyaABHOMY KUTTL MOAOZIOTO
OOCAIIHUKA, KOAM HapoauBca ETbeH

XKuABCOH TakuM, SKUM BiH Ha3aBXKIHU
3akapbyBaBcd B KaTOAHMIBKIH IyMILi
XX cr.,, — wMadicTpoM 3 iHTepIpeTartii
cepeaHbOBiYHOI pinocodii i, mepemoBcim,
3araAbHOBU3HAHUM (paxiBLEM i3 BYEHHS
cB. Tomu AkBiHaTa.

y CBOiH oucepTartii KuabcoH
IIPOIIOHYE AOBOAI CMIAWBY TilIOTE3y MO0
omibHOCTI oYXy [ekapTiBChKOL
MeTadi3UKHU 10 "HEeOIIAATOHIYHOI TeOAOTii,
IIOCYTHBO OHOBAE€HOI OTLIAMH 1, MOHaz
yce, CB. ABTyCTHHOM" [4: 160].
[MlompaBma, 3romoM, depe3 Matixke 20
POKiB, 2KMABCOH AEITI0 HiAKOPETryBaB CBOE
OaueHHda 1€l criopimHeHOCTI i B iHIIH
CBOili po3BiALi AIMIIIOB BHCHOBKY, IIO0 i3
posropraHHSIM cBoro  (piaocodpCcbKOro
IpoekTy J[lekapT II€EBHOIO MipOiI0 TaKH
IIOKAAJaBCS Ha ABTYCTUHOBY
MeTadi3uKy, aae i3 HEeMHHy4Yol ii
TpaHcopMali€lo, OcKiabKu disocod
"IIparHyB JOOCATHYTHU paguKaAbHO
aHTHUABIYCTHHiIaHCBKUX Iiaei" [3: 290-
291]. Yk BukaaB 1e cam KHABCOH,
"OTOYEeHUNW aBryCTHHiaHISIMH, [lerapt
notpebyBaB He OiAbIlle HiXK KOPOTKOL
PO3MOBH, III00 MOOAYHTH, K Iepen HUM
BimkpuBaeTbcsa MeTa(I3UYHUN  IIIASX,
KM Horo merox Mir Ou IIpsMyBaTH
naai" [3: 200]. C. MeH migCyMOBYE€ IO
AiHiI0 2KMABCOHOBOTO aHaAi3y HAaCTyIHUM
ypHOM: "Koau [lekapT miaAnnopsgKOBYE ITIO
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[ABrycTrHOBY| MeTadi3uky 0OMezKeHHSIM
CBOI'O HAYKOBOIO METOMY, II0 BUKAIOYAE
3AWUTTS Bipu 3 po3yMoM, BiH pyHHye Oyx
ABryctuHoBoi Meradizuku” [13: 9]. Aae,
BHU3HAIOUYM OYEBUIHY BiAMIHHICTE MixX
ranbuHHuM 'myxoM" diaocodiii dexkapta
Ta  BYE€HHAM  ABTycTHHaA, 2KHABCOH
BOJHOYAC [OKAATHO OOI'PyHTOBYE
TATAICTL MiXK [ABOMAa KOHIIEHIINIMH 1
JOBOAUTH 0€33MiCTOBHICTH NPHUIIYLIEHHS
II0A0  CXOXKOCTi [OBOX CHCTEM  SK
pe3yabTaTy HiOUTO CyTO BHIIQOKOBOTO
icropuyHOoro 30iry, a He IOCyTHBHOIO
BIIAUBY 3 OOKy MiBHiYHO-apHUKaHCHKOTO
enmuckorna V. cr. Ha  (ppaHIy3bKOIO
dinocoda-pamionaaicra XVII ct. [3: 289-
294|. Brim, npoeneHHsa J[lekapToMm
pilllydoro po3MeKyBaHHS MiX BIpOIO Ta
poO3yMOM paflie HabOAMXKYy€eE HOro MOOEAB
dinocodpyBaHHS OO0 CHHTE3UCB. Tomu,
aHi>K OO0 MUCAEHHSI B KaTeropisx i myci

CcB. ABryctuHaTta CB. BoHaBeHTYypH (gK
IIPOBiTHOTO aBTyCTUHIaHIA 4JaciB
AkBiHaTa). Sk BuHcHOBye C. MeH, gasa

XKuabcoHa "TOMi3M 1€ eduHa 3aBepIlieHa
YH TO HAYKOBa XPUCTUIHCHKA (pirocodis.
ABTYCTHHI3M € IIOCYyTHBO HEIIOBHUM, HOTO
LIHHICTE TIOASITAE HE ¥ IKMXOCh HAYKOBUX
BHECKAaX, a caMe y HaraayBaHHiI HaM IIpO

HE/IOCKOHAAICTb  AIOJICBKOTO  PO3yMY.
ABrycTuHiBchbKa  (Qisocodia  BaxkauBa
gepe3 ii "Ayx", S£K BIPaBASIHHS B
IHTeAeKTYaAbHIM BiOZaHOCTiI, ase KOAU
BOHa (9K 1e  Tpamuaoca <y  ii

KapTe3iaHCBPKHUX BEpPCisax) 3asuIiae 00adid

et "myx", mpes3eHTye cebe SIK TOYHY
HayKOBY cucreMmy i, BiAIIOBiHO,
cynepHuKa  ToMmi3My, 2KmabcoH  He
3BOAIKae i3 BUKpUTTAM ii zincyrocri” [13: 9).
[Ticag PO3rAdy 2KMApCcoHOBOTO

nopiBHAHHS iaocoditi ABryctuHa U
Kapresig, BapTo IOTAgGHYTH Ha HOro XK
3icTaBAEHHSA HexkaproBoi MOJIEAL
drirocodpyBanHS i3 AHTUYIHOIO Ta
cepeaHbOBIYHOIO TPAITULIISIMHU.
k. Makkya BimTBOpIOE CyTb
KuAabCcOHOBOI TTO3UMII 3 JAHOTO IIPHUBOMLY
HaCTYyIHUMU  caoBaMu: "[lekapToBUH
HECKiIHYeHHUH cyumii Bor, BceMmoryTHiiH,
BiabHHHE TBoOpelb, 9KUM 3aKAaB OCHOBHU
OyTTsa cBiTy CBOEIO Mi€BOIO Kay3aABHICTIO,
OyB He3HaWoMHUM [Ag AyMKu [laaToHa #
Apucroteas. [ekapToBa 0Oe3cMepTHA
ATOAVHA He OyAa CMEPTHONI AIOIHHOIO
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Apucroreas. [i¥icHo, ani bBor, a#ni
AIOMMHA, $Ki 39BHAMCA Yy CHCTeMax
Hekapra (1596-1650), Agiiduina (1646-
1716) abo Cmoino3u (1632-1677), He
II0CTaBaAU Y OOMEKEHOMY CBITi I'PEIIbKUX
disaocodiB, 3acHOBaHOMYy Ha CaMOMY
cobi" [11: 135]. Toxk gKLIO imed €aHHOrO,
YHIKaABHOTO, 6e3kiHeyHOro
ocobucTticHoro TBOpPLA € IIIAKOM YyzKOIO
naga IlaatoHa ¥ ApucToTead, TO BOHA €
He3aMiHHOIO [Ad Oy[b-IKOi CXOAaCTHUYHOI
CHUCTEMHU — YU TO AKBiHaTa, uu To loanHa
Hyuca Ckora, uu To Binbama Okkawma, yu
To Ppanmucko Cyapeca. Tak camo He
OMHHAa€E CBOEIO yBaroio Ied pe3yAbTaT
XKuabscoHoBoi posBinku i P. Padapa: "Y
CBOEMY HOBATOPCBKOMY  [JOCAIIXKEHHI
KHUABCOH aBTOPUTETHO BCTAHOBUB, IO
HexkapToBa igea Bora, a Takox ines mpo
ATOZIEH K THUX, XTO CTBOPEHi 3a obOpasom
BoxuM i3 MOyXOBHOIO CKAQ[OBOIO Ta
6e3CMepTHOIO AylIel0, MaloTh Yy SKOCTi
CBOTO mMkepera He PiaocoOCHKi TpakTaTH
TPEKIB, a nparti cepeIHbOBIYHUX
cxoaactiB" [2: 7].

Y cBoi#t npaili, mpucBsa4deHid gisocodii

Kapresis, MOAOIUH dppaHIy3bKHH
MEIi€BICT TakKOXK 3BHHyBadye €3yita
®pannucko Cyapeca (1548-1617) vy

HEeraTUBHOMY BIIAMBiI Ha (irocodyBaHHSA
Hekapra. Came y ekapToBUX
3arno3n4eHHIX i3 HampalroBaHb Cyapeca
XKuabcoH BOayaB OCHOBHY IIPUYUHY
MeTadi3nIHOol peayKIii, 3AificHeHOL
Kapre3iem, cebGTO HeEpO3pi3HEHHA HUM
KaTeropifi cyTHOCTi Ta iCHyBaHHA (IO
OUCTHUHKILIO YiTKO ITPOBOAUB CB. ToMma),
mo A. [Jaxdiii Bmaao I03HA4Yace UK
"meeKk3uCcTeHIlaaizario cyrHocti' [1: 461].

B pesyapraTi cCBOro OaraTopiyHOTrO

IIOCAIIKEHHI inocodii Hexkapra,
2KHUABCOH  OIMIIIOB  HEBTIIIHOIO  OAd
3aCHOBHHKA IPOCBITHUIIEKOTO
paitioHaaizMy y3araabHIOIOYOTO
BHUCHOBKY: "[yMKa IekaprTa, y

HOPIBHAHHI 3 /KepeaaMU, Ha sKi BOHA
crimpasacsi, y Habarato Oiapimiti mipi €
BTPATOIO, aHixK 3m00yTKOM " [S: 88-89].

Karx MapimeH.

[limHeceHHa  TOMI3MYy [0 CTaTyCy
odiritiHOTO ¢rirocodpcrrOTO BYEHHS
Katoaunpkoi llepkBu, 3aifiCHEHE ITarioro
PumcbekuMm AeBom XIII y 1879 p., maao Ha
METI CTBOPUTH OIIO3UIIIIO
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MOAEepPHICTCEKHUM TEHIOEHITIIM Ta
I1040AQTH ingiapTpaliiro b6araTbox
HONyASIPHUX  (PIAOCOPCHKUX BYE€Hb Y
KaTOAUIIBKUN  iHTeAEKTYaAbHO-OCBITHIM
npoctip. 30KpeMa, OHI€I0 3 OCHOBHUX
iane#t TOMizMy OyAO IIE€pPEeTBOPUTHCH Ha
"Tepalrifo IIpoTH KapresiaHcTa' [6: 18],
gaKe JOKOPIiHHO nepecopMaTyBaso
ycTaseHi moaeai diaocodpcrkoi pedpaekcii.
PenoBarmitine IepPEyTBEPIKEHHI
TOMiCTCBKOI JOOKTPHUHU BBazkaAOCs
MapiTeHom JKUTTEBO HeoOXiagHUM
3aBOaHHSIM caMe dYepe3 KapAUHAABHO
IIOMUAKOBUH  IHIAGX, HKHUM  AIOJCTBO
OpgMyBaAO Ha TOM MOMEHT BIIPOIOBIK
TPBOX CTOAITH, 3 dYacy IIOIIHMPEHHS
ekapToBoi paltioHaAicTU4YHOI Teopii.

He Oyne mepebiAbllIeHHAM CTBEPAUTH,

110 HaCKiABKH MapireHn OyB
IIepeKOHAHUM TOMICTOM, HACTIABKHU K BiH
OyB HETIOXUTHHUM imeHHUM

aHTuKapTesianeM. Ha cropinkax mparti
"Tpu pedopmatopu: Arorep, [lekapT,
Pycco" (1925) 3ao4yHa noaemika MapiTeHa
i3 [ekapToM cdrae piBHS €MiYHOTIO
IPOTUCTOSTHHS [10: 53-89]. Bubip
aBTOPOM caMe IHUX IIocTaTed y $KOCTi
00’€KTy CBOTO ZIOCAIIKEHHSI O0yMOBAEHUH
BUPIIIAABHUMH 3MiHaMHM, $IKi KOXKEH i3
MHCAUTEAIB CIPHUYUHUB, BIiANOBiAHO, B
HapuHax peairii, ¢isocodii Ta eTmKu
[10: 4]. Yepe3s IOTYKHUH  HAroAocC
PO3rAgHYTHX MapiTeHOM MUCAHTEAIB Ha
ICTOTHOCTI AIOZCBKOI iHAWBIAYyaABHOCTI,
caMm (paHIy3bKHH IOCAIAHUK CTAaBUB IM
y HOPOBHHY Te, IO IIOYaAM BOHHU i3
irHOpyBaHHY TaKOT'O BaroMoro 4HMHHUKA
dK peadiliiHa [Opupona AIOAWHU Ta ii
IHTeHIi T Ha CIIPSIMOBAaHICTh Ha
BCTAHOBAEHHSI CTOCYHKIiB i3 bBorom, a
3aBEPIINAN PO3BEAECHHSAM Yy Pi3HI KyTH
XPUCTUSHCTBA Ta PEIITH CKAQIOBUX
eBponelcrkoi KyabpTypu. P. MakiHepHi 3
IIOTO IIPUBOLY [AOPEYHO 3ayBazKye:
"Po3ymMm, skuii mocraB i3 [ekapta, Biacik
cebe i Bim Toro, mpo Oyao0 Ham HUM, —
HaIpallioHaABHOTrO, i Bim Toro, 1o 6yao
oig HUM, — HUXKYepalioHaABRHOTO. Taruit
ryMaHi3M BHUMaraB, III00 AOAHHA Oyaa
cama cobi cmacuTeAeM 1 BAACHUMHU
3YCUAAIMH  CTBOpHAA  3eMHUM  pait”
[12: 144]. Ha cropiHKax Ili€i eMmoIifiHO
3abapBAeHOI Mpalli He IOMiYeHUuH Yy
HaaAMipHIH AUOAOMATHYHOCTI Yy CBOIX



Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

cripobax oaTtu OLIIHKY BIIAUBY
JekapToBUX HalpallfoBaHb. J3rigfHO 3
OauyeHHAM IOOCALTHUKA, CBOIMH
pallioHaAICTUYHUMU imeaMu Lekapt
BUMHUB 'HEPBOPOOHHUH TIpixX CydacHOI

dinocodii” [10: 77] i "3HAB IIOKPHBAAO 3
00AMYYS MOHCTpPa, KOTPOIO Cy4dacHUH

iIeaaism BIIIAHOBYE i iM’am
Oymru" [10: 54].
dxkimmo 3amnodyaTtkoBaHa M. ArorepoMm

eBporneiickka Pedopmarntia ngag MapireHa
€ BEAUKUM HIMEUBKHM TIpPixXoM, TO
KapTe3iaHChbKa PEBOAIOIlS 1€ BEAMKUH
dpaHIy3bKHH TIpix B icTopii MomepHOi
oyMku [10: 86]. MapitreH craBUTH B
OpOBHHY JleKapTy "HaTypaAiCTUYHHM i
yTHAITAPHUY HapsaM Horo MyZapocTi”
[10: 83], akuii IPU3BIiB A0 3MiHU IOPAAKY
[i3HAHHS  dYepe3  iHCTpyMeHTaaizalliro
Metadisuku Ta ii pos3TaulyBaHHS Ha
IIOYaTKy KOTHITMBHOTO IIpPOLIECYy, IO
IIEPETBOPHUAO ii AHIIIEe Ha AJOIIOMIiXKHHUH
BCTYII A0 MEXaHiK!, MEOUIIMHU Ta €TUKHU
[10: 82]. 3a MapireHoM, KapTe3iaHCBKa
HayKa 3arofire HaCHAAS o
BimHoOIIeHHIO 10 peaabHOcTi [10: 76], ii
HepeayKOBaHOIo 6araTcTBa Ta HEOCSIKHOL
TAMOUHU. TpariuHuM HaCALIKOM
KapTe3iaHChKOi PEBOATOLIiT Mapiren
BBaxKae 3araAbHY "MaTepiaaizaitiro
Hayku"' [10: 66], ii 3HeBary moo BHIIMX
KaTeropii OyTT4, KOAU "po3ym
BimBepTaeThCs Bing BiYHOTIO i
CKEPOBYETHCH Ha BHUBYEHHA TBOPIHHA"
[10: 82]. Y  BHCHOBKax BHIATHOIO
HeoToMicTa [lekapT mocrtae sK "BIepTUH
PO3MIABHUK, KOTpHH He AUIIIe
BilOKpeMHUB cydacHe BiJ APEBHBOIO, a U
HaAallITyBaB yCi SBUIIA OAHE IIPOTH
omHOTO — Bipy ¥ po3ym, MmeradQisuKy U
HayKH, 3HaHHS ¥ Af060B" [10: 89].

Ha gymxy MapireHa, Hacaigku
JekapToBOoi penykIli I[To3HAYHUAUCA Ha
CIIPUHHATTI MaTepiaAbHHUX EA€MEHTIB
OTOYYIOUOTO CBITy AHIIIEe SK OO0’€KTIB
AIOICBKOTO MIi3HaHHS, 11036aBA€HUX
CaMOIIIHHOCTI ¥ He3aAeKHOT0 iCHyBaHHS,
0e3 peAsdIiiiHOI BiAHECEHOCTi A0 Cy0’€KTy
mi3Hagdd 1 #Horo csBimomocTti: "[HIImMm
caoBaMH, He OepeThcss OO0 yBaru mOo- i
[103aA0TiYHE, o- i [103aHayKOBe
icHyBaHH4 (Te, Mo y ['yccepas oTpumano
Ha3BY KUTTEBOTO CBiTY -
HiM. Die Lebenswelt), icHyBaHHS, SK

71

BOHO, 34 AOTIKOI0 HEOTOMICTIB, BUXOIHAO
"3 pyk TBopug", To6TO 3HUIIYETHCS Pid ¥
CIIpaBXHBOMY ceHci caoBa" [1:433].
CebTO pPI3HUIIA MiXK JBOMA IIOHATTAMHU €
HACTYIIHOIO: piu € IBUIIEM aBTOHOMHUM,
CaMOTOTOXXHHM, BOHa IicHye 0e3 Oynb-
gKOi CyTHICHOI HNPUB’EI3KH [0 CBiZOMOCTi
cyO’ekTa, 1110 3AiMCHIOE KOTHITUBHUH aKT;
HaTOMICTb 06°cKkm He € caMOCTiMHHM, ase
[Ii3HaBaHUM, BiH HEpPO3PHUBHO OB d3aHUMN
3i CBIZIOMICTIO cyb’ekTa, KOTPHUH
CIIPpSIMOBYE€ Ha HBOTO CBO€ IIi3HaAHHS.
Mapiten IIparHyB IIOI0AaTH neu
IIOCT/IEKAPTIBCEKUHE aHTaroHizM d4epes
YTBEP?KEHHsSI THOCEOAOTIYHOI YCTaHOBKH
Ha IliAiCHEe, KOHILENTyaAbHE CIPHUHHATTA
(1) mpupomHoro bymms peui i (2) peui

AUIIIE aK dopMasbHOTO 06’exmy
i3HaBaABHOI'O IIpoliecy. 3ailficHIoBaB BiH
Ile dYepe3 BIIPOBaXKEHHS  BAACHOTO

KOHIIETITY HMeHYIOHANbHOCMI, SKUH OyB
IIOKAMKAaHUN 3HITHU III0 IITYy9YHO CTBOPEHY
OITO3UILiI0 Jyepes IIepeHeCeHHs
MaTepiaAbHOTO  O0’€KTy Ha  piBeHb
HeMaTepiaabHOCTI ¥ HaAcyb’€KTHUBHOCTL
[1: 434]. 3pemrroro, P. MakinepHi He
JapMa y3araAbHEHO Ha3BaB Pi3HOOIYHY
MapiTeHOBY KpUTHKY (pirocodii JexkaprTa
"He MPOCTATAHHSM OAWBKOBOi TiAKH [0

Cy4acHOCTi, a 3aMaxXxOM COKHpPOIO Ha
KOpeHi cy4dacHoi KyabTypu" [12: 143].
Tox He Oynme nnepebiAbIIIEeHHIM
BU3HaAUYUTH mOpampo Mapirena "Tpu
pedopmaTopu” IK naskui
KOHTPKYABTYPHHH MaHidecT BHUpPa3HO
aHTUTYMAaHICTUYHOTO "

aHTHUIIPOCBITHUIILKOTO HITHOY.

Y Becrymi mo iHImoro 36ipHHKa TEKCTIiB
nig HaszBow "Con [ekapta' [9] Mapiren,
BU3HAIOYM 3HAYYIICTh KapTe3iaHCBKUX

IIepETBOPEHDb IIAS IIOIAABIIIOL
IHTEeAEKTyaAbHOI icropii, BCe K
IOTO/KYETHCA 13 o1iHkoio E. 2KuabcoHa i
y3araaAbHEHO ineHTUQIKy€e
dirocodpyBanua Kapresia gk "rpariyHmi
nooceimn” [9: 9]. Baacauit BUPOK

K. MapiTeHa 11010 TOAAABIIUX HACAIIKIB
OpOTo A0CBiAy € HactyrmHuM: 'CydachHi
AIOTY MAIOThH Ay’K€ ITOBYaAbHUU HpHUBiAeH
CIIOCTEpIraTH 3a ICTOPUYHHM IIPOBAAOM
TPBOX CTOAITH parioHaaizamy. Byao ©
caMorybCTBOM 3BHHYBadyBaTH pPO3YM.
Aae BOHH MOXYThH II00QYUTH BCIOIH,
HaBiTb B €KOHOMIYHOMY YyCTpPOi Te, III0
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IIOPOIXKYETHCS BHMOTOIO HaB’dg3aTU
MaTepii IaHyBaHHSI poO3yMy, 9KHH cam
BiIMOBAGETECA KeEpyBaTHCHd HaAWBUIIHMHU

U HaMlCyTTEBIIIINMHU PE€aABHOCTIMH,
3aI0BOABHSAIOYHUCH  AHIIIE IIOBEPXOBOIO
SICHICTIO. Bynp-aka paiioHaasizalia

HEMHHyYe TIIPU3BOAUTL MO0 abcypaHUX
pPe3yAbTaTiB, SKIIO BOHA HE € PO0OTOI0
I[iAICHOTO pPO3yMy, SGKHH [OOTPHUMYETBCH
nopaaKy MyapocTti Ta npupoau” [9: 10]. B
OCTaHHINU YacTUHI KHUTH -
"Kapresiancpka crnaammHa' — Mapiten
Biilae HaaexXkHe HeNepeciuHilt mocraTi
Hekapra i 3mificHEeHii HUM pPEBOAIOLI].
Hesroma i3 iICTOTHOIO 4aCTHUHOIO
KapTe3iaHChKOI pedopMH He 3aBakae
MapiTeHy BU3HATH OYE€BUAHY 3HAYYIIICTh
ocobu imefHoTO dyrmatTopa
[TpocCBiITHUIIEKOTO palioHaAi3My:
"3araaAbHOBXKUBAHHUM € TBEPIXKEHHS, II10
[exkapt OyB reHiaabHUM riaocodpoM, MaB
HaA3BHUYAMHO HAIIOAETAUBUME IHTEAEKT,
OyB CBOEPIIHUM Te€pPOEM, OOHUM i3 THUX
BUAATHUX AIOZIEY, YHsS AYMKa ITOPOIKYE
miAM#  cBiT; i, Ha gomady, BiH OyB
YyOOBUM iHIliIaTOpPOM i TBOPLIEM y raaysi
disuko-MaTeMaTHIHUX HayK' [9: 164].
BoueBuap, e "3araanbHOBXKHBaHe
TBep/>KeHHd" He crpuduHsie y MapiteHa
BHYTPIiTHBOI HE3TOIU.

B ycmixy J[ekapToOBOTO IIPOEKTY, SK
nosicHioe MapiTeH, € 4acTKoBa IIPOBHHA i
cxoaacTU4YHOi Tpamulii, oo BTpaTUAa
YYTAUBICTH [0 BHUMOT 4acy, He 03BOASAQ
BUBIABHUTH BHYTPIIIIHIO HAKOIIWYEHY
OUHaMIKy [Oasd 3OiHCHEHHd HAYKOBOTO
noctyny: "B gacu [dekapTa icTopid Hayk
Oyaa 3a0AOKOBaHA  ITPHUTOAOMIIAHBOIO
COHAMBICTIO CXOAACTHKH, dKa 0Oyaa
3aTbMapeHa BAACHHM CaMOBIIOBOAEHHSM,
[IeJaroTiYHOI0 PYTUHOKI 1 MOKAaJAHHAM

Ha aBtoputreru’ [9: 165]. HaocraHok,
MeTOoMoAOTIiYHa  xkara J[ekapta 10
paguKasbHOT apPTUKYAIPHOCTI,
PO3TOTOXKHEHHSI ¥  PO3IIEIIACHHS He
OMUHYyAQ TIPUCKITIAUBOI yBaru
IIOCAITHUKA-HEOTOMICTA, B3iplLIEBUM
IIPUKAIOM IIAS KOTPOTO OyB
TIPOTUAEKHUH XUCT AkBiHaTa o
301CHEHHI rapMOHIHHOI CHUHTE3HU

BiggaAeHUX OOHE BilT OJHOTO IIOHSTH,
KaTeropiii, eaAeMeHTIiB Ta KOHIenTiB. Toxk
Mapiten BucHoBye: "CB. Toma 30AMKyE,
JekapT Po3IIETIAIOE Ta PO3’€AHYE, A0 TOTO
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X y HaMbiAbIIT JKOPCTKUH
gorMaTu3oBaHUM croci6" [9: 166]. 3a
BAYYHHM crocrepexkeHHaM M. Manuini, y
[OCALIXKEHHIX Mapitena Hekapt
3MaAbOBAaHUH gK '"CBaBiAbHA AIOAHHA, IO
Mamxe IHTOKCHUKOBaHa CBOIMHU
npekpacHuMu romuakamu” [7: 40]; ogHa
3 IIUX IIOMHAOK IIOASITA€ B TOMY, IO
dpaHIy3bKHI pallioHaAICT PO3CIK HaBIIIA
LiAICHY CTPYKTYpPY AIOZICBKOIO €CTBa,
CTBOPUBIIIH IBi OKpeMi,
B3a€EMOBiqUyKeHi ¥  aBTOHOMi3oBaHi
napuHu - cdepy iHmenekmy i cdepy
npomsiokHocmi (i koo [JekapT po3ymiB
CYKYIIHICTB BAQCTHBOCTEM  AIOACBKOIO
TinQ). Binkoan BifgOyaacs g
dparmenTalisa IpUpoOaH AIOUHU,
"peiHTerpallis  AIOACBKOI  0COOHCTOCTI
crasra 3aBAaHHAM dirocodii” [7: 43]. Aae
Haf3yxBaAilIui 3 yCciX  PpO3PHUBIB,
3AiiCHEHUX ekapTtom, -
ManidpecToBaHMi PO3pUB i3
IHTEAEKTYaABHOIO TpagULi€ro,
KOH(POHTAITiA BiTHOCHO /0 aBTOPUTETIB,
3aCHYBaHHS 1HAVBIAYaAiCTHUYHOI MoOJeAi
MOZIEPHOTO disaocopyBaHHS Ta
IparHeHHd pPaauKaAbHOTO HOBATOPCTBA.
[MlonipaBaa, kara [lekapTa IIEPETBOPUTHU
cebe wHa HoBoro Apwucroreas Oyaa
3aBYACHO IIpupedeHa Ha Qiacko uepes
Opak dYOoroch pagWKaABHOTO HOBOIO Ta
iMmainmuTHe  30epesKeHHd  TATAOCTI  3i
CXOAACTUYHUMHU MUCAUTEABHUMHU
KaHOHaMH. CygyacHuM  ApHUCTOTEAEM
[lekapTy cTaTH He CyOHAOCH, IIPOTe
ypMaAa KIABKICTh HACTYIIHUX IIOKOAIHBb
dinocodiB a priori MOXKYTH BBasKaTHUCS
KapTe3iaHISIMH, mo3adK BOHH,
B30pyIOYHCH Ha [lekaprta, HaOyAu BimTomi
Heno30yTHROI 3BUYKH PEAITHBI3yBaTH YU
TO CTUTMaTH3yBaTH TpaaULLiio,
npe3eHTyr4YHn cebe i cBoio isocodiro y
AIKOCTi Oy1imMmTO abCOAIOTHO HOBOI
BiampaBHOI TOYKHM, [O0OCi HE3HAHOIO
TAYyMadeHHsI PeaAbHOCTi, KOBTKa CBizKOro
MIOBITPS IIiCAS TPUBAAOTO IlepeOyBaHHS y
3ayIIAUBIH KiMHATI.

Caig 3BepHyTH YyBary, III0 ICHYIOTB
iCTOTHI TACTaBH CTBEPIZKYBaTH, IO
BAACTUBI drirococeKitt noporpami
Mapitena oA pH3aIig i
IIPOTHUCTAaBACHHS omHe OTHOMY
BYeHbCB. ToMu i Hekaprta €
HEOOI'PYHTOBAHO IIOBEPXOBUM
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TAYyMadeHHSIM KapTe3iaHcTBa, ILI0 He
HaATO BIAIIOBila€ iCTOPUYHHUM peEaAisM.
Baratema Cy4aCHUKaMHU Mapirena
CHHTE3a cB. Tomu 371e0iABIIOTO
cripuiiMasacs He CTIABKH Oe3rocepenHbo
3 KOpIycy TBOpiB caMoro AkBiHaTa,
CKIABKH dYepe3 IIpU3My iHTepIpeTaliii
HaWBHUIATHIIIOTO IIpenCcCTaBHHUKA IIi3HLOI
(r. 3B. 6apokKoBOi) CXOAACTHKH  —
drirocoda-meracdizuka PpaHITUCKO
Cyapeca, KoTpuii 6yB BUpa3HO MOAEPHUM
MHCAUTEAEM He B MEHIIIN Mipi, aHIXK caMm
Hekapr. Kpim Toro, HaBiTb 3a MexXKaMH
nocaimxkens  2Kuapcona i Mapirena
HEPIZKO O0OCTOIEThCS Hebe3miacTaBHA
rimoresa, IMIO CTYIiHb 3HAYYIIOCTI TOrO
UMOBiIpHOTO PO3PUBY, KOTPUH iCHyE MixkK
exkapTom i CXOAQCTHKOIO, HaATO
nepebiabiieHa. Tak, Ha AYMKY BHAATHOTO

OeABTiFICEKOTO icTOpHKa-MemieBicTa
Mopica ne Byada (1867-1947),
KapTe3iaHChKUY pallioHaaizM €
OpraHiYHUM Ta I[IAKOM IIPUPOAHIM
IIPOJOBXKEHHSIM (xoua %4 TBOPUO
1€ PEOCMUCAEHUM) CXOAQCTHUYHOI

Tpagulii, a "lekapT i AOKK 3HaXOASTHCS
y HabaraTo OiaplmoMy Oopry mepen
CXOAACTHUKOIO, aHiXK 3a3BU4Yail HPUHHSITO
BBaxkaTH' [15: 298|. Ilonpu cBOXO paHHIO
KPUTHUKY  palioHaaismy [lekapToBOro
mTuoy, ONHI€EI0 3  HaWBaAroMilIux
XapaKTepHUX 03HaK (piaocodii AkBiHaTa
Ta OCHOBOIO ii Baromocti maa XX CrT.
dpaHIly3bKUHY MUCAUTEAL BBaxKae came ii
pallioHaABHICTD Ta BHYTPIMIHIO
HEeCYIIEepPEeYAUBICTE: "PosragHyTa K
dopMarbHO CKOHCTpyHoBaHa (pisocodis,
TOMIiCTCBKa inocodiss — s He Kaxy
TOMICTCBKA TEOAOTId — €  IIAKOM
pallioHaABHOIO: KOAHI PO3MHCAH, II0
BUIIAMBAIOTH i3 BipH, HE BIAITAIOTHCH V i1
rAMOMHHY TKaHHUHY. BHyTpillHRO BOHA
HOXOAUTHL  AWIIE  Big  po3ymy  Ta
gk gisocodii TOBHICTIO 06a3yeThca Ha
€KCIIEPUMEHTAABHUX abo
IHTeAEKTyaAbHHUX CBIMUEHHAX Ta Ha
AoTiuyHUX nokaszax' [8: 15]. 9k 3ayBaxye
Mapiten, Ha BigMiHy Big [Hekaptra U

Cmoizo3u, cB. Toma OoyB LIIAKOM
3a10BOAEHUH Habararo MEHIII
CaMOBIIEBHEHOIO imecro AIOZICBKOTO

po3yMy, caMe TOMY HaBIiTb QOCATHEHHS
drirocodCHLKOT MyZPOCTi BiH CIIpHUHAMAaB SIK
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CIIpaBy IIIAKOM i IIOBHICTIO pauioHaNbHY,
ase BOIHOYAC 30BCIM HE BHXOAOIIIEHO
pauyioHanicmuury [8: 14].

A. Naxuiti He BbOawyae y diaocodii
Mapirena OZTHO3HAYHO HeraTUBHOI
HaAalITOBAHOCTI II0 BiZHONIEHHIO [0
HOBITHIX inme¥iHUxX mporpam. 3aiHiCHIOIOYU
oragn MapiTeHOBOI OIiHKH CydacCHUX OAL
HBOTO (PiA0COPCHKUX HAIIPAMKIB, [laxHilt
3ayBaxye, 110 "Mapirer BOAOI€
JOCTaTHBO audepeHIliioBaHIM i
HIOAQHCOBAHHUM IIOTALOM [AS TOrO, II100
HobaYyuTH SK [OECTPYKTHBHI MOMEHTH,
TakK BOJHOYAC PO3TAEHITH, BAOBUTHU
CAyIIHI 1HTYIHii cydacHukiB" [1:423].
Tak, y sdgrKocti mokasoBoi  0Oasu
YKpaiHCBKUH JOCAITHUK IIPOIIOHYE
HaCTYIIHi apryMeHTH:

1. Tesa MapireHa T1Ipo IIPOIIEC
OororrisHaHHd, IIOYaTOK SIKOTO
BKOpiHeHUH y €K3UCTeHIIiTHOMY
mepexxuBaHHi AIOIUHOIO CBOE€T
KIiHIIEBOCTi, IEPEryKy€eThCs i3
dinocodiero icHyBaHHSI, HAATO i3 pPaHHIM
eK3ucTeHIliarizMoM [atinerepa.

2. MapiteH BOayaB NIEBHY IiHHICTH ¥
Beprconosit erricTeMoAorii, gaKa
HaroaollyBaaa Ha BaroMmocTi iHTyiTHBHOI
CKAa0BOi y MIPOIeCci iHTEAEKTYaABHOT'O

OCSTHEHHS CBITY Ta oiggaBasa
CIIpaBeIAUBIHT KPUTHULI HayKOBO-
paimioHaabHEe MHCA€HHA (BTiM, He Ha
KOPHUCTEL IIPUMITHBHOI ippallioHaAbHOI
1HTYIIii).

3. ®paHIy3bKUE HEOTOMICT BH3HABaB
CAYIUIHICTB BHUSIBACHOTO dpotigom
0e3CBiZIOMOTO YHMHHHKA B  IyXOBHO-
AYIIeBHOMY 3KUTTi AIOAWHH, IMIoIpaBaa
i Ta 09 U KPUTHLI pamguKasbHUY

"IIaHCeKCyaai3M" BiJeHCBHKOTO IICUXiaTpa,
dKui, Ha aOyMKy MapireHa, craB
HEIOAYTOI0 aHTPOIIOAOTIYHOIO PENyKIIiE€I0
Ta Oa3lyBaBcd Ha IirHopyBaHHI abo
OPUMEHINEHHI poAl IHIIMX  BUTOKIB
AIOICBKHX OazkaHb [1: 425-426].

Toxx [JaxHili BUCHOBYE, 0 "HEOTOMICT
ayK HIIK HE CXHUASIBCH OO TOTAABHOTO
3alepedeHHs] yCiX THUX HaIpallloBaHb Y
cepi 3aximHOI AYMKH, €Ki 3’9IBHUAUCH
BIIpoaoBXK XIX-XX croaiTTsa. 3 oragny Ha
ranboke 3HAHHS IBOTO  MaTepiaay,
MapiTeH yMmiB BHSIBUTH CAaOKi i CHABHI
CTOPOHH THX YU THUX (PIAOCOPCHKUX ifeH,
BYEHb, KOHIIENIIiH, OyB 3maTHHUM, TakK Ou
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MOBUTH, BiIOIAUTH 3€pPHO BiJ ITOAOBH...
Kpurepiem mas po3pi3HEHHS IIiHHOTO Ta
OECTPYKTUBHOIO B yCiX IIMX PO3YMOBUX
crpobax nasg MapiTeHa CAyzKUB, pid sicHa,
apucmomenigCcbKo-momicmcbKuil.  nioxio,
AKWH, Ha [epeKOHaHHS MHCAUTEAd,
BHpaXkaB — Y CKOHZIEHCOBAHOMY BUTASIi —
Halbiabmii  3m006yTKH  yciel  3aximHoi
dinocodpcrkoi mymru" [1: 426-427].

BHCHOBKH Ta IHEepPCNEeKTHBH
NOoZaABLIHX AoOcCAimxkeHb. Hacammnepen
XK. Mapireny HaAEXKUTDH IIOCYTHBO
IIepcoHaAicTUYHA IIpeTeH3isa o
HEBHUIIPaBIAHOI iHAUBiTyaaizarii
IlekapToM AIOZICBKOI OCOOHCTOCTi, MO
HiBeAIOBaHHS ii IiaAOTIYHOCTI,

Hero30yTHHOI OHTOAOTIYHOI HAaIlIA€HOCTI
Ha BCTAHOBA€HHH B3aeMHUH. [0 TOro X
[lekapToBa coaincu3allis po3ymy Oyaa
posuiHeHa MapiTeHOM K MITy4HEe H

HACHUABHHUIIPKE BHAYYEHHSI AIOJACBHKOTO
ratio i3 1IliAicHOI, 3AaromKeHoi Ta
rapMoHifiHOi MeTadi3n4yHOI CTPYKTYpPHU

BCECBiTy, HpuTamMaHHOi TomidMmoBi. I[lo-
ApyTe, HeIIpocTuMy [IeKapTOBY PeayKIIiiO
Mapiten BOayaB y 3By:KEHHi Iliaei
IPUPOAHUYINX JUCLIUIIAIH Ta B
iHcTpymMeHTanizamii metadisuku. Tperim
HeOe3miACTaBHUM  3aKHAOM 3  OOKY
MapiTeHa BapTO BH3HATH OO0’€KTHUBAILIO
JekapToM IHOpeaMeTiB MaTepiaabHOro
CBiTYy, cebTO yciueHHd OPUPOIH
OTOUYYIOUHX pedeill yepe3 mo30aBA€HHS ixX
CaMOLIIHHOCTI ¥ 3BY:KEHHSI [0 CTaTycCy
AUIIIE OO’EKTIB OAY AIOJCHKOIO ITi3HAHHM.
BaxkauBO 3ayBazKUTH IHTEAEKTYaABHY
4yecHiCTb MapiTeHa, KOTpHUH BU3HAE, II0
JacTKOBa IIPOBHUHA B ycHixy /[leKapToBOIo
IIPOEKTY Mae OyTH IIOKAaeHa Ha
3HEPYXOMAEHY CXOAAQCTUYHY TPaaUIIilo,
dKa 3HeXTyBaaa 00’€KTHBHHUMH BUMOTaMH
yacy ¥ [0 IEeBHOI Mipu BTpPaTHAa CBOIO
PEAEBAHTHICTE B HOBOMY, HAaAEXKHUM
YUHOM He BinpedaekcoBaHOMY
IHTEeAEKTYaAbHO-KYABTYPHOMY KOHTEKCTI.

3-TIOMiK HaWBaXXAMBIIIIUX BHCHOBKIB,
garux pitmoB E. 2KuabcoH y 1mporeci
OOCAIMKeHHd conamimuHu P, [lekapra,
BapTO BHU3HATH TPHU 3aCaIHUYI3A00yTKH
dpaHIy3BKOTO MemieBicTa, IO MOXKYTh
OyTH IIOKAQ[EHI B OCHOBY IIOZIAABIIHNX
HayKOBHUX po3BioK. [lo-niepie, 2KriabcoH
po3rAediB y 3acTocoByBaHiM lekapToMm
METO/IOAOTIi TIOCYTHBO  HEOHAATOHIYHI
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MeTadi3nyHi HayepKH, M0 3a3HaAU
OHOBA€HHS y dinocodcrKo-
OOroCcCAOBCHKOMY CHHTE3i CB. ABIYCTHHA i
caMme B TaKOMY BUTAST] OyAn
peuurnitioBani [lekaptom. [lompaBna,
HeBHU3HaHHs J[lekapToM BipH y HKOCTi
AETITUMHOI eIicTeMoAOriuHOi KaTeropii
BapTO BH3HATH HEYCYBHOIO BiJAMIiHHICTIO
MixK #Horo ¢ia0COPCHKHMM IIPOEKTOM Ta
cucreMoro  CB. ABryctuHa. Ilo-mpyre,
IOXiAHUM BIAKPUTTAM pPaHHIX PO3BiooOK
XKuabcona craB To¥M  dakT, IO
cepenHbOBIYHA cXOoAacTUKa Oyaa 6a30BOIO
— xo4dya M IMIIAIIIUTHO IHIPUCYTHBOIO —
CBIiTOTAS/THOIO TTapaurMoi0 aasg [ekapra
Ta Horo Cy4aCHHKIB. Bomgnouac
TPagULIiHHO HATOAOUIYBaHUY PO3PUB MixK
CEePEeNHbOBIYHOIO CXOAACTHKOIO i OTIIEM-
3aCHOBHHUKOM palioleHTPUYIHOI0O
IPOCBITHUIIBKOTO  IIPOEKTY  BHUSIBUBCH
3aHAATO  II€PEOiABIIEHUM. ITo-Tpere,
2KuAbCOH 3’dcyBaB, 110 HEAOUSIKUI BIIAUB
Ha driaocodiro ekapra Maaa
peaykoBaHa ToMmicTceka MeTtadizuka,
BukaaneHa &. Cyapecom 1 mNo3HadeHa
CIIPOILIEHUM 3AUTTSIM KaTeropii cyTHOCTi
Ta ek3ucreHuii. Ile crHocrepexeHHa
2KuabCcoHa Ma€e BaroMe 3Ha4e€HHs, [103ad9K
Hamaal HocTaekapTiBcbKa  (piaocodpia
HoBoro wacy Ha  TpuBaauid  d4ac
cripuifiHgaa y SIKOCTI HOpPMAaTHBHOI IO
ycidueHy KapTe3iaHChKy MeTa(i3uky ©
KaTeropito 4YucToi CyTHOCTi, 3BiABHEHOI
Big Oy ob-SIKUX 3B’I3KiB i3
€K3UCTEHIIaAbBHIMH KOPEHSIMH.
Hacamkinensb cAizy 3MiIMCHUTH
HaCTyIIHE IIifICYMKOBE y3araAbHEHHS: 1
K. MapireH, i E. Kuabcon OyAn
CYTOAOCHI B TOMy, III0 LIEHTpPaAbHOIO H
MePIIOPAAHOI0 ITpobaeMoIo [leKapTOBOIo

dirocopyBaHHI € moro CyTHiCHa
CIIPAMOBAHICTh [0 MapPTUKYASIPHOCTI,
PO3TOTOKHEHHSI, PO3ILETIACHHS %1
dparmeHTallii, IO BH3HaABaAoOCda oboma
IIOCAIAHUKAMHU IK METOOAOTIYHO

HEKOPEKTHHH yXWA Bim (B3ipmeBoi mag
HHUX) TOMICTCBHKOI Tpamuilii, HamiceHOI Ha
TaKTUIHY JQUCTUHKIILIIO 3apagu
OOCSATHEHHSI cTpaTteriyHoi emHoCTi, -
TpaguLii, 1110 3aBXKIU Oyaa
CIIpgMOBaHaHa [JAAEKOCSKHE OpraHigyHe
OpPUMHUPEHHH, CUHTE3yBaHHS Ta
KOHCTPYKTUBHE BOUpPaHHS y €OUHY
LIiAICHY CHCTEMY Ha II03ip pi3HOPIAHUX Ta
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BaZKKO Y3roazKyBaHHX CTPYKTYPHHUX eAEMEHTIB.
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THE PROCESS OF GLOBALIZATION - A VIEW ON MIGRATION: SOCIAL -
PHILOSOPHIC ANALYSIS
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The article is dedicated to the problem of today, which is associated with the processes of
globalization and the waves of migration of the population during the war. Today we are faced with
two global conflicts of humanity, which spill over into world politics, economics, and culture.
Conflicts especially plague Europe and the Mediterranean. The migration processes that took place
after the war in Ukraine reflected a rich diet in society for the acceptance of others, identification,
and multiculturalism in particular. Methods: social and philosophical developments and philosophy
of history, convergent and divergent processes: T. Kis, W. Rostow, H. Shelsky, O. Fleitheim,
J. Tinbergen, and E. Martinyuk as descendants of convergent and divergent processes in political,
social and religious life; John K. Galbraith — the investigator of the phenomena of '"industrial
partnership”, "globalization", "information partnership”; M. Kozlovets— explorer of the concept of
"identification" in the establishment of the historical process of matrimony formation. Globalization
processes were the origin of the ancient Greeks, who, through migrations, brought this way of life to
those living within the coastal territories. The phenomenon of migration lies in the fact that it only
responds adequately to changes that occur in a small place in marriage, and also adapts to the new
needs of marriage, which arises with skin problems, new and global forms In our time, without
globalization processes, common European and international moral and ethical norms cannot
develop. Migrations cause multiculturalism and sometimes lead to multi-confessional marriages. In
society, in turn, there is a need for fostering a different and tolerant marriage. Migration is also
associated with nutritional acculturation, assimilation, self-identification and isolation in society.

Key words: acculturation, globalization of society, population migration, multiculturalism,
Mediterranean, Ukraine, France.
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IIPOLIEC 'AOBAAI3AIIIL SIK BIOAIIOBIOb HA MIT'PAIIII COLIIYMA:
COLIAABHO-®IAOCO®CBKHH AHAAI3

O. &. Toabn

Cmamms npucesueHa aKMYanbHilli npobnemi CbO200€HHS, WO No8si3aHA 3 Npoyuecamu
anobanizayii cycnitbcmea ma XQUASAMU Mpauill HacesneHHsi ni0 uac iliHu. Cvb0200HI Mmu
cmukaemoce 3 08oma 2100GNbHUMU  KOHGpAIKMamu Jarwoocmea, SKi e8niuearoms HA C8imosy
nonimuky, ewKoHOMiKy, kyaemypy. Ocobnueo ui KOHPAIKMU cmocyrombess €E8ponu ma
CepeodzemHomop's, BauxkHbo-CxioOHo20 pezioHy. IIpouecu mizpayii, uio nocunucs nicist 6iiHU 8
Yrpaini giopedprexkmysanu 6azamo numaHsv 8 COUiYymi UL000 npuliHammsl iHUL020, 0eHmugiKauil,
MYAbMUKYAbMYPHOCMI 8 cyuacHocmi. Memoou: couianbHo-¢pinocogpcoki po3pobku 3 ginocodil
icmopii, KoHeepzeHMHUX ma ougepzeHmHux npoyecie T. Kica, Y. Pocmoy, X. Illenvcokozo,
O. @netimxetima, 4. Tinbepeena ma E. MapmuHioka sSK OO0CNMIOHUKIE KOHBEpP2EHMHUX ma
oueepeeHMHUX Npouecie 8 NOJIMUUHOMY, COYianbHOMY 1 peniziiHomy skummi; [x. KenHHema
T'enbpeiima — docnioHuKa sisuw "tHOYycmpianabHozo cychinecmea’, "anobanizauii’, "tHgpopmauyitiHozo
cycninecmaa”; M. Kosnogust — po3pobHuUKa noHsmms "i0eHmugpikauii” y cmaHo8ieHHL iICmopuuHo20
npouecy opmyearHs cycninecms. I'nobanizayiliHu npouecu 6Yynu NpuMamMaHHi nepiody OpesHix
2peKie, SKIL Mipayisamu 8eau 6I0N08IOHUN cnocib sKkumms MiTbKU 8 MeXaxX NPUMOPCbKUX
mepumopiii. deHoMeH Mizpayii noasizae 8 Mmomy, UL0 80HA NOBLIbHO, Ale a0eK8amHo peazye HA
3MIHU, AKI 8i0bysarombest 8 cycninbcmsi, adanmyemscsi 00 Hogux nompeb couiymy ma Habyeae 3
KOJKHOM X8Uet0 HO8UX 1 2106abHUX ¢hopm. B Haw uac, 6e3 2n100anizayiliiHux npoyecie He MoXKYymb
pO38UBAMUCS. CMAJL CYCNITbHL €8poneticbKl ma 3az2aibHON00CbKL MOPANbHO-eMUUHL Hopmu. Mizpayil
cmaromes  NPUUUHOK  MYAbMUKYALMYPAALHOCMI ma IHKOAU eedymb 00 NnoSIKOHgeciliHocmi
cycninecmaa. B couiymi, 8 ceoro uepey, SUHUKAIOMb hompebu 8 8UX08AHHI nogazu 00 IHUW020 ma
mosiepusayii cycniiecmea. 3 M2payisimu makoXK Nnoesi3aHi NUMAHHS aKYabmypauii, acuminsyii,
camoideHmugirayii ma 301uii 8 couiymi.

Knrouoei cnoea: axynemypayis, enobanizayisi cycninibcmsa, Mizpayisi — HACENeHHS,
Mmynemurynemypaniam, CepedzemHomop’s, Yxpaina, @paryis.

Formulation of the problem. For O. Fleitheim, Y. Tinbergen and
thousands of years, the phenomenon of E. Martyniuk as researchers of
population migrations has had a city in convergent and divergent processes in
the global world and history. Such political, social and religious life;
processes affected almost all corners of J. Kenneth Galbraith - researcher of the
the planet. Today, we have again become phenomena of ‘'industrial society",
spectators and participants (each has its "globalization", ‘"information society";
own more or less active role) in this M. Kozlovets - the developer of the
process, which adds to the actualization concept of ‘identification" in the
of the issue. formation of the historical process of the

Let's pay attention to the processes formation of societies.
related to the war in Ukraine and The purpose of the article. Research
population migrations. And, it is logical of today's problems related to
to pay attention to the war in the Middle globalization processes and waves of
East that started today, which has been population migration; questions about
going on for several days, but the the rights of emigrants; in particular, we
consequences are predicted to affect the explore this content as relevant during
migration processes of the world, and wartime.
first of all, the Mediterranean region. The degree of the problem

Methods of research. It was based on development. In a general sense, the
socio-philosophical developments and phenomena of  globalization and
philosophy of history, principles and migration were studied from various
methods of convergent and divergent aspects in the works of Aristotle and
processes in political, social and religious Plato, Herodotus and Homer, as well as
life: T. Kis, U. Rostow, H. Shelskyi, throughout almost the entire history of
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human  civilization. The topic of
migrations in the sense of globalization is
touched upon in the works of
S. Benhabib, R. Brubaker, R. Baubek,
E. Balibar, M. Bernardot, A. Zolberg,
T. Hobbes, R. Condorely, U. Kymlychki,
J. Locke, G. Spencer; Ukrainian
scientists: A. Boyko, O. Dobrodum,
M. Mykhailova, L. Nagornaya,
M. Kozlovets, E. Martynyuk,
E. Nikitchenko, L. Fylypovych and other
researchers.

In human history, migrations were not
an accident or a deviant line of
development. These processes were
present throughout the history of almost
all continents. Many social and political
phenomena, transformations, conflicts,
wars, demographic growth or decline,
changes in production and irrigation and
other reasons have always been
accompanied by population migration.
Such processes for several centuries in a
row play a special role in the processes of
polyconfessionalization,
multiculturalization, transformation,
colonialism, industrialization, and the
development of national states and the
global world market. Globalization
processes were inherent in the period of
the ancient Greeks, who proved their
way of life only within the framework of
the seaside territories.

Discussion and results. Political
scientist R. Voytovych claims that "global
terrorism, which scattered the modern
world, presented it with the need for
global migration, which led to the mixing
of languages and confessions, which, of
course, created new challenges for social
development. The result of global
migration was the dispersal of human
potential in search of realization of
relevant interests. Today, global
migration acquires particularly stable
trends that regulate the state policy of
most countries of the world, according to
which each national state is faced with
the objective necessity of developing its
own development strategy based on the
trends of the impact of global
migration" [8: 2].

Strong and constant waves of
migration, writes professor of sociology
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Rosalia Condorelli - caused by the
processes of economic and digital
globalization, as well as the
strengthening of the processes of
cultural differentiation, have led to the
fact that modern Western societies have
faced a serious social organizational
problem: how the recognition of cultural
differences and the example of social
integration can make it up? In this
regard, the characterization of all
systems as being able to adapt to
environmental disturbances and survive
through  self-organization, balancing
organizational integrative constraints
and emergency situations, i. e., far from
complete differentiation, not being even a
minimal connection (far from equilibrium
or on the verge of chaos ), can constitute
a valid reference point for sociological
reflection, starting from here, of the
current policy of integration of cultural
differences in our complex society
(pluralism, multiculturalism,
interculturalism) and their consequences
for social integration [ 3 |.

Political science professor Sayla
Benhabib points out that "Rights of
Others" explores the boundaries of
political community, ‘"focusing on
political membership — the principles and
practices of engaging foreigners and
strangers, immigrants and newcomers,
refugees and asylum seekers in existing
state systems. Borders define some as
members, others as foreigners. But when
state sovereignty is eroded and national
citizenship disintegrates, the definitions
of political membership become much
less clear. Indeed, few issues in world
politics today are more important or
more troubling. In his lectures, theorist
Seila Benhabib, echoing Immanuel Kant,

calls for moral wuniversalism and
cosmopolitan federalism. It advocates not
open, but transparent borders,

recognizing the rights of refugees and
asylum seekers to admission, as well as
the regulatory rights of democratic
countries. "The Rights of Others" is an
important intervention in modern
political theory, which is of interest to a
large number of students and specialists
in the field of politics, law, philosophy
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and international relations. Theoretician
professor Sayla Benhabib proves the idea
of "foreigners" who have such rights as
the host society and do not limit their
individuality [1].

Historian L. Nagorna, addressing the
topic of multiculturalism, notes in the
article "Fairways and Underwater Reefs
of Multiculturalism" that it inextricably
cooperates with migration processes — at
first multiculturalism was considered
mainly as a tool for adaptation -
acculturation and assimilation of
migrants into a new habitat with certain
guarantees of  preservation their
linguistic, cultural, religious traditions.
This concept included, first of all,
tolerance for a wide range of cultural
differences, respect for the rights of
minorities, and the right of an individual
to choose an identity acceptable to him.
However, the term gradually acquired an
ideological sound and is now usually
associated with a specific form of liberal
ideology with a distinctly integral content
and a strategic line for achieving
agreement in multi-ethnic, multicultural
societies. Theoreticians of
multiculturalism (R. Brubaker,
R. Baubek, E. Balibar, A. Zolberg) argue
for "differentiated citizenship", "special
rights of subordinate  minorities".
"Transnational citizenship" is considered,
in particular, as an effective means of
including immigrants in the political life
of a united Europe. Not all supporters of
multiculturalism are unanimous in
understanding the limits of its
application as a policy in multi-ethnic

societies. The concepts of sandwich
civilization, which are presented as
examples of logically complete,

"authentic" multiculturalism, appear to
be the most radical. In contrast to
moderate ("palliative") multiculturalism,
they advocate, in fact, the transformation
of states into a community of almost
completely autonomous ethno-cultural
groups in determining their legal status
and oppose "unification pressure” in any
form. Obviously, if you follow this path,
you can easily destroy the legal space of
the state and provoke the collapse of
statehood according to the Lebanese
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model. Much more popular in the
modern world are liberal interpretations
of multiculturalism, which are based on
the advocacy of moral relativism and
tolerance for otherness [13: 1].

The migration issue is related to the
phenomenon of law, on such foundations
are based, in particular, the approaches
of the theorist of multicultural
citizenship W. Kimlichka. It is dangerous
to give some members of society the right
to somehow limit the rights of others, he
proves. Since ethno-cultural conflicts
have become the most widespread source
of violence in the world and "there are no
simple answers and miraculous recipes"”
to mitigate them, it is precisely on the
basis of the protection of human and
citizen rights that everything should be
done so that the fate of ethnic and
national groups is not decided by
nationalists - xenophobes, religious
extremists or military dictators [11: 5].

Although a different opinion about
tolerance is held by, for example, one of
the most famous critics of
multiculturalism, the Slovenian
philosopher and sociologist Slavoj Zizek.
For example, in his work "The irritable
subject: the missing center of political
ontology" in the chapter
"Multiculturalism", the author writes
that the multiculturalist is tolerant
towards the Other as long as he is not a
real Other, but an aseptic Other to
modern ecological wisdom, shocking
rituals and so on, the moment he
encounters the real Other (with women
who are forced to wear the burqga, with
the torture of the enemy to death, etc.),
with the way in which the Other
regulates the specificity of his own
pleasure, tolerance disappears [10: 268].

The author had to speak at the
conference "La conférence francophonie
interdisciplinaire internationale" in
Romania, in the city of Galats, dedicated
to the topic of migration and minorities
in 2022, where it was noted that: "the
issue of migration and minorities is
taking on new features in the world as
part of the invasion of Russian troops
into Ukraine in 2022 year This concerns
the processes of formation of patriotism
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as a phenomenon of a multi-religious
country and the general image of a
citizen on the world stage. One of the
influential factors of migration processes
today is multi-confessional societies. We
will also remind you about the concept of
acculturation (from the Latin ad — to and
cultural - development) — this is the
process of mutual influence of cultures,
the acceptance by one nation in whole or
in part of the culture of another nation.
A distinction should be made between
"acculturation” and ‘"assimilation" in
which people lose their culture in contact
with another. The assimilation paradigm
is a process of uniform approximation of
features and characteristics of
immigrants to the widespread
characteristics of the existing society" [4: 1].

M. Mykhaylova's philosophy is
determined by the thought of migration
processes — "first, immigrants not only
assimilate, but also influence the
everyday life and mentality of the host
society; secondly, not all cultural
minorities are ready to change to the
extent required by the social policy of the
host state; third, in a society where the
traditions of individual freedom are
predominant, assimilation policies may
require the introduction of restrictions
not only to arriving immigrants, but also
to citizens who were born and raised in
this country. Philosopher M. Mykhaylova
defines assimilation of migrants in
countries accepting new fellow
citizens [12].

The article "Population growth by 1%
every year: why should Ukraine open its
borders to migrants" by contemporary
author FinPoint co-founder and
managing partner SerhiyBudkin
optimizes the issue of Populate or Perish
— examines: globalization processes
spreading with increased military
operations in Ukraine and unresolved
issues of consequences pandemic of
2019; globalization processes in various
aspects of manifestation, which define a
new stage of development. It both unites
society and divides it, leading to global or
local conflicts. Globalization processes
and hybrid wars in the philosophical
sense give the world an opportunity to
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effectively respond to today's challenges.

Globalization processes today reflect
social phenomena and their
consequences affecting the economy,
politics, information transmission,
population migrations, and hybrid

methods of warfare. Ukraine can choose
the path of post-war autarky and closure
of national society from migration, or it
can choose the path of Australia, which
was economically devastated by the war
in 1947; a country in which there were
not enough workers for anything, but in
ten years it became the richest country
in the world in terms of GDP per capita.
And it seems to me that Ukraine will
have no choice, because the dilemma of
Population or Perish will face the country
after the war much more acutely than it
faced Australia in the 1940 s.[6].

Migration processes take place under
the conditions of globalization, although
the very concept of "globalization" of
society arose in the 1990s. when the
collapse of the socialist economy took
place and capitalism in the sense of a
universal system came, in Robertson's
work "Globalization" [14: 99]. It is well
known that globalization is a progressive
process of modern society, it can also act
as a democratic process of society.

Hybridization as a phenomenon is a
process of modernity that disrupts the
stable system of society and replaces
stable social phenomena. This process is
also a response to population migrations
in the world as an influence of cultural
patterns and "salad bowls" or "melting
pots". This is what created America
today. This has already been raised in
other works of the author [9].

The opinion of a political scientist and
professor of the University of Aix -
Marseille, France— Marc Bernardot
regarding modern hybridizations in the
work "L'architexteliquide du travail
digitalisé" proves the connection of
aesthetic, cultural, social concepts with
the global concepts of mobility, hybridity
and liquidity that constitute, on his view,
"a new conceptual triptych capable of
explaining contemporary changes in
globalization. They are in the process of
replacing the classic environment-race-
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time triangle (from which it inherits the
concept of the network) that has
dominated representations of organicist
metaphorical  registers since the
humanist and industrial revolutions.
Mobiles, sub-levels that have long been
invisible have become central, space and

time, narrowing or speeding up,
becoming changeable and wunstable,
uncertain. They question identities,

classifications and boundaries to the
point of posthumanism. Entangled in a
postmodern linguistic knot with these
two concepts, with which it shares many
characteristics, the medium is endowed
with a multiplied, invasive power both
through its intrinsically informal
character and through its great universal
capacity to create an image (life, death,
time, power...). These terms have a
dimension and both facts and stories
together reveal the idea of escape,
people's loss of control over their destiny,
when modernity promised to rule and
control history forever, and nature, the
state and progress| 2].

In Emmanuelle Caccamo and Maude
Bonenfant book "Rhétoriques,
Métaphores et Technologies Numeériques:
L'influence du langage sur notre
perception de la digitalization du Monde"
the authors pay attention to
multiculturalism and globalization today,
warning that “The development of
computer technologies such as
connected the city, massive data (big

data) and artificial intelligence, is
supported by a set of persuasive
discourses. With the help of wvarious
linguistic processes, figures and

rhetorical strategies, these arguments
are aimed, in particular, at legitimizing
the increasingly digitalization of
societies. Metaphors play a crucial role
here. Although they may have an
aesthetic or pedagogical function, they
may also play an ideological role and
thus convey certain moral and political
values and distract us from fundamental
questions. The well-known example of
the IT "cloud" metaphor conveys an
almost ideal vision of digital technologies
and, unfortunately, helps convince
people of the '"intangible" nature of
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networks and computer systems. The
light and vaporous images of the figure
hide the scale of the ecological
catastrophe associated with digital
developments" [4].

Let's turn to the basics of integration,
according to M. Bernardot, as a kind of
hybridization of society, in our
differentiated and globalized society,
from a sociological point of view, he
connects these reflections with the latest
scientific achievements of the theory of
new systems or the science of complexity
about how all systems work, how natural
and social. Incorporating the sociological
tradition of processes of differentiation as
rules of social functioning, modern
sociology has adopted emergent, far from
equilibrium (entropy), self-organization,
unpredictable and surprising processes
of organizational change, operative
closure as specially adapted concepts for
representing social systems and, above
all, our modern society, which is
characterized by increasing complexity
due to the processes of differentiation,
individualization and globalization. Thus,
the language of complexity may justify
the caution with which normative
multiculturalism is thought to be viewed,
which implies it by tying it to a vision of
society conceived in such a way as to
dangerously visit that range of maximal
differentiation that must be avoided,
which is defined as the range of
uncontrollability. Islamic radicalism and
signs of rejection of nationalism in the
West show that this is not just a
theoretical possibility. The complexity
framework is where all the debate should
take place. Here, the integration proposal
of interculturalism can gain more
importance, avoiding the risks of
monoculturalism, on the one hand, and
social balkanization, on the other [2].

Today, migrations increase cultural,
political, economic, religious
diversification in the world and
specifically in individual countries. The
migratory  transformations of the
population, intensifying after the attack
of the Russian aggressor and taking new
forms and focusing on the European
Mediterranean region, which are the
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poles of global processes today,
strengthen the processes of convergence
in society. The world has divided into
new poles of influence, which only
emphasizes its global scale. Scientists
who have taken on the role of "scientific
and cultural diplomacy", those who are
outside the borders of our country
become part of global research, they
must further explore the phenomena and
help society overcome globalized evil and
terrorism in the near future.

Conclusion. The phenomenon of
migration consists in the fact that it
slowly but adequately responds to
changes that have taken place in society,
also adapts to new needs of society, and

acquires new and global forms with each
wave. In our time, social European and
universal moral and ethical norms
cannot develop without globalization
processes. In society, in turn, there are
needs for the education of respect for
others and tolerization of society. Issues
of acculturation, assimilation, self-
identification and isolation in society are
also connected with migrations.
Migrations become the cause of
multiculturalism and interculturality,
and sometimes lead to polyreligious
society. This topic, taking into account
modern  processes, needs further
scientific research.
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OHTOAOTTYHI ITPHYHHHU BIHHH POCIi B YKPAIHI

O. O. l'opailyyk"

OO0Hieto 3 2on08HUX NpuvuH iliHu Pocii 8 YKkpaiHi € icmopuuHo chopmoeaHa KAPOUHATLHA
MEHMANBHA BIOMIHHICMb MDK POCISTHAMU MA YKPATHUAMU, U0 8I0006parkaemuesi Y AKCION02IUHUX
napaduemax Hapooi8, COUIOKYAbMYPHOMY YKAAOL, NOJIMUUHOMY PerUML mouio i, 8i0nogioHo, — Y
c8imoensdi, mpaoduyisx, HOPMAX ma NpPasuaax nogediHKU, ocobaueocmsx xkummeodisnbHocmi. L{i
HapoOu peanizyrome pIsHI WUBLNI3AUIHI npoekmu: YKpainyi — eeponeticbKuli, pocisiHu — asilicokuil.

OCHOBHUMU eK3UCMEeHYIHUMU YIHHOCMAMU YKPAiHYI8 € ceobo0a, IHOUBIOYaLizm, MUPOOOHICMb,
MOoJlePpaHMHICMb, eMOUILHICMb, JPUIM, NPAUESHOOHICMb, 30amHICMb 06 1auLmo8yeamu Omouyrouuii
cgim ecmemuuHO Npueabiuso ma iH. YKpaiHui iCmOpuuHO € UacmuHOK €8ponelicbKoi YUsLIZauil,
8U3HAIOMb Ma NIOMPUMYOMb 0eMOKPAMUUHL YWIHHOCMI ma c80600U.

Hamowmicms 02151 pOCIlicbko20 cychinbCmed, MeHMAAbHICMb S1K020 (QOPMYEANACs 8 YMO8AX
momasimapHux ma a8MOPUMAPHUX PeXXUMI8, 3HUWEHHS NpouapKis, wWo msoKiiu 00
0eMOKpamuuHuUxX uiHHocmeli ma sibepanvHux idell, XapaKkmepHi aHMU3AXIOHI Cc8imoansioHI
opieHmMupu ma OHMUAMEPUKAHI3M, HE NEepeocMUCAeHA NnonepeoHst PadsHCbKa KOHGPOHMAUIiHA
ncuxonoeis. IchyeanHs PP Yy cyuacHomy 6u2nsioi MOsKAuge uepe3 NAaHY8AHHS CUIbHOL 0epiKagHOi
840U Y NOEOHAHHI 31 CAYIKIHHAM 8eNUKIl i0ei, ujo Haouxae pocisiH mepnimu CKAA0HI MamepianibHi
YMo8U, 8I0CYMHICMb HaleIHUX npag i ceobo0. Cymmesuli enaiug 30iliCHIOE peiizisi.

KonuenmyaneHe ocmucneHHss PYHOAMEHMANbHUX MEHMANbHUX BIOMIHHOCMEl pPo3uUproe
KOHMeKCm NPUUUHHO-HACTIOKO8UX 38°a3Kie, donomazae 2aubuwe posymimu cumyayio, obupamu
ONMUMANbHL 0ie8l MEeXAHIBMU NOCMYynogozo YChiHO020 SUPIUWEHHS. CKAAOHO! 2eonosimuuHol
cumyauii, ujo 3azporKye Ycbomy ceimy, 3ynuHUmMuU mupaHiro ma paului3m pociticbikozo 3pasKa.

Knruoei cnoea: egponelicbka yusLnizayis, asilicbka Yuesinizayiss, YKpaiHcbKa MeHmMAlbHICMb,
pocilicbka MeHmanbHICMb, 0eMOKPAMUUHL UIHHOCMI, A8BMOPUMAPU3M, MOMATIMAPUIM.

ONTOLOGICAL REASONSFOR RUSSIA’S WARIN UKRAINE

0. O. Hordiichuk

One of the main causes of the Russia's war in Ukraine is the historically formed fundamental
mentality difference between Russians and Ukrainians, which is reflected in the axiological
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paradigms of these peoples, ontological foundations, socio-cultural system, political regime, etc. and,

accordingly, in the worldviews, traditions, norms and rules of behavior, and peculiarities of life is
substantiated. These peoples are implementing different civilizational projects: Ukrainians —

European, Russians — Asian.

The existential values of Ukrainians are freedom, individualism, peacefulness, tolerance,
emotionality, lyricism, hard work, the ability to make the world around aesthetically pleasing, etc is
substantiated. Ukrainians have historically been part of European civilization, recognizing and

supporting democratic values and freedoms.

Instead, the Russian society, whose mentality was formed under totalitarian and authoritarian
regimes, destruction of layers that tended to democratic values and liberal ideas, is characterized
by anti-Western worldview and anti-Americanism, and in addition - the previous Soviet
confrontational psychology has not been rethought.

The existence of the Russian Federation in its current form is possible due to dominance of a
strong state power combined with service of a great idea that inspires Russians to endure difficult
material conditions and lack of proper rights and freedoms. Religion also has a significant impact.

A conceptual understanding of fundamental mentality differences broadens the context of causes
and effects, helps to more deeply understand the modern full-scale war, to choose the best effective
mechanisms for the gradual successful resolution of the complex geopolitical situation that threatens
the whole world, and to stop Russian-style tyranny and fascism.

Key words: European civilization, Asian civilization, Ukrainian mentality, Russian mentality,

democratic values, authoritarianism, totalitarianism.

ITocTaHOBKA npobaemHu. Temy
IIOCAIIKEHHA aKTyaailye
moBHOMAcCIITabHa  BifiCbKOBa  arpecis
Pocii B VYkpainy, skKa posnodasacs y
AIOTOMY 2022 POKY MaCOBHM

BTOPTHEHHAM 3 PaAKETHHUMH oOcCTpiraMmu,
3aXOMAEHHSM Ta OKyIAalli€l0 TepUuTopii,
YHUCAEHHHMH  JKE€pTBaMH gK  cepen
BiiICBKOBHX, TaK i MUPHOrO HaceAeHHS. |
Ile He € BiliHa 3a pecypcHu ¥ po3UIUpPEeHHI
TepuTopii (X04 1e# KOMIIOHEHT TexK
Baromuii). lle — KopcToka igeoAoridHa
KOAOHIaAbHA BifiHa, TEHOIH I
yKpaiHcbkoro Hapoxmy |[l], 1m0 oOpas
JOEeMOKPaTHUIHUHN IIASIX PO3BHUTKY,
iHTerpallilo A0 CHIABHOTHU €BPOMIEeHCHKUX
KpaiH.

Bararo xro B YKpaimi ta B CcBiTi
3arasoM He BipuB, 110 Pocisg HaBaxkuThHCH
MAacoBO aTakyBaTHu MUpPHy Kpainy y XXI
CT. d4epe3 0e3rAy3micTh 1€l BifiHH,
HEBHUIIpaBAaHy BapBapCbKy KOPCTOKICTb
y 4Yac HOBITHIX TEXHOAOTIH, IIOCTyILy H
nporpecy. OpmuHaxk 3 2014 poky Ha

yKpaiHCBKUX TEPUTOPIAX pociticeki
BiliCBKOBI BOMBAIOTH, BUKPAIAIOTh,
KaTyloTh, IBaATylOTb, TIpabyroTh i

HUIATh, Opeurydu yciMm i cobi, 110 1e He
BOHU, MAacOBO TIIPOAYyKyIOuu peHdKOoBi
HOBUWHH IIPO 3arpo3y Biz ykpaiHIliB, mpo
HiOUTO YKpaiHCBKY IpPOMAansdHCBHKY BiifiHY
Tomro. Hamararorbcd BumaBaTu OazkaHe
3a [fificHe, OpUXOBaTH, HI0 iX "KOPOAB
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roauti' i € BOUBIIEIO, MiXXHAPOIHUM
3A0YHHIIEM [2]. 3a04uHU IpoTH
IIUBIABHOTO Ta BIMCBKOBOIO HaCEAEHHS
Ykpainu, TexHOreHHi ¥ TryMmaHiTapHi
KaracrpodH, 3OiHCHEHI POCIACBKUMU
"BU3BOAUTEASIMH" / 3AOYHUHIIIMHU
IIOKAa3yI0Th CIIPaB3KHE IIOTBOPHE O0AMYYL
P® - wHatibiabmoro Tepopucra XXI
CTOAITTSI, MeTa HKOTO — 3HUIIEHHS
Ykpainu Ta npuBAacHeHHd ii icTopuuHOI
CHIaAIINHU.

MizxkHapomHa CIIIABHOTA  IIporAefdiAa
PO3KBIT pocificbKoT0 hammmzmy,
HEIOOIIiHHUAA Horo Macurtab Ta

MOXKAMBOCTI B IIOEAHAHHI 3 iMIIEPCBKUMH
amOimigamu, popMyBaHHa H 3MilTHEHHS B
POCIICBKOMY CYCIIABCTBi 1[€0AOTiYHOTO
KYABTY BIiHHU, L0 BKAIOYAE IIaM’SITh IIPO
nepemory CPCP wnan HimeuyuwmHOIO Yy
Hpyriii cBiTOBi# BiMHI (Ha il nam’gri

CTBOPEHO HU3KY CIIEKYASIITIH Ta
[AECTPYKTUBHHUX HapaTHBiB, 1110
MOHOIIOAIZVIOTE IIEPEeMOTY, BiAKUOAI09U

JOIIOMOTY COIO3HHKIiB; HE BH3HAIOTb, IIIO
CPCP Texx OyB arpecopom i OKyIIaHTOM),
BUITPaBAOBYE BIiMCBKOBI 3a04umHU Pocii y
[MpumuictpoBT # Abxazii (1992-1993),
Yeuni (1994-1996, 1999-2009), I'pysii
(2008), Cupii (2011-2022), a 3 2014 poky
i B YkpaiHi [3] — aHekcito KpuMcEKoOTO 11iB
OCTpoBa Ta  3axXOIA€HHd  YacTHHU
Teputopit  [oHempkoi 1  AyraHcbkoi
obaacTell YKpaiHU 3 MPOTOAOIIEHHSIM TaM
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KBa3ifiep:kaBHUX YTBOPEHD,
KOHTPOABOBaHUX pocificbKuMu
OotioBUKaMH.

Buragnae, 1o cBiT He 3HaAB, He

PO3yMiB dKHMMH IIHHOCTIMU Ta ioesMu
KHUBE POCIHCBKE CYCIIIABCTBO, HAaCKIABKH

JAaA€KO  MOXKYTh 3alTH  XBOPOOAUBI
ambiriii  pociificekoi Baamu. "LliHHOCTI
cy4acHOi IUBiAi3arii noTpeOyIoThH
3axyucTy. Mup, mOporpec Ta IIpasa
AIOUHU HEPO3PUBHO II0B’d3aHi.
[epxaBu, gKi BOUBaAIOTH 3KypPHAAICTIB,
YB’I3HIOIOTb  AKTUBHHUX  AOfed  4u
pPO3raHdgdI0Th MUpPHI LOeMOHCTpallii,

CTQHOBASITh 3arpo3y HE TIABKH OAd CBOiX
rpoMaJsH, a B OAd BCBOTO DPETIOHY Ta
MHUpPY y CBITi" — 3a3Ha4uAa y BHCTYII Hifg

yac otpuMaHHda HobOeaiBcpkoi 1mpemii
MUpPY (2022 p.) yKpaiHCBKa
IIpaBO3axXUCHUILII OaekcaHgpa

MartBiltuyk [4].

KpemaiBcBKi Tpoai Boaaan, 1110 YKpaiHa
Oyme OKyroBaHa 3a 72 TOOWHU, HIOHTO
TyT 4eKaroTb Pociro i T. 1., i T. iH. Aae Tak
He crasocd. CTpUMaAu MacCOBHH HACTYII,
HE JaAu 3axXONHUTHU CTOAUWIIO, BIOAKHHYAHU
OKyllaHTa Has3ajZ, 3BIABHHUAM YacCTHUHY
OKyIOBaHHUX Teputropiti 30poiiHi Cuau
Ykpainuy, 3aroHHU TepuUTOpiaAbHOL
000pOHH, 3BUYAMHI IepeciuHi ykpaiHIi,
10 BUUIIAM OOPOHHUTH CBOi MicTta Ta
ceannia 3 0aHAEPIBCLKUMHU CMYy3i i HaBiTh
roaipyd. CoTHi THCHY AIONEH pPi3HUX
podpeciii MOOGPOBOABIIAMHU BiAIIPaBUAUCS
Ha dpPoHT, MacoBO PO3rOopHYBCHI
BOAOHTEPCBKHH pyx. Bmaaoca 30epertu
CTaliABHICTh [OEepP:KaBHOTO YIIPaBAiHHS,
dinancoBoi Ta O0aHKIBCBKOI cCHCTEMH,
AOTICTHYHUX HIASIXIB, IoCTavYaHHS
Xap4yoBUX IIPOAYKTIB, AIKiB Ta iHIIHUX
HEOOXiTHUX TOBapiB. [IpamiBHUKHT
€HEPTeTUYHOTO Ta KOMYHaABHOT'O
CEeKTOpiB 3abe3reynan poboTy Ta IIBUOIKE
BiTHOBAEHHS KPUTHYHOI
iHppacTpyKTYypH, daKa 0COOAMBO
IoTepriasa Iifi 4ac TEPOPUCTHUYHUX aTaK
BoceHHU 2022 Ta B3uMKy 2022-2023 pp.

Burasnae, 1m0 cBiT He 3HaB, He
po3ymiB  macmtab — BigBaXKHOCTI ¥
BOAEGAIOOHOCTI  yKpaiHCBKOro  Hapoay,
31aTHICTD CaMOOPTaHi30ByBaTUCH y
CKAQIHI JacH, MAacCOBHUH BUOIip
BiICTOIOBATH AEMOKpPATHYHI IIIHHOCTI Ta
cBOOOIM HABITH IIIHOIO BAACHOTO KUTTH.
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[TinTpuMmka VYkpaiHu y O6opoTsbi 3
arpecopoM oO’emHasa  IUBiAi30BaHUM
cBit. lle i BilicbKOBa Ta TryMaHiTapHa

OoTioMora, JKOPCTKi  caHkili, akiii
IIPOTECTy, BCe, IO i30AI0€ ¥ mocAabAIO€E
P®. BomHoyac He MeEHII BaxXAUBE

3HAQYECHHAI Mae€ yCl'IiI_HHe IIPOTHCTOAHHA B

iH(popMaltifHiIH BIlHI, 1110 BEOyTh
IIPOPOCIHCEKI CHAM TII0O BCBOMY CBITY:
06i3HaHICTh CycCIiAbCTBA y CHTYyAallii,
KPUTHYHE CHOpUPHATTS iHdopMmarri, ii
nepeBipka, akKTHUBHa rpoMaagHCBKa

mo3uiiga [S).

CBiT Mae OiabIlie 3HATH PO YKpaiHny ¥
Pocito: 1m1o 1me 3a mgep:kKaBH, XTO Taki
yKpaiHili Ta pocigHH, YU AiCHO B HUX
OaraTo CImAbHOro. Y IMX BiAnoBiadx
OCHOBHI IPUYHHU POCIHCHKO-yKpaiHChKOI
BitHU. Sk B3araai MoxkAuBO, 10 y XXI
CTOAITTI COTHI THCHY BOMBaIOTL, a
MIABHOHU POCISIH IIe HNigATPUMYIOTH? | gk
KOPEAIIOTh MiX CO00I0 KpPEMAiIBCBHKi
HapaTHuBHU 'yKpaiHil, pociguu, Giaopycu —
onvH OpaTchKuili Hapona' Ta TOTaAbHA

HEeHaBHCTDH pocisH 10 YKpaiHIliB,
OazkaHHA IPUHU3UTH, HiAKOPUTH,
SHUIIUTH?

MeTa mocaimzkeHHA: IIpoaHaaizyBaTHU
MEHTaABbHI BiZIMIiHHOCTI MiX yKpaiHIIIMU
Ta PpOCiTHaMH, aKCiOAOTiYHI MaTpumi u
OHTOAOTIYHI 3acagy iX XKUTTEAIIABHOCTI.

Hduckycia Ta pesyabTaTH. Bilina
Pocii mpotu Ykpainu TpuBae BKe YOTUPHU
CTOAITTH y Pi3HUX popMax — 3aXOIIAEHHS
TEePUTOPiH, 3ab0poHa YKpaiHCBKOI MOBH
Ta KYABTYPH, pycudikariris,
IepenucyBaHH4 icTopii Ta IpUBAACHEHHS

YKpaiHCBKOi KYABTYPHO-TIOAITHYHOI
CIIaAIIHHHU, perpecii, BUHUILEHHS
IPOLIaAPKY iHTeAireHIii (po3cTpiam,

yB’s13HeHHd, aeropratii o Cubipy To1o),
IPUAYLIIEHHS CEASHCBKOTO OIOpy Ta
PO3KYPKYAECHHS (rTy9HEMHU
roAOoOMOpPaMHU pocifickka Baaga BOmaa
Oiabmme 10 MAH YKpaiHCBKUX CeAsH),
iJeoAorigHa TTpomaraiga Ta iH.
[TpuHMKyIO4YN yKpaiHIliB, 6iA0pyciB Ta
IHIIII KOAOHI30BaHi HaApPOAH, 3IKOPCTOKO
npuaylnyodn ix omip, Pocia Beck dac
CBOTO iCHyBaHHA Oymaye BAACHY iMIepiro,

0e3KapHO TMEpPeIruCyloYH icTopito Ta
CTBOPIOKOYH BUTIiIHI oz OITYYHI
HapaTUBH, 30KpeMa - "YyKpaiHCBKOTO

Hapony He icHye", "KuiBckka Pycp -
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npabaTeKiBIIMHA poCificbKOro, a He
yKpaiHCBbKOTO Hapomy' 1 T.d., Bene
"XOAOIHY BiMiHY" 3 3axiIHUM CBiTOM.

3po3ymitu mii Pocii 3 partioHaarHOI
[I03U1Iil He MOKAUBO. lmeoaoria "pycbKoro
Mupy", immoepcbKi ambimii pocificekoi
BAQAX HE BHU3HAIOTHb iICHyYBaHHA YKpaiHU
gK caMOJOCTaTHBOI JepzKaBH, 110 obpasa
CaMOCTiMHHII  mIA9X Ta  Kypc Ha
€BpOiHTETrpallifo, A9 HUX MU ¥ Hazaai €
YaCTUHOI0 "'MOCKOBCBHLKO-IIPaBOCAABHOTO
IUBiAi3aIliAHOTO IIPOEKTY" .

Pocilicbkkuli MOAITHKYyM Ta
JacTHHa MHOr0 €eAeKToparTy
iIMIIEpIIOBIHICTH)  BBazKaloTh
CPCP HaMbiABIIIOIO TE€OIIOAITUYHOIO
Kartactpooro XX cT., BOa4awTh Yy
BaxigHOMY CBiTi (€EBpOIEHCBKHX KpaiHax,
CIIA) cBoix BOpOTiB.

3HayHa YaCTUHU pocificbKoro
CyCIIiABCTBa HiATPUMYE ifel0 MeciaHcTBa
— IMIIEpCBKi CTEPEOTUIIN ¥ HOCTAABLiIO 3a
"BEAHKOIO MOTYTHBOIO Pociero",
AHTU3aXIAHUIILKI CBITOTASITHI OpPi€EHTUPU
Ta aHTHaAMEPHUKAaHi3M, He IIepeoCMHCAEHA
roriepeHd paAgHCbKa KOH(POHTAaIilHa
IICUXO0AOTid [6].

®akTuyHO cporogHi PP 3mificHIOE
"IIOBTOPHY KOAOHi3aIlil0". AmKe SKIIO0 €
yKpaiHcbka ¥ 0OiropychKi Hailli, TO
BiAmoBiHO -  HeMa€e  IMIIEPCBKOIO
pocificbkkoro Hapomdy, III0 MICTUTh B
cobiBeAnKO-, Mano- i 6iaopyciB.

Came TOMy HPOPOCIMCBKI CHAU BEOYThH

Baroma
(ocobauBO
posmnan

Opotu  YkpaiHm  iHdopmaniiHy —Ta
HACUABHUIBKY BiliHY: ciroTb
nesiHdopmaliito, MAaHIIIyAIOIOTE
CYCIIIABHOIO CBi[JOMiCTIO, HAB d3VIOTH ifiei,
CIIpAMOBaHi Ha BITHOBAEHHHA
KOAOHIaABHOTO  CTaHOBHUIIA  YKpaiHW,
dOpPMYIOTH o6pasu KpHUBaBUX
HAalliOHAaAICTiB, MEHIIOBapPTOCTi

YKpaiHCBKOTO Hapoay MO0 POCIHCHKOTIO;
BeAyTh MOBHOMAcCIITAOHY BifiHYy HIOHTO
dK KpaiHa-BH3BOAHTEAB, a IO (PaKTy €

arpecopoM, 1III0 BOMBae Ta KaTye
BiiICEKOBUX i MHpPHE HaCEeAEHHS,
BUKPAJAa€ 1 BWBO3HUTH MiTeH, 3HUIIYE

¢i3U9YHO — CTUPAE 3 AWIA 3€MAi, CEAWINA,

MicTa, III0 He MOXKe 3aXOImuTH ¢
i IKOPUTH.

Pociticbkke  cycmiaAbcTBO 'y CBoOik
TIepeBaXkHil  OIABIIIOCTI HE  YHUHUTH

BimuyTHOTO omopy. Biawmie Toro, cyrreBa
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Horo 4acTuHa MHOiATpUMYye BilHY [7].
3aranoM Ie € HaCAIIKOM TpHuBaAoi
MaciTabHOiI IHpormaraHayu Ta pernpecit
1010 THUX, XTO HE IIiATPUMYyE Aii Baaau.
3a ocTaHHi PUKU OECSITKH TUCSY POCisSH,
10 € MIPUXUABHHUKAMH [OEMOKPATHYHUX
LHiHHOCTe# Ta AlbepasbHUX ime#, BUixaau
3a KOPIOH, IO IIe OiAbIlle IIOTipIIIHAO
CHUTYAlIil0 B KpaiHi. B yMoBax
aBTOPHUTAPHOI'O  PEXHMY, BIACYTHOCTL
cBobomM cAOBa Ta BHOOpPY, (izudyHOTrO
3HUIIEHHS OIIO3MIlii, TOTAaABHOI LEH3ypHU
TOLIO IIOCTAIOTh IIMTAHHS: HKHUM €
Cy4acHe POCIMCBKe CyCIiABCTBO? XTO € Iii
AIOMTYU, III0 3AiHCHIOIOTH TEHOIIUI Ta
eKOoLuJ B YKpaiHi, HOrPOXKYIOTb CBITY
danepHoO0 30poero? YdKi ixX ITIHHOCTI Ta
IIparHeHHs? YW B3araai iCHye pociticbke
TPOMaASIHCBKE CyCIIABCTBO?

Baaga P® He ouikyBana Ha Takui
IOTY>KHHUH 1 3aTaTuil omip okymnarii 3
OOKy MiCIIeBOTO HACEAE€HHd, IiATPUMKY
ykpainiiB Big CHIA, eBpone¥cbKUX KpaiH
Ta 6OaraThbox IHOIMX II0 BCBOMY CBITY.
[IpumnyckaeMmo, 10 3 HU3KH IIPUYUH BOHA
He B34AU [I0 yBard, L0 yKpaiHIi CyTTEBO
Pi3HATBCA Bix pocisgH, L0 B OCHOBI

OHTOAOTIYHOTO dpyHOaMEHTY
€K3HUCTeHIIi HHO1 napagurMu
YKpaiHCBKOTO CyCHiABCTBa -

BOAEAIOOHICTS [8].

MeHTaABHICTD YKpaiHIIB 6a3yeTbcd Ha
apxeruriax CBoboau Ta  0COOAMBOTO
CaKpaAbHOT'O CTABAEHHS OO BAACHOI 3emai
[9: 18|. VYkpainmi, 9K 1 eBpomeuI,
BBasKalOThb HACHABCTBO HEIPHUHHATHUM
Ta IIPUHU3AUBUM. POCiHICBKO-0iA0PyCHKHHI
HapaTUB IIpO TIIpaBO [ep:KaBU Ha
BHKOPHCTAHHS CHAHM  IIPOTH  CBOiX
rpoMajsH B YkpaiHi He crpaioBaB. [lig

Yyac BCEHAPOAHMX pPEBOAOIH Ta B
yMOBax BitiHU yKpaiHii YUHSATD
BigBaKHUil  omip, OOpPOHATH  CBOIO

cBOOOMy HaBiITh IIHOK XKUTTH, YHUM
BUKAMKAIOTh 3aXOIIA€HHS BCBHOT'O CBITY.
CaMme TOMy CUMBOAOM BiMICBKOBOTO OIIOPY
crasa BiAIIoBiab YKpPaiHCBKOTO
BiICBKOBOTO-TIOTPaHUYHHUKA 3 0. 3MiiHHH
(agBaTopiit YopHOro Mops) POCIHCBEKOMY
BiliCBLKOBOMY KOpabAI0 Ha IIPOIIO3UILIIO
31aTUCS (IIoCAaB y BiOMOMY HaIIPSIMKY
[10], kymm, 3pemrroro, dYepe3 KiAbKa
MicamiB BiH 1 OyB  BimmpaBaeHuit
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BAY4YaHHSM [BOX VKPaiHCBKHX pakeT
"Henryn").

AHBanizyrouu icTopito  yKpaiHCBKO-
POCICBKUX BiZHOCHH, Ma€MO BU3HATH,
0 yV CXiOHOCAOB’IHCBKUX HapoOdiB -
YKpPaiHCBKOTO, pocificbKoro Ta
0iAOPYCBKOTO € AOCUTL 0araTo CIIiABHOT'O
- 0COOAMBOCTI CBITOCTIpUHHSATTS,
KyABTYPHI Tpanullii, IpaBocaaBHa Bipa,
MOBHI II0Qi0HOCTI. [losgcHeHHd,
HacaMIlepes, B ICTOPUYHOMY [AOCBimi
TicHOro cyciacrBa Ta y InepeOyBaHHI y
MezKaxX THX CaMUX [JeP3KaBHO-IIOAITHYHUX
YTBOPEHDb (KuiBcpkoi Pyci, Peui
ITocrioanToi, MOCKOBCBKOIO I1apCTBAa,
Pociticekoi imniepii, CPCP).

IcropuyHa X [oAd KOXKHOTO Hapoay
Masa CBOi CYTTEBI BIAMIHHOCTI,
caMOOyTHIO  KYABTYypy. KapawHaabHO
Pi3HUMHU € MEHTAaABHOCTi YKpaiHCBKOTO Ta
POCIHiICBKOTrO HapomiB, X pyHIaMEHTAABHI
OHTOAOTIYHI I[IHHOCTI.

Busnagaemo MEHTaABHICTD 9K
iHTerpaabHy O3HaKy Hapoay (colliaanbHOL
CITIABHOTH), III0 (POPMYETHCHA ITPOTIATOM
yciei  ictropii  Horo  icHyBaHHa «H
BimoOpazkae 0COOAMBOCTI AyXOBHOTO CBITY
— crocid BigdyBaHHA Ta MHCAEHH,
0COOAMBOCTI CBITOCTIPpUHHATTS, HATEPHU
MIOBEOIHKOBUX peakIiil, (pyHaaMeHTaAbHi
miHHOCTI (ycBimomAawoBaHiI H AaTeHTHI),
3Bu4ai Ta Tpamuuii Tompo [11: 78-79]. ¥
Jac KpHU3u MEHTAaABbHI pucu
aKTHUBI3yIOTbCd, CTAlOTh BUIUMHMH Ta
BIIAMBOBUMH i IIpUXOBAaHI (AATEHTHI) PHUCH.

OCHOBHUMU cpopMOBaHUMH
icTopyu4HO pucaMu yKpaiHCBKOi
MEHTAABHOCTI €: BOAEAIOOHICTB,
eMOLIMHICTE Ta YyYTAHBICTBH, AipH3M,
dirocodivHiCTh, MMPICTH 1 AYLMIEBHICTB,
IHAUBiAyaAi3M, OYYTTI KOAGKTHUBI3MY Ha
OOOPOBIABHHUX OEMOKPATHYHHUX 3acajax,

aHTeisMm, IPaBOBUTICTD,
Xa3dMHOBUTICTb, PO3BHHEHE IIOYYTTH
OPUBATHOI BAACHOCTI, BIAKPHUTICTH M0

CIIPUHHATTS IHIIINX KYABTYP, PO3BHHEHUU
ecTeTu3M. A TakoX HecTabiApHICTH i
CyIepeYAUBICTh Baadi; Opak KOAEKTHBHOL
BOAi, HAIlOHAABHOI COAIZapHOCTI, 3TOMH;
caabKa 31aTHICTE crpuiMaTH u
3aCBOIOBATH HOBI ifiei Ha MacoBOMYy piBHi
(HampuKAa, ilero PUHKOBOI €KOHOMIKH);
"KOMIIAEKC 3JKEPTBHU', MIPHUCTOCYBaAHCTBO,
3aIIpoJaHCTBO, TOAEPYBaHHS
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KOPYIILLiMHNX [IOPYILIEHB; KOMIIAEKC
OPYTOPAaHOCTI, MEHIIIOBapPTOCTI,
IPOBiHIIIKHOCTI "CeAsTHCBKUH
MeHTaAiTeT"); [IpaBOBUH HIriAism

(HemmoBara A0 3aKOHIB, MacoBe€ YXUASHHS
Bix ix BuUKoHaHH4d) [12: 59-60].

Koanckorwo  ykpaiHCBKOi icTopii €
MOTYyTHd gOepxkaBa KwuiBcbka Pycp -
cepenHbOBIiUHA cxiHOEBpPOIENCHKA
deomarrHa MoOHAapXiyHa gepxkaBa 3
croauriero B Kueni (IX-XIII ct.), a Takoxk
Faaunpko-BoanHceke KHa3iBcTtBo  (XII-
XIV cr.). Li mep:aBHi yTBOpPEHHS MaAHu
HaabaHHA Ta TPAOUIli, MIIlHI 3B’d3KU 3
€BPOIEHCHKUMU KpaiHaMH, OJHaK d4epes
pyHHIBHI Haraau KO4YiBHHUKIB,
MOHTOABCBKiI  BTOpPTHEHHS, BHYTPIIIHI
BAQIHI cynepedku Oyau 1mocaabaeHi Ta
IIOTAMHYTI OiABII MOTYTHIMH CyCiZaMH.
OmHak HaBITP B YacH KOAOHiaABHOI
3aAeKHOCTI yKpaiHcbKa eaitTa "Taxisa" go
€Bponu (IpeAcTaBHUKHU OiABIIT 3aMOXKHUX
YKpPaiHCBKHUX poouH 3m00yBaAu
€BPOIEUCHKY OCBiTYy Ta mpodecitini
HaBWYKH, OZIPYKyBaAUCS 3
€BPONEMCBKUMH MpPEACTaBHHKAMH, a
BigTak moAydasucs [0 €BponedchKoi
nuBiAizariii, mnepedmMasum IIHHOCTI Ta
YCTaHOBKH, IIepeIOBUN NOCBin).

CraHOBAECHHA X
3AilicHIOBaaocss B iHTerpariii
¢riHCBEKUMU Ta
cybeTHOCaMHU.

pocisH

3 yrpo-

TIOPKCBKHMH
Ie ACKpaBo
IIPOCTEXKYETHCA y pHcax pociicbKoi
MEHTAABHOCTI: cBiTOOaYeHHi, MOBi Ta
KYABTYpi, V BigMeKyBaHHi Big 3axonmy ™
OEeMOHcTpallii BigABEPTO  HEraTUBHOIO
CTaBA€HHH [0 €BPOIEUCHKOro  CBiTy
("apTH3axigHi" Tewii y  pocidcBROMY
CYCIIABCTBI - €BpAasifcTBO,
"cA0B’dHO(IABCTBO", HUHI -
HeoeBpasifcTBO Ta iH.).

YoTupu CTOAITTH nepeOyBaHHS
Ykpainu y ckaagi Pocidicekoi immepii
HarpoMaauAu TAUOOKHUH HIap migpoOoK Ta
daabcudikailii, 0yao cTBOpeHO 6e3aid
imeoaorivHux Mi(piB (mmpo  "crapimoro
Opata", "CITiABHY KOAMCKY"' TPBOX OpaTHixX
HapoiB, MPUHIHUIIOBY 'TIEPUIiCTh" POCITH
B ycCix cepax KUTTH 1 T. I1.), 9Ki CXOBaAH
i cob0I0 CyTTEBY YACTHUHY iCTOPUYIHOTO
aMmicT iX icTopii, KyABTYpH, OyXOBHOCTI
[13: 322].
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Pociticeki icTOpuKH, IEpPENHCYIOUYH
icTopito Ha 3aMOBAE€HHSI MOCKOBCBKHX
napis, BiaBoaUAHU Ykpaini MicIie
MOAOZIIIOTO O6para BEAUKOPYCBKOI'O
Hapony, SKUH I[parHe OyTH 3 HUM
€OUHUM I[iAUM. YKpaiHCBKHH icTOpPHUK Ta
TPOMAaICHKO-TIOAITUYHUH iy
M. I'pymieBcbku#i, Ha mnod4aTtky XX CT.
0o6IPYHTYBaBILIH OKPEMIIIHICTD Ta
caMoOyTHICTb YKpaiHCBKOi icTopii 3 yaciB
Kuiscekoi Pyci, T'aannbko-BoanHCBKOIO
KHSI3iBCTBA, BKa3yBaB, 1110 MixK
yKpaiHCBKUM Ta MOCKOBCBKHUM
(pocificbKMM) HapOIOM iCHye BeAHYe3Ha
icTopudHa, KYABTYpPHO-OyXOBHA MEXKa,
TAMOMHHI BiAMIHHOCTI, gKi He 0ayaTb
TIABKYW  AIO[TY, 3alllOPeHi CTOAITTIMU
POCI¥icBKOI TIporiaraHau. YKpaiHCBKUH
Hapod ICTOPUYHO THAXKi€ MO0 3aximHoi
KyABTYypPH 3 IIaHyBaHHAM  I[iIHHOCTI
AroquHU Ta ii cBobogu (B OCHOBI —
XAI6OPOOCHKi CAOB’SHCBKI ITA€MeEHa), X0 i

Mae cximHi opi€HTaABHi BIIAUBUY,
POCIMCBKHH HATOMICTh, XO04Y i € IIeBHOIO
Miporo €BpoOII€i30BaHUH, Mae

OPIEHTAABHHH OyX 3 ICKPaBO BHPAXKEHHUM
a3iiCPKUM BIIAMBOM, III0 HE HaJae
IIHHOCTI OKPEMOMY AIOJICBKOMY KUTTIO (B
OCHOBi — KOYOBi yrpo-giHCBKi IaeMeHa)
[14: 141-144].

[TpoTsromM CTOAITH POCIHCBHKI mepzkaBHi

YTBOPEHHS (Beauke KHSI3iBCTBO
MoCKOBCEKE, MocKkoOBCEKE IIapCTBO,
Pociticeka imnepisa, Paggaceka Pocig, PD)
BUOYZIOBYBaAH ocobAMBHH CcBiT 3
BAQCHUMHU IIPUHIIUIIaMH, aKUYU
OPOTUCTABASIBCH 3aximHiéi nuBiaizarii i
BCEAEHCBKOMY IIpaBOCAAB’IO. Cepen
OCHOBHHX yYMOB (pOpMyBaHHS — 3Ha4Ha
POTIKHICTE TEPUTOPIH, TPUBaAe
MOHTOAO-TATAPChKe  iro, croemudgiyHa

cucreMa opradizailii Baaau, (paxkTHIHA

BiICYyTHICTBIHCTHUTYTY  TI'POMaIdHCHKOTO
CyCIiABCTBA.
Opniero 3 HaWmepmInx HAYKOBUX

IPYHTOBHHUX PO3BIiIOK, METOI0 SIKUX OyB
KOMIIAGKCHHUH KOMITapaTHUBHUU aHaai3

yKpaiHIiB Ta  pocidaH, € mpaud
ykpaiHCBKOTO  icTOpmKa, erHorpada,
rpoMmaacekoro gigua M. KocromapoBa

"[IBi pyceki HapomHocti". Ba3sywo4yuce Ha
BcebigHOMY aHaaisi ICTOPUYHUX,
PEAITIHHUX, €eTHOIOAITUYHUX YHNHHUKIB
dopMyBaHHS i PO3BHUTKY YKPalHCBKOrO ¥
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pociiickkoro HapozaiB, M. KocTomapos
OOrpyHTYBaB CyTTEBiI BiAMIHHOCTI y
CBITOTASITHUX YCTAHOBKaX, O0COOAMBOCTSX
ycix cdep KHUTTEMISIABHOCTI, BiATak
po3MmexyBaB 1Li aBa Haponu. Cepefn
OCHOBHUX pHC yKpaiHliB M. KoctromapoB
BHOKPEMHUB TAMOOKY pPEAirilHiCcTBb, IoTdr
00 neMokpartii Ta IiHyBaHHA cBoOOOY,

IepeBakaHHd IHAUBiAyaAiZMy HaQ
oOuIHHICTIO. 30KpeMa, BiH 3ayBaikuB,
1110 "maem’s  IliBOeHHOpPYCBKE  MaAao

BiIMiHHUM CBOIM XapaKTepoM IIepeBary
ocobucroi cBobomu, Beauwkopocificbkke -
nepesary obmmmHH' [15: 46]; y pociaH
naHye 3araabHicts (Bor i map) Hag
ocobucTicTio, yKpaiHenb, HATOMICTB,
OiAbllle IiHy€ OKpPEMY AIOMHY HIiXK 3araa
[15: 62].

Y mpamgx M. KoctomapoBa TakKoOXK

3HaXO0JUMO BimomoCTi, 10 y
[TiBmeHHOPYCHKOTO HapPOLy Oyao
BUKpaaeHO Horo Has3By: "Karepuna II
CBOIM IIOBEAIHHSIM napyBasa

MOCKOBCBKOMY HApOOBi iM’d PYCBKOTO i
3a00poHMAA HOMYy BXKHBATH CTapOJIAaBHE
iM’sa cBo€ — MOCKBUTAHHU" [15: 16].

C. IMaoxi#t, ykpaiHCBKUU iCTOPHK, IO
nobyayBaB HaykKoBY Kap’epy B CIIIA, i €
crrertiaaicrom 3 icropii CxigHoi €Bponu y
CBOEMY IPYHTOBHOMY [OOCAIIZKEeHHI
IIOXOMKEHHSI CAOB’IHCBKHUX Hallilf Ta
OOMOOEPHUXIAEHTUYHOCTE B YKpaiHi,
Pocii Ta Biaopycii wnigcymyBaB, 110
oKpema MOIEAB MOCKOBCBKO]
iIeHTHYHOCTI cdopMyBasacd y XV-XVI
CT. Ha ineax  BipHocTi Hapesi,
MOCKOBCBKOI'O IIpaBOCAaB’d $K €OWHOL
ictuHHOI peairii [16: 391]. ¥ Bcix TprOX

CXIi/THO-CAOB IHCHKUX aepskaBax
PO3BUBaAUCH OKpeMi HaIllOHAABHI
imeHTH9HOCTI [16: 396].

[Ipo KapaWHaABHI BIAMIHHOCTI MiXK

VKpaiHIIIMH Ta pOoCidHaMHU ITHIIe HHU3Ka
HAYKOBIIiB, Cepes HHUX BHOKPEMHMO
nparti I[1. Hlten Ta €. T'ymano.
YKpalHCBKHH IiCTOPHMK Ta MyOAilucT,
rpoMaackkuit migd B emirpamii I1. [Mlrena
CTBEP/KYy€, IO POCITHU (MOCKBHHHU) HE
MaloTh HIYOTO CHIABHOTO 3 YKpalHISaMH i

B3araai caoB’dHaMH - Hi (Pi3U9YHO, Hi
OyXOBHO, a/Ke 1epia (MOCKBHHH) €
asiaramu, a  Apyri  (yKpaiHmi) -

eBponeuamu [17: 27].
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HocaimHUK BKadye Taki 0COOAHMBOCTI
MEHTAaABHOCTI pOCisSH:

e icTopu4yHO cPOpPMOBAHUN KOYOBUM
XapakTep, 110 BUABASIETHCH y
HE3aTHOCTI M0 e(PEeKTUBHOIO BeAeHHS
rocriofapcTBa, a/Ke depe3 IOCTiHHi
IepeMillleHHd y IIpadiiiB pocigH He 6yAo
notpebu OymyBaTH # obOAalITOBYBATH
MOBTOTPUBAaAL IIPUMIIIIEHHS

e HepoOCTBO, AIHOIII, HE3IATHICTH OO
TBOPUOI ITpali;

e HenoBipa ('MOCKBHH HIKOMYy He
BipuTh'), aaXKe CTOAITTIMHU iCHyBaB
000B’I30K BHKAa3yBaTH BOPOTIB Lapsd,
iMmneparopa, AUKTaTOpa Ta iH., TA U 0e3
nobpe opraHizoBaHOI CHCTEMH BHKAa3y,
0e3  cucreMaTH4HOI  HOpPOTeKLii  Ta
HATOPO/KE€HHSI 3PaJgHUKIB, pocigHamM Ou
He Baasocd 3arapbatu # yTpUMyBaTH
IIPOTArOM TPUBAAOTO dacy iHIII HapPOIH,
YacoM HaBiTh CHABHIIII 32 HUX;

e cHAA — €OUHUHA aprymMeHT, II0
"Horo posyMmie ¥ ImIaHye MOCKBHH" [17:
28-37].

YKpaiHCBKMI MUCBMEHHUK 1 KypHaAicT
€. 'ymano y mpami 3 KpacHOMOBHOIO
Ha3BOIO "MeHTaABHICTH OpAU" OCMHCAIOE
icropruHUN po3BUTOK Pociticekoi iMmmepii
gK agificekoi pgecmoTii, Hapoxm sKoi
1030aBA€HO 1 ydBA€Hb, 1 IIparHeHb [0
1MoOyZI0BH IIPaBOBOI AepzKaBH 3aXilHOTO

3pa3ka. biapllle TOro, IIOHEBOAUBIIHN
YKpaiHy 1 3ampoBaguBIIN TyT CBOi
HOPSIAKH, iMIIepis nepepBasa

IIEPCIIEKTUBHU AEMOKPATUYHOTO PO3BUTKY
YKpainmu, gki OyAn  3akaafeHi B
iICTOPUYHUX TPAOULISIX I1e Bifl eAeMeHTIB
Hapoa0BAAs B KuiBcbkiit Pyci.
B3aemMmHH yKpaiHCBKOTO 1 POCIHCHKOTO
HapoIiB IIOCALIHUK poaragnae B
KOHTEKCTiI IIPOTUCTABAEHHSI OBOX THIIIB
IUBiAi3aIliii — ociA0TO, 3€MAEPOOCHKOTO, 3

OJTHOTO 00Ky, i KOY0BOTO,
3arapOHUIIBKOTO, 3 OPYTOro.
[MommupuBIINICH Ha BEAUYE3HOMY
IIPOCTOPI, IPU3BUYAECHUN 10

rpabizKHUIITBA, iICHYBaHHSI KOIIITOM YyZKOi
oparti, HapOa-3aBOMOBHUK py¥iHye
yCTaA€HHM, OpraHidYHO BIIMCAHUHA B
[OBKiAASI TOCTIOAAPYHUH Aajl TOHEBOAEHUX
HapOIiB, ix 3BH4ai, KYABTYDPY,
iIeHTHYHICTh, MEHTaAbHiCTb. HaykoBerb
3aKAWKa€e yKpaiHIiB [JOKAACTH YCix
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MOXKAWBHUX 3yCHAb, 1106 He OyTH
BTSITHYTHUMH Y €Bpasiticekuii rmpocTip [18: 45).

Ykpaincekuii disocod C. [Jaior y
BUCTYIII Ha MiXXHapoAHIi¥ KoHQepeHIii
"BifiHa igeHTH4yHocTeM: Pocia npotu
daxony" (aucroman 2015 p.), miacymyBas
OaraTopiyHi MOCAIIKEHHS PUC POCIiHCHKOL
MEHTaABHOCTi, BUOKPEMUB OCHOBHI:

1. YHukauuga BIiIIOBITAABHOCTI,
JeAeTryBaHHsS  IHIIMM —  KOAEKTUBY,
rpomani, nepxkasi, Bory (Otuesi), Oyab-
KOMYy, aae He co0i, 0 € CBiT4YeHHIM
CXUABHOCTI POCIgIH [0 pi3HEUX ¢opm
KOAEKTHBHOIO HiATIOPSAKyBaHHS 17§
3aA€XKHOCTI  (iMIIepchKoi,  II€pKOBHOI,
pPaasgHCBKO-i/1€e0A0TiYHOI, MacMemitiHoi Ta
iH.).

2. Ilpumat 3araabHOI'O (KOAEKTHBHOIO)
Hajn ocobuctuM ¥ IHAMBIAyaABHHM.
KoaekTuBHUM marepHasisMm B Pocii
nopomxye rmnipgaHcTBo. CoaigapHicThb
TBOPUTHCA ¥ Oe3mperefeHTHO KepPyeEThC
IEP3XaBOIO 4Yepes IIPUMYyC, IIpolarasay M

30MOyBaHHS 3 MaKCHMaABHUM
3aAy4E€HHAM 3MI Ta 3HUIIIEHHSIM
1HAaKOMHCATYIUX. dyHmaMeHTOM

COAIJTapHOCTi € HEHABUCTH A0 3axomay, [0
"HeBAGYHUX" yKpaiHIiB, Tpy3WHIB Ta
IHIITMX 30BHIMIHIX "BOPOTIB", III0 yCIIiIITHO
BiZiBepTae yBary BiJ HH3KU BHYTPIIIHIX
apobaem.

3. Y Bubopi MixK po3yMOM i IIOIyTTAMHU
POCIIHH y CBOil IlepeBazKHill OiAbIIOCTi
0o0uparoTh MOYyTTd (EMOLIMHUIN OPUB, a
OOCUTBb dacTo ¥ emouitinuii Hanpus). Lg
pHuca BIIAMBa€ Ha KUTTA "3a HACTPOEM':
TO TiJ BIIAUBOM XaHIPH, TO OE€3MEKHHX
BECEAOIIiB. A Takox CIIPUYHHSIE
He3IATHICT, 0 AUCLIMIIAIHM W BimoMuii
yCBOMYy  CBiTY  "BiYHHM  POCIHCBKHH
Oapmak", cwutyalili aBpasy HaBiTb Yy
IAAHOMIPHHUX ITPOIIECaX.

4. IlparHeHHd 3KUTHU [0 HpaBHOi, Tdra
[0 CIPaBEeOAHUBOCTI € GiABIII BUpazKeHOIO,
HiK yCTpeMAiHHS OO0 cBoOOmu. Y IILOMY
nyHKTi C. [Jaliok 3BepTaceThCcd A0 aHaAi3y
TpaBM Pocii, 0COOAMBO XX cT.
(moB’a3aHMX 3 peBoawriero 1917 p., 3
[pyror CBiTOBOIO BiffHOIO, CTAATHCHKUMHU
pemnpecisMy, o006ipBaHOIO XPYLIIOBCHKOIO
Bimaurozo, OpeKHEBCHKUM 3aCTO€EM,
ropbagoBcrkuM poarnanoMm CPCP rta iH.),
no "orpyiam pocificeky ayuary'. e
CTOAITT TOMY POCIIHU HIMPO BIipHUAHU Y
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CBITOBY CIIpaBEIAWBICTb, & HUHI BIipsSITb y
"cripaBeAUBICTL Aad Pocii' i xkaxaroTh
BEChb CBIT CBO€I0 3A00010, arpeciero #
IOBiHICTUYHUMHU HACTPOSIMHU.

5. AeriTumalria 3a0mificTBa,
xabapHulTBa H 2 obmaHy. Yum  He
HaWOIABIITUM [AEeCTPYKTUBHUM YHHHUKOM
B POCIHCBKOMY CYCIIIABCTBI € MaHIITyA4Ilil,
dKi 3BeAH Y paHT O(illifiHOI OAITHKH.

Yce 1me axkTyaaidye IHTaHHS: YU
MOZKAHBO B3araai JoMoBAdTHCS 3 Pociero,
AKIII0 BOHA HEBIHMHHO Opelre BChOMY
cBity? Biawpmie Toro, me # cama He Xode
npaBay Bing OpexHi Binpisaru. I Taka
PeaAbHICTb BXOAUTH B JIUCOHAHC 3 iHIIIOO
PHCOI0  POCIMCBKOI  MEHTaABHOCTI  —
IIparHeHHsSM [0 CIpaBEeJAMBOCTI U
npasau. Bigrak, pocificbkka gepzkasa
CBOEIO  IMIEpCBKOIO  MOAITHKOIO ¥
6e3KapHICTIO IIPUTHiYy€e "POCIHCBEKY
oyury", pyHHye ii 3aragkoBiCTb i CTBOPIOE
TaKy poO3TralKy, sSKa '»Kaxae BeChb CBIiT,
ane mepur 3a Bce — cyciamHi 3 Pociero

HapoOu 1 MHCAAYHX AIOAeH B camiid
Pocii" [19].
[TigTBEepaAsKEeHHSI 3a3HA4YEHUX  pPHC

POCIHCBKOIO AyXOBHOTO CBITy, 3aKAHUKU
BH3HATU CBOI CAabKi CTOPOHH U pas3om
IpaloBaTH HaJ iX 3MiHaMM 3HAXOOUMO B
opargax pociticbKux LOOCAITHUKIB
M. Bepasiena, M. Ko3aoBa,
1O. ITpoxopora, 1. Crepnina, E. Pauina,
M. PozoBa, O. OpeBu4ya, [. YmiakoBa
Ta iH.

Ille y XX cr. pocitickkuit disocod
YKpaiHCBKOT0 IoxoaxKeHHd M. BepaseB y
npami "Pycckas umesa" 3ayBakuB, IO Yy
TUIIOBifi  POCIHCBKiH  mymii — GaraTo
IIPOCTOTH, IIPSIMOTH, BOHa 06e3 XUTPOIIB,
oad Hel He € XapaKTepHOI0 adeKkTallid,
nadoc, apUCTOKpaTH4YHUH roHop. lle -
Oyllla, III0 AETKO OIIyCKa€ThCH Y I'pillIUTh,
IIOTIM KaeThbCsl, 00AICHO YCBIZIOMAIOE CBOIO
HULiCcTb nepen Borowm.

M. Bepasen BOauas TAEMHUITIO
POCi¥icBKOI AylIi y MTPOTHPIYYSIX, CYyTh
dKHUX BIiH IIpPEeACTaBHB y PUTOPUYHUX

3alIUTaHHSX: SKAM  4YUHOM — CaMOMY
Oe3nep:KkaBHOMY Hapoa0Bi BIAAOCS
CTBOPUTH TaKy BEAHYE3HY W MOTYTHIO

OEPKaBHICTb, YOMYy CaMU¥ aHapPXidHUH
Hapo[, TaK IIOKipHO KOPUTBHCH
BCIOMMCYIIIiH OIOpOKpartii, YoMy BiAbHU
OyXOM Hapon He XO4de BiAbHOI'O XKHUTTS, He
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Mae OparHeHHS OyTu MY>KHIM
OymiBHUYHUM, Mae€ KiHOYy HIPHUPOAY,
IacHUBHY U TIOKiIpHY B O€pP>KaBHUIILKUX
cIipaBax, III0 3aBXKAU 4YeKae IKEeHUXa,
40AOBiKa, Boaodapss? AHTHUHOMIYHICTH
IIPOXOAUTH YEPBHOIO HUTKOIO Kpi3b yce
pocificbke OyTTS.

AroguHa  HiKOAM  He  Oyaa  1ad
pocilicbkkoro Hapody TBOPLIEM MHoro
icTopil yu xXo4a 0 BAacHOI moai; ii xKurTa
3aBXKaoU BHU3Ha4YaAocd 30BHIIIHIMHA
dakTOopaMu: Borowm, IIEPKBOIO,
[EepP3KaB0ol0, HAyKOI0, BipOl0, €EKOHOMIKOIO
1T. II, ane He HEI0 caMOIO.

M. BepasieB BOadYae MO3UTUBHUN BUXI

Pocii y pos3kpurTi B HIilf MYy>KHBOTO,
ocobucroro, dopMyrodoro - IHo4aTKy,
OBOAOIHHSI ~ BAAQCHOKIO  HAllOHAABHOIO
CTHUXI€IO, iMaHEHTHEe ITPOOY I3KEHHH
MIFABHICHOIL CBIIOMOCTI,
BiAIIOBIIAABHOCTI.

Yu OaraTto 3MiHHAOCH B POCIHCBKIH
MEHTaABHOCTI 32 MaiXKe CTO POKiB 3 4acy
nybaikamii  pedaekciti M. Bepasena?
[TapamokcaabHO, 110 ¥ CHOTOMHI Ti, XTO HE
MOXK€ HaAaroAWTH XKHUTTA y BAACHIH
KpaiHi, IparHyTh BPSITYBaTH BCE AIOACTBO
1 HaBYUTHU HOTO KUTHU "BHCOKOIAYXOBHO',
a 1o cyri - BOWBaOTb, KaTYIOTh,
I'BAATYIOTH, IPabyIOTh.

Pociticeki HaykoBui lO. [IpoxopoB Ta
I. Crepnin y oparti "Pycckue:
KOMMYHUKATHUBHOe roBenaeHue" (2006 p.),
aHaAI3YVIOYHM KOMVHIKATUBHY IIOBEIIHKY

pocisH, BUOKPEMUAU TaKi pucu
MEHTAABHOCTI:

e COOOpPHICTL (KOAEKTHUBI3M OyTTH,
cBigoMocTi, IIPIOPUTET 3araAbHUX

iHTEepeciB Ha OCOOUCTUMM);
e IVIIEBHICTL CYCIIIABHHUX BiTHOCHUH
Ta B3aEMO/iM Ha yCiX MOXKAHUBHUX PIBHAX

(ryMaHHIiCTB, M’9KiCTB, mobpora,
CXUABHICTH MpobavyaTu ¥  3abyBatu
obpasmu);

® [IaCHUBHO-CIIOCTEPEKAUBE
MUICAEHHSI (HEBTPYYaHHS, IiHEPILHHICTD:
"IIoKa TpoOM He TIpdHET, MYKHUK He
IepeKkpecTuTcsd”, "MHHUIIMaTHUBA

HarkaszyeMa' Ta iH., TBep/KEeHHd 'Jac —
rpouri" He IAS POoCiTHUHA);

e icTOpHYHA TEPIAIYIICTD Ta
HeBUOArAuBICTE ("BCcé obpasyerca", "Bcé K
AydiieMy", "XpHCTOC TeEpPIIEA U HaM
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BeAeA", "CTEPIHUTCS — cAoOuTCcs” 1 T. . i
3BIICKM 3K TpagullifiHu#  poCiACBRUH
HIriAi3M, IMBUAKWUH epexin Big OYHTY 10
IIOKipHOCTI);

e mobOyToBa IMIIYyABCUBHICTbD,
€MOILHHICTE, HEOOAYHICTD, CXUALHICTE 0
KparHOILiB;

e VXUAAHHS Bi 3aKOHy H IIpaBHA
(mpaBOBHH HIriAi3M);

e T1IOoTpeba B imeasax;

e TIIparHEeHHS [0 CIIPaBeIAUBOCTI;

e IPYTOpPSOHICTE MarepiaabHOTO ("HE
uMelrt cro pybaed, a uMmelr cro apys3ei”,
"He B meHbrax cyactbe', "Oymer OeHb —
Oymer ruma" Ta iH.);

e  Hajida Ha IIeHTpaAizoBaHe
BHUPIIIIEHHY yCiX MpobAeM (IepeKaagaHHsa
BiTIOBiTaABHOCTI 3a CBOIO [OAI0 Ha
30BHIIIHI CHAM — Iaps, IIpe3uaeHTa,
KepiBHUKA, Bora: "Ha Bcé Boast Boxkbs');

e Bipa B MOXAHUBICTbH IIBHAKOTO I
IIPOCTOTO BUPIIIIEHHH IpobAeM Ta iH.

Pociticekuit  dinocodp M. PozoB y
nocaimxkeHHi "CoBpeMeHHbBIH poCCUHCKUH
MEHTaAUTET: paszHooOpasue rabUTyCOB U
HamnpaBaeHHUd wusMeHeHud" (2010 p.)
3a3HaA4YMB, L0 Ccepel HEraTUBHUX pPHUC
(HemoAiKiB) POCIHiCBKOI MEHTAaABHOCTI, SIK
IIPaBUAO, HAUOIABIII 3ayBaskKaAbLHUMH €

po3’eHAHICTD, HU3BKUH piBeHb
OUCLIMIAIHM  6e3 miAnopsaakKyBaHHS —H
IPUMYCY, IpaBOBUU HITiAi3M,

naTepHaAiCTChKa IIiiJaHCBKa KYyABTYpa,
MakKCHMaAi3M 1 "MeTaHHd Bif KpaiHOCTI
oo KkpadiHocti'. MeHII IIOIIUPEHUMH,
OHAK OOCUTHb BUPA3HO BUPAKEHUMU Y
POCICBKOMY CyCHIABCTBi, Ha OyMKY
M. PozoBa, € CXHABHICTH OO XOAOIICTBAQ,
YAECAWBOCTi, HaCHABCTBA, AHIEMIPCTBA,
HETEPIIUMICTh [0 iHIIOro M MIOBIHI3M.
Cepen IIO3UTUBHHUX MEHTAABHHX pPHC —
aIaIITUBHICTD, BHHAaXIiIAUBICTE,
CIIPUHAHATAUBICTE OO0 HOBOTO, CTiHKiCcTH
[0 3AUMHIB, TEPIIiHHSA, AyNIEBHA TEIAOTA

U Typbora mpo OAU3BKUX, IIOYUYTTS
060B’g93KYy, CHUABHHUH HOTAT 10
CIIpaBEeIAWBOCTL 17§ IIpaBeIHOTO
OCMHCAEHOTO  JKHTTH, 6e3koprcauBe
CAyKiHHA CPOPMOBAHUM imeasaM Ta
BaTpKiBIIMHI.

[Hmi  poOCIHCHKI  MOCAIMHUKHA —TaKOK

BiaMigaroTh BHYTPIIIHIO CyNE€PEYAUBICTD,
Pi3HOCIIPSIMOBaHICTH IIHHICHUX

94

opieHTalliii 1 HacTaHOB  pPOCIHCBHKOI
MeHTaAbHOCTi, ii ocHOBHUX pwuc. Tax,
JOOKTOP ICHXOAOTIYHUX HayK M. Ko3aoB y
npani "Poccutickuii meHTaauter" (2013
p.) 3araaoMm po3KpHUBac i OOIPYHTOBYE
moai0HMi Habip puc poci#icbKoi
MEHTaABHOCTi, a caMoOi0 IIPOOAEMHOIO
PHCOI0 BBaXka€ TOTaABHUU HeraTuBi3M,
B3a€EMHY  HEAOBIPY, 3BHYKy '"XHUTHU
nouyTTaMu". 3akKAaUKae no3ulliro 2KepTBH,
XapaKkTepPHY Jnd pocificbkoi
MEHTAABHOCTi, 3MiHIOBATH Ha II03UIliI0
ABTOpa.

[TinmaHcbKi HacTpoi pocigH Oyanu
IIOCHAEHI IIIASIXOM MacCOBOT'O BHUHUIIIEHHS
pociiicekkol0 Bagmow |y XIX-XX crT.
CYCIIIABHHUX  IPOINapKiB  iHTEAIT€HIIi,
OiAIPHUEMINB, HAYKOBIIB, IO TSIXIiAW 10
AibepaabHUX IiHHOCTEH. [IpontaryBanHg #
HaB’d3yBaHHA OOIIMHHUX, a 3roJ0M
KOPIOPATHUBHHUX I[IHHOCTEH, ixX mpuMmar
Ha/[ IL[iHHOCTSIMH iHAUBIAYAaABHUMM CTaAUu
MOZKAWBI 3aBSIKHU 0COOAMBOCTAM
COLiaAbHO-€KOHOMIYHOTO YCTPOIO 178
noaitTuii CPCP, 30kpema — nepskaBHiM
(3araanbHOHapOAHIN) Ta KOPIOPATHUBHO-
KOATOCIIHi#¥ (popMaM BAACHOCTI.

BaxkauBa CKAQI0Ba pociticbkoi
COLIIOKYABTYPHOIL 1I€HTHUYHOCTI -
€OUHOBAAHE IIPaBAiHHS, HEOIAUMICTH Ta
MOHOCY0 €KTUBHICTH BAQIH, 1110
TPAgULIIHHO Ma€e CaKpPaAbHY AETiTHMAIIiIo
Ta BCEHApOAHY IATPUMKY. IlpuiiHare
Bin Bizanrtii, mogudikoBaHe BiAIIOBiAHO
o MiCIIEeBUX  peaaii, yKpaiHCBKe
IIpaBOCAAB’I 3a CBOEIO0 CYTHICTIO OaAeKe
Big 1TeOAOTIYHHX IPUHITUIIIB
olep3KaBAEHHA pociticbKkoi LIEPKBH,
HAKAQIAHHA 1M€0AOTIYHUX 1 ITOAITHYHHX
aCIIEKTIB.

Baprto minmkpecauTH, IO IIi BHCHOBKHU

MaloTh y3araAbHEHHH  XapakTep Ta
BimoOpazkaroTh MaHyl4i Y CYyCHiABCTBi
TEeHIEeHI]. Curyariia MO3KE JitSini (o)
pi3HUTHCH  BIOIIOBIZHO [0  peTioHy,

COILIaABHOTO CTAaTyCy TOIIO.
JIAST HAIIIOTO MOCAIMKEHHS CTAHOBHUTDL

ILiKaBiCTh aHaai3 AKCIOAOTIYHHUX
CKAQIOBUX yKpaiHCBKOI Ta pocCilichKol
MEHTaABHUX CTPYKTYD, 10

chopMyBaAUCH iCTOPUYHO, 3aKpPIIlA€HI y
OyXOBHOMY ¥ IIpaBOBOMY II0Al CHCTEMaMH
HmiHHOCTe#l Ta ymnomobaHb, CyCHIABHUX
OpieHTAallil, JOMIHYIOYUX MoOeAEH
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COIliaAbHOI TOBEMIHKH, THUIIOBUX pPeaKIlii
Ha 30BHINIHI Ta BHYTpilIHI
IIOAPA3HUKH TOIIIO.

Pe3yabTaTH COILIOAOTIYHHX OOCAIIKEHDL

2021 POKY  3acCBig4yIOTh, ao y
IMiHHICHOMY CIIEKTPi YKpAaiHIIiB y TOH Yac
OOMIHYBaAM  VHiBepcaaiam, moOporTa,
KoHGOPMI3M, Oesmexka. Hadinuxkyai
[IOKAa3HUKH MaAHu baraTcTBO i
ctrumyaditiss. CaMOCTiHHICTb, TeMoHI3M Ta
MOCSITHEHHST YTPHUMYBaAUCS Ha

cepeaHBOMY piBHI [21].

3rifHO MOOCAiIXKEeHHs, IIPOBEIEHOI0 B
Ykpaini y BepecHi 2022 poky, 92%
PECIIOHIEHTIB HaUBHUIIIOIO IiHHICTIO
BKa3aAu XKUTTA AtoguHu. Biabnie 80% —
cBobonM Ta IpaBa AIOJUHH, B3aEMHY
noriomory Ta noBipy. CycHiAbHY 3aarony
HaWBUIIOIO IiHHiCTIO BBaxae 71%
pecrioHaeHTiB. Haiibiabie po3miananca
OyMKU IIOAO IIHHOCTI "BUKOHAHHY
posnopsmkeHb KepiBHuTBa' - 37%
[IOTO/IKYIOTBECSI 3 TaKolo Te3oo, 41% Hi,
22% He 3MOTAM IaTH BionoBinb [22: 63].

Y P® B ymoBax aBTOPUTApPU3MYy U
BigcyTHOCTi cBoOOOM cCAOBa, OO’€KTHBHI
COLIiOAOTiYHI JOCALIZKEHHA 3
OIIPUAIOOHEHHSIM pPEaAbHOI  CyCHiABHOI
OyMKU Hapasi HeMoxKAuBi. Mu 3BepHyAHU
yBary Ha 1pono3uuii MinicrepcTBa
KyabTypu P® mHa 2023 pik, wmIo
odpittitiHoMmy cabiti. Tpaguniiiai IiHHOCTI
TyT BU3HA4YEHi 9K "MOpaAbHi opieHTUPH",
dKi 'mepenaroTbCs Bi[ IMOKOAIHHA [0
IIOKOAIHHS i 3a0e3MedyioTh IPOMaasHCBKY
enHicTe'. Hibu B mmapaseabHil peasbHOCTI
oo cutyauii B KpaiHi Ta XOPCTOKHX
3arapOHUIIBKUX BilfH cepel OCHOBHHUX
BKAa3aHi OiHHICTb XKUTTS, TiHOCTI, IIpaB
Ta CBOOOZ, BHCOKiI MOpaAbHI igeaaw,
TyMaHi3M, MHAOCEpAd, B3aemolloBara
TOIIIO. Cepen HETHUIIOBUX IAd
OEMOKPATUYHUX CYCITIABCTB I[iHHOCTEH:
KOAEKTHUBI3M, abCOAIOTHE 3allepedeHHS
"eroismy", opuMaTrT  JOepzKaBU HaL
0COOHCTICTIO. OcHoOBHI 3arpo3u
"MECTPYKTHUBHUX i/1eoAoTid" MiHiCTEpCTBO
KYABTYPH BOauae y " MiIABHOCTI
€KCTPEMiCTCHKUX i TEPOPUCTUIHUX
opraHizami#i, migx CIHIIA Ta ixHix
COIO3HUKIB, TPaHCHAIIOHAABHUX
KopIiopartii'.

3aBepuiyoyu JIOCAIIZKEHHI
aKCIOAOTIYHOI CKAAOOBOi YKpaiHCBKOI Ta
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POCIHCHKOI MEHTAABHOCTI 3BEPHIMO yBary
Ha Te, 9Ki I[IHHOCTI MOKHAa BBaxXKaTH iX
coAimapureraMu — "COLLIAaABHUM KA€EM',
KOHCOAIIyIOUOIO0 CHAOIO Ha PiBHiI Hapoay.
Y Pocii odilifiHO TaKUMHU ITIHHOCTAMH
BBazKalOTbCd "IIpaBocaaBuE -
caMoepzKaBUue — HapOAHOCTE'.
CdopmyBaTu 1iHHICHUY KOMIIAac, SKUNU

ou KOHCOAiLyBaB yKpaiHCBKe
cycmiabcTBo, crpodysaB II. TlopormreHko
miZ Yyac  IIPe3UAeHTChKOi  BHOOpUOi

kammanii 2019 poky i me O6yau "Apwmis.
MoBa. Bipa". Hacrynuuit IIpesuneHt
Ykpainu B. 3eaeHchkuii, Horo kKomahHga
Ta 3HA4YHAa  4YacTHHA  YKPaiHCBKOTO
CYCIIIABCTBA CIIOYAaTKy HEIOOIIiHIOBAAM IIi
I[iIHHOCTI, He BBazKaAu ix
dyHOmamMeHTaAbHUMU. AAe Temep BOHU €

OCHOBOIO Adep>KaBHOI IIOAITHUKH
Baagu [23].
CroromHi  yKpaiHIi  KOHCOAiZOBaHi

CITIABHOI METOI0 IIEPEMOTTH H ITPOTHATHU
OKYyIaHTIB 3i CBO€I TepuTopii, IOBEepHYTHU
IIOAOHEHHX, BiAOyayBaTH Ykpainy.
30iABLIyETHCH KiABKICTh YKPaiHOMOBHOTO
HaCeA€HHS], 3pOCTaloTh TEeHAEHIIi{
IIAEKaHHd  BCBOIO  VKpaiHCBKOro H
HEIIPUUHATTH Ta 3aCy2KEeHHH
pocificbkkoro pas3oM i3 HaB'93aHUMU
KOAOHIaABHHMH cTepeoTUnamu [24]. [aa
OaraTbOoX YyKpalHIB mOepzkaBa Halyaa
0COOAMBOI €K3UCTEHIIIHHOI ITIHHOCTI.

BHCHOBKH Ta IepCIeKTHBH
MOMAABIIHX JocAigxkeHb. B ocHOBI
POCIHCHKO-YKPaiHChKOI  BiiHHM  A€XKUTH
3arapOHUIILKA IIOAITHKA Ta iMIOepchKi
amO0Oirrii Pocii, [MBiAi3alliiine
IIPOTUCTOSHHY, Oa’kaHHA IIPUBAACHUTHU
YKpPaiHCBKY KYABTYPHY CHaAIINHY .
OHTOAOTIYHMM  MiATPYHTAM BIiHH €
icropudHO cdopMoBaHa KapAWHaAABHA
BimMiHHICTE  MiXX  yKpaiHCBKOIO  Ta
POCIMCBKOI0 ~ MEHTAABHOCTSIMH  4epes
OPUHAACXKHICTh [0 Pi3HUX LMBiAizarli,
0 BigOOpPazKa€eTbCS Y CBITOTASOHUX
0COOAMBOCTSIX, IIIHHOCTSX, IIpPiopUTeTax,
naTepHax IICHXO-IIOBEIIHKOBUX peakKIlii
TOLIIO.

IcuyBaraa Pocii, ¢opmyBanna ii
KyABTYy "MOTYyTHBROI immepii” (xou i
napa3uTapHoOi 3a CBOEIO CYTTIO AepKaBH)
IPOTSTOM CTOAITH BiZIOyBaAOCs IIIASXOM
arpecHBHOI €KCIIaHCii, IlepenucyBaHHS
BAQCHOI Ta HPHUBAACHEHHA Uy>Koi icTopii
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(Hacammepen yKpaiHCBKOI), Qi3HIHOTO CIIOBiTyBaHHS OEMOKpPaTUYIHUX
BUHHUIIIEHHA IHTEAITeHIli, NIpUAyIIeHHS MiHHOCTEeH Ta CBODOJ, ICKpaBO BUpPazKeHi
OTIO3UITIHHUX HaCTPOiIB, JiSIABHOCTI IHAWBIAyaAiI3M, CBO0OOIOAIOOHICTE,
[IOTYZKHOI IIpoIiaraHay. MUPOAIOOHICTb, ToAepaHTHiCcTb. HatiBuriia

Y cBimoOMOCTI POCiIH MIITHO BKOpPiHEHi LiHHICTP — AIOJACBKE IKUTTL. [HCTUTYT
1a0AOHH IIOKOPH, [IPHUMAaT 3araAbHOTO Ipe3uaeHTa, IKUH ClIpUAMaeThCd K 1ap
(KOAEKTHBHOTIO) Han OCOOHCTHM, 1 Bor pocigHamu, gaga yKpaiHIB 4yzKHH.
cchopMoOBaHi i TPUBAAUM iJ€OAOTIYHUM eMmokpaTuyaHi BHOODPH, pedopma
BIIAMBOM IIaHyIO4UOi BaAaau B yMOBax [eleHTpaaizarrii cTrasu BaroMuM
TOTaAITapHOTO " aBTOPUTAPHOTO JIOCATHEHHAM Ykpainu 3 qacy
HOAITUYHUX PEXUMIB 3 PEryAapHUM IIPOTOAOIIIEHHS HE3aAeXKHOCTI.
3aCTOCOBYBaHHAM nponara’sgu Ta Ocob6AuBICTIO YKpaiHCHKOI €K3UCTEHIl] €
MAaHINyAdIlif, 3assgKyBaHHS, (i3UYHOTO HOEAHAHHI AIPpUYHOCTI, €MOLIMHOCTI 3
3HUIIEHHS OIO3UIIii. MyzKHIM 3aB34TTdM BiACTOIOBATH BAACHI

s YKpaiHIiB, SIK i IHITHX IIiHHOCTI Ta CcBOOOAM, HABITH IIIHOIO
€BpoONEeHChKNUX HapOAiB, XapaKTepHUM € BAACHOTO KUTTS.
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COMMUNICATION BASICS OF THE CONCEPT OF INFORMATION CULTURE
IN SOCIAL MANAGEMENT

N. V. Zoshchuk*, T. A Shadiuk+, O. O. Kliukha-*

The article is devoted to the information culture science researchin communicative aspect of social
information management. In the context of studying the peculiarities of managing the information
culture of the present, the emphasis is placed on intercultural communication as the interaction
between communities at the personal and personal-group levels. The starting point is that the
intercultural aspect of communication is a component of contemporary information culture. The
intercultural communication is based on the exchange of information as transmitting cultural and
social values.It has been established that the effectiveness of communication is measured by the
achievement of practical goals, such as the implementation of communication strategies of
information culture, including social interactions between generations, the formation of a
multicultural social environment based on tolerance and mutual respect, and the acquisition of
intercultural communication skills.

This paper presents a review of the sources related to the concept of information culture to
identify different perspectives, their historical origins, and connection to information science practice
and values, behaviour, culture of individuals. The three conceptualisations we identify from the
literature are: 1) information culture as the acquisition of communication skills, 2) information culture
as the multilevel construction, and 3) information culture as engagement in information-rich social
practices. The goal of this synthesis is the creation of a stronger, more united field of study, as well
as visualization of a clearer alignment between information culture and intercultural communication,
the formal and informal contexts where people employ and developinformation andcommunicative
skills. The concept of information culture in

the communicative aspect is defined by the methods, means, and strategies of interacting with
information on the one hand and the cultural characteristics of communication on the other hand,
with the aim of effectively managing social processes and interactions with communities. To
complement the theoretical framework of the research, the concept of information culture is applied
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as an analytical approach to facilitate the understanding of complex socio-cultural and cognitive
communication issues.

A number of positions through which information culture management is considered in a
communicative aspect are highlighted: the information awareness of managers, compliance with
information ethics norms, the choice of communication tools, interactions with communities, ensuring
feedback and communication openness. These communication foundations help effectively
implement the concept of information culture in social management, ensuring improved interaction
with communities and achieving positive social outcomes.

Key words: information culture, intercultural communication, social management, information
management,information culture management, socio-cultural sphere.

KOMYHIKAIIIHHI OCHOBH KOHIIEIITY IH®OPMAIIIMHOI KYABTYPH Y
COLIAABHOMY MEHEAXMEHTI

H. B. Somyk, T. A. Illaniok, O. O. Karoxa

Cmammsi npucgsiueHa HayKko8omy O0CAIOIKEeHHIO THPOPMAUITIHOT KYrbmypu 8 KOMYHIKAMUSHOMY
acnekmi COUlaNbHO-THPOPMAUIiHO20 MeHeOH MmeHmy. B ronmexcmi eusueHHsi ocobrugocmeli
YNPABAIHHSL THPOPMAUITHOW KYAbMYypPor CYUACHOCMI aKUeHmM pobumvcsi HA MUKKYJIbMYpPHIl
KOMYHIKAUI SIK IHMepaKyii MK CniibHOMAMU HA 0COOUCMICHOMY Ma 0COOUCMICHO-2PYNO08OMY PIBHI.
BuxiOHUM NOJIOXKEHHAM € MOl paKm, WO MDKKYAbMYpPHUU acnekm KOMYHIKAUIl € CcKaado8oro
cyuacHoi H@opmayiliHol kKynemypu. MiKKYyasmypHa KOMYHIKAUIL [PYHMYemvcsi HA OOMIHI
iHpopMmayiero ik nepedaul KYabmypHUX i COYianbHUX YiHHocmell. BcmaHoeneHo, wo echekmugHicms
KOMYHIKAU 8UMIPIOEMbCSL O0CSIZHEHHAM NPAKMUUHUX YLiel, MaKux sk 8npos8aosKeHHss cmpamezili
KOMYHIKAUE THGPOPpMAYIUHOT KYyabmypu, eKIUaoUU COUIANbHL 83aeMo0ill MDK NOKOJIHHAMU,
POPMYBAHHSL MYAbMUKYALMYPHO20 COUIAIBLHO20 Ccepedosulyd Ha 3acadax moepaHmHocmi i
83aeMHOL nogazu ma Habymmsi HABUUOK MIDKKYJIbMYPHOT KOMYHIKAYL.

Y emammi npedcmaeneHo 021510 0xKepes, No8’si3aHUX 3 KOHUENUIe HOPMAUIiHOT KYibmypu
0/l BU3HAUEHHS. PISHUX hoansiiig, iX ICMOopuuH020 NOXOOXKEHHS ma 38°83KYy 3 NpaKmukor
HpopMauiliHOlT HaAyKu, UYIHHOCMSAMU, NOBEOIHKON ma Kyabmypor okpemux ocib. Tpu
KOHyenmyanizayii, sKi MU 6USHAYAeMO 6 Jumepamypi, noasearoms Y HACMYynHomy: 1)
HPOPMAUITIHA KYAbmypa SIK 30CB0EHHST HABUUOK KOMYHIKAUIl, 2) iHpopmayiliHa Kyasmypa sk
b6azamopieHesa KoHcMpYKUis i 3) iHpopMmayiliHa KYyabmypa aK yuacms Y iHPOPMAYIliHO HACUUEHUX
coyiokynbmypHux npakmukax. Memor ybo2o cuHmesy € CmeopeHHsl CUNbHIUL020, 06°€0HAHO020 NOAsL
BUBUEHHS, A MAKOXK 6i3Yanizayis uimriuoi 83aemoldii MDK HPOPMAUIIHO KYabmyporw ma
MUOKKYAbMYPHOIO KOMYHIKAUIEID, POPMAALHUMU | HEGOPMANbHUMU KOHMeKcmamu, oe Jioou
8UKOPUCMOBYIOMb 1 pPO38UBAIOMb  THPOPMAYIUHI ma KOMYyHIKamueHi Hasuuku. KoHuenuyis
iHpopMmauiliHol Kynbmypu 8 dacnekmi KOMYHIKauyil eusHauaemscsi memooamu, 3acobamu ma
cmpameeiamu  83aemo0ii 3 IHgopmayieto, 3 00H020 O0KY, | KYAbmypHUMU ocobaugocmsamu
KOMYHIKAUI, 3 [HWOo20 60KY, 3 Memor epeKmugHo20 YNPAaesiHHS COUIAIbHUMU npouecamu ma
83aemoliero 31 cnitbHomamu. [{nsi OONOBHEHHST MeopemuuHOi OCHOB8U OOCTIOIKEeHHST KOHUenuyis
HPOPMAUIIHOT KYnbmypu 3acmoco8yemuCst Ik AHAIMUUHUL NiOXI0 O/l NOJe2ULeHHST PO3YMIHHSL
CKAAOHUX COUIOKYNbMYPHUX MA KOZHIMUBHUX NPOOeM KOMYHIKAUIL.

Budinsiemoscsi HU3KA no3uuyiil, uepes siki YnpasuaiHHs IHPOPMAUIIHON KYJIbmypor po32is10aemsbCst
8 acnexmi KOMYHIKayii: iHgpopMmayiliHa 06I3HAHICMb KEPIBHUKIE, OOMPUMAHHS. HOPM THGHOPMAUITHOL
emuru, subip 3acobig KOMYHIKAWI, 83aemo0is 3l cnitbHOMaMmu, 3abesneueHHs 360POMmMHoz0 38°513KY
ma gi0Kkpumocmi KomyHikauyii. Lli ocHosu KOMYHIKaAyii donomazarome epeKkmusHo anposadrkysamu
KOHUeNyiio HPOPMAYIUHOT KYlbmypu 8 COUIANbHOMY YNPABAIHHI, 3abe3neuyroul. NOKPAULeHHS
83aeMo0ii 3i cnitbHOMAMU MaA 00CSIZHEeHHSL NO3UMUBHUX COUIANbHUX pe3ylbmamis.

Knrouoei cnoea: iHgopmayiliHa KYIemypa, MDOKKYAbMYPHA KOMYHIKAYISL, COUIQNbHULL
MeHeOKMeHM,  HPOPMAYIUHUT MeHeOKMeHm, MeHeOMMEeHM  HPOPMAYIUHOT KYyabmypu,
couiokynemypHa cgepa.
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Introduction of the issue. Modern
society is at the stage of socio-cultural
transformations and modernisation,
changing the type of its information
culture organisation.

The specificity of this transformation
is the result, on the one hand, of the
recent (by historical standards) socialist
modernisation of traditional society with
all its successes and failures, and on the
other hand, it is a manifestation of
modernisation in a broad sense taking

place in the modern era of ‘high
modernity’.
The period of modernisation is

contradictory, as the revival of ethnic
traditions in the newconditions acquires
the modernising features of a post-
industrial society. The revival of ancient
traditions occurs simultaneously with
the creation of new structures of the
communicative society as a consequence
of the clash between the ‘traditional’ and
the ‘modernising’, tradition becomes one
of the sources of culturalmodernisation.
The processes of culture creation take on
new significance in the context of the
formation of a new type of society,
information culture society in which
communication processes are basic to
social formation.

The communication foundations of the
concept of information culture in social
management determine the methods,
means, and strategies of interaction with
information as well as communication, in
particular intercultural communication,
in the context of managing social
processes and engaging with
communities. A modern individual lives
in an information society where the
primary source of productivity lies in the
technology of knowledge generation,
information processing, and symbolic
communication. In the information age,
knowledge serves as the wellspring of
new technologies, including information
processing and generation, and the
production of fresh knowledge.
Production in the information age is
understood as the birth of knowledge as
an independent and meaning-generating
activity. Therefore, the emergence of
something new is, in a sense, the result
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of the interaction of knowledge. Thus,
the foundation of the information society
is the exploration of connections, values,
strategies, and material resources.

The theoretical foundation for this
research is based on the views of John
Rogers Searle, an American philosopher
and linguist, specifically his functional

and objective approaches to
understanding the interplay between
language, speech, and socio-cultural
environments. His developments are
extremely valuable for shaping a

systemic complementary approach to
studying information culture in social

management, taking into account its
communicative aspect. Searle views
language as an  instrument  of
communication and expression of

thoughts and ideas [1]. His perspective
emphasizes the functional aspects of
language, focusing on how language is

used to achieve practical goals in
communication.
Searle’s significant contribution to

linguistics is the introduction of the
concept of ‘speech acts’,which treat
speech as an action capable of
influencing others. He categorizes speech
acts into three types: locutions (what is
said), illocutions (what action is
performed through speech), and
perlocutions (what effect or meaning is
conveyed by speech). Searle argues that
language and thought are linked to
subjective experience and seeks to
distinguish reality from our perception of
it [2]. He critiques positions that attempt
to reduce language to pure syntactical
structures, highlighting the importance
of semantics and meaningful content.

To have a deeper understanding of the
ideas we rely on, let’s emphasize that
John Searle made a substantial
contribution to the intellectual
movement known as the ‘linguistic turn
in philosophy’. This trend emerged in the
mid-20th century when philosophers
actively began to investigate language
and its role in philosophy. Searle’s
involvement in this movement, through
his work in the philosophy of language,
particularly his famous work ‘Speech
Acts’ published in 1969, redefined how
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language is understood [2]. In this work,

he views language as a means of
communication and expression of
thoughts and ideas, introducing the

concept of ‘speech acts’ and examining
how speech can influence others and
alter social reality. Searle also made a
significant contribution to the
philosophical discourse on the nature of
semantics and meaning in language,
emphasizing the importance of
understanding  semantics in  the
philosophy of language and thought.

In the context of the linguistic turn in
Ukraine, intercultural communication is
a widely discussed topic, within which
the impact is emphasizedon mentality
and perception, thinking, behaviour of
all members of society that all together
determine their belonging to a given
society. In this interpretation, culture
appears as an integrity that owes its
existing features to religious, national
and state borders or a set of ethnic
characteristics. In particular
V. Shcherbyna underlined that, the
concept of ‘communication’ has many
definitions, but most often it is
interpreted as a mechanism that ensures
the existence and development of human
relations, which includes all semantic
symbols, a means of their and a means
of transmitting them in space and
preserving them in time [3].

The aim of the article is to analyse
and systematise the main theoretical and
methodological approaches to the
problem of communication basics of the
information culture concept, which have
been formed in foreign and domestic
sociological literature. Moreover, our goal
is to introduce and explore one
particular approach to interpretation of
the information culture concept in some
depth, relating to intercultural
communication. It particular view
provides considerable potentialbenefit for
practitioners, and facilitates insight into
theoften very complex and challenging
social and cognitive issues that are faced
when attempting to lead andimplement
information = management  initiatives
andstrategies.
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Discussion and Results. Most often,
intercultural communication is used to
study social relations between
representatives of different nationalities
(in particular, at the level of language
communication), but this is not entirely
true. Intercultural communication is the
interaction of the ‘cultures’ of two
subjects (actors) or an individual with a
group (group with a group), which
results in adaptation of some value
orientations and norms of behaviour to
others, and their mutual influence,
absorption or displacement  and
replacement of some with others [4].

Throughout the history of linguistics,
linguistic  thought has constantly
addressed the problems of interaction
between national language and culture
and information culture. It is known that
the national language is the spiritual
heritage of an ethnic community which
reflects its worldview, traditions, and
culture. In the minds of representatives
of a particular ethnic culture, there is a
set of words, stable expressions, ideas,
symbols that have a certain meaning. In
the linguistic means built on national
and cultural traditions, a significant
place is given to ritual units, which by
their conceptual content, reflect the
peculiarities of the national vision of
reality, figurative understanding of the
world picture.

Developing competent intercultural
communication skills requires
participants to understand what, when,
and how they can and should say or do.
To successfully  implement these
attitudes, they mneed socio-cultural
(contextual) knowledge, communication
skills and abilities, information culture,
and language knowledge. Socio-cultural
and information culture knowledgeare
formed as a result of an individual’s
social and personal experience and
constitutes background knowledge about
the world. The fact is that
representatives of different cultures
behave differently in the process of
communication, and ignorance of the
peculiarities of national and cultural
specifics leads to communication failures
and conflicts. Most often, communication
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conflicts arise in the behavioural sphere,
which includes non-verbal means of
communication, folk traditions, greeting
manners, etc. Communication skills and
abilities are a set of ways of expressing
ideas, thoughts, feelings, experiences,
ways of influencing partners and
interlocutors used in the process of
communication in order to achieve
communication goals. This type of
knowledge is the result of all previous
experience of communicating with
representatives of other cultures. It
includes knowledge of various models

and types of behaviour used to
successfully achieve communication
goals [5: 82].

To shed a light on today’s
multicultural social environment, there
is a real humanitarian threat of

intolerance, fundamental rejection and
disrespect by individuals or national
communities (including regional ones)
people of other nationalities,
unwillingness to see and share human
values, which are the basis for mutual
understanding and the realisation of
human abilities and feelings.

The problems of  intercultural
communication as an ontological given
have become more relevant in the
process of the formation of transnational
business, which in different countries is
forced to use local staff with a specific
cultural competence that distinguishes
them from staff in other countries, which
generally complicates the activities of
economic entities of a new level of
complexity. In political continuum, the
waves of European democracy in the
world and globalisation processes have
also exacerbated issues of intercultural
communication both at the international
level and within macro-regional or
individual states. Interaction with
communities and groups is an important
issue for social management because
communication with different groups
must be effective and aimed at mutual
understanding and interaction.

The effectiveness of communication is
also measured by the achievement of
practical goals. Communication
strategies of information culture should
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be directed towards achieving specific
goals in social management, such as
improving the quality of services or
solving social problems, including
generational stratification and social
interactions among them. The main
subject of formation the information
culture today is youth. The symbolic
space ofyouth (youth images,values) are
most closely intertwined with the images
and symbols of the information society
and the culture of globalisation. For
example, the symbolic space of young
people (youth images), many sociological
data confirm that the coverage and
mastery of ICTs by young people is at a
much higher level than that of the older
generation. Thus, young people can put
up as a competitive quality a high
information culture of the individual
against the experience of the older
generation [5:82]. And this can become a
significant factor in achieving mutual
understanding and overcoming the
problem of the generation gap.

Here, it is essentially important to
define the notion and place of
information culture in the cultural and
information environment. Information
culture can be regarded as a multi-level
construct [6]. In 2014 a comprehensive
three level pyramid model of information
culture has been developed by Oliver and
Foscarini who use this to provide a

framework for discussion of issues
relating to information culture
considered specifically from records

management perspectives. The key focus
of this pyramid is on people’s behaviour,
and their inherent values and attitudes
which may influence the ways in which
information is created and managed.
These three levels in the model introduce
factors as language considerations,
information culture management skills
lead to inter-personal relations between
individuals which provide information
culture management. ‘If the person in
the information management role is not
trusted, then people are not likely to be
fully cooperative if they perceive a risk of
losing information that is important to
them’ [6: 12].
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Information management skills,
knowledge, experti:

'
Respect for information
Information preferences
Longuage considerations

Regional technological infrastructure

Fig. 1 The information culture pyramid model

Fig. 1 The information culture pyramid model (Foscarini (2014))

In the intercultural aspect of
communication as a component of
contemporary information culture, the
presence or absence of feedback and

openness are important factors in
management. It is expected that
communication should be two-way,

including the ability to receive feedback
from communities and the readiness to
respond to their needs and requests.

Therefore, in information  culture
management, it is important to
determine which communication

channels and tools are most suitable for
different types of social management.
This can include the use of media, social
networks, web platforms, as well as
traditional communication methods.

It is crucial that intercultural
communication is based on the exchange
of information. Information plays an
important role in  shaping and
transmitting cultural and social values.
As the sole wuniversal substance of
society, information is intrinsically linked
to non-electronic forms of societal
functioning. It can be embodied in
language (verbally), symbols
(semiotically), art (visually), and
traditions (customarily). However, in the
current era of digitization, there are no
longer any social or political processes
that exist outside electronic computer
systems, including intercultural
communication. Manuel Castells in his
work ‘The Rise of the Network Society:
The Information Age: Economy, Society
and Culture’ explores the transformation
of society in the Information Age.
Castells argues that we are living in a
new type of society characterized by
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networks. These networks are both
technological (like the internet) and
social (relationships and interactions).
This networked structure profoundly
influences how information flows and
how societies operate. Thus the role of
communication technologies, particularly

the internet, grows in shaping the
network society. What is the most
important, that technologies enable

global communication, and affect various
aspects of our lives, from work to
politics. He also introduces the concept
of ‘informationalism’, which describes an
economic system and a way of life based
on the production and manipulation of
information, because it has become a
central resource in the contemporary
world [7].

It is impossible to overstate the
significance of information exchange in
intercultural communication. In this
regard, it is relevant to mention the
works of Luciano Floridi, dedicated to the
conceptualization of information in areas
such as the philosophy of information,
information ethics, information logic,
and information politics. In these fields,
information is considered as
fundamental a concept as @ fife’
‘knowledge’, ‘good’ and ‘evil’, and even
more ‘powerful’ than the aforementioned.
All these concepts can be expressed
through the concept of information.

In his book ‘The Fourth Revolution’,
Floridi encourages contemplation of the
impact of the digital era on our society
and our understanding of reality, he
introduces the concept of the
‘infosphere’, which is a  global
environment of information created by
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the interaction of information
technologies and human agents [8]. He
presents the provocative thesis that this
infosphere is a new layer of reality that
shapes and influences human existence,
fundamentally altering both humans and
reality itself. For comparison, it’s worth
recalling the concept of the noosphere
proposed by French thinkers Edouard Le
Roy and Pierre Teilhard de Chardin,
which views it as a sphere of human
consciousness, a superstructure above
the biosphere, an ontological layer of
reality. This philosophical idea was
further developed by Ukrainian scientist
Vladimir Vernadsky and significantly
influenced the philosophical discourse of
the 20th century.The place of individuals
in the modern sociocultural space of
multifaceted interactions and complex
communication systems is inevitably
linked to the processing of information
and their constant presence in the
infosphere. As a result, researchers are
focusing their attention on two key
concepts: intercultural communication
and information culture.

The concept of information culture
has been explored and studied by
researches in Europe, North America,
Latin America, and Ausralasia in the
second part of the twentieth century [6].
This concept is often regarded as a
distinct phenomenon in the information
society, which, depending on the context,
can be presented as the information
culture of an individual, the information
culture of a social group (organization or
specific consumer categories), and the
information culture of society as a whole.
The information society, characterized by
new information and communication
technologies, opens up unprecedented
opportunities for individuals to access
information and knowledge, enabling
each person to realize their potential and
improve the quality of their
life.Information culture objectively
characterizes the level of all information
processes and existing information
relationships in society. In addition to
the technological aspects of working with
information, it encompasses ethics and
aesthetics, issues of information
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security, both in terms of protecting
information and safeguarding human
psychology. Therefore, information ethics
is another principle of information
culture in social management. It is
important to adhere to ethical principles
in the processing and dissemination of
information, especially in the context of
social management, where actions can
impact people’s lives and well-being.

The definition of information culture
(Ginman (1988) sees it as a strategic goal
that should be planned for as much as
the transformation of physical resources.
The researcher defined ‘information
culture’ as the culture in which ‘the
transformation of intellectual resources
is maintained alongside the
transformation of material resources.
The primary resources for this type of
transformation are varying kinds of
knowledge and information. The output
achieved is a processed intellectual
product which is necessary for the

material activities to function and
develop positively’ [9: 93].

Conclusions and research
perspectives. Tosummerise, the

structure of intercultural competence,
the main directions of ethnorelativism
formation are as follows: development of
the ability to reflect on one’s own and
other cultures, which forms a benevolent
attitude to manifestations of other
cultures; replenishment of knowledge
about the relevant culture for a deep
understanding of the diachronic and
synchronic relations between one’s own
and other cultures; acquisition of
knowledge about the conditions of
socialisation and inculturation in one’s
own and other cultures, about social
stratification, socio-cultural forms of
interaction accepted in both cultures.
Thus, mastering intercultural
competence makes it possible to manage
the process of interaction, to interpret it
adequately, to acquire new cultural
knowledge from the context of a specific
intercultural interaction, i.e. to learn
another culture in the course of
communication processes.

The information is the main
component of cultural exchange and
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communication. The concept of
information culture has been discussed
and debated for a number of decades.
The professional archival community has
taken on boardthe three level model of
information culture whichrecognizes that
information cultures are not simply
characteristic of those environments
which have special expertise in
managing information for
competitiveadvantage. @~ The ICA is
supporting the development of atoolkit to
assist archival science practitioners in
gainingthe rich insight afforded by the
application of the information culture
concept. However, there are still
challenges faced in helping those
responsible for managing records in
current environments to adopt a much
moreopen and expansive approach to
interacting with theusers of their
services, and particularly to accept
theutility of qualitative data to enhance
their understanding of their work
environments. Also, it is particularly
important to emphasise and to explore
the applicability of the information

culture concept to information and data
that is being managed for purposes
otherthan accountability. Finally,
existing research has  beenalmost
exclusively in workplace contexts. The
conceptis equally applicable to other
types of communities, but much more
investigation is needed to determine
whether the specific factors that have
been identifiedin workplace contexts are
equally applicable in othersettings. Initial
consideration suggests that the
middlelayer of the pyramid relating to
knowledge, skills, andexpertise may
prove to be of greater significance
incommunity settings, but this remains
unconfirmed.

To demonstrate the applicability of the
information culture concept in diverse
settings and to further develop its
features researchers and practitioners
are encouraged to test the ICA toolkit
components. It is onlyby building an
international community for researchand
practice that the maximum value will be
derivedfrom efforts to date.
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COILIIAABHA CHHT'YASIPHICTD: METOJOAOTTYHHUM KOHIIENIT
PIAOCOPCBKOI'O IHUCKYPCY

O. C. KoHoBaaeHKO"

Y cmammi pozansHymo meopemuuHy iHmepnpemauito peHoMeHA COUIaNbHOL CUHRYASIPHOCML
BusHaueHo ma npoaHanizo8aHo Memoo0oN02MHUN IHCMPYMeHMAPIll Ni3HAHHS (PpeHOMEHA COUIAbHOT
CUHRYNSAPHOCMI SIK CMPYKMYpPHOI UACMUHU HO80I NOCMHEKNACUUHOI napaduemu CYUacHOCML
CnpuiiHamms GeHOMEHA COUIONBHOL CUHYASIPHOCMI 3 MOUKU 30pY COUIAIbHO-pLNocodpcbKol
cneyugiKu OOULIbHO N08’si3amu 3 eK3UCMEeHYIHUMU SUKAUKAMU, SIKI NOCMA0mMb neped CYUacHUM
nodcmeom. Hoemues exe He nuwe npo 3azpo3y sid0epHoi 8iliHu, a il npo camy npupody A0OUHU Y
368°A3KY 3 MOXNAUBICIMIO HE MIAbKU il 3MiHI0O8AMU (2eHHA HIKeHepis), a U 3amiHeamu (umyuHull
iHmenexm).

Poskpumo wmemoOosioeiuHUllL nomeHyian @inocopii nocmempykmypaniamy 6 O0CHIOIEHHT
COUianbHOI  CUHzysIpHOCML. OxapaxmepusoeaHo  posib  nocmmooepHol  ¢inocopii sk
HempymeHmapito, wo O00NnoMazae 6UHAUUMU KPUMUUHI, CUHYASPHI MOUKU pearlbHOCmi
(K. Jenvos, 2K.-A. Hanci, &. 'sammapi). 3azHaueHo, wo OUCYUNIIHAPHE CYCNibCmao "mepmeoi
coyianvHoCcmi"  NIOMpUMYyemMbCsi  HAPUUCUBMOM  mMa  CROXKUBAHHSAM  sSK  ampubymamu
nocmkanimanicmuuHoi ¢opmauii. Ilpome HI HAPUUCU3ZM, HI CNOXKUBAHHS HEE 2PAHUUHUMU
niocmaeamu CoyianbHO20 PO3KNA0AHHS, ye 6yde "merxa couianvHoi cuHeynspHocmi”. BoHu nuwe
HacniooK pyYlHIBHUX npouyecis, wo 8i06ysaromvbcss HA HCMUMYUIUHOMY PIBHI, 3YMOSNEHUX
HeuyeaHo eKCNAaHCIer erke BiliCbKO8O-KOMEPUIliHO20 Kanimaniamy 6 Yci nopu CouianvHozo ma
iHOuUBIOYyanbHo20 mina. Y uboMy 8Csi CYymb IcmopuuHocmi noodili K cuHeyaspHocmell. Tomy
PO3YMIHHSL peHOMEHY COUIANbHOI CUHRYASAPHOCMI 0A€E MOMKAUBICMb CNPOHO3Y8AMU, U0 J1H00CME0
exe 6yoye Hos8l cucmemu, sKi 6ydyms nidpueamu uyeHmpu cuau. BusHnauenHs couianbHOL
CUH2YNSAPHOCMI — Ue OUCKYPC NPO CMEOPEeHHsl 8LIbH020 C8imYy, 8 OCHO8L K020 byoymb Jexxamu
NPOPUBHI IHHOBAUIL I MEeXHO102ii, KL NOBUHHI 3pOOUMU C8IM KPAULUM.

Knruoei cnoea: couianbHA CUHRYNASAPHICMb, MexKa, Pas308i nepexoou, mouka CUHRYASPHOCMI,
30Ha cuHeyaspHocmel, napaduama, ocobucmicms, cycninecmeo, 'posnad’, "6esnepepeHe
nepepusaHHs".
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SOCIAL SINGULARITY: A METHODOLOGICAL CONCEPT OF PHILOSOPHICAL
DISCOURSE

0. S. Konovalenko

The article attempts to theoretically interpret the phenomenon of social singularity. The
methodological tools of cognition of the phenomenon of social singularity as a structural part of the
new post-nonclassical paradigm of modernity are defined and analysed.

It is outlined that the consideration of the phenomenon of social singularity, in terms of socio-
philosophical specificity, should be connected with the existential challenges facing modern
humanity. It is no longer just about the threat of nuclear war, but also about a human in connection
with the possibility not only to change them (genetic engineering), but also to replace them (artificial
intelligence). Emphasises the methodological potential of poststructuralist philosophy in the study of
social singularity. The author defines the role of postmodern philosophy as tools that helps to

identify critical, singular points of reality (J. Deleuze, J. Nancy, F. Guattarri), and points out that the
disciplinary society of "dead sociality” is supported by narcissism and consumption as attributes of
post-capitalist formation. However, neither narcissism nor consumption are the ultimate grounds of
social decomposition, the "limit of social singularity". They are only a consequence of the destructive
processes taking place at the institutional level, caused by the unprecedented expansion of military-
commercial capitalism into all pores of the social and individual body. This is the essence of the
historicity of events as singularities. Therefore, understanding the phenomenon of social singularity
makes it possible to predict that humanity is already building new systems that will undermine the
centres of power. The definition of a social singularity is a discourse on the creation of a free world
based on breakthrough innovations and technologies that should make the world a better place.

Key words: social singularity, boundary, phase transitions, singularity point, zone of

"non

singularities, paradigm, personality, society, "disintegration”, "continuous interruption”.

ITocTaHOBKa mpobaemHu. 3i BCTyIIOM 0O "CUHTYAdpPHOI TOYKH', TOYKU BiOaiKy
AIOLICTBA o eTary iICTOPUYHOTO JI0 9YOrOCh HOBOI'O, & BXO/KE€HHS B "30HY
[Iepexoay, IIOB’I3aHOT0 3 COIiaAbHO- CUHTYAdpPHOCTEH", nme raobasbHa CBIT-
€KOHOMIYHMMH,  TEXHOAOTIYHHMH  Ta cucrema TIiepebyBa€ B TOTAABHOMY
OyXOBHUMU [HepEeTBOPEHHSIMH, 3aroCTpPeHHi BCiX cep KUTTS.
[IEPEOIIiHKOI0 CTapUX ITBOPEHHAM HOBHUX MeToro cTaTTi € BH3HAYEHHI Ta
LiHHOCTe#, BigOyBaeTbcd  BBEACHHSIY aHaAi3 METOMIOAOTIYHOTO iHCTPyMEHTapiro
KaTeropiaabHy cuctemMy (pirocodpcbKUX i3HAHHS deHomeHa ColliaAbHOI
HayK TakKux (peHoMeHiB, gK'Mexka', CHUHTYASIPHOCT] SIK CTPYKTYPHOI YacTUHU
"CUHTYASpPHICTE", '"dazoBi mnepexomu. HOBOI napagurMu drirocopcrKOTO
HasasHicTb CHUHTYASIPHOT'O pimreHHs, LOUCKYPCY.
0e3yMOBHO, HAroOAOIIly€ HE AHIIIEeHA IMOsIBi HocaimxyBaT (PEeHOMEH COLiaABHOI
abCOAIOTHO HOBOTO B peaAbHOMY OyTTi, a CUHTYASIPHOCTI, 3 TOYKH 30pPy COLiaABHO-
¥ 3acBimuye 3arubesb IIEBHOI COIliaAbHOL drirocodpcrroi crienu@iku, OOLIABHO Y
peasrHOCTI Ta ii 3MiHM. B ymoBax 3B’I3Ky 3 €K3UCTEHILIHHUMHN BUKAWKaAMH,
raobaaizarrii, IOUIUPEHHS HOBITHIX aKi [IOCTaIOTh nepexn Cy4JacHUM
iH(pbopMAalIiHO-KOMYHIKai FHUX AIOIICTBOM. WIETBhCS BXKE HE AMIIE po
TEXHOAOTIH BigOyBaeThCs 3MiHa 3arpo3y dnaepHoi BidHH, a ¥ HOpo camy
HapagurMH po3BUTKY atoncTBa. CydacHa OPUPOAY  AIOAUHHU Y  3B’I3KYy 3
colliarbHa PEaAABHICTh XapaKTepU3yEThCH MOXKAHMBICTIO He TiABKM ii 3MiHIOBaTH
€II0X0I0 IHHOBAIlil, 3MIiHOIO IIHHOCTEH, (reHHa iHXKeHepis), a W 3aMiHIOBaTH
JOKOPiHHOIO TpaHchopMAalli€ro (IuTy9HUN iHTEAEKT).
iIHOMBiMyaAbHOTO ¥ CyCHiABHOTO OyTTS. CTymniHb HayKOBOi PO3pOOKH. SIKIIO
[ToBHOMAacHITabHA POCIHCHKO-yKpaiHChKa Ha Mexki XX - XXI cT. aHTpPOIOAOTIYHY
BitiHa 9iTKO OPOAEMOHCTPyBaAa KatactTpody BU3HAYEHO K
HasBHICTb aHTPOIIOAOTIYHOI KaTacTpodu, €K3UCTEHIIliHy 1mpobaeMy — mOpuMar
TOTaAbHEe HAOAMIKEHHS AIOACTBa BXKe HeE OPpUHIUILy OyTTd HaA  IPUHIHUIIOM
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icHyBaHHd abo moMiHyBaHHA IIOAIH Ham
3MicTOM, MOBH — Ha/[ CBIJOMICTIO, TO
CBbOTOMHI AHTPOIIOAOTIYHA KaTacTpoda
O3Ha4Ya€e eAIMiHAIlI0 AIOCBKOTO CIIOCO0Y
OyTTd, IO He 3aAMIIA€E AIOAWHI BHOODY.
[le#f METOHOAOTIYHHH IIOBOPOT POOASTH
IIOCTCTPYKTYypaaicTH, 30KkpeMa, A. Bagsro,
XK. Heavos, ®. I'BarTapi, K. Bonpisap, 2K.-
A. HaHci Ta iH.

AaropurMmizaltig IIOBCIKIEHHUX
[IPaKTUK, TIOIITUPEHHS ITHU(PPOBUX
AaTOPM B YCiX raAy3sx HAIIOTO KUTTS,
nepexi, [0 TakK 3BaHOI 4YeTBepTOi
IIPOMHUCAOBOI  PEBOAIOLI BHKAMKAIOTH
CYMHIiBU IIOA0 CTaTyCcy AOAWHU. Mu
3MylIlleHi, gK caymiHo 3a3Hadae K. IlIBab,

3HOBY IIOCTABHUTU  3allUTAHHA  IIPO
aronuny (K. IIIBab) [1].
CrLOroaHiIHii CBIT notpebye

HOBOBBE/IEHb, OCKIABKH pecypcHa 0asza
npuponu OaraTo B 4YOMYy BHU4YepHaHa i
AUIIle TBOPYUY, iHHOBAIIIMHUMN MHOTEHIliaa
AIOOUHU MO3Ke HaJaAl BECTU CBIT yrepen.
CyyacHi iHHOBaIlifiHi IIpollecH MOXKYTb
OyTH KepoBaHUMHU abo 1mepedyBaTu y

crani xaocy. Came dCHeE PpO3YMiHHA
3MicTy Ta CTPYKTYPH Cy4JacHHUX
COLIIOKYABTYPHUX IIPOLIECIB y
CyCHiABCTBax JTO3BOASIE 3pobuTH

YCBiZOMAEHHUH BHOIp Ta 3a¥HATH YiTKY
IIO3HLIiIO.

HeBHupimieHi mHTaHHA, NMOpPYyWIEHi y
cTaTTi. Y cTaTTi BBa*XacEMO OOLIABHIIIIE

BHUKOPHCTOBYBaTH I[IOHATTH
'cycmiabcTBa', a He  'CYCIIABCTBO",
i IKPECAIOIOYH IIUM TAMOOKY
TeTEPOreHHICTh COIliaAbHHX CHCTEM.

MeTOomOAOTIYHO MM COAIZapPHU3YEMOCEH 3
yKpaincbKuM HaykoBleM C. IIpoaeeBum,
II0 HeyIepemKeHa crapodba OCATHYTH
CYCIIIABCTBO 9K IEBHHUH  iHBapiaHT
3aBXIU Ma€E TOTOXKHY CO00i BEAHMYHHY,
HapaxkacTbCs Ha HE3MO0AAHHI TPYIHOIIL.
IcTopu4HO CcycHiAbCTBa, Ha HAIIy AYMKY,
rAu00OKO BinMiHHI omHe Bim omuoro. I g
BiAMiHHIiCTE MicTUTL B co0Oi  IIIOCH
icTOTHIIIIE, HizK IIPOCTO BH/IOBI
PO3pPiZHEHHS €IMHOIO POJOBOrO IIOHITTH.
ToMmy po3maiTTd CYCHIALCTB — IIe He
IIPOCTO EMIIIpUYHI 3MiHHI, g9Ki MozKHAa
i CTaBUTH B €OHUHYy  TEOPETHUYHY
dopMyAy, a pamguKasbHO  BigMiHHI
[iHCHOCTI AIONCHKOTO iCHyBaHH4 [2].
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reTeporeHHiCTh
3BEPHEMOCEL [0
dirocodpii,
TEeOpPEeTHUYHI o0pii
SIK MeXKi

ITigkpecaro0uYHn
COILIIaABHHUX  CHCTEM,
METOMIOAOTII  ITOCTMOAEPHOL
SaKa IIOPOIIKYE
Mi3HAHHS CUHTYASIPHOTO
MaMiOyTHBOTO, iHHOBAIlilfHOTO.

Bukopucrannusa deHoMEeHY
"CHHTYASIPHICTB" BKa3y€ Ha Te, L0 KOAM
3’ABASIETHCS HOBUH COIliaAbHHE (DeHOMEH,
HOBa peaABbHICTh, TOMY HeOoOXigHa HOBa
AOTiKa, HOBa CcolliaAbHa Teopis, sKa
JOTIOMOZKE BIi[AIIOBICTH Ha MUTAHHS ITIOSBU
3aKOHOMIipHUX nomit B icTopii
COLIIOCHUCTEMH, B iCTOPil CyCHiABCTB.

Yy KOHTEKCTI 3a3HadyeHux BUIIE
TEeHIEHIiH, cydacHUH cTaH PO3BUTKY
co1iaapHOi (pinocodii XapaKTepH3yETHC
IIOCTAHOBKOID Ta PO3POOKOI0 HU3KHU
KOHIIETITYaABHUX IIOAOXKEHBb, fKi IPIMO
BKa3yIOTh Ha peaaiszallilo ¥ aHaAiTUKY
deHOMEeHa COLaABHUX CHHTYASPHOCTEH.
MeTomooAOTIYHI  aCHeKTH  CHHIYASPHHUX
TIPOIIECIB, ¢daz0BUX  mepexomiB, y
Cy4aCHHX TAODAaABHHX YMOBaX BUKAQIEHi
y Opaugx yKpaiHCBKHUX  HAyKOBILB:
C. IlpoaeeBa [2], B.TIlaaarytm [3],
B. lllampaii [3], 1. Y102k [4], . Calttapan
[5], M. KozaoBug [6], M. Bottuenko [7],
H. KoBtyH, H. Bennear [8] Ta in. Taxk,
C. IIpoaeeB 3azHayae, 'cydacHHuil CBIT
IIOCTaB SIK HACAIJOK VCITIIITHOTO BTIiA€HHS
BCECBITHBO-ICTOPHUYHOTO IIPOEKTY
MOMEPHY, SKUH THUM caMHUM mO00ir CBOTO
KiHng. BiH BTpaTHB He AHIIIE CBOI
IHTeAEKTYaAbHI IIOBHOBa>Ke€HHS, a H
ictopuuny mieBicte”' [2: 89]. BiTumn3HsaHi
nmocaimHuKHU M. KosaoBenps, O. ['oapd Ta
IO. OropomHifYyK KOHCTATVIOTh, III0 B
€II0XYy TAODOAABHOTO CBITOBOTO PO3BUTKY, B
yMoBax mdpoBizartii mpair %1
CYCITIABHOTO KHTTS 3araAOM, ITOIIMHPEHHS
HOBITHIX iH(oOpMAaIlifHO-KOMYHIKAIIHHUX
TEXHOAOTIH JOKOPIHHO TPpaHCHOPMYETHLCI
iHauBinyaapbHe ¥ cycmoiapHe — OyTTd,
3MIHIOETECA XapaKkTep 3B’I3KY 1 B3aeMOIii

Mix AIOIBEMHU i COILIIaABLHHUMH
IHCTUTYLIIIMHU. BiaTak yckaamgHaeThcsa
IpolleC IHKOPIIOPYBAHHS IHAUBIOIB V
HOBY COIllaABHY  pP€aABbHICTL 1, 9K
HAaCAIZIOK, 3pocTae colliaanbHe
BiATOPTHEHHS, BHKAIOYEHHS OKPEMHUX
oci6 abo 1I[AMX Tpym HaCEAEHHS 3i

3BUYHUX A HHUX COIllaAbHHX 3B’43KiB,
IIPaKTHK Ta crocoby xkuTTg [6]. Biarax,
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BHCHOBYE I. YTIOK, cydYacHy cuTyallito
COIIlaABHOIO MOXKHAa OXapaKTepHu3yBaTH

SIK cuTyallito "posmniaay”, "Mexi",
"Oe3rnepepBHOTO nepepuBaHHa" abo
CUHTYAIPHOCTI. CHHIYASIPHICTE — IIe
CHUMBOAIYHICTE iHguBima 3a YMOB

IIOPSAKY abo KBazi-mopsaaky. ColliasbHa
CHHIVASIPHICTP — IIe TII0OKa3 TOro, IIo
AIOZICTBO BXe OyIye HOBI CHCTEMH, $Ki
OyayTh HMiAPUBATH LIEHTPU CUAHU [4:114].
[IpencraBagouu TIABKH YaCTUHY
BITYM3HSHOTO MUCKYPCY PO CTBOPEHHS
HOBOTO CBITy, B OCHOBi SKOTO OyIyThb
AEXKaTH IIPOPHBHI iHHOBAIIl H TEXHOAOTII,
SIKi 3pO0ASITH CBIT KpallliM, 3a3Ha4KMOo,
IO IHHUTAHHA  IIOJAABIIIOTO  HAIIIOTO
MaMOyTHBOIO, IIOBEPTAE HAC [0 IIOIIYKIiB
METOMOAOTIYHHUX M OHTOAOTIYHHX OCHOB
HOBOI colliaabHOI Teopii, 110 Oepe OO
yBaru KOKHY CUHTYASIPHICTD, SIK
HasgBHICTE "pa30Boro mepexony’ B KUTTI
CYCIIABCTB, SIK PO3YMIiHHS COIiaABHOTO 3

IIO3UIIiH Cy0’€KTHBHOTO,
IHIUBIAYaABHOTO, a He HaBIaKH.

Ha IYMKY B. ITaaaryra,
IIPOCTEKYETHCS KpH3a
cybcTaHIlioHaAICTCBKOI mapagurMu

colliymMy, gKa 0Oyaa 3alIpoIlOHOBAaHAIIE
dinocodbamu Hosoro uyacy, mnepemaycim
IpamngMHu T. T'o66ca, chirocodami-
VTOICTaMHU, SKi PO3TAIAAM COIYM SK
colliaanbHe Tino. B momaabiiomy 11 imei
cyOcra”IlioHaaismy  Oyam  po3pobaeHi
IIPEACTABHUKAMH KAAQCHYHOI COILIiOAOTril
M. Bebepowm, I'. 3immeaem, T. [Tapcoucom,
I1. CopokinuMm, &P. TroHHicOM. Y MexKax
KAQCHYHOI colliaabHOI Teopii, COIliaABHUH
IIOPSAI0K € dbyHIaMEHTAABHOIO
XapaKTEPUCTUKOIO Ta YMOBOIO OVIb-
dKOoro cycriabcrBa. Kpmza kaacuaHOI
colliaabHOIL Teopii I[I0B’d3aHa 3
PamUKaABHHMHU 3MIiHAMH B CTPYKTypPax Ta
OUHAMIIIl  Cy4acHHX  CVCIIABCTB Ta
CIIPUHUHATTIM HayVKOBUM
CIIIBTOBApPHUCTBOM ifleli Ta IIOAOXKEHD
mocTMoaepHoi diaocodii [3].
I[ToctMmomepHicTcbka disocodist, a came
IIOCTCTPYKTYPaAiCTCEKA TpaaullLis,
METOOOAOTIYHHUN IHCTpYMEHTapii aKoi
Oyme BHKOPHCTAHO B  [IOCAIIKEHHI
COITiaABHOI ~ CHHTYASIPHOCTI, Bimkumae
yCTaA€Hl YIBACHHS IIPO COIYM, K IIEBHY
I[AICHICTE 1 BHIOPSAKOBAHICTD, II10
TIOPO/IKY€E COIIAaABHOTO CyO’€KTa duepes
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IpPOIleCH  colliaaizarlrii, iHTepiopH3aliii,
IHTPOEKITii. ComiaabHO-hirnocopCERu T
JIOPOOOK IIOCTCTPYKTYPAAICTIB, OCOOAMBO
npati XK. Jeavoza [11], ®. I'Barrapi [11],

2XK.-A. Hauci [12; 13] HaOYHO
IPOAEMOHCTPYBAAH oOMezKEeHHST
BUKOPHCTAHHS CyOCTaHITIOHAaAICTCHKOL
mapagurMu TpaHchopMallifHuX

IIPOIIECIB CY4YaCHOTIO CYCIIiABCTBA.

9K asbTepHaTHBa CyOCTAHIIIOHAAIZMY,
IIOCTCTPYKTYPAaAI3M IIPOIOHYE KOHIIEIIIIii
COIIIaABHOTIO YCTPOIO Yepe3d MHOXKUHHICTD
AOKAABHHX, CHHIYAIPHUX IIOPSAKIB, IO
3alal0Thb PEAITHUBHICTL 1 MIHAWBICTD
COILliaABHOTO, 1 IO BiAOYBa€EThCI 3a
JOIIOMOTOI0  MHOXKHWHH  Cy0’€KTHUBHHUX
IPaKTUK, SKi MaoTh KOMYHIKaIlidHy
ocHoBy. IlomiOHi KOHIIEMHIli, Ha MOYMKY
B. [Taanaryra, v rpaHUYHOMY CMHCAOBOMY
BHUpPaXKeHHI 3BOO4ThL  COIliaAbHE [0
XaOTHYHOTO, BHUIIQAKOBOIO, aTOMAapHOIO,
[0 CTaBUTH IIig CYMHIB caMmy imaero
COILIIAABHOTO TIOPSAKY SK PETryASTHUBHOI
OCHOBHU coIliymy. HaykoBelpr 3a3Hadac:

"

TOMI MOXKE CTaTUCd CBOTO POLAY
BUTIiCHEHHI COIliaABHOTO 3a MeXKi
TEOPETUIHOTO JQHCKYPCY, Take
BUTICHEHHd  pPeAYKYE  colliaAbHE [0

MHOXKHHH CHHIVASIPHUX AHUCKYPCHUBHHX
nopgakiB” [3: 352]. 3Biacu, 3a aBTOPOM,
BUHHKAaE OHUAEMA: abo colliasbHE gIK Take
"po3mopouIyeThbCd’, "pPO3UYMHAETHCI"' B
MapTUKYASIPU3MI, 400 HeoOXiTHO BHU3HATH
COIllaABHY A€TITUMHICTE BapiabeABHOCTI
Ta CHHTYASIPHOCTI, ix COlliaAbHY
aHTaXXOBaHICTE 49K TaKy. BomaHodac
OOCAIMHUK yBazkae, IIM0 SKII0 BU3HATH
KOHIIEIITYAaAI3aIlil0 CHHIYAIPHOIO, TO
ovyme HeOoOXiMHOCTIABKH COIliIaABHUX
TEOPiH, CKIABKH ICHYE€ CHHIVAAPHOCTEMH,
110, B IIPUHIMIN, HEMOXKAHUBO. AGO
HaBIIAKH, 30epiraTu PO3YMIiHHS
COILiaABHOTO aK IiaicHOCTI Ta
BIIOPAAKOBAHOCTI, aA€ TOoIai MH 3HOBY
IIOBEPTAEMOCS [0 AaKTYaALBHOCTI Ta
3HAYYIIIOCTI CyOCTaHINMHOI HapaaurMu,
III0 HEMOXAHWBO V paMKaxX HOBHX
OUHAMIYHUX TEeHIEHIIH Cy4aCcHOCTI
[3: 353].

Taxum YHUHOM, SIKIIIO He
3aJ0BOABHSITUCS TPAAUIIHHNUM PillleHHSIM
Ta BU3HATH COIIAABHY A€ETITHUMHICTDH
CHUHTYASIPHOTO, TOIi IIOTPiOHO MIIyKaTH
OHTOAOTIYHI Ta METOOAOTIYHI
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IHCTpYyMEHTH colliaabHOI Teopii, gKi
JIO3BOASITh HAM BiAIIOBIATH HA aKTyaAbHI

IUTAHHS Cy4aCHOCTi, ITO3HAYUBINHN ii
KAIOYOBi O3HaKU: OesmepepBHA
JIEKOHCTPYKIIiA peasbHOCcTi (K. [eppimxa)
[9]; cuMyadllida peaabHOCTI Ta cTaH
IMIIAO3I] - BUOYXY HalbyToro
SKUTTS,IIOAIAOTIYHOTO BUPOOHHIITBA
BIpTyaABHUX obpasiB ("posrasyzKeHb
peaabHOCTI" A. Bagpro) [10], 1110
HelepeaoavYyBaHUM YHUHOM

aKTUBYIOTBCH, BTIAIOIOTBCHA HACIpaBOi —
pizomu (K. [dearo3 [11]).

Y 1mpolleci akTyaasizarfi IUx gBHIIL
chopMyBaaKcd CYCIIABCTBA, 30CEPEMIKEH]
Ha cobi, €IMHOI0 METOI0 HKHX €
IIOIIMPEHHSI Ta aKTHBI3allid caMux cebe,
COIIIaABHOCTI SK TakKoi, B3XXe He 'Oad
Y0roch", a ToMy IO IIO-1HIIIOMY
HEMOXKAMBO. YICKpaBHUM IIPHUKAQIOM €
pociiicbKe CYCIIiABCTBO, JKe 3a
necarupiyya chopMyBaAoCh Vy IIEBHIH
imeonorii, Tak 3BaHii "imeoasorii Oe3rexku",
dKa TOTaAbHO IIOPOIXKYE BOPOTIB, "BXKe
He "IOAS YOroch"', a TOMY IIO IIO-iHIITOMY
HeMOXXAMBO". I HaBITL TOH, XTO HmiggaB
CYMHIBY I[}0 CHUTyallifo, 3HUILyETHCI
METACTPYKTYPOIO 11e0AOTii.

Tomy dopMyBaHHS HOBOI mapagurMH
COIIIaABHOTO HEMOXKAHUBE 0€3 BBEAECHHS B
HayKOBUH coriaapHO-irocopCBHK MM
OUCKYpPC (hpeHOMEeHYy "CHHIYVAIPHOTO", SK
"roukn", "dazoBoro mepexonay’ MmO HOBOIL
peaabHOCTI, B AaKif BUBYEHHI
COLIIaABHOIO BigOyBaTUMETLCHA 3 IIO3HII

CYyO’€EKTHBHOIO, IHAWBIAyaAbHOTO, a He
HaBIAaKH.

I[TocTCcTpyKTYpaaicTChKa TpaguIlia
cydacHy CUTYyAaIlilo COIliaABHOTO
inerTudikye gk "posmnan', "OesmepepBHE
rnepepuBaHHdg" abo CHUHTYAIPHICTE.

Omnucaru cydacHHH ColliaAbHHE cTaH "Ha
Mexi', "Oe3mepepBHOro IIepepUBaAHHHA"
abo CHHTVAIPHOCTIE CKAQIHUM
3aBIaHHAM, OCKIABKH irocodchbKi imel
OCTCTPYKTYpPaAiCTIB  pisHOMaHiTHI "
OaraTorpamHi.

I[Mouarra 2Kau-Aroka Hamci 1mpo
COIllaABHHH CTaH CyCIIiAbCcTBa "Ha MexKi"
abo '"OesmepepBHe mepepuBaHHg", abo
CHUHTYASPHICTL, TIiCHO IIOB’d3aHe 3 HOTO
hir0COPCHKUM TOCAIMKEHHSIM iCHYBaHHS
Ta OHTOAOTIi. ABTOpP CTBEPIXKYE, IIIO
iCHyBaHHS 3aBXOU '"€IWHO-MHOXKUHHE',
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o3Hay4ae, 110 BOHO OIHOYaCHO
IHOUBiAyaAbHE Ta B3aEMOIIOB’SI3aHe 3
inmmuMu. llel B3aEMO03B 930K € BASKAUBUM
acCIeKTOM iCHYBaHHSI, i caMe dyepe3 Hallli
CTOCYHKHU 3 iHIIUMH MH pPO3yMieMo cebe
[12: 35].

Boanouac €K3HCTEeHIIiqa
XapaKTEePU3YEThCS CBOEI0 "KiHEYHICTIO".
Byru oOMexkeHHUM o3HAQ4ac, IO HAllle
ICHYBaHHSI OOMeEXKEeHe YacoM, IIPOCTOPOM
i cMmeptHicTiO. MM icHyemMo "Ha Mexi",
TOMY III0 3aBXKAU IIepedyBacMoO Ha MeEKi
MixK OyTTSM i HEOYTTAM, MixXK XHTTIM i
cMmepTio. Haie icuyBanua mnepebyBac B
IIOCTIiHHOMY CTaHi CTAHOBAEHHS, 3aBXKIU
B pycCi Ta 3MiHi.

Ines '"OesmepepBHOTO IIepepHUBAHHS"
CTOCYETBCS TOTO (PakTy, IO iCHYBaHHS
HiKOAHM He OyBa€ CTaTHYHUM ab0 IIOBHUM.
Lle OesnepepBHUL IIPOIIEC, KWK
IIOCTIMHO IIEpPEPUBAETLCH Ta 3MIHIOETHCS
Pi3HOMAaHITHUMH dakTopamMH, SIK
BHYTPIIIHIMHK, Tak 1 30BHimIHiMu. Llga
OesmepepBHa IIeEpepBa HE  J03BOASE
iICHYBaHHIO KOAU-HeOYIb JOCSTTH
0CTaTOYHOro abo cTabiALHOroO cTaHy.

ToMy KOHTEKCT CHUHTYASIPHOCTI v 2KaH-

Atoka Hamci wMae Ha yBa3i He
TEXHOAOTIYHY KOHIIEIIIO TEXHOAOTIYHOI
CHHIVAIPHOCTI, M€ INTYYHUH IHTEAEKT

IIEPEBEPIIIYE IHTEAEKT AIOAMHH, a Pajllle
iIe0o Ipo Te, IO ICHYBaHHA KOXKHOIL
AIOIVHHN € VHIKAALHHUM 1 HEIIOBTOPHHM
(comiaabHO-dirocob LK IMiaXim).
IcuyBaHHA KOXKHOI AIOOMHHM HE MOXKHA
3BECTH [0 HaIlepel BU3HAYEHOTOo Habopy

XapakKTEepPUCTUK YH y3araAbHeHb, 00
peaAbHICTh, B 4Ki MM ICHYEMO -— IIe
IIOCTIiHHUHI cTaH CTAHOBAEHHS Ta

BPasAMBOCTI. JKIIO IIe HE BPaxOBYETHLCS
COIIIaABHOIO CHCTEMOIO, OCHOBOIO OyTTS
COIliyMiB CTaloTh TOTaAITapHICTE,
TEPOPU3M, JKOPCTOKIicTh [12; 13].
F'anboxkuii aHaai3 IIPUHIIUITY
cuHryasapHocTi mpeseHTye 2K. [eapo3 vy
cBoiii  pobori "Aorika cency". Ilim
CHUHTYAIpPHicTIO dpaHIy3bKuii disocod
PO3yMi€ 3MICT yCiX MOIAABHOCTEHR OyTTd,
ycixX curHidikalliii, Te,I1[0 HE 3BOAHUTLCS
0 ocobucricHOoro abo iHAMBILYyaAbLHOIO,

are 10 BH3HAYAE OCOOMCTICHE Ta
IHOUBiAyaAbHe, "IIOBOPOTHI IIyHKTH i
TouKH BUruHy' ("cKaamku'), "By3AH,

IepeaacHb, LEHTPH, TOYKH IIAABACHHA,



Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

KOHAEHcAllii Ta KUIIHHS, TOYKH CAi3 1

TOYKHUYYTTEBOCTI.

[Tounarra CHUHTYASIPHOCTI, dKe
BUKopucTtoBye  2K. [leab03 Yy CBOiX
IIpangax, [03BoAs€ HoMy  3’dcyBaTH

crocib, 3a gKHM IiCHye MHOXKWHHICTD i
OMUHUYHICTb, Ta OAUHHYHICTH, gdKa
CYTHICHO mepenye abOCTPaKTHIM €IHOCTI
(ennHOMY). Bacayra iHTeprpeTarii
CUHTYASIPHOCTI pirocodoM TakoXK y TOMY,
IO CyTHICTh HOHATTA "CHHIYAIPHICTB' Yy
HBOTO PO3KPUBAETBCS B  PE3yAbTATI
CIIiBBiTHOIIIEHHS HOTO 3 IOHATTAM cepii,
30KpeMa Yepe3 TIIOHATTH CXOMKEHHS i
po30ixkHOCTI cepii. Po3kpurTa CceHcy
IIOHSATTS CHUHTYAIPHOCTI 4Yepe3 IOHSTTS
cepii, Ha Hall [OTASA, € [OyXKe
IPOAYKTUBHUM, BOHO JTIO3BOASIE
3pO3yMiTH ITPOOAEMHHHE 3MiCT peaAbHOCTI.

Haroaomryroun, 110 CHHTYASIPHOCTI
aKTyaABHO KOHIIENITYaABHI, aae
IIOTEHIIIHHO MicTaTh y cobi BCi MOZKAHMBI
3HAQ4YEHHH, CIIpaBKHI, MHHyAL  Ta
MaMOyTHI, HaBITb SKIIO BOHHU B3aEMHO
CyIlepedAnBi Ta He OYEBHUIHO
B3aemornioB’a3aHi, K. /eAro3 BH3HaA4YAaAE
CydacHHM CBIT 9K CBiT BHPOOHHUIITBA
CHUHTYAIPHOCTEMN.

[Tomii MokHa OOrOBOPIOBATH AHIIE TK
CHUHTYASIPHICTB, po3ropHyTe B
npobaemMaThuyHe  1oAe, Oiag  SgKOTO
opraHi3yroThecda pinteHHss. Ochk 4oMy BcCi
pobotu 2K. [leapo3a IIPOCAKHYTI LiAiICHEM
MeTOmOM TIIpobaeM Ta  pillleHb, IO
BCTAHOBAIOIOTH HAYKOBY MOBY ITOAi# Ta ix
3iMCHEHH4.

CunryagpHocTi QIirypyioTk V CKAai
OTIO3MITiI "arperaTd / CHUHTYASIPHOCTI",
dKa, Y CBOIO 4epry, BXOOUTH OO HHU3KU
IHIITHX OIIO3HUILIIH:
"CTPYKTYPH /| €EAEMEHTH,

TepUuTOpiaaizallii / gerepiaaizariii,

MexKi / IIOTOKH, IIOHEBOAEHHd / BTeYa,
MOAIDPHUE / MoAeKyAapHUI Tomio". Bca
ISl CHCTEMa IIOHSTH CAYTYE OAG OIIHCY
IBOX OCHOBHHX (opM UM "moArociB"
iCHYBaHHS CYCIIIABCTBa: ab0 3MiIHEHHS
Moro maHyBaHHA Ha IiHauBimoMm, abo
6opoTEba OCTAHHBOTO IIPOTH CYCHIABCTBA.

[HIIIMMHE cAOBaMH|, B sKil 6u dopmi He
BHUCTyIIaAa "CHHIYAAPHICTE', — y dopmi
dBUINA, TIIOAil, peasbHO-HasgBHOro abo
TIABKH PO3yMOM OCSI3KHOTO (PeHOMEHA,
TFOAOBHHUM CEHC BBEIEHHS IIHOT'O ITOHSTTS
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IIOASITAE B 3aMiHi
"6e3ocoboBUM i
moAeM".

K. [leabo3 3a3Hadac:
nepebyBae B iHNIOMYy BUMipi... BonHa
icTroTHO moiHAMBiIAyaabHa, HeocoboBa,
aKOHIIEIITYaAbHA. Bona abCOAIOTHO
Gadimyxa OO IHAMBiAyaABHOTO  Ta
KOAEKTHBHOTO, 0COOHCTOrO Ta
0e30co00BOro0, MPHUBATHOIO Ta 3araAbBHOTO
- 1 110 ix IIPOTHAEKHOCTEMH.
CuHIyAdpHICTE HeHTpasbHa. 3 OpPYyroro
OOKy, BOHa He '"OIOCh 3BHUYalHe":
CUHTYASpPHA TOYKa IIPOTUAEIKHA
3pu4yaiHoMy". TyT MK 3HOBY CTHKa€EMOCH
3  TIpo0AEMOI0O  TEOPEeTHYHOoI  cMepTi
cyO’ekTa 9K "He3aaexkHOiI", "cyBepeHHOi"

KOHIIEIIl cyb'ekTa
00 iHAWBiAyaAbBHUM

"CHHIYASPHICTD

IHAUBiAYyaAbHOI CBiTOMOCTI, 3
"TEOPETUIHHUM aHTHUTYMaHi3MOM"
IIOCTCTPYKTYpPaAi3My.

"CuHryasipHOCTi, 9K 3a3Hadac l. [apin,
yTBOPIOIOYHM "'POEBi" CIIIABHOTH, L0 He
HiIKOPHIOTBCS KOPCTKUM CTPYKTypaM -

"MHOKHWHH", IIPOTUCTOATDL  IIIHUPOKUM
CYKYITHOCTSM-arperaraM, KepOBaHHM 3a
iepapxiyHUMU, aBTOPUTAPHUMU
3aKOHaMU. Beanki arperatu, abo MOASIpPHi
CTPYKTYPH, HiAIOPSIAKOBYIOTH co0i
"MoOAEKyAH" CYCIIiABCTBA, TOAl  SIK
oprasisariis CyCIIiABCTBa Ha

MOAEKYAIPHOMY PiBHI MICTUTH MIiKpO-
MHOXKHWHHOCTiI, ab0 mapiliasbHi 00’€KTH,
aKi PYHHYIOTB, HiIpUBAaIOTh
cTpyKTypu"" [14].

3a Takoro 0Oa4YEHHSACBITY, 3 IIOTAILY
PO3yMiHHA "COLIIAABHOI CHHTYASPHOCTI",
KOAW IIPEOMETOM MOCAIZKEHHSI CTaloTh
Auire "HectabiabHOCTI" i caMme iCHyBaHHS

IiaicHOI 0COOMCTOCTI CTaAaBUTBCA  IIif
CYMHIB, y baraTbox TEOPETUKIB
IIOCTMOZEPHIZMY AIOTAHA
IIEPETBOPIOETHCS Ha "HeraTUBHUMI
npoctip" abo "BuUIIagKOBUM MexaHi3M'.
3anuTyodyd, YoMy AIOAMHI BiaBemeHa
He3aBHIHA poAB "BUIIAAKOBOIO
MexaHi3Mmy", MaeMo BU3HAYUTHU

METONOAOTIYHUH ITPHUHIIHII, III0 JO3BOASIE
nobayutu 'cMepTh cyO’ekTa", 'KiHelb
coliaabHOro", ToO6TO BHMTH Ha Mi3HAHHS
"coiiaabHOI CHHTYAIPHOCTI" €K TOYKH
dikcarii mneBHUX cepili (HATpPHUKAAI,
CUMBOAIYHUX cepiit b6asucy Ta
HaaOyooOBH), III0 BHpPaXXKae KOHKPETHO-
iCTOPU4HYy  akKTyaai3allilo  COIiaAbHO-
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€KOHOMIYHHX Ta KYABTYPHO-IIOAITHYHUX

BimHocuH. Ile Touka dikcalii mneBHOI
icTopu4HOI cuTyalrtii - BOHa
HaOiHAUBiIAyaAbHa 1 Mae  XapakTep
HEeCBIIOMOTO (1e po3yMiHHA
CHUHTYASIPHOCTI, OYEBU/IHO,
CIIIBBiAHOCHUTHCH 3 KOHIIEIITOM

"rioaiTyHOrO HecBigoMoro" 2K. learosa).
Y "Aoriui cency" 2K. [leabo3 BH3HAUae€
IPUYMHY  COLIiaABHOI  CHHIYASIPHOCTI
cydacHoro cBity. Bin nuine mpo Mpiro SIK
npo  ¢anTasm, moTiM  Ifo  ifero
IIOAITUYHOIO HECBIZIOMOI'0 MaTepiaailye y
cBoi#t mparli "Kamitaaizam i mimsodpenis’.
ITo CyTi, jagsH HEMOXKAUBICTB €
HEMOXKAUBICTIO, III0 AEXWUTH B OCHOBI
LBOTO CBIiTy. TaKy HEMOXKAHBICTH MOXKHAa
3pO3yMiTH gK "TIOpOKHE Miciie"
2K. [Tearpo3a. ITopoxkHe MicIie %1
IOPOXKHIi#E 00’€KT € MiClleM 4YH 00’€KTOM
OazkaHHd i K pe3yAbTaT (paHTaA3MY.
daHTa3M € TAaKUM YHUCTHUM IIOPOKHIM
MiciieM, MiciieM abo IIodi€ro, IO
HEMOXKAHUBI 3a yMOBaMM 3aKOHIB IIbOT'O
cBity. PaHTAa3M HIKOAM HE€ OOCATHYTHH,
BIH € MEKEIO, BIJTHOCHO KO
OpPraHi30BYIOTBCS pedi CBiTy. Y IhOMY
ceHCi paHTasM - 1 3aBXKAu iHIma"
CTOPOHA MOAI{l YM TOTO, IO BiAOYyBaETHCS.
MabyTp, y TarkoMy KaAoudi ¥ Oyaa
HapoIKeHa onHAa 3 HebaraTbox
COLliaAbHUX KOHIIENIi#i — "mm3oaHaaizy"
Ta "HoMagoAOTiII" 2K. Ieano3a Ta
&. I'satTapi [11], dKa  IIPe3eHTYE
BIIIOBIHE IIOACHEHHSA HOBHUM
TEeHAEHITIIM Yy  IOyXOBHOMY SKUTTI
Cy4YaCHHUX 3axXiTHHUX CYCIIABCTB, Oymydu

aKTyaAbHUM 1 JoHHHI B MexKax
dopMyBaHHS  KOHHOENIii "comiaabHOI
CHUHTYASIPHOCTI".

®anrasm, Ha gymky XK. [deavoza i

&. 'BarTapi, 3aBXKAU € BTOPUHHUM, SK i
HecTada. Hecraya  BHpPOOASIETBCS Y
COLliaABHOMY IIOAi, BHUOYIOBYETBCH Y
HBOMY BIAIIOBIAHO MO0 IIONIEpenHBOl Ii
oprauizaliii BUpoOHUIITBA. BUpPOOHUIITBO
HecTadi, BUPOOHUIITBO (paHTa3My -— IIe
3aBXKOW [HUTAHHA BAQAH, I[IOAITUYHE
nmuTagHgd. PanHTazMm — 1e ta gopMma, B
AKili BUPOOHHYI BiTHOCUHH BHUOAIOTHCS
cy0’ekTy, 1106 KaHaaidyBaTH  HOTO
OaxkaHHs B OOTPiOHI pycaa, 3rigHO 3
IIaHIBHUMH BiTHOCHMHAMH BHPOOHUIITBA:
"Ocpb y YoMy TIOASITA€E  MHUCTEIITBO
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IIaHYI04Y0T0 KAACy, g IIpaKTHKa
IIOPOKHEYI y BUTASI] PHUHKOBOI
€KOHOMIKH — OpraHi3oByBaTH HecTady
yOOCTaTKy BUPOOHUIITBA,

OimmToBXyBaTU Bce OaxkaHHS [0 TOTO,
1106 BOHO CKOTHAOCS OO0 HaMCHABHIIIIOTO
CTpaxy HecTadi, poOUTH Tak, 11100 00’€KT
3aAeKaB BiZl peasbHOTO BUPOOHUIITBA,

dKe nepenbavaeTbes 30BHIIITHIM
OaskaHHAM (BUMOTHM  pallioHAaABHOCTI),
TOMIi K BUPOOHHUIITBO OazkaHHS
nepexoquTh y ¢aHtasM (i aume y

danTazm)" [11: 52].

"Baxkaroui' MalllMHHU He IOTPeOyIOTH
3aKOHY [OAd TOrO, 11100 OaxkaTu. BaxkanHga
He BHIIHKOBYETBCS HABKOAO 3a00pOHH.
3akoH He IOPO/Kye OazkaHHSI, CTBOPIOE
CHUMBOAIYHI O0’€KTH, SKHUM IIpHU3HaA4YaEe Ti
Yy iHIOI cTpaTerii BigAHOCHMH. 3aKOH
OTpyloe OazkaHHS, BIIMCYIOYH B HBOIO
OpOBUHY: "3aKOH TOBOPUTH HaM: TH He
ONPY3KUILICS 3i CBOEIO MaTip’lo i TH He
BO’emr cBoro Oatbka. A MH, BipHI CAyTH,
BiAmoBigaeMo HOMy: OT3Ke, 4OTro & XOTiB!"
Yy He BUHHUKHE y HacC Iif03pH, 110 3aKOH
3HeBazKae, 10 HoMmy Tpeba 3HEYEeCTHUTH i
CIIOTBOPHUTH TOIO, KOTO BiH yBazKae
BHHHHM, TOrO, KOTO BiH Xode 3poOHUTH
BHUHHHM, TOTO, XTO — K X04e IIeH 3aKOH —
caM IIOBHHEH IIOYyBaTHCS BUHHUM?

AcpekT [TPOBUHH, IIIO3YMOBAIOETHCS
3aKOHOM, 3JaTHHUU HepexXoguTH 10
aderty crTpaxy. To#, cBo€l Ueproro,
MOXK€ IIOCTyIIaTUCd MICLEM 3aAydeHHH
"JXepTBU' 3aKOHY B IIPOIleC IIOKapaHH4 i
3004€HHS HHM IIOTO IIPOILIECY [OAS
OTPUMaHHS BAACHHX BHUTO.

Ckpi3p, [mge cTaBUTBECA 3a00poHA,
iICHYIOTB AiHIT BUCAW3aHHS, AKi
nepebyBaloTh He B IIOPYIIEHHI 3aKOHY, He
y cmopobi 3HHKHYTH BiZ HBOTO, a B
OOCAIMZKEHHI IHIIMX AOTIK iCHyBaHHA Ta
CTaHOBA€HHA ('... 3aKOH -— II€ AHIIe
JOOBIABHUH dakr..."). A CAYIITHO
3a3Havac npodpecop I. Catitapan,
"BiTHOIIIEHHAI MiX "3aKOHOM 0OaThka" Ta
"3aKOHOM Kamiraay" Mae
KOMIIA€EMEHTapPHUH, JaCTKOBO -
TOTOXKXHUH xapakrep. OOuaBiI CTPYKTypH
CHUMBOAI3YIOTH Baamy 6Oopry. Tiabku 3a
YMOB TOTaAiTapu3My KalliTasy, 60opr mae
BUHSTKOBO E€KOHOMIYHHUU CEHC 1 Maiike
HE CTOCYETBhCA CQepU MiXKOCOOUCTICHUX
BimHOCUH. | #ameTbca He TIABKU TIPO
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po3Mip INOTEYHOro KpeauTy, a H Ipo
peKaamMy-HaB’sI3yBaHUN cTaHOapT
CIIOKHMBaHHA. Ycmix i Hacoaoa

CTaBAATbCS B 000B’130K" [15: 222].

TakyM 4YMHOM, BUPOOHUIITBO OaskKaHHS
(BCce auIIe 3apaay BAlLOTO 3a/l0BOAECHHH) 1
b6azkaroge BUPOOHHUIITBO PYHHYIOTH
TPaHCLIEHAEHTAABHY iAIO3iI0 ITOoIlepeaHBOI
cucreMd  LiHHOocTeH.  "Bamckyda" i
BoAHOYAC "JopHA' iCTHHaA KaliTaaismy i
IIPUBOAMUTL CydacHi CycIliabCcTBa 10
CHUHTYAIPHOI TOYKH CBOTIO iCHYBaHHS, M0
¢a3oBOrO NEPExXoay, HOBOI peasbHOCTi, B
dKili He Oyne imeasnoM '"moBepxHeBa
ocoOucCTicTh', gKa "He TAMbOKO Kormae', i
roAroBHe He Oyzae BiHiHU.

3BepHeHHa mno0 npaipb K. [Jeabosa
3acBiguye, 110 CydYacHUU CBIT — II€ CBIT
TBOPEHHsI cUHTyAsspHOocTed. [IpesenTarltis
HOSICHIOBAABHOI KapTHUHHU Cy4acHOI
COILIiaABHOCTI, COIliaAbHOI peaAbHOCTi He
Kpalla i He ripma 3a iHIIHX, OyAb-III0
MOXKAWBO — 9K Oyap-gKa  KAiTHHA
opraHiaMy pamnToM  MOXKe  I[Io4YaTH
IIAUTHCS, IIEPETBOPIOIOYHCH Ha PaKOBY,
HigMHUHAaO4YHU 1ig cebe BeCch opraHiaM, abo

HaBIIaKH, CTar4u CBOEPiIHOIO
"KOpPUCHOIO OakTepiero" 1  pATyIO4YH
comianbHUE  opra”isam. Ilpu  nroMmy

CHUHTYASIPHICTL HeEE HECBiZOMICTb 1 He
3BOANTHCS [0 CBIIOMOCTI; IIBUOIIE, IIE
Ipolec O3HAYEHHH HEeCBIIOMUX i
HiACBIAOMUX IMIIyABCIB, IIepeBedeHHS
OUX IMIIyABCIB y IIpOCTip CBiZOMOCTI,
HaOaHHA IM 3Ha4YeHb. JKi 1e OymyTh
3HAYEeHHS — MOXKHAa AHIIIe IIPOTHO3YBaTH.
Y Hal3araAbHIIIIOMY CEHCi, CHHTYASIPHICTD
— IIporec 0Oe3nepepBHOTO0 BUPOOHUIITBA

HerepeadavyBaHUX 3HAYEHD, AKUH
HiATTOPSAKOBYETBCS, TUM IIOHANWMEHIIIE,
I[IEBHUM IIpaBUAAM - IpaBUAaM
HOHCEHCY, a caMe:

— "CUHTYAIPHICTB BTIAIOETHCH i
BUSBASIETLCH B IIOMIIX";

— "CHHTYAIPHOCTI 3aTHI 110
CaMOBO33’€THAHHS, Ipoiiec SKOTO

3aBXKAU PYXAUBUM 1 3MIOyeETHCA B Mipy
TOro, €K IIapaJoKCAaAbHUH  €AEMEHT
pobirae cepii i 3my1ye ix pezoHyBaTH";

— "CUHTYAIPHOCTI PO3NOTIAIIOTECH Y
BAACHE IPOOAEMATUYHOMY IIOAL";

— PE30HYIOTh AMIIIE CXOXKi CEHCH, He
TOTOXKHI 3HA4Y€HHd, 30aTHi BCTYIUTH Y
"MUBHUU OUCKYpPC" OAUH 3 OHUM.
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Y 4womy B HOpuUHLHII MU H
IIepecBiquuANCS Ha IpUKAaAl pobit
X. [eavo3a, &.I'Barrapi, K.-A. Hanci.
HeraTuBHi HacAingu ronibHoOro
aHTPOIIOAOTIYHOTO [Iecumiamy
IIOPO/KYIOTh IIpalli, B SKHUX POOUTHCH
cripoba TEOPETHUIHO oOI'pyHTYBaTU
HeoOXinHICTh oIopy 0COOHCTOCTI
CTepeoTUIIaM MacoOBOi CBIiZJOMOCTi, SKi
HaB’d3yIOThCA IHAMBIAY Mac-KyABTYPOIO,
1I€0AOTi€l0, MeEracTpykKTypaMHu BAaaH,
SIKUMHA AIOIUHA "TIozKUpaeThes”,
"o0ayprOEThCA" — i K pe3yAbTaT "CMepThb
cyO’ekTa" abo B HAIIIOMy AacCIleKTi TOYKH
COLliaABPHOI CHHTYASPHOCTI — BifHa.

Tomy mnpamga K. [leavo3za "Aorika
ceHcy', aK 178 izedisl poboTu
IIOCTCTPYKTYpPaAiCTiB, cTasa KHUIOIO, B
aKkifi ¢isocod 3ampornoHyBaB IIpPoOrpamy
HOBOi MeTadi3uku, OIiABIII TOro, HOBOTO
CTHAI0 MHCA€HHd. Aorika, HOpo SKy
TOBOPHUTH K. [earo3, € AOTIKOIO
MHOXXWHHOCTI, 110 BHCAU3Aa€ Bifl 3aKOHY

TOTOXKHOCTLI U CTBEPIKYy€ BIAMIHHICTb.

Takum yuHOM, caM TepMiH "Aorika"
BUKOPHUCTOBYETBCH B HE3BHUYHOMY
3Ha4€HHi, BKa3ylO4d HE Ha 3aKOHU

dopMaAbHOTO MHCAEHHS, a Ha BiYHO
BHCAM3aI0YUY Big 3aKOHY CEHC.

Ha ngymky [Ik. Peitumana, "MoxkHa
BH3HATH IIPaBOTy 3a THUMH KPUTHKAMH,
dKi CTBEPIAXKYIOTH, ILI0 IIe HEe AOTiKa
30BciM. MabOyThb, TakK i €, gKmo Opatu
TepMiH '"Aorika' B apiCTOTEAIBCBKOMY YH
rereaiBcbKOMY 3HadeHHi [16: 50-51].

[le ‘"imma aorika", gy K. Aakan
IIyKaB y  IIapaHOifHOMY  MAapeHHi.
[HcTaHIia ceHcy TyT He iKCyeTbcsa y
CyBOpPHUX (popMax MHUCAEHHs, & HEBIIMHHO

KoB3ae. Taka aAorika  iHcHOipyeThCH
eMIipu3MOM 1 3BOOUTBECA 10 cdepu
TPaHCHEeHAECHTAABHOTO. Bona

OPUHOUIIOBO HemiaseKTWdHa i 3 ['ereaem
Mae HabaraTo MEHIIE CIIABHOI'O, HIiXK 3
KanaTowMm [16: 50-51].

Tomy 3aBmaHHA [OEABO30BOI AOTIKH
IIOASITA€E B TOMY, LIO0 3yMITH MHUCAWUTH 3
TOYKH 30pY MHOXKHH, a HE TOTOXKHOCTEH
abo cymKeHb, i mob6aduTH HAC caMux i
HaIl PO3yM dK CKAaeHI MHOXKHWHAMH, a
He TIIpeaAuKaTaMH 1 CYIKEHHSIMH, IO
MICTATB IX.

BHCHOBKH Ta IIePCNEKTHBH
MOAZAABIIHX MOCAiAIKEeHb. 3BEpPHEHHS
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o OCHOBHHUX CEHCiB driaocodpii
IIOCTCTPYKTYpPaAi3My, a came: ne
BU3HA4YAETBCS  poAab  pinocodpii  gK

IHCTpYMEHTY, [oIoMarae BH3HAYUTU
KPUTHUYHI, CUHTYAIpPHI TOYKH PEaAbHOCTI
(K. dearo3, 2XK.-A. Hanci, . I'Barrapi),
BKazaTH Ha Te, L0 [AUCLUIIAIHApHE
CYCIIiABCTBO "MepTBOi colliaabHOCTIL"
HiATPUMYETHCS HapIHCU3MOM Ta
CIIOKMBaHHSIM K aTpubyramMmu
IIOCTKAaIiTaAiCTUYHOL dopmautii, a
€(PEeKTHBHOIO  MOJAABHICTIO  IIPUMYCY
BUCTyTIa€ PiHAHCOBO-KpEAUTHA CHCTEMA.
[TpoTre Hi HapIMCU3M, Hi CIIOKUBaHHA HE
€ TpPaHWYHUMHU IIificTaBaMH COIIiaABHOT'O
PO3KAaIaHHS, "Mexka COIliaABHOL
CHUHTYASIpHOCTI'. BoHU AuWIlle HacaiZok

Ha IHCTUTYLIMHOMY pPiBHI, BHKAHMKaHUX
HEYyBaHOI0 €KCIIaHCi€l0 BXKe€ BiliCBKOBO-
KOMEePpIIiHOTO KalliTaaisaMy B ycCi IIOpH
COILIijaABHOTO Ta IHAWBIAyaABHOTO Tiaa. Y
IIbOMY BCSI CYThb iCTOPHUYHOCTI IIOAiN SK —

CHHTYASIPHOCTEH. CBiT ceHcy Mae
OpodAeMaTHIHUH cTaTtyc, TOOTO
CHUHTYASIPHOCTI BUHHUKAIOTDH i

PO3MOMIAGIOTECH Y  IIpoOAeMaTHYHOMY
moai sK TomoaoriynHi mogii. Tomy, Ha
AYMKY IIOCTCTPYKTYPAAiCTiB, 3aBIaHHS
dinocodii moasirae B TOMYy, ILI0 BOHA
IIOBHUHHA CTaTH Teopiero mii i Oyrra. A e
MoO3Ke OyTH CXOIIA€HO AMIIEe {IK O00’€KT
CHUHTETHYHOTO BimHOIIIEHHS 3a
IOTIOMOTOI0 Pi3HOMAHITHUX TMIPUHIIUIIIB
TOTO, ITI0 MU POOUMO.

PYHHIBHUX IIPOIECiB, IO BiAOyBaIOTHCH

AITEPATYPA

1. Schwab K. The Fourth Industrial Revolution. Penguin UK, 2017. 192 p.

2. Proleiev S., Shamrai V. Globalizatio nand Singularity: transformation of the
foundations of modern society. Filosofska Dumka. 5 (2020). P. 87-116.

3. [Taaaryra B. CollianbHa OHTOAOTISI B KOHTEKCTI PO3POOKH CydacHOI ColliaabHOI Teopii.
ArxmyaneHi npobremu oyxosHocmi: 36. Hayk. npaik. 2009. Bun. 10. C. 350-359.

4. Y10k [. KOHTYpBI COITMAABHON CHHIYASIPHOCTHU: CYILIECTBOBAHHE B PaCIIafaloIleMCs
cocTrostHUH. Kynemyposoz2iuHuili eicHuk: Haykoso-meopemuuHuii wopiuHux HuskHbOL
Haooninpsnwiuru. 2017. Bum. 37. C. 112-119.

5. Utiuzh I. G., Sajtarly I. A., Pavlenko N.V. The phenomenon of "Western"
globalization and simulacrum of civilization". BicHux 2Kumomupcokozo OeprKasH0z20
YHigepcumemy imeHi learna Pparra. Pinocogpcoki Hayku. 2022. Bun. 6 (76). C. 23-45.

6. Kozlovets M. A., Gold O. F., Ogorodniichuk Yu. Y. Social Rejection Asa Phenomenon
of Modern World. Bichux Xumomupcbkozo OeprKasH020 YHisepcumemy imeHi IsaHa
Pparra. Pinocogpcoki Hayku. 2022. Bum. 2 (92). C. 69-81.

7. Boichenko M., Polishchuk O., Horokhova I. Social Criticism as a Factor of Collective
Action (Social and Philosophical Approach). Studia Warmiriskie. 55 (2018). P. 81-92.

8. Kovtun N., Ventsel N. Transitional Society in Modificatory Conditions and
Challenges of Fourth Industrial Revolution. BicHux 2Kumomupcekozo0 O0eprKasHoz20
yHigeepcumemy imeri Isara Pparra. Pinocogpcori Hayku. 2019. Bum. 1 (85). C. 5-16.

9. Derrida J. Geschlecht: sexual difference, ontological difference / trans. From
Frenchby R. Berezdivin and E. Rottenberg. Heidegger Reexamined. N.-Y., L.: Routledge,
2002. Vol. 1: Dasein, Authenticity, and Death. P. 157-176.

10. Badiou A. La Subversion Infinitésimale. Cahierspourl’analyse. 1968. Ne 9. P. 118-
137.

11. Deleuze G., Guattari F. Anti-Oedipus. Capitalism and Schizophrenia. Minneapolis,
University of Minnesota Press. 1983.

12. Nancy J.-L. A Finite Thinking / trans. From FrenchbyE. Bullard, J. Derbyshire,
S. Sparks. Stanford: Stanford University Press, 2003. P. 3-30.

13. Who Comes after the Subject? / ed. by E. Cadava, P. Connor, J.-L. Nancy. New-
York; London: Routledge, 1991. 258 p.

14. Iawiu L. TTocTerpyrTypasiam. JdekocTpykTuBiaMm. [ToctmMomepHisM. JJeKOHCTPYKTUBI3M
dK  AlTepaTypHO-KPHUTHYHA IIPaKTHKa IIOCTCTPyKTypaaizmy 2Kwap [eabo3 Ta
mpobaemMaTHka 0e3cTpyKTypHOCTi "0azkanHg". "CuHryasgpHocTi". InTpana, 1998. 401 c.

117


https://www.google.com.ua/search?hl=ru&tbo=p&tbm=bks&q=inauthor:%22Klaus+Schwab%22

Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023
15. Catitapau I. A. Pinocodia comiaabHOi KyabTypu. MoHorpadia. Kui: Bug.
ITAPATIAH, 2012. 292 c.
16. Rajchman J. The Deleuze Connections. Cabridge (Mass.). L.: The MIT Press, 2000.

REFERENCES (TRANSLATED AND TRANSLITERATED)

1. Schwab, K. (2017). The Fourth Industrial Revolution. Penguin UK. (in English).

2. Proleiev, S., Shamrai, V. (2020). Globalizationand Singularity: transformation of the
foundations of modern society. Filosofska Dumka, 5. P. 87-116. (in Ukrainian).

3. Palahuta, V. (2009). Sotsialna ontolohiia v konteksti rozrobky suchasnoi sotsialnoi
teorii [Social ontology in the context of the development of contemporary social theory].
Aktualni problemy dukhovnosti: zb. nauk. prats. Vyp. 10. C. 350-359. (in Ukrainian).

4. Utjuzh, I.  (2017). Kontury socialnoj singuljarnosti: sushhestvovanie v
raspadajushhemsja sostojanii. Kul'turologichnij visnik: Naukovo-teoretichnij shhorichnik
Nizhn'oi Naddniprjanshhini. Vip. 37. S. 112-119. (in English).

5. Utiuzh, I. G., Sajtarly, I. A., Pavlenko, N. V. (2022). The phenomenonof "Western"
globalization and simulacrum of civilization". Visnyk Zhytomyrskoho derzhavnoho
universytetu imeni lvana Franka. Filosofski nauky. Vip. 6 (76). C. 23-45. (in English).

6. Kozlovets, M. A., Gold, O. F., Ogorodniichuk, Yu. Y. (2022). Social Rejection As a
Phenomenonof Modern World. Visnyk Zhytomyrskoho derzhavnoho universytetu imeni
Ivana Franka. Filosofski nauky. Vip. 2 (92). C. 69-81. (in English).

7. Boichenko, M., Polishchuk, O., Horokhova, I. (2018). Social Criticism as a Factor of
Collective Action (Social and Philosophical Approach). Studia Warmiriskie. 55. P. 81-92.
(in English).

8. Kovtun, N., Ventsel, N. (2019). Transitional Society in Modificatory Conditions and
Challenges of Fourth Industrial Revolution. Visnyk Zhytomyrskoho derzhavnoho
universytetu imeni lvana Franka. Filosofski nauky. Vyp. 1 (85). C. 5-16. (in English).

9. Derrida, J. (2002). Geschlecht: sexual difference, ontological difference / trans.
From Frenchby R. Berezdivinand E. Rottenberg. Heidegger Reexamined. N.-Y., L.:
Routledge. Vol. 1: Dasein, Authenticity, and Death. P. 157-176. (in English).

10. Badiou, A. (1968). La Subversion Infinitésimale. Cahierspourl’ analyse. Ne 9. P.
118-137. (in English).

11. Deleuze, G., Guattari, F. (1983). Anti-Oedipus. Capitalism and Schizophrenia.
Minneapolis, University of Minnesota Press. (in English).

12. Nancy, J.-L. (2003). A Finite Thinking / trans. From FrenchbyE. Bullard,
J. Derbyshire, S. Sparks. Stanford: Stanford University Press. P. 3-30. (in English).

13. Who Comes after the Subject? (1991). / ed. by E. Cadava, P. Connor, J.-L. Nancy.
New-York; London: Routledge. (in English).

14. Ilin, I. (1998). Poststrukturalizm. Dekostruktyvizm. Postmodernizm.
Dekonstruktyvizm yak literaturno-krytychna praktyka poststrukturalizmu Zhyl Deloz ta
problematyka bezstrukturnosti "bazhannia". "Synhuliarnosti" [Poststructuralism.

Deconstruction. Postmodernism. Deconstruction as a literary-critical practice of
poststructuralism by Gilles Deleuze and the issue of the "structurelessness" of "desire".
"Singularities"]. Intrada. (in Ukrainian).

15. Saitarly, I. A. (2012). Filosofiia sotsialnoi kultury. Monohrafiia [Philosophy of
Social Culture: A Monograph]. K.: Vyd. PARAPAN. (in Ukrainian).

16. Rajchman, J. (2000). The Deleuze Connections. Cabridge (Mass.); L.: The MIT
Press. (in English).

Receive: September 17, 2023
Accepted: October 15, 2023

118


https://www.google.com.ua/search?hl=ru&tbo=p&tbm=bks&q=inauthor:%22Klaus+Schwab%22

Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

Zhytomyr Ivan Franko State University Journal.
Philosophical Sciences. Vol. 2 (94)

BicHuK 2KUTOMUPCBHKOTO AEP3KaBHOTO
yHiBepcuTeTy iMeHi IBana ®paHka.
dinocodcrki Hayku. Bum. 2 (94)

ISSN: 2663-7650

UDC 246.6.001.32(045)
DOI 10.35433/PhilosophicalSciences.2(94).2023.119-129

GAMEPLAY AND ITS MEANINGFUL FULLNESS FROM THE PERSPECTIVE OF
METAMODERN CYBERCULTURE

M. S. Melnichuk*

The article is devoted to the study of the place and role of video game culture in the context of the
metamodern trend; its meaningfulness and prospects in the perspective of the challenges of today's
realities. On the one hand, video games are a product of neoculture, which is at the post-classical
stage of its development, associated with a new type of rationality and metamodern philosophical
discourse. On the other hand, video games as new media possessing symbolic, myth-making power
and involving the subject in their space, in their own setting, activate archaic semantic layers. Video
games have a significant impact on the mass consciousness, forming ideological and value-meaning
attitudes, and can be studied as a product of mythmaking and mythodesign. In our research, we
aim to explore video games as a neocultural phenomenon in the context of the post-neoclassicals
present.

The author of the article explained that video games are an integral part of modern culture and
perform constructive functions in it: they provide an opportunity to replace destructive behaviour
with a socially acceptable form of play;they contribute to the symbolic satisfaction of a number of
social needs (recognition, self-affirmation, power, etc.); video games provide an opportunity to
construct the desired identity under the conditions of information culture. This is their therapeutic
role in the situation of constant transformation of the surrounding reality, fierce competition of
individuals, tendencies towards total supervision and regulation of social relations.

The complex techno-cultural nature of the object studied in the article requires a wide range of
methodological techniques. In our scientific research, we used both general philosophical and
cultural methods of research, the comparative-historical method, hermeneutic analysis, and
methods of applied anthropology.

The phenomenon of video games was investigated by us as a product of the demands and
challenges of post-non-classical neoculture, which reflects its main characteristics and the
experience of the worldview of a modern person. We have accepted that video games as a
neocultural phenomenon demonstrate the following features of post-non-classicism: eclecticism, the
use of bricolage techniques, symbolism, co-creation and non-linearity.

In our research, we came to a conclusion about the importance of video games as a socio-cultural
phenomenon, which has become a type of digital art and sport, which has contributed to the
emergence of new forms of social organization and communication precisely because of its symbolic
content and setting content; is the originator of many forms of game-related subcultural phenomena,
gamification practices and specialized research programs.
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TEUMIIAEN TA HOT'O CMHCAOBO-3MICTOBA HAITOBHEHICTD B PAKYPCI
KIBEPKYABTYPH METAMOJAEPHY

M. C. MeABHHYYK

Cmammsi npucgsueHa OOCNIOIKEHHIO MICYst ma poJi 8i0eoizopogoi Kysiemypu 6 KOHmeKcmi
mpeHoy memamoOepHy; i cMUCI080] HANOBHEHOCMI Ma nepcneKkmue 8 paKypcli 8UKIUKIE peanili
Cb0200€eHHs. 3 00HO020 060KY, 6i0eoiepU € NOPOOIKEHHSIM HEOKYAbmypu, W0 3HAXOOUMbCS HA
NOCMHEKNACUUHOMY emani €8020 PO38UMKY, NOBSI3AHOMY 3 HOBUM MUNOM PAUIOHANTLHOCMI ma
ginocogpcorum ouckypcom memamooepHy. 3 iHwozo0 60Ky, 8ideoizpu sk HO8L Media, U0 80100itoMmb
CUMBOIMHON0, MIGPOMEOPUOI0 CUMO Mma 3anyuarome cyb'ekma 00 c8020 Npocmopy, Yy ceiil enacHull
cemuHz, npueoosms Yy 00 apxaiuHi cemaHmuuHi naacmu. Bideoizpu maroms 3HAQUHUT enaue Ha
Mmacoey ceidomicmb, popmyrouu 0eliHi ma UIHHICHO-CMUCA08L YCMAHOBKU, | MOXKYymb bymu
docnioxKeHl sik npodykm migpomeopuocmi ma migpoousaiiny. B Hawiili Haykosill po3gioui mMaemo Ha
Mmemi Oocnidumu 8ideoizpu K HEeOKYAbMmypHUllL peHOMeH Y KOHmMeKcmi NnOCMmHEeKAACUUHOZ20
Cb0200EHHSL.

Asmopom cmammi eKCnuKo8aHO, WO 8I0eo0i2pU € Hegi0' eMHO UACMUHONW CYUACHOI Kyabmypu i
BUKOHYIOMb Y HIill KOHCMPYKMUBHL QYHKYI: B0HU HAOAIMb MONJAUBICMb 3AMIUEHHS
decmpyKkmueHoi NOBEOTHKU COUIAIbHO NPUUHSAMHOK (QOPMOI 2pU; CNPUsIOMb CUMEBOSLIUHOMY
300080/1CHHI0 HU3KU COUIAaNbHUX hompeb (Y 8USHAHHI, caMOCmeepOreHHI, 8/1a0l mouio); 8ideoizpu
Hadaroms MOXKAUBICMb KOHCMpyroeamu b6axkaHoi i0eHmuuHoCmi 30 YMo8 IHPOPpMayiliHoL
Kyaemypu. Y ubomy nossieae ixHs mepanesmuuHa poab Y cumyauyii nocmiliHoi mparcgopmayii
HABKONUUWHBOL peaibHOCMI, HKOPCMKO! KOHKYpEHUIl iHOU8i0ie, meHOeHUIli 00 momanibH020 HARAS0Y
ma pezysto8aHHSs. CYCNLTbHUX IOHOCUH.

CrnadHulli. mexHOKYynibmypHUilL xapakmep 0ocnioxKysaHozo Yy cmammi ob'ekma nompebye
WUPOKO20 cneKkmpa mMemoo0osl02iMHUX npuliomig. B Hawili HayKoe8ill po3e8ioyi MU 8UKPUCMO8Y8ANU SIK
3a2a1bHOPILIOCOPCOKI MAK | KYAbMYPONO2IUHI MeMOOU OO0CNIONEHHS, NOPIBHATbHO-ICMOPUUHUTL
Memoo, 2epMeHe8MUUHUT aHai3, Memoou NPUKAAOHOL /1000102,

deHomeH gideoizp 00CMONKEeHUU HAMU SK NPooyKm eumoz ma SUKIUKIE NOCMHEeKIACUUHOL
HeoKyibmypu, wo 8i0obpariae OCHO8HL il xapakmepucmuku ma 00c8i0 ceimogiouymmst CYUacHoi
JUHOOUHU. HAMU 3AAKUEmO8aHO, WO 8i0eoi2pu Ik HEeOKYNbmypHUll peHOMeH O0eMOHCMPYmb Mmaki
pucu NOCMHEKNACUKU: eKJAeKMUUHICMb, BUKOPUCMAHHS MexXHIKU OpUKoONaoKY, CUMBONI3M,
cniemeopuicms ma HealHIlHICMb.

B Hawili HayKoeill po36ioyl Jililuiu 8UCHOBKY U000 3HAUYULOCMI 8i0e0izp SIK COUIOKYIbMYPHO20
¢eHomeNy, wo cmas 00 mMenepillHb020 Uacy 8UOOM UUPPO8020 MUcCmeymaea ma cnopmy, Wo cnpuse
nosigl HO8UX @OpM COUIANbHOL OpeaHI3auii ma KOMYHIKAUI came 3a80saKU CE0illi CUMBONIUHIl
HaNno8HeHOCMI ma CemuH2080MYy 3Micmy; € nopoorkysauem 6e3niui opm HABKOIORPOBUX
CYOKYNbMYPHUX A8UUL, NPAKMUK 2eliMipiKayii ma cneyianizo8aHux HayKo80-00CIOHUX NPOZPAM.

Knrouoei cnoea: cumeosn, cemuHe, 8i0eozpa, MemamoOepH, CUMBON, NOCMHEKAACUUHA
KYaoemypa, 2pa, 6puKonai, CUMEONIZM, HApaAmMue, HesliHIHICMb, Cniemeopuicmo.

Formulation of the problem. From the beginning of their formation, the
the second half of the last century, the games had an entertaining character,
active penetration of computer and but later they were destined to outgrow
digital technologies into the culture and this format and declare themselves as a
everyday life of a person began, which multifaceted and polyphonic
significantly transformed the appearance phenomenon. We believe that in the
of many traditional cultural forms and modern world they contribute to the
practices.It was at this time that the generation of new socio-cultural
phenomenon of video games emerged as practices and the expansion of the
a kind of virtual-digital screen culture. At boundaries of anthropological identity,
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they become a space for the explication
of a renewed understanding of creativity,
life, freedom, artistic and aesthetic
values, cultural and ethical meanings.

The relevance of this problem lies in
the fact that, having appeared relatively
recently, video games quickly became a
significant segment of the leisure sphere.
They changed behavioural skills and
gave birth to new traditions, influencing
the structure of society. The emergence
of scientific interest in computer games
and the changes they bring to the
cultural and social spheres begins at the
end of the 20th century. However,
serious scientific results revealing the
essence of this phenomenon have not yet
been developed. There are works in the
fields of psychology, sociology, which try
to establish the status of computer
games, however, there is no global study
that approaches computer video games
from philosophical and cultural and
anthropological positions.

The degree of development of this
problem. Computer video games are a
relatively new field of research and
practice. Beginning with the end of the
20th century, the first attempts to
understand computer video games were
made. Despite the high rate of spread,
this phenomenon has not been studied
in depth enough. The largest amount of
research devoted to virtual computer
games has been done in the United

States and  Western Europe in
connection with the most developed
industry of computer games.In

connection with the absence of such a
developed media entertainment industry
on the domestic territory as in the West,
the study of computer games in terms of
the scope of the work performed is not
yet as large as in the countries of the
Western world. When studying this
problem, it is worth focusing on the
works of Johan Huizing (describes the
space of human activity and culture as
an immense playing field, as a
comprehensive way and universal
category of human existence.); K. Squire
and J. Bogost (emphasis on the use of
game culture videos in the learning
process); K. Kull and T. Maran (problems
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of semiotics in the modern world). Also,
in our research, we relied on the works
of A. Koron, B. Jason, etc. Among the
modern Ukrainian researchers who
showed their scientific interest in
gamification, especially in the
perspective of education, it is worth
mentioning O. Tkachenko, A. Tokareva,
O. Horban.

Most of the research conducted on the
subject of computer games examines
them from the point of view of
technological and digital aspects, and
not from humanitarian aspects - that is,
from the point of view of the genesis of
this object, its content and influence on
modern culture. The main approaches to
the study of computer video games in the
focus of Ukraine from a humanitarian
point of view are psychological. They
study the formation of addiction to
computer games and the psychological
prerequisites for the game process.

The goal of our research is to analyze
and explain the phenomenon of video
games as a phenomenon of the modern
world in the focus of metamodernity; as
a result of the challenges of compliance
and the rapid development of
nanotechnology in the perspective of the
information society. Also, let's focus our
interest on the study of the imagery of
the setting and the semiotic content of
the video game neoculture.

Presenting main material. Today's
realities pay more and more attention to
computer technologies, which to one
degree or another directly or indirectly
affect human life. Computer games are
one of the rapidly developing areas of
computer technology. The video game
helps modern man to try to find answers
in deep philosophical questions of
freedom, good and evil, love, suffering,
war and peace, as well as to realize his
creative abilities. A number of works
were devoted to the cultural and
psychological aspects of video game
culture, which is directly related to the
perceptual perception of an alternative
reality and its impact on the cultural and
mental content of a person.However, in
addition to these aspects, one more -
symbolic one can be highlighted. It
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consists in the semantic vision of
computer reality and the perception of
sacred signs and symbols encrypted in
the game.

The semantic aspect is closely related
to the cultural aspect, since any symbols
originate in culture, and the prototypes
of signs in computer games are actually
existing or invented objects of reality,
that is, the symbolism of computer
games is not separated from real life, but
takes into it has its beginning. There is
no game where the symbol was invented.
Even the monitor screen is a kind of
portal into another reality. This window,
which "screens" virtual reality, has the
property of magically transforming the
desired into the real, the fantastic into
the real.

For the most part, modern games rely
on the symbolism of religions, occult
communities, and ancient beliefs. It
happens that objects of nature become
the symbol of a computer game. For
example, in the series of games Obscure
I, Obscure II, the main symbol is a
flower.In general symbolism, the flower
has a positive connotation, although
there is another interpretation of this
symbol. His dualism consists in the fact
that, on the one hand, the flower
personifies perfection, kindness, youth, a
symbol of nature, as well as death,

rebirth and brevity of existence. The
latter value is best suited to the
interpretation of the entire game,

because the player must survive each
level and fight monsters until he reaches
the flower. The red flower, which is
characteristic of this series of games,
symbolizes the fragility of existence, the
blood of the deities and the fleetingness
of time. And again, we can trace the
reflection of symbolism in the plot itself.
The peace and tranquillity of the
American college was so disturbed that
its students began to turn into monsters,
that is, the existence of one being was
interrupted.

The symbolism of computer reality
depends entirely on the plot of the game,
and sometimes on the directed actions of
the player. A vivid example is the symbol
of the crow in the game of the genre of
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interactive cinema "Fahrenheit: Indigo
Prophesy". Its interpretation can be
based not only on the plot, thus giving a
negative colour, but also on the vision of
the unreal world of the player, thanks to
the plot platform, the location aspect.
When it comes to video games, the word
"setting" comes up quite often. This term
comes from the English word setting —
"premises, setting" — and, according to
one definition, means "the time, place
and circumstances in which events
develop" [9]. In the context of video game
culture, the setting is the environment in
which the action takes place. It is he who
determines the time period, the
environment and the basic rules by
which the game world of the cyber
underworld works [22]. Considering the
fact that the more the player is
surrounded by a new reality, the more he
is absorbed by the story setting, the
more symbolic signs he is able to
distinguish.So, if we talk about the
symbolism of the raven in the context of
the plot, it can be associated with the
kingdom of the dead and with the earth,
but at the same time also with the sky.
Therefore, the raven is given the function
of a mediator between the three worlds
and is attributed with wisdom and the
ability to predict.His image is associated
with misfortune and death. This is the
main setting idea — to the maximum,
using the imagery and symbolism of the
gameplay, to immerse and dissolve the
player in the "reality" of the presented
cyberspace.

Many video games assume symbolism,
which can be carried out on different
levels — semantic, narrative, figurative-
visual, intertextual, etc. In general,
nowadays psychoanalysis often uses
mythological plots to interpret its ideas,
which was written by P. Ricker [8]. In
video games, psychoanalytic ideas are
actively used in the structure of the
narrative and the images of the
characters.Take the game Silent Hill 2
(2001) as an example. The main
character — James Sunderland - comes
to the gloomy town of Silent Hill, having
received a letter in which there is a
possible meeting with his wife named
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Mary. However, as it turns out, his wife
died three years ago and it is not clear
who is the author of the letter. After
arriving in the city, strange events begin
to happen to the hero.He meets a girl
named Maria, who looks a lot like his
dead wife, but she works as a stripper at
a local club. Later, various monsters
begin to appear on the streets of the city,
with which the main character begins to
fight. And gradually it becomes clear that
the city itself chose James in order to
make him suffer (after all, he killed his
sick wife three years ago, unable to see
her suffering, and after that he lost his
memory).In the city, James meets people
who have also committed crimes under
the influence of circumstances, and the
city makes them suffer. Here we meet
Angela, a girl who killed her father, who
raped her.James saves her from a
monster (Abstract Daddy), which looks
like two bodies covered in flesh, whose
movements resemble sexual intercourse.
Classic psychoanalytic plots referring to
children's psychological trauma are
evident here. James meets Eddie
Dombrowski — a guy who suffers from
excess weight and believes that he is
laughed at and mocked by others. Eddie
meets James with a gun in his hands
and surrounded by dead bodies, trying to
reassure them that he wasn't the one
who killed them.It becomes obvious that
monsters are a projection of fears,
negative emotions and unconscious
desires. So, for example, James meets
such monsters as a Mannequin, which
are creatures made of two pairs of female
legs; a nurse (Zombie Nurse), who
embodies a female image in the form of a
nurse with bloody bandages wrapped
around her head, hiding her face. These
monsters reflect the repressed erotic
desires of James, whose wife has been ill
for a long time, and at the same time
refer to the meanings associated with the
loci of illness and the hospital [6]. It is
interesting to note that mostly monsters
are creatures made up of human body
parts. We could say that psychoanalytic
images are manifested here, referring to
the ideas of J. Deleuze and F. Guattari
about the "body without organs" [14]. It

123

is difficult to say whether the developers
thought about such ideological parallels
or not, but the video game itself quite
adequately reflects the post-classical
attitudes and  reinterpretation  of
psychoanalytic plots: projections of one's
internal topology of desires and fears
onto the topos of space, the idea of the
traumatic nature of reality as such.
Neomythologism as a  creative
borrowing and processing of images of
classical culture and mythology, their
eclectic combination and remelting into
new artistic forms becomes one of the
significant characteristics of modern
culture. Modern visual culture, using
collage and eclecticism, constructs a
neomyth that refers us to myths, fairy
tales and other genres of literature and
theatre [16]. Eclectic here is consistent
with the archaic method of bricolage.
K. Lévi-Strauss described bricolage as a
kind of logical way of establishing

meaningful relationships between
phenomena, which contributes to solving
fundamental contradictions,

characteristic of mythological thinking.
The bricoler creates a new semantic and
figurative unity based on the already
existing set of means and tools,
conducting a kind of inventory [16].
Researchers have also discovered the
effect of such bricolage logic in modern
art, where artistic bricolage allows
building "a field of blurred meanings
around a common semantic core" [18:
154] and finds its mark in collages,
assemblages, installations, readymades,
etc.

Modern video games (primarily in the
genres of Fantasy and Adventures) in
their setting conduct a kind of game with
a mythological archaic content. A similar
example of layering and bricolage can be
the games of The Elder Scrolls series,
where in the visual plan there are
examples of architecture that draw a
vector to Gothic, Romanesque styles and
Greek classics, and in the plot and game
narrative there are ideas of the repetition
of the historical process and the idea of
combining the past and today's.Here we
can also find a reference to Christianity,
a reinterpretation of  Augustinian
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projective metaphors in which history is
like a flying arrow, together with the
ideas of the cycle reflected in Stoicism
and Nietzscheanism. In the dialogues
and monologues of the heroes, if you
carefully analyze them, you can find a
combination of the ideas of Stoic
philosophy and neo-Kantianism, and
even some modern constructivist views.
In general, many games of the RPG genre
eclectically combine figurative, value-
semantic and cultural-historical layers of
different eras together, creating their
own virtual whole, the space of a new
myth, in which the action of the game
takes place. As a rule, the mythology of a
certain people is not present here in its
pure form, it is subject to creative
reinterpretation and change and only
refers us to well-known mythological
images and plots. In addition to using
archetypal elements, video games also
produce acrotypical images of mass
culture, transforming traditional
mythological images and weaving them
into a mosaic picture of the world of
modern man. Acrotype images are
correlated with the modern vision of the
hero and the heroic in the conditions of
mass culture. Such, for example, are the
images of a superhero, a soldier of
honour, a cool macho, a fatal beauty.
Examples of games exploiting similar
templates are the Resident Evil, Far Cry
game series [1].

Ideas of the author's co-creation and
the concept of an open work "which is
determined by the "field" of wvarious
interpretive  possibilities" [14], the
transfer of the narrative centre to the
reader, the combination of episodes
accessible to the average consumer and
the presence of deeper meanings, the
actualization of which requires a fairly
high degree of erudition and intellectual
cultures are fully manifested in modern
video games, which allows us to consider
them as a product of post-non-classical
culture.Traditionally, works of cinema
and literature do not assume such
interactivity and active intervention of

the subject. Here, the reader's
participation is limited to trying to guess
the key ideas, make evaluative
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judgments, actualize certain interpretive
perspectives. Video games are a new
medium that creates a type of narrative
in which interactivity and the subject's
freedom of action are key. E. Aarset
understands video games as a text in a
broad sense, as a cybertext, a form of
ergodic literature.In the work "Cybertext:
perspectives of ergodic literature", he
introduces the term "ergodic literature",
which requires a non-trivial effort from
the reader for its reading [11: 77]. If in
classical novels the reader only needs to
slide his eyes through the pages of the
book in the correct order, then the plot of
ergodic literature must be built by the
reader himself. Many video games have
the features of ergodic literature, since in
them, in order to gain access to the
development of the plot, it is also
necessary to make various efforts, to
perform physical actions that directly
affect the development of the game. Each
user gets a different result, which
depends on the choice. Cybertext is a
text that is directly influenced by the
user, while remaining a consumer of the
text.

E. Aarset  writes that if  the
interpretation of the written text occurs
in the subject's head, then the cybertext
user controls the text directly. It
produces a  difficult hermeneutic
interpretation of the text, but actually
creates a new text, physically,
influencing and transforming textual
structures. Thus, the meanings
embedded in the works of literature and
cinema, the emotions that the subject
feels from  their perception, his
interpretation  options are largely
determined by the author, while in video
games the player constructs his own
meanings and experiences during the
game. In some video games, the player
needs to complete the meaning and plot
himself. So, for example, in the Dark
Souls series of games, the player has to
build the plot in many ways on his own,
focusing on small amounts  of
information provided through the
dialogues of the characters during the
gameplay. The developers even released
a special encyclopedia in which
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information about the plot and
characters is presented — an interesting
phenomenon in itself - a kind of
narrative about a narrative.In some
ways, it resembles the literary
experiments of U. Eco, who wrote the
intellectual novel "The Name of the Rose"
[11: 44], and then released "Notes in the
Margins of "The Name of the Rose" [11:
45|, which are a kind of reference book-
guide to the mnovel, which explains
complex passages and various references
to historical and philosophical plots that
are not entirely obvious to the
inexperienced reader.The choice itself,
which many video games offer, often
does not imply the existence of a certain
"correct" option. In games, we encounter
the relativity of the categories of good
and evil. This can also be correlated with
the teachings of post-non-classical
culture related to moral relativism.
Moreover, this relativism turns out to be
filled with a kind of ‘existential
specificity”", the need for action, which
involves the development of the
dynamics of the game, and not abstract
evaluative considerations without the
need to perform specific actions.

Video games as new media involve the

subject in the process of creating
meanings and knowing reality. In them,
the audience becomes a  direct
participant, actively uses the
instrumental capabilities of modern
information and communication
technologies. As a result of wuser

manipulations, the very structure and
form of organization of information,
images, objects and text changes. The
creativity of the players themselves is
built into the structure of the gameplay.
K. Kremin explores video games as a
form of art that is created by developers
and players who "enliven" the game [14:
58]. He points out that we don't just play
video games, we create them in the
process. Based on the works of
J. Deleuze and F. Guattari, K. Kremin
considers video games as an artistic form
for which the action itself becomes an
integral part of aesthetics and which is
characterized by the immersiveness and
interaction of its various elements
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(players, avatars, game objects).He writes
that the player, holding the controller in
his hands, becomes part of the "machine
assemblage", expanding in this way to
what is happening on the screen. We
expand the limits of our physicality with
the help of video games, investing in
them our powers, skills, actions, feelings
and emotions, etc. And this is the main
thing that distinguishes video games
from other art forms - the aesthetic
component of video games is realized
only in the process of the game itself and
with the participation of players [14: 63].

M. McLuhan also noted that electronic
media, being an extension of the nervous
system of a modern person, make him
an active participant in the
communication process. So, for example,
the viewer engages in a constant creative
dialogue with the image on the screen.
Electronic media return man to a tribal
state in which myth reigns. Based on
M. McLuhan, we can say that today the
new tribal community of electronic
culture, united in one network, makes
the subject not just an active consumer,
but also a creator, which video games
clearly demonstrate. The strength of
modern mythmaking, according to
M. McLuhan, lies in the rejection of
electronic media as mythical forms by
the consumer in favor of the producer.
"The viewer or reader must now be the
creator" [17: 345]. Thus, we can consider
video games as a phenomenon of
metamodern culture, involving the
audience in the creative process, which
is a new mythological dimension.Non-
linearity as a key characteristic of the
post-non-classical type of rationality is
consistent with modern information and
communication technologies and global
society. Irreversibility, disequilibrium,
non-linearity create order out of chaos in
the new unstable world. Non-linearity is
a feature that brings together video
games and post-neoclassical scientific as
well as philosophical ideas.In modern
video games, these ideas are realized in
the non-linearity of the narrative and
gameplay. Of course, we can find video
games with no narrative at all, and with
a rigidly set plot line, the change of



Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

which is almost impossible to influence.
However, often in video games, especially
in the RPG genre, there are branching
storylines, many alternate scenarios and
quests that can be completed in almost
any order and at any time. Games with
an open world (Grand Theft Auto III,
2001) and sandbox mode (Minecraft
series of games), in which the player can
act freely by following or disabling game
objectives or building them
independently, most fully embody the
principle of non-linearity.

Conclusion. The inexorable present
calls into question the basic
assumptions of classical culture about
the universality of truths and laws of
existence, undermines the traditional
opposition between the possible and the
real, and carries out the successive
destruction of the subject opposition and
each of its components. This leads to a
fragmented world of metamodern culture
with its eclecticism, polyphony,
polysemanticism, multi-layeredness and
the possibility of combining the
incompatible according to the principle
"everything is allowed". Today's culture is
quite complex and multi-layered, its
phenomena contain many layers of
meaning and interpretive perspectives.As
an example, we can cite modern art,
which involves different semantic
readings and provides an opportunity for
in-depth interpretation, relevant to elite
intellectual circles, and at the same time
refers us to the life experience and
common ideas of the information space
of an ordinary consumer of mass
culture. Modern visual culture and
modern art demonstrate these features
to us quite vividly.

Video games are a vivid phenomenon
of metamodern culture, in which its
main imperatives are manifested. We
considered the reflection of only a few
features of neoculture (eclecticism and
bricolage, symbolism, co-creation, non-
linearity) in the transcription of video
games. Like other phenomena of post-
neoclassical culture, such as, for
example, modern art, video games are
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heterogeneous with respect to different
levels of semantic content: here,
orientation towards the mass consumer
can coexist simultaneously with the
presence of semantic layers for an

intellectually oriented recipient. Video
games are multi-layered, intertextual
and semantically heterogeneous,

eclectically combining various cultural
elements using the technique of artistic
bricolage. We have also shown that video
games are a new medium that is capable
of forming a neo-mythological space,
building it on the basis of a game with
archaic mythological semantics and
symbolism, and involving the subject in
the creative process. The narrative
component of many video games
assumes a non-linear structure, which
also reveals their belonging to the post-
neoclassic. The presence of complex
narrative changes in games is most often
associated with the need to solve moral
dilemmas, the essence of which is
correlated with the moral relativism of
metamodernism in general. The
interactivity, non-linearity,
immersiveness of video games, the
presence of bifurcation possibilities
within the framework of the gameplay
make the game a vivid phenomenon of
modern culture. The complex narrative
device is often consonant with
symbolism in its various manifestations
(setting, player actions, characters, topos
of space and chronotopes), which often
resonates with psychoanalytical trends of
thought that have become an integral
part of the modern cultural space,
attention to the "reification" of the world,
all this is also an integral part of the
content of modern video games. The
content-semantic aspect is the broadest
and multifaceted. It contains not only the
idea of the game itself, its basis, but can
also be transformed under the actions of
the player to acquire a positive or
negative color. In most games, you can
identify a leading character that appears
throughout the game and is the link
between the player and the story.
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CBITOI'AAO AIOAHHHA
Y KOHTEKCTI IIPOBAEMH IHTEPIIPETAIIII ICTOPII

P. O. Xaaimon*

3 nouamxy XXI cmonimms cyuacHuilli ceim nepebyeae Yy cmaHi nocmiliHol coyianbHol
mypbynenmHocmi. Llbomy cmaHy nepedysano giokpummst NOCMHEKAACUUHOL enicmemonozii, 8 saKiil
ob6TpyHmosysanacs idess npo 3HAUYUWicms 8unadko8oCmi, nNpo HeAHIUHUN xapaKkmep po3sumky
CKIA0HUX cucmem, siKi camopossugaromuscst. Heabusikuil eniug Ha po3sumox 1100cmea CnpuiuHuIU
UUC/IEHHI COUIONBbHI NOMPSCIHHS Ma €KOJI02UHI Kamakniidmu cyuacHocmi. He ocmaHHO ponb Yy
HAapOCMAaHHI coyianbHoi HesusHaueHocmi gidizpag Ui nouamok nogHomacuimabHoi 36potiHoi azpecii
Pociticoroi dedepayii npomu Ykpainu. Hacniokom yux noditi cmaaio popMy8aHHs NecuMicmuuHozo
c8iMmo2nady, 3POCMAHHS HIRULICMUUHUX HAcmpoie Y pi3HUX KpaiHax ceimy, a YKpaiHCbKUll coyiym
3a3Ha8 0cobUB020 3A2ANbHOHAUIOHAILHOZ0 ICMOPULHO20 Cmpecy.

Memoto cmammi € 00CniO)KeHHsT 3HAUEeHHST THmepnpemauii icmopii K ea’K/iugo20 UUHHUKA
hopmysaHHsL c8imoensidy JOUHU Ma po3sumKy ocobucmocmi.

3 nouamkom 2ibpudHoi, a 3 24 smomozo 2022 pokry i nosHomacuwmadHoi gilinu PP npomu
Yrpainu, npobnema icmopii ma ii iHmepnpemauii Habyna ocobaueoi zocmpomu. Y npoueci
2eHOYUOHOl BiliHU 3i CMOPOHU  KpaiHu-azpecopa  8i06Yysaemecst CNpPABIKHSL  CNeKyasayis
iHmepnpemauyieto icmopii, wo 3 00HO20 60KY Npu3800UMb 00 NECUMICMUUHUX Hacmpois, pocmy
azpecusHux meHOeHuill 8 bazambox cghepax YKpaiHCbKoz20 CYcniibemsa, a 3 HUWL020 — nopsio 3i
CMPAIKOAHHAMU, 3POCMAHHS PIBHS 3HE8IpU, YKPAIHCbKUU COUiym 3a OCMAHHIU piKk demoHcmpye
3HAUHUT pigeHb KOHCOMOAU HA OCHO8L HeobXiOHoCcMi 00CsSiZHEeHHsT eOUHOl mMemu — nepemoau HAO
gopozom. Y ubomMy achnekmi aKmyanisyemocsi HeobXIOHICMb QOPMYBAHHSL ONMUMICMUUHOZ0
cgimoanady, aAKulli 6u 6ye cnpomorKHimM eidobparxamu OCHO8HI nompebu cyuacHoi soduHu 8 i
COMOBU3BHAUEHHI MA CAMOPEATIZAUIL.

3 memow nowykie wsixie 00 YymeeporKeHHsT ONMUMICMUUHO20 C8Imoansidy YKpaiHuyis, asmop
cmammi Ha OCHO8L 2epMeHe8MUUHOL Memo00/102ii HAYK08020 AHANIZY 8U3HAUAE KAOUO8L HAPAmMusU 8
iHmepnpemayii cyuacHoi icmopii YKpaiHu ma OKpec/oe WsiXU MONKAUB020 BUPIULEHHSL ICHYIOUUX
npobnem. Y ceoix eucHoskax asmop chupaemvcsi Ha Haykosl odocnioxkeHHs C. Kpumcokoeo,
L BoiliueHrxa, B. Xaodvko, B. llauyvkoi, A. €Epmonenka ma iH. O0CHOHUKIE 1 06IpyHmMosye
HeobXiOHICMb KapOUHANbHUX 3MIH 8 Nni0x00i 00 iHmepnpemauii icmopii ik 00 8AXNUB020 UUHHUKA
opmysaHHs. c8imoensdy J0OUHU Mma po3gumKy ocobucmocmi; popmysaHHs HayloHatbHol idel 3
onmumicmuuHum baueHHIM MmaibymHvozo YKpaiHu, yYymeepOrKeHHsI NPUHYUNIE eKO2YMAaHIZMY,
BU3BHAHHSL 2/100a1bHOT KOHUenyii nobyoosu YHIBEpPCANTbHO20, 3G2ANTbHONIO0CHK020 CYChilbemea 3
OOMIHYBAHHSIM 10el NPo NpozpecusHiCMme iICMOPUUHO20 PO3BUMKY JIH00CMEA, 83AeM038 13Ky Npupoou

* AcmripanT kadenpu mpaBa, disocodii Ta moaiToaorii (HaBuyaabHO-HAyKOBUI iHCTHTYT icTopil Ta
couiorymaHiTapHux agucounain  imeni O. M. AazapeBcbkoro HarioHaabHOTO  yHIBEpPCHTETY
"YepuiriBcbkuii koaeriyM" imeni T. T'. [lleBueHka)
email: khalimamoon@gmail.com
ORCID ID: 0000-0001-8760-6301
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ma couiymy, cnadkoeMHOCMI NOKONIHb;, YMEEpOsKeHHSL MOHOJIMHO20 XPOHOMONY CMAHOBNEHHS
poodosoi npupodu siroocmea, 21uboKoi 8ipu 8 YueLLi3auiliHuil nioxio, Yy eOHicms Jrodcmea ma 8
Moxkueicms beskiHeuHo! camopeanizayii H00UHU, OOMIHYBAHHSL NPABOBUX | MOPASILHUX HOPM SIK
3acobig 36epereHHs YinicHocmi I0OUHU, NPUpPoOU ma CYcninbecmaea.

Knrouoei cnoea: iHmepnpemauyis, CYcniiecmeo, c8imoaaisid, 2epMeHesmuKa, 2YMaHIsM,
eK02yMaHi3M.

HUMAN WORLD VIEW IN THE CONTEXT OF THE PROBLEM OF THE
INTERPRETATION OF HISTORY

R. O. Khalimon

Since the beginning of the 21st century, the modern world has been in a state of constant social
turbulence. This state was preceded by the discovery of post-non-classical epistemology, which
substantiated the idea of the importance of randomness, of the non-linear nature of the development
of complex systems that develop themselves. Numerous social upheavals and ecological cataclysms
of modern times have had a considerable impact on the development of mankind. The beginning of
the full-scale armed aggression of the Russian Federation against Ukraine played not the least role
in the growth of social uncertainty. The result of these events was the formation of a pessimistic
worldview, the growth of nihilistic attitudes in various countries of the world, and the Ukrainian
society experienced a special nationwide historical stress.

The purpose of the article is to study the meaning of the interpretation of history as an important
factor in the formation of a person's worldview and personality development.

With the beginning of the hybrid, and from February 2022, the full-scale war of the Russian
Federation against Ukraine, the problem of history and its interpretation has become particularly
acute. In the course of the genocidal war on the part of the aggressor country, there is real
speculation in the interpretation of history, which on the one hand leads to pessimistic attitudes, the
growth of aggressive tendencies in many spheres of Ukrainian society, and on the other hand, along
with suffering, increasing levels of despair, Ukrainian society over the last year demonstrates a
significant level of consolidation based on the need to achieve a single goal — victory over the enemy.
In this aspect, the necessity of forming an optimistic worldview, which would be able to reflect the
basic needs of modern man in his self-determination and self-realization, is actualized.

In order to search for ways to establish an optimistic worldview of Ukrainians, the author of the
article, based on the hermeneutic methodology of scientific analysis, identifies the key narratives in
the interpretation of the modern history of Ukraine and outlines ways of possible solutions to
existing problems. In his conclusions, the author relies on the scientific research of S. Krymskyi,
I Boychenko, V. Zhadko, B. Shatska, A. Yermolenko, and others. researchers and substantiates the
need for radical changes in the approach to the interpretation of history as an important factor in the
formation of a person's worldview and personality development; formation of a national idea with
an optimistic vision of the future of Ukraine; humanity and in the possibility of infinite self-
realization of man; the dominance of legal and moral norms as a means of preserving the integrity of
man, nature and society.

Key words: interpretation, society, worldview, hermeneutics, humanism, ecohumanism

Beryn. [Jo mocaimkeHHS mpobaeMaTUKU [aTeAekTyaABpHI pPO3ayMU Ham
CBITOTASITy 3BEPTAAOCH HE OJHE MOKOAIHHS JKUTTEBUMHU I[IHHOCTSIMH, MOPAaAAIO,
CBITOBUX dirocodis. CaiTorasgHa CTaBA€HHAM [0 CBITY Ta OTOYYIOYHX — II€
opieHTAallisT AIOUHU, OCMUCAEHHS BAACHOI HEBi'€MHA CYTHICTBH COIiaAbHOI aKTHUBHOCTI
poAi Ta Miclld B CYCIIIABCTBi, BHOIp ocobuctocti. OCHOBHHUM Xe 3acobom
HaITPSMKIiB IMISIABHOCTI Ta OCMHCAEHHS BAACHOTO IKUTTS, Cy4acHOI
BIAIIOBIAABHICTE 34 CBOI BYMHKH — II€ icropii Ta MHUHYAOTO € BUKOPHUCTAHHH
mpobAeMH, gKi OyayThb 3aBXKIU AIOTMHOIO crierupigHUX HapaTHUBHUX
aKTyaAbHUMU A AIOACBHKOI ITUBiAi3alrii. criocobiB ycBimoMaeHHs CBiTy. Po3ymiHHS
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Ta iHTepmperauig icropiiB T. 4. #
ocobucToro JIOCBiy AIOTUHU),
BioOpakeHHs pe3yAbTaTiB LBOTO Iepebiry
B HapaTUBHIH (TeKCTOBil) dopMi CTBOpPIOE
IIUPOKE MiAIPYHTS Jad  (POpPMyBaHHS
COLIIaABHOI IIEHTHUYHOCTI Ta PO3BUTKY
ocobucrocti. bBiabme Toro, mi mpouecu
CIPUSIOTH CTBOPEHHIO  0OaraTorpaHHOIo
BHYTPIIITHBOT'O CBITy 0COOUCTOCTI.
CygacHUl CBIT € OOBOAL AUHaAMIYHHUM i
CyIIEpEeYAUBHM, L0 aIlpiopi BuU3Ha4dae U
YCKAQOHEHHS yMOB COLIIQaABHOTO XKHUTTH.
Jlo cydacHHUX IIPOOAEM AIOJICBKOIO OyTTS
MOXKHa BIHECTH YacTy 3MiHy LIHHOCTEH
Y CYCHIIABCTBI MAacCOBOIO CIIOKUBaHHS,
CTpecoBi cwuTyallii, II0 CTBOPIOIOTH
HAIpPyTry Ta HEOOXiAHICThH IepebyBaHHS y

IOCTiHHOMY TIOIIIYKY 3acobiB 0
icHyBaHHA 1 MIBUAKOrO HOPUHHATTS
pillIeHb.

Bomrouyac XXI crToaiTTd, O0COOAMBO
Horo  agpyre  OECATHAITHS,  3MYyCHAO
YKpAaiHIiB CyTTEBO IIE€PEOLIIHUTU CBOE
icropuyHe MHHYAE. Kopcroka
PEeaAbHICTB, IIOB’dA3aHa 3

IIOBHOMACIIITA0HOIO 30POMHOI0 arpeciero
Pociticekoi deneparmii, 110 posmnodasacd
24 arororo 2022 poky, mnocTaBHAa Ha
HOPAAOK MOEHHUM 4YHMaA0 PHTOPHUYHHUX
3anuTaHb: XTO0 MU? XTO Hail Bopor? [e
HaIli cOpaBKHI Apy3i? JxkuM mae Oytu
miciie Ykpainm B €C i HATO? Tomy
dopMyBaHHS CBITOTASLY Ta PO3BUTOK

0COOUCTICHHUX AKoCTeH Cy4JacHHUX
MOAOAUX yKpaiHIiB BigOyBaeThca B
KOHTEKCT1 CyTTEBOI [IePEOIiHKYU

iICTOPUYHOTO MUHYAOTO Ta IIAIOpaAizMy
IOTASZIIB Ha Pi3HI acCHeKTU CYCHiABHOTO,
KYABTYPHOTO, IIOAITHYHOTO Ta
MiKHapPOMOHOTO XKUTTHA. JK pos3idpartucs y
BCBOMY IIBOMY Ta €K 30arHyTH CMHCA
cBoro icHyBaHHA? I[Ilo6 mepexxutu e
3araAbHOHAIOHAABHUHN iCTOPUYIHUY
CTpec Ta eK3UCTEHIiHHI BUITPOOyBaHHS,
He 3aryOuTu CBifi CBiTOrAdm,yKpaiHIIIM
BapTO BimHAUTH HAOIHy AyXOBHY OIIOPY
OAS PO3BHUTKY. TaKOIO OIOPOI0 MOIKE

cTaTu drirocopCLKO-CBITOTAITHA
KyABTYpPA.

dinocodias 3aBxkam Oysa 3maTHA MO0
py#Harii yCTaA€HUX CTEPEOTHUIIIB,

OCKiABKU caMme ii ITpeaMeToM MIOCAIIKEHb
€ BHOUMa IIOBCIKAE€HHA pPEaAbHICTH 3 ii
HEIOCKOHAAICTIO CYCIIABHUX BiIHOCHH.
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dinrocodito  3HAYHOIO MipOI0  MOIKHA
Ha3BaTHU 'OMO3UILIOHEPKOI" eMIIipHYHOI
COlljaAbHOI  MOiMiCHOCTi, KOTpa IIyKae
IITASIXHY 110 rapMoHii AIOTUHU i
HaBKOAHIITHBOTO CBITY.

CrymniHsb HayKOBO1 PO3pOOKH.
OcHoOByY Cy4acHOTO dinococrroro
OCMUCAEHHSH CBiTOTASLY CKAQIAaI0Th
HaMpalfoBaHHS I[IAOTO PALY MHCAUTEAIB,
dKi CKAQaI0Th y3araabHeHy (hpia0COPCHKY

OYMKY AroacTBa. PisHi  ¢inocodcbKi
aCIIeKTH IHTepIIpeTallifHOCTI IIpobaeM
icTopii Ta OCMUCAEHHS icTopii

[OOCAIKyBaaa KOTOpTa BiTUM3HSIHUX i
3apyOisKHUX HAYKOBIIB, Cepen SKHX:

P. Apon, I. Boituernko, B. Bpaucekuii,
B. Hiavreii, C. Kpumcekuii, I1. [TaBaeHKO,
I1. Pikvop, E. Todpdarep, . Pykysama,
C. XauTiurrod, K. dcmepc Ta iH.
I[Tpobaemy I[IHHICHUX opieHTallii
VYKpPaiHCbKOTro cBiTOTASIY BUBYaAU
A. buuko, I. Buuko, O. Topaiituyxk,
B. l'opcekuii, B. dinenko, B. 2Kanavko,
C. KpuMCBKHUH, B. Hiuuk,
B. TabauKOBCBKHIA, . Cyaun,

H. XamitoB Ta iH.

Y 3B’M3Ky 3 ILIUM aKTyaAbHICTb TEMH
3yMOBA€HA  HEOOXiIHICTIO  HAYKOBOTO
ocMHUCAeHHA Ta (in0COPCHKOTO aHaaizy
npobaem  iHTeprpeTamiiHOCTI  icTopii
YkpaiHu Ta MmOTPeOOI0 IIOIIYKIiB IIAAXIB
rapMoHizarii OyTTda AIOOUHU i
HaABKOAWIIIHBOIO CBiTYy B  Cy4YacCHHX
CYCIIABHO-TIOAITHIHUX peaAisx.

MeToOX0 cTaTTi €  J[IOCAICKEHHS
3HA4YEeHHs iHTeprpeTalli icropili 4K
BasKAUBOTO YHUHHUKA dopMyBaHHS
CBiTOrASIy  AIOAMHHK  Ta  PO3BHUTKY
ocobucrocti.  OCHOBHHUM  3aBIaHHIM
CTaTTi € IOUIYK MIASXIB A0 YTBEPIKEHHS
OIITUMICTUYHOIO CBITOTAANY YKpaiHIIB B
yMOBax IOOAAHHS IIOCTTPaBMAaTHYIHOTO
CHHIPOMY, CIPHUYHUHEHOro 30poiHOIO0
arpeciero P® nmpotn Ykpainu.

Hduckycia Ta pe3yabTaTH. BHacAioOK
iCHyBaHHS AIOAUHHU B CYCHIABCTBi, B XO/Ii
i mpakTH4HOI Ta MOYXOBHOI MiSIABHOCTI
BimOyBaeThCa YTBEPAKEHHSA i
MOIKAMBOCTEH Ta CyTHICHMX oO3HakK. Ha
OpOMYy  HIAIPyHTI  TIocTae  OyXOBHE
OCMHUCAEHHS CBiTY y ¢popmi BigdyTTiB Ta
yaBA€HBb, H9Ki (QOPMYIOTH BiAIoBimHE
CBITOPO3YMIiHHS (cBiTOrASTM). OTxe,

ceimoansad — Ile CUCTeMa IIOTAYIiB
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AIOJUHH Ha CBiT, Ha MiClle AIOAHUHU Y
IILOMY CBIiTi, BiZHONIIEHHS AIOJUHU 0
CBITY Ha OCHOBI BAACHHX XXKHUTTEBUX IlIAeH
Ta I[iHHOCTEMH. TeopeTuuyHuM
BioOpaskeHHIM CBITOTAILY € pinocoghis
dK CHCTeMa y3araAbHEHUX TEeOPEeTUYHUX
morasmaiB - Ha cBiT. Came y Mexkax
dinocopcrkOro 3HaHHA BimOyBaeTbcs
IIOACHEHHd, gIKe€ Miclle B IILOMY CBITI
3aliMmae AoouHaA, dKi € dopMHU
BiflHOIIIEHHS] AIOOAVHU [0 CBITY Ta iH.
Ykpainceki mocaimHuku B. [imeHKo Ta
B. TabaukoBCBKUH BHU3HAYAIOTH
CBIiTOTASZl SK  "CUCTEMYy IIPHUHIIUIIIB,
3HaHb, ideaaiB, IIIHHOCTeM,  HajIii,
BipyBaHb, IIOTASIAIB Ha CEHC 1 MeTy
XKUTTH, HKi BU3HAYAIOTH OiIABHICTH
inmuBima abo coliaabHOI TpPymM Ta
OpPraHiYHO BKAIOYAIOTBCS Yy  AIOJICHKi
BYMHKU ¥ HopMH mnoBemiHKU"' [1: 569].
Buxogsyu 3 IbOTO BH3HAYEHHS, AOTIYHO
MOZKHa BU3HAYUTHU CTPYKTYPY
cBiToragmy: 1) cBiToOaueHHsa (Ha OCHOBI
IPUHITUIIIB): AHTPOIOILIEHTPU3M,
TyMaHi3M, MOHI3M, TMIAIOPAaAi3M,
CKEIITUIIU3M, JOTMaTH3M TOLLIO;
2) cBiTOBIAYYyTTS (Ha OCHOBI [OOCBiAy):
iHAUBiAyaAbHE, ciMeliHe, KAQHOBE,
rpyIIOBe, HalliOHAABHE, eTHIYHEe, KAACOBe,
CyCIIiABHE, 3araAbHOAIOACHKE
TO110;3) CBITOPO3yMiHHS (Ha OCHOBI
3HaHHs); 4) cBiTOCIIOrASIIaHHS (HA OCHOBI
MeTn abo 1iAl, gKa YCBiIOMAIOETHCS
yepe3 yHiBepcaabHI (POpMH HOiFABHOCTI,
TakKi gK: HyXnaa — norpeba — iHTepec —
Mera — 3acobu - pe3yAbTaTH —
HACAIKH);S) CBITOCIPUHAHATTS (Ha OCHOBI
IiHHOCTEeH: 1II1acTs, AOOOBi, KpacH,
nobpa, cBoOOaH, CIIpaBEIAMBOCTI Ta iH.).
Csitoragan Maec iHTepaKTUBHUH
XapakTep, caMe ToMy HOro CTPYyKTypa
XapaKTepPHU3yeThC baraTopiBHEBICTIO.
Tak, 3a KpUTEpPieEM 3arasbHOCTI MOIKHaA
BUIIAUTH TaKi piBHI CBITOTAALY:
3araAbHOAKOICBKUM, rpyIIoBUH
(HamioHaABPHUH, npodeciiHnM,
KOPIIOpaTHBHUU, KAaCOBUH TOIIIO),
IHAUBiAyaAbHUH. 3a T'HOCEOAOTIYHHM
TunoMm: Micoaoriuauii, ¢irocopCchKUH,
peairifinuii, HayKOBUM, MHCTENBKHI. 3a
CTyIIEHEM COLIiaABHO-ICTOPUYIHOTO
PO3BUTKY: AaHTUYHHUH, CEepeIHbLOBIYHUH,
PEHECAaHCHUM, HOBOYACHUM, MOAEPHUU
TOlIO. 3a cTyneHeM CcdOPMOBAHOCTI:
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CTUXIWHUH, TTOBCAKIEHHUH, TEOPEeTUYHUN
TOIIIO.

Ykpaincekuii  disocodp H. XawmiToB
HaroAollye Ha PO3YyMiHHI CBITOTAINY SIK
CYIIEpEeYANBOI €IHOCTI €K3UCTEHIIIaAbHO-
0COOHCTICHOTO Ta KOMYHIKaTUBHOIO B
OyTTi ArOmMMHH. Y IIbOMy KOHTEKCTi BiH
TAYMa4UTh  CBITOTASZ 9K  CHUCTEMY
HaMOIABIII TAODAABHHUX IUHHOCTEH, Iriaeif
Ta iJeaAiB AIOAWHU 1 HATOAOLIye, III0
CBITOTASIZT — 1€ crIocid B3aeMozii 3i cBiToM
[9: 21]. Buxomguu 3 1pOTO, MOXKHAa
BUOIAUTH OyadeHHHM, ocobHCTicHHNE Ta
dinocodpchKU CBITOTAS.

ByoerHuili cgimoensd — 1IIe CHCTeMa
COLiIaAbHUX CTE€PEOTHUINIB IIEBHOTO dYacy,

aKi cdopMyBaAHUCs BHACAIIOK BIIAUBY
poauHUu Ta TOTO COITiaABHOTO
cepemoBHIlla, B gKoMy IiepebyBasa

AIOIVMHA Y Ti YU iHIII POKH CBOTO KUTTH.
Bynennui#i cBitorasgn, 3a3BHuaii, wMae
HEKPUTHUYHUU Ta HETBOPYHUU XapakTep.
Ocobucmicruili  cgimoansio  —
caMocCTiliHe, BiABHE, YCBiIOMAEHE
CBITOCIIpUHHSATTS, HKE€ €  BAACHUM
[OCSATHEHHSM OCOOMCTOCTi, He3aAeKHe
Binm BHauBy cepenoBHilla. Came TOMy
OCOOHMCTICHUH CBiTOrAIn Ma€ KPUTUIHUH
1 TBOPYHH XapaKTep.

1Ie

dinocopcokuili  ceimoansid - 1€
HaHBHIIIA CTYIIiHb OCOOHCTiICHOTO
CBITOTASNY, CYyTHICHUMHU
XapaKTEePUCTUKAMU SKOI'0 € CHUCTEMHICTH
Ta  BHyTpilmHS  wmiaicHicte.lleit  Tuno
CBITOTASIy HE AHIIEe CaMOCTiHHUP Ta
KPUTHYHUH, BiH  XapaKTepHU3YyeEThCS
TaKUMH pHCAMH 4K TBOPYICTL Ta
miaicHicTh. IIlo6 w™Matu dirocodpcbrU

CBIiTOTASIZ, #iOTO TIOTPIOHO PO3BUBATHU BCE
JKUTTS.

BaxkauBuM 4YHHHHKOM (QOPMYBaHHS
CBITOTASILYy, OCOOAMBO B OUTAYI Ta
IOHAIIbKiI POKH, € iHTepIIperalnida icropii.
CAOBHUK VKpaiHCBKOI MOBHU TAyMAadUThb
TepMiH "iHTepmnperarid' 9K PO3KPUTTSI
3MicTy Joro-HeOyab; IIOSICHEHHS,
BuTAyMadeHHa [7: 39]. BignosimHe
BUTAYMA4YeHHS ICTOPUYHUX (QakTiB, Iix
aHaAi3, 0COOAMBO iCTOPHYHHX BHCHOBKIB
— BCe Ile IIPsIMO BIIAMBAE CIOYATKYy Ha

OymeHHUIl, a B M[iACYMKy 1 Ha
OCOOMCTICHHUM cCBiTOrAd OUTHUHHU. He
CeKpeT, 10 IiHTepHpeTalida icTopii

3aBXKIU OyAa 3HAPSIAASIM MAHITIYASIT AT
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Pi3HHUX MOAITMYHHUX PEXUMIB, i KOXHAa
HaCTyIIHa BAaJa BHOCHAA CBifl HITPUX [0

IIOPTpPETy icropii, AKIITO HE
"TlepeMaAboByBana" Horo 30BCiM.
[lonmpaBma iHTepIpeTallia icropie €
JaA€KO He €IVHUM YHHHUKOM, SKHH

dopmye cBiTorasga aroguHU. [ ochk TyT
BasKAUBY pPOAb  Bifirpae  34aTHICTH
AIOIVHU OO CaMOPO3BHUTKY. JIKIIO piBeHb

CaMOPO3BUTKY HHU3BKUH, HEe
IIPOTPECYIOYUH, TO TaKa ocoba
IpUpedYeHa  3aAullIaTUCd Ha  piBHI

OyAeHHOTO YH OCOOHCTICHOI'O CBiTOTASIZY.

Hobpe 1e uywm moraHo? OgHO3HAYHO
BiITIOBiCTH CKAQHO, MIPOTE OYEBUIHO,
0  AIOJAWHA, d9Ka  IIOCAYTOBYETHCS
IIepeBakHO OyaeHHUM CBITOTASIZIOM,
3aBXAU MOXKe OyTH O00€KTOM  OAd
MaHIOyAdIifi 3 OOKy IIOAITHKIB, BAamH,
KepiBHUIITBA, peKaaMHu, a Ie, HK
MiHIMyM, — [OUCTapMoOHiMHO. Mwu Bike
3a3Ha4dasm BHUIIIE, 110 OymeHHUH
CBITOTASIT Mae 3/1e0iABIITIOTO
HEKPUTHYHHUMN Ta HETBOPYUN XapaxTtep.
Biapiie Toro Taka AOOHHA Y AOPOCAOMY
Billi MOXKe 3yIHUHATHCSI B  CBOEMY
PO3BUTKY. Bce e HEraTHUBHO
BIIAUBATHUMeE Ha OCOOHCTICTB, Ha CBOOOIY
ii mucaeHHs, mii Ta BYMHKHU. | gKIIO ¥y

MNOBCAKAEHHUX POAMHHHUX  CTOCYHKax
OymeHHUH CBITOTASL 30aTHUH
dopmyBaTH atTMocdepy TypOOTH,

BiATIOBiZaARHOCTI ¥ AyIIEBHOCTiI, TO B
KPH30BUX, CTPECOBUX CHUTyallidX TaKWH
CBITOTAST MOKe CIIOHYKaTH jio)
PYHHIBHUX Ii#i, 9Ki 0cO0AMBO Hebe3rnedHi
Yy TOTaAiTapHHUX CYCIiABCTBaX.
OcobucTicHU cBiTOrAgn Ha I1abeAb
BUIIUY 3a OyaeHHHH. Moro oCHOBHUMH
XapaKTEPUCTHKAaMHU € CcBo0OOIa MOyMKH,
KPUTHUYHICTb, HE3aAE€XKHICTb BYHHKIB,
34aTHICTE [0 caMmopeaaisarii. 3aBagru
OUuM  pucam OCOOMCTICTE  HamiAeHA
BigdyTTsM cBoOOOM, 3maTHA Mi3HABATH Ta
TBOPUTH, MHOOAATH CTEPEOTHIIH, IIPOTE
BiaayTTS cBoboau yzKe 4aCcTo
IEePEXOUTh MEXKY U NepeTBOPIOETBCS Y
CBaBiAAsI, IIIOCTAE NTPUIUHOIOKPHU30BUX
ABHIL Ta KOHMPAIKTIB ocobucrTocTi 3i
cBiToM. HoCifo OCOOGHUCTICHOTO CBIiTOTASITY
JacTo Opakye MyOpPOCTi Ta THYIKOCTI.
Taki AlOOHM YacTo HE BH3HAIOTHL CBOIX
IIOMMAOK 1 3aBIaroTh 00Ar0 OAU3BLKUM. llle
OMHIEI0 XapaKTEPHOI0 PHCOI0 AIOIWHU 3
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0CcoOHMCTiCHUM cBiTOrASIOM € i
IIAECTIPSIMOBAHICTB, gKa 4acTo
IPOABAGAETBCH Yy OaxkaHHI Kap’e€pHOTO
pocTy, OOCTymy A0 Baamu. Taki arogu,
3a3BU4YAal, Oi€Bi, 3MaTHI 3MIiHUTH HE AHIIE
BAAQCHHM CBIT, a ¥ CyCHIABCTBO B IIIAOMY.
Bapto 3ayBaxkuTmu, 1o Taki 3MiHU He

3aBXK/IU OyBaloThb AUIIIE
KOHCTPYKTHBHHMHU.

Hamsumum 11abAeM cBiTOrA4Ly,
3BU4aiHo, € QiaocopChKUM, came BiH

3abes3nedye IlAiCHICTD cBiTOrAdmy, AKUH
IPU3BOAUTH 110 AKICHUX 3MiH
BHYTPIIIHBOI'O Ta 30BHIIIHBOTO CBITY
0COOHCTOCTI, IKa 374aTHa AIOOUTH i cebe, i
IHIITHIX. dirocopchKuit CBiTOTAAL
BUPI3HSIETHCS CBOE€IO0 TYMaHHICTIO, Moro
HOCIH IIIAKOM MOXK€ HpeTeHAyBaTU Ha
POABb YCIIIIIHOTO Aizepa, SKUM 31aTeH
3a0€e3Ie4YnUTH IPOAYKTHUBHI SKiCHI 3MiHU B

cycmiabcTBi. Ha#biAbIIUMU IIIHHOCTAMHU
¢ir0CcOPCHLKOTO CBITOTAILY € MyApPicTh i
OIITUMIi3M, SHKiJO3BOALIOTL AIOAWHI He
AMIIIE  TIO3UTHUBHO  MHCAUTH, a H
MMO3UTHUBHO [IiSITH.

Ha migcrasi IIBOTO MOZKHAa
CTBepP/IKyBaTH, 110 y npoleci

dopMyBaHHA CBITOTASAY BigOyBa€eThCH
dopMyBaHHA IHAWBIAYAABHOCTI AIOIVMHH,
ii mepekoHaHb Ta JKHUTTEBOI IIO3ULli, a
caM cCBiTOorAsd — IIe popma CyCITiABHOI
CaMOCBIiIOMOCTi AIOAUHHU, Yepe3 sIKy BoHa
3HaTHa CHpUMMaATH Ta OCMHCAIOBATH
CBIT, OIliHIOBATH HOI0 Ta BH3HAYATH CBOE
micie B HboMmy. Came Ha Iili ocHOBI ™
opMYyETHCH KUTTEMISIABHICTE AIOAUHU, ii
IOBeiHKA,IePEKOHAHHS Ta imeaau,
BimOyBaeThca ii po3BuTok. Ilpm 1pomMmy
AKICHUH PiBE€Hb CBITOTAIIYy OCOOHMCTOCTI €
Mmiporo il gyxoBHOi Ta iHTEAEKTyaAbHOI
3pinocTi, OCBIYE€HOCTI, colliaabHOI
aKTUBHOCTI, TYMaHi3My Ta IHIIIUX YE€CHOT
[5: 89-96].

Kozxkna AIOIMHA
couiaapHU#M CcyO’eKT icTopiie = HOCieEM
IIEBHOTO CBITOTASNY, SKHH € BHIBOM
Buinoi gopmu il camocBigomocTi, IO
naeiit MOZKAUBICTB He AHIIIE
OopieHTyBaTHUCA BCBOIM migAbHOCTI, a ™
CBIZIOMO PETryAIOBaTH Ta KOHTPOAIOBATHU
ii. /ly>ke dacTo Ilepe HaMH BUHUKAIOTb
IUTaHHS: Y 4YOMY IIOAdTA€ CEHC KUTTI?
9K cTaTH IacAUBUM? YK XXKUTH gaai?. Yci
IIi IIMTAaHHSA MM IIPOIIyCKaeEMO depe3

aK AYXOBHO-
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IIPU3MY BAAQCHOTO CBIiTOTAGIY, 3HAXOAUMO
BIAIIOBiZIi Ha  IIOCTABA€HI IIHTAHHSI,
Peaai3yrouu TUM CaMUM CBOIO CyTHIiCTb.
CaiTorasan MOXKHa Ha3BaTH
CHHKPETHYHUM [OyXOBHHM YTBOPEHHSM,
dke o0emHye B co0i HaKOIWYEHUH
[Ii3HaBaABHUN MaTepiaa: Bif XUTTEBO-
mo6yTOBOrO MOCBIiAY A0 HAYKOBUX 3HAHD.
Midoaoris gk poBecHHUIId icTopii aAloacTBa
crasa Hal1aBHIIIIO0 dopMoro
cBiTorasgay. MidoaoriuHi yIBAEHHS CTaAHn
OCHOBHHM CIIOCOOOM PO3YMIiHHSI CBiTY,

BHCAOBAIOBAAU CBITOBIMUYyTTS i
CBITOPO3yMiHHA IepBicHOI aronuHu. Lle
Oyao  1iaicHe  CBiTOpO3yMiHHa  0e3
PO3MEKyBaHHS CBiTY i AIO[IVHU,

CyO’€KTHBHOTO 1 OO’€KTHBHOTO TOILO.
KAIOYWOBHMM TIPUHITUIIOM  Mi(POAOTIYHOTO
cBiTOrAsiy € OOIPYHTYBaHHS 3B’d3KY
AIOTUHU 3 POJIOM.

Biapll Ti3HBOIO Ta BIOCKOHAAEHOIO

dOpPMOIO  CBITOTASIAYy AIOACTBA CTaAa
peairia, OeBUHUWK YiTKUHM TOMIA MiXK
cy0O’ekTtoM Ta o0’ckToM. Crernudika

PeAirifHOTO CBITOTAGAY IIOAATA€ YIHOMiAl
CBIiTy Ha IIepIIUM¥ — 3eMHUHTA APyrUY —
HeOeCHUM, HaOUPUPOOHUH. [pyruii CBIiT
BBazKa€ThCd HEIOCTYIIHUM AL PO3YMY, a
TOMy B OO’€KTH HaAIPHUPOLHOTO CBiTYy
cainmmpocTo BipuTH. OCHOBHHM CIIOCOOOM

OoCATHEHHd OyTTd Ha ILOMYy pPiBHI
cBiTOrAdnly € Bipa. Peairia mpomarye cBit
iTeaanbHUX CyTHOCTEH, BHU3HAYAE
nopiopurer aOyui (ayXy) Hazg —TiaoM,
KyABTHBYE IIOYyTTS  CIPaBEIAWBOCTI,
AIODOBI 110 OAUIKHEOTO, nobpa,

TEPIIUMOCTI, MHUAOCEPAd Ta iH. Peairitinuii
CBiTOTASZ i MO CHOTOMHI 30epirae cucremy
OiHHOCTEeH, MOpPaAbPHUX ifeaasiB, SKi Tak
HOTPiOHI CydacHOMY AIOACTBY. ['OAOBHOIO
KOHIIEMIIEI0 PeAIriHOrO CBiTOTASLYy €
[OOCSATHEHHS €qHOCTI aAronuHU 3 Borom gk
BUIIOI CBATOCTI.

CropaBxkHIM (PEHOMEHOM  OyXOBHOI
KYABTYPH AIOCTBa cTrasa (piaocodis, gxka

ycnagkyBasa — Bim  midoaoriyHoro i
peairifinoro CBITOTAAIBOKpPEMI
cBiTOTASMHI imei Ta 3HaHHI.
®dirnocopCHKU CBIiTOTAS MiAAAB CYyMHIBY
BCci momepenHi 3aboboHu, Taby Ta
BipyBanHsa.Pirocodia (rpen. philo -
ArobuTH, sofia — MympicTb) — Hayka IIpo
Ham3araabHIIIi 3aKOHU PO3BUTKY
IIPUPOAH, CYCIIIABCTBA Ta AIOJCHKOTO

135

MHUCAEHHS; (popMa CYCITiABHOI CBiIOMOCTI,
CIIpsIMOBaHa Ha BHUPOOAEHHH I[iAiCHOTO
IIOrAdly Ha CBIiT Ta Miclle y HBOMY
AroquHU [8: 238].

dirocodpiro MOXKHAa BIIEBHEHO
po3ragaTH K (PYHAAMEHT KyABTYPH i
HayKH, ST AKUX BOHA cTasa
MaTepUHCBEKUM AOHO. diaocodia 3maTHa
YUHUTHU IIIAA€HHUH THCK Ha HayKH,
3aBOIKU 4YOMy U BifgOyBaeTbCs IIPOILIEC
HAyKOBOTO DPO3BHUTKY. 5K 3a3Hagae
C. llleBuoB, "d¢inrococpia BramBae He Ha
Ty HayKy, 4Ka ICHye 4K CYKyIIHICTb
neBHUX (PaKTIB, ILI0 MarOTb HAYKOBUH
XapakTep, a Ha MalOyTHIO HayKy, abo,
iHakire Kaxy4H, ¢isocodia BH3HaUaAE
IoAaABIINH PO3BUTOK Hayku'" [11: 16].

Y mporieci iCTOPUYHOTO  PO3BUTKY
dinocodis  3aBKAM ~ CIIpasach  Ha
CYKYIHUH [OCBiZ AIO/ICBKOI'O ITi3HAHHS,
PO3BHBAIOYM CBOi BAACHiI Ii3HaBaABHI
miai. Came 3aBOgKRU IIbOMY (pirocodpii
BIAETECS CTBOPIOBATH  YHiBEpPCAABHY,
y3araabHIOIO4Y, iAicHY, JUHaAMIYHYy
CHUCTEMYy MOTASAIiB Ha CBiT, IO [Jae€
mizcraBu HasuBaTH caMy disocodiro
BUIIOKD  (popMOIO  CBiTOTAAZMY,  gKa
3a/I0BOABHSE ITIOTPEOH AIOACHKOTO PO3YMY
Ta BHMOTH cepug. He wMoxemo He
3a3HAYUTH, 110 10 dopMyBaHHH
CBIiTOTASIAY TIPUYETHI ¥ iHINI HayKH, Taki
IPUMipoM K disuka, Gioaorisg,
COILiOAOTIA, icTopia 9Ki  BOAOIIIOTH
IIEBHUM  CBITOTAIOHHM  IIOTEHITIAAOM,
IIpoTe XKOAHA 3 IUX HAayK caMa I10 coli He
€ cBiTOrAgZIOM, K (pirocodis.

Be3ymoBHO, cy4yacHa HayKa € IOCHTb

CaMOOCTATHBLOIO COILIiaABHOIO
CTPYKTYpPOIO, TIIPOTE TIIPO  IIIAKOBUTY
CaMOCTIHHICTE HaBpda 49U MOZXKHAa
CTBEPIKYyBaTH, amke SIK  II0Kas3ye

KUTTEBUM [OCBiZl, B €IIOXM HAYKOBHX
KpH3 HayKa CHCTEMAaTHYHO 3BEPTAETHCH
Ji (o) driaocodii. loces romioHe
BimOyBaeThbCca B cCydacHil YkKpaiHi, gka
notepriae Bixm 30poiHOI arpecii P® — Tak
3BaHOTO KOAHWIIIHLOTO 'cTapIiuoro Opara’,

'rapaHTa 3aXUCTY TepUTOpPiaAbHOI
miaicHOCTI", 3 AKHUM 'CITiABHE icTOpHYHE
KOpPiHHS, KYABTYPA, peairiga...".
OueBUAHO, WIO ITpOOAEMy iHTepmpeTtarlii
icropii Ykpaimu cydacHa icTopHuHa

HayKa He MOXKe IIO/IOAATH BXKE JeKiAbKa
necaTuaite. Came TOMy B TparidHUX



Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

peaaisax ChOrOLEHHdA MO0 L€l TeMu
[OoAy4YaeTbcs Bce Oiablrie isocodiB, i
npobaemMa  KOH(MAIKTY  iHTepIIpeTalliii
iCTOPUYHOI0O MHHYAOTO 3HOBY 1 3HOBY
crae IpeaMeTOM HayKOBOi Ta
dinocodpcrkoi  pedaekcii.  I[ToscHeHHS
IIbOMY MOXKHa 3HaWTH B cyTi iasocodii,
dKa, 3 OJHOTO OOKY, € CUCTEMOIO 3HAHHS
3 BUCOKUM CTyIIeHEM OOIPYHTYBaHHS Ta
y3araabHeHHSI CBOTO 3MiCTy, a, 3 APyroro,
— MICTUTh, IIPUHIMIIN Ta imeaau, dKi
BU3HA4YalOTh CMHCA OyTTa 1 cyTHOCTI
aronquHU. lle mae mizcTaBu rOBOPUTH IIPO
drirocodito gIK 0COOAMBHE THUM 1 CIIOCIO

cBiTOOAueHHsI Ta CBITOPO3yMiHHS, B
SKOMY UiTKO IIPOTASIIAETHCI PiBEHb
TEOPETUYUHOTO, abCTPaKTHO-AOTi9YHOTO
3HaHHS, III0 Mae IIPIMHH BUXi[ Ha

IIPAKTUKy ¥ CAyTy€ AIOAVHI HEOOXimHUM
JKUTTEBO-CBITOTAGHUM  OPi€EHTUPOM 1
BOAHOYAC MOTHBOM Ii ZXKHUTTEMIFIABLHOCTI,
MopaabHOi moBemiHku. OTXKe, ¢hirocodis
dopMy€e TaKHH TUII CBITOTASAY, SIKUH €
0COOAMBUM  BimoOpaskeHHSM  CBiTy i
IPIMO CIIMPAETHCS Ha  ITi3HAHHA
OiAICHOCTi YU OCMHCAEHHS CBiTY, 3aBASKHU
YoMy BimOyBaeTbCcd NIPOHUKHEHHS Y
TaEMHUILIL OyTT4, iHTEepIIpeTallia
OiiCHOCTI Ta opi€eHTAllid AIOAWHHU y Hil.
JleTaabHimle 3yIHUHUMOCS Ha TOMY
BIIAUBi, SKHH 3OiHCHIOE iHTepHpeTralid
icropii Ha ¢opMyBaHHS CBiTOTASIOY
AIOUHU Ta PO3BUTOK ocobucrocti. Lg
npobaemMa 3aBkau Oyaa B IIOAL  30py
OOCAIMHUKIB Ta  BUKAMKaaa  JKBaBi
OUCKYCIi. Ha OYMKY HIMEIFKOTO
dinocodpa B. [iapTess, came 3aBOSIKU
iHTepIpeTallii IpUXOAUTh PO3YMiHHA [2].

Ocp uwoMmy [0  iHTeprperamii 9K
BasKAUBOTO YUHHUKA dopMyBaHHS
CBITOTASIy AIOOWHU ¥  BHCYBaIOThCS
BHCOKi BUMOTH. | ogHa 3 HHX - He
'mepeiHagknIryBaTH" icTopiro, HeE
3afiMaTUCd ~ MaHinyAdlismu, 060  11e
HEraTUBHO BIAHMHe Ha (OpMyBaHHS
CBITOTASIZTY AIOMHHU.

IlikaBi agymMKHM 3 1IILOTO HPHUBOAY

HaABOAUTEL BIMOMHH IIOABCBKHM COILIOAOT
B. Illanpka, g9Ka Ha3uBa€e ciM CHoco0biB
TaKOI'o "mepeiHakIeHHs" abo
MAaHIIIYASIIH CyCIHIABHOIO CBiIOMIiCTIO:

— OMHHAaHH4 (BHOIpKOBE 3aMOBYyBaHHS
ab0 TPUXOBYBAHHS MEBHUX iCTOPUYHUX
daxTiB;
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— haablIyBaHHA
migTacoBKa pakTiB);
- nepebiAbIIIeHHS Ta IIPUKpAallleHHs

(migmMiHa  TOHATH,

(po3myBaHHa TIIEBHUX dparmeHTiB
iICTOPHUYHOI IpaBau o po3MipiB
BiKOIIOMHOTO TPiyMdyy);

- IOB’I3yBaHHS Versus BiapHUBaHHSI,
abo X  MaHIIyAIOBaHHS  3B’3KaMH
(3aMoBUYYBaHHS OJTHUX daxkrTiB,
KOHIIEHTpAllid yBaru Ha IHIINX, 1 49K

HaCAIIOK - VIepemaKeHa iHTepIIpeTrallis
0e3 CrioTBOpPEHHS (PaKTiB);
— 3BUHyYBa4YeHHS BOPOTiB (MIOHIYKH Ta

MiAKpecAeHHda IIPOBUH Bopora, 1100
MiHiMi3yBaTH  BAaCHi  IPOBHUHH  Ta
IIOMHAKH);

- IIepeKAaIaHHd BHHU Ha OOCTaBUHU
(a0 mepekaacTH IIPOBHHY Ha Bopora
HE BIAETHCS);

— KOHCTPVIOBAaHHS KOHTEKCTY (I1igbip
30iry obcTaBMH Ta IIOJAHHSI iICTOPHYHUX
IIOIili B TAKOMYy KOHTEKCTI, III0 iX oOpa3s
CIIpusie mO3uTHUBHOMY obOpasy [10: 30-31].

InTepnperaria icropii € 1miAicHOIO
CHCTEMOIO, 9Ka, 9K i HAaA€XKUTb, Ma€ CBOL
HIPUHIIUIIH, MOJIEAI, TaKTUKHU Ta
crparerii. 3okpeMma, cepex MIPUHIIUIIIB
miei cucreM BapTO BUMIAUTH HACTYIIHI:
BiATIOBiAHICTH, 3aBAAHHSM CYCIIiIABHOTO
PO3BUTKY; BpaxyBaHHS CTaHiB
KOAEKTHUBHOI CBimoMmocTi, HeoddiliiiHOTO
PiBHA HaM’dTi; IPUHIHUI HECylIepedHOCTI
3100yTKaM icropuyHoOi HAYKU;
BiZICyTHOCTI  HacHAAsd;  PIBHOCTI Ta
npotunii BciM QopmMamM AUCKpUMiHAILI;
IIPUHIUII TIOAIETHIYHOCTI TOLIO.

[as Ykpainu mpobaema iHTepmperariii
icropii Habyaa o0coOAMBOi TOCTPOTH 3
noyatkoM TribpuagnHoi (2014), a 3 24
atororo 2022 poky ¥ moBHoOMacHITabHOI
BitiHu 3 P®. Y mponeci reHOnuaHOI BitHU
3i CTOPOHU KpaiHu-arpecopa
BimOyBaeThCA  CHOpPaBXKHS  CHEKYASIlid
iHTepIIpeTalii€ro icropii. K HACAIOOK, y
KOAEKTUBHIH CBimoMocCTi YKpaiHIliB
dopMyeTHCA HITIAICTUYHHH IIOTASL Ha
PO3BUTOK CYCIIIABCTBa, POCTE SCKpaBO
BUpaxkeHa arpecHBHa TeHIEHId B
OaraTbox cdepax cycriabcTBa. [Ipote 3
iHmoro 6GOKy, pa3oM 3i CTpPasKIaHHSIMH,
3pOCTaHHA PIBHAM 3HEBipH, YKPaiHCBKUY
COLIiyM 3a OCTaHHIH pIiK [OEeMOHCTPYE
3HAYHUU piBEHb KOHCOAiAallii Ha OCHOBI
HeOoOXiTHOCTI MOCATHEHHI €OWHOI METH —
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nepeMoru Han Boporom. Kpim Toro,
cydacHe yKpaiHChKe CYCHiABCTBO Hapa3si
nepebyBae y nepexigHoMy cTaHi
CYCITiABHO1 CBIJIOMOCTI: Bin
MOpPAaAi3aTOPCHLKOI [0 ETHKO-IIPaBOBOi,
BI OOMiHyBaHHS 3araAbHOIO HaJ
IHAUBIAyaAbBHUM 10 [OOMiHyBaHHS
IIPaBOBOi HOPMH K 3aco0y 30epekeHHs
IiAiCHOCTI AIOIUHU i IiAiICHOCTI
cycriabcTBa [4: 6].

Ochb TyT, Ha Hally AOYMKY, PSTiBHUM
KOAOM MOXKe cTaTu (pirocodpcrKka Bipa B
€IHICTh AIOACTBA, Ky IIpoIlaryBaB CBOTIO
yacy HiMmenpkuit ¢isocod K. Acmepc, ta

Bipa B MOZKAUBICTB Oe3kiHevyHOI
camopeaaizanii aroguHH. Came TOMYy
0co0AMBO1 aKTyaABHOCTI CBOTOHI
Habupae moTpeda TIOBHOTO
IIEPEOCMHUCAEHHS 3MICTy iHTErpasbHO-
€TUYHOTO IPUHITUITY TyMaHi3My.

['ymMaHi3M CBOT'OZHI — 1€ JAaA€KO He Teopid
IIaHyBaHHS AIOAWHU B CBiTi, cy4acHHUH
ryMaHi3M — IIe TilepBiANoBigaAbHICTE
AIOIUHU 3a CBIT, IIMBiAizallito, npupony i
3a came XkUTTg. CbOrogHi MU CTaeEMO
CBifKaMMU aKTHBHOI iHTerpaii coliymy
Ta npupoau. Came TOMy cepen CydacHUX

dinocodiB  OOCHUTH BXKHUBAHUM CTae€
TIOHATTI "eKorymaHizmy" aK
Ha¥BaskAUBIIIOI (POPMH TyMaHizMy, IO
BHBYAaE TeHAeHITi €BOAJOITi1
COLIIOITPUPOAHUX  CHUCTEM, TIOAABIITY
IIOAIO AIOCTBA, iCHyYBaHHS IMBiaAizarlrii Ta
KpHuTepii 1i IIPOTPECY, BUKAUKHU

raobaaizarii Ta 3acaau 30aAaHCOBAHOIO
PO3BUTKY [3].

[Ticaa 24 arororo 2022 poKy AyXOBHE
KUTTS YKPaiHCBKOTO CyCHiABCTBa HaOyAO
IIEBHUX puUC HeBu3HadeHocTi. Cepen
OKpPEMUX YKpaiHIliB Io4YaAHu
dopMyBaTHCS HITIAICTUYHI IIOTASAW Ha
PO3BUTOK CyCHiAbCcTBa. Tak, 3a JaHUMHU
IIOCAII>KEHHS, IPOBEIEHOTO
ComioaoriuHoio rpymor "PetituHr', 16%
ONIUTAHUX VyKpaiHIiB 3MiHHAM Micie
npoxuBaHHa 3 24 atororo 2022 poky.
12% BuixkaKasu, ase BXKe ITOBEPHYAUCH
nonoMy, 10% TIAaHYIOTH TIOBEPHYTHCH
HaMOAMKIUM 4acoM, 23% -
nepedvikyroTs, 11% - He 1IAaHYIOTH
noBepratuca gonoMy. Cepen IIpUYHH,
Jyepe3 dKi yKpaiHii He  0axkaloThb
noBepTatucd Ha BaTbKiBHIMHY, YKpaiHIli
Ha3WBalOTh pPO3PyXy Ta BIACYTHICTH
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IIEPCIIEKTUB  PO3BUTKY  YKPaiHCBKOTO
CycIHiAbCTBa B HaubAMK4i poku [12].
3ayBazkumo, 1110 JOOMiHaHTHOIO
OCHOBOIO iCHyBaHHA Oy nb-sIKOTO
IIPOTPECUBHOTO CYCITiABCTBA €
YTBEPI>KEeHHS OIITUMiCTHUYHOTO
cBiToragay.CrorofHi caMe Iie 3aBIaHHI
Ma€ CTaTHU KAIOYOBHM [Ad BCiX yKpaiHIIiB:
JOep3KaBHUX JigdiB, IIOAITHKIB,
HayKOBIIiB, Aid4iB KyABTYpH ¥ MHCTeIITBa
Ta iH. | 3HOBY K TaKH, JOMIHAHTHY POAB Y
dopMyBaHHi ONTHMICTHYHOTO CBIiTOTASTY
Mae Bigirpatu came ¢disrocodia. Kurra
AIOVHU Yy CBiTi, II IIpakTU4Hi Ta
CBITOTASIAHI TIpoOAEMHM — 3aBXAM OyAUu
3MicToM TOAOBHUX dinocopcrrux
nomykiB i disocodis mporoHyBasa
AIO[ICTBY 3HA4YHy KIiABKICTE BapiaHTIB
BUPILIEHHS [TUX Ba3KAUBHUX ITPOOAEM.

Has YkpaiHu nuTaHHS iHTeprpeTrarrii
icTopii Ta yTBepAKE€HHSI OIITUMiCTHYHOIO
CBITOTASIAY €  JOOCUTH  HEIIPOCTHUM,
OCKiABKU KpaiHa TpHuBaAu# iCcTOpHUYHUN
nepiozm nepedyBasa i BAQI0I0
IHIMUXAepKaB i Masa [JOCHUTH TparigyHy
icropiro. Y mpoueci 6Goporebu  3a
YKpaiHCBKY Oep>KaBHICTH i HE3aAEKHICTb
o pi3Hi CTOPOHH OapuKand OITMHSIAUCS
omHOCeABbLli i, HaBiTh, Opartu. Towmy,
OMHUM 13 MIA9XiB [0 yTBEpPAKEHHS
OIITUMICTUYHOI'O CBITOTASLY MOZKE CTaTHU
METaiCTOPUYHUN IIOTASA] Ha CYCIIIABHUN
PO3BHUTOK, AKUN 3aIIpoOIIOHYBAaB
ykpaiHncekuii  disocodp C. KpuMcbKHii.
Leit TIOTASIIT BiznpisHgeThCH BI
IIPOCBITHUIIBEKOTO THM, 1110 Mae
TPUBUMIPHHUH Oiaxim mo OyTTs colliaabHOI
PEeaAbHOCTI: [IASl cCaMOCBiZIOMOCTi coLiiyMy
MUHYyA€, CydacHe Ta MaMOyTHE MAaloTh
OTHAKOBO BazKAWBI CKaanoBi. [Ipu nromy
Oynmb-sKi OIIIHKH TIOAIH BigxomdaThk Ha
OAAbHIH IIAaH, a€AHICTL IIOKOAIHB CTae€
KAIOYOBUM  MOMEHTOM. TpHBUMIipHUN
niaxim mo OyTTd B CBOi#l CcyTi Mae aAwuIe
IIO3UTUBHI OIUHKHK Ta ONITUMICTUYHI
IIPOTHO3H, a/K€ MUHYAE, IKUM OH BOHO
He OyA0o, HaM [aA0 IIEBHY OCHOBY, SKa
3aCTOCOBYETbHCS B Cy4acHOMY i,
WMOBipHO, III0 OyzZe 3acTOCOBYBATHCS B
MaibyTHROMYy. Bci Hamn odikyBaHHS Ta
CIIOiBaHHA NOCHTH aKTUBHO BIIAUBAalOTh

Ha rmomii Cy4acCHOCTI Ta Ha
IHTepIpeTaliinoaiit MUHyAoro. BHacaimok
IILOTO YTBEPIKYETBCS MOHOAITHHUH


https://suspilne.media/210077-putin-pidtrimav-zvernenna-ldnr-pro-vvedenna-vijsk/

Zhytomyr Ivan Franko State University Journal. Philosophical Sciences. Vol. 2 (94), 2023

Bicrux 2Kumomupcokozo deprkasHozo yHigepcumemy imeHi IsaHa PpaHka.
dinocogpcoki Hayku. Bun. 2 (94), 2023

XPOHOTOII CTAaHOBAEHHS POZOBOI IIPUPOLU
AIO[ICTBA, a icTopid BHUCTYyIIA€ 9K €TaAOH
AIOZICBKOT'O B AIO/IVHI [6].

BucHoBKH. OCHOBHUMU IIIAIXaMU [0
rapMOHIi AIOIMHU 1 HABKOAHIIHBOTO CBITY
B yMoOBax [IOI0AAHHS
[IOCTTPaBMaTHIHOTO CHUHIPOMY,
CIIpUYMHEHOTO 30poiiHOI0 arpecieio P®
OPOTH YKpaiHH, MOXKYTbh CTATH HACTYIIHIi:
KapAuHaAbHI 3MiHM B Iiaxoni 1o
iHTeppeTallii icTopii K [0 BaXKAHBOTO
YUHHHKA (QOPMYBaHHA CBiTOTAILY Ta
PO3BUTKY  OCOOHCTOCTi; (popMyBaHHI
006’emHaBYO1 HaIliOHaABHOI imei 3
OIITUMICTUYHUM CBITOTASIIOM yKpaiHChKOI
Hallii; YTBEPAKEHHS IIPUHITUIIIB
€KOTyMaHi3My, BH3HAHHA TA0OAABHOL
KOHIlenii 1o0ymZoBH  yHiBepCaAbHOTO,
3araAbHOAIOZICEKOTO CyCIIiABCTBa 3
OOMiHYBaHHAM IIPOTPECUBHOI TeHIEHITIT
icCTOpPHUYHOTO PO3BUTKY AIOJICTBA,
B3a€EMO3B’I3Ky I[IPHUPOAHU Ta COILiyMy,
CIIAIKOEMHOCTI IIOKOAIHB; YTBEPAKEHHI
MOHOAITHOTO XPOHOTOILY CTaHOBAEHHHA
POIOBOi IPUPOAU AIOZICTBA, TAMOOKA Bipa
B €IHICTh AIOJCTBA Ta B MOKAHUBICTH
Oe3kiHeYHOI camopeaaizarii AIUHH;
JOMiHyBaHHS IPaBOBOi HOPMH K 3ac00y

30epeReHHS miaicHocCTi
IPUPOAH Ta CYCIIiABCTBA.
HacamkiHnernp BapTO 3ayBa>kKHTH, IO

AIOJTUHH,

yKpaiHCbKa dinocodcrka OyMKa
nepeBaxkHo Oyaa  cIpsiMoBaHa  Ha
dopmMyBaHHI OIITUMIiCTUYHOTO
CBITOTASLY, IIepeBaKHO Oyaa "

3aAUIIIAETECS THM BaroMuM QakTOpPOM,
IKUH MiABUILYE MOPAABHICTH, CIOHYyKae
[0 TIpaBeIHOIO CIIPABEIAUBOIO KUTT,
CIIpUsE€ OCMUCAEHHIO BAACHUX MOifi Ta ix
IpPaKTHUIHOL peaaizarrii. IneanoMm
BiTun3HgHOi (pinococpii 3aBxkaAM OyAu
TyMaHi3M Ta AIOOMHA, SKa Ma€ He AHIIe
po3ym, a # uwncre cepue ("disocodia
cepua" I'. Ckosoponu, II. FOpkeBuua),
HaIlOBHEHE MHAOCEPIAM, I00poM,
4yHHICTIO, AFOOOB’I0, K€PTOBHICTIO B iM’d
Bora Ta cBoro Hapony.

Toxx Hexa¥t 1 Hamaali ¢irocodia
3aAUIIAETHCS BipHUM OyXOBHUM
OPIEHTHUPOM OAI THUX, XTO IIParHe JOCITTH
MyZApPOCTi B OCMHCAEHHHA CEHCy CBOTO
JKUTTSI, BUNUTH 3a MeXi IIPOMiXKKYy CBOTrO
BAACHOIO icCHyBaHH4, JOCATTH
CaMOIli3HaHHd, CaMOBJOCKOHAaA€HHd H
caMopeaaizartii.
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YHIKAABHICTD SIK BHKAHK TA MOXAHUBICTD Y CTAHOBAEHHI
SMARTCITY

€. B. IlIxyposB*

CyuacHi mexHO02TUHI 3MIHU HECYMb NOMEHUIAN PAOUKAIbHO20 NepemaeOopeHHSsL MiCbK020
cepedosuwia. Konyenuyis Smart City, uio nepedbauae iHmezpayiro nepedosux mexHoio2ii y
MicbKe oKkummsi ma iHgpacmpykmypy, 6i0Kpusae HO8L 20pU30HMU OSsl COUIANbHOL
83aemo0ii ma eKoHoMiuHOi distbHocmi. OOHAK 8uHUKae npobrema YyHigepcanizayii nio uac
MPAHCHOPMAYITHUX NepemeopeHb, KA MOXKe 2HOpY8amu YHIKANIbHI KYAbMYypHL ma
COUIAIbHI KOHMeKcmu pisHux micm. ICHYye pusuK, wo mexHosl02ii MOoXXYmb npusgecmu 00
cmandapmu3ayii ma empamu iHougidyanbHocmi micm. Y cmammi nNnponoHyemscs
¢ginocogpcokull aHANi3 BNAUSY MEXHONO02IL HA KYJAbMYPHI NPAKMUKU Ma COYIA/bHIL
830emM00iil 8 KOHMEKCMi «PO3YMHUX MICNM», A MAKOX pPOo327110aemucsi NUMAHHSL NPO
36epesxeHHsT YHIKAIbHOCMI MICbK020 cepedosuuia 8 enoxy CoulokysibmypHoi ma
mexHoso2iuHoi cmandapmuszayii. Smart City o3Hauae He auule HO8IMHI mexHoozii, ane U
HOBL COUIO/IbHI NPAKMUKU, W0 MOXKYmb nidipeamu Micyesl KYabmypHi 6i0MIHHOCMI.
YHikanbHicmb wmicma eumazae 30anaHco8aH020 nioxody 00 IHHOBAUIl, UWI0 8paxosye
IHOUBIOYAIbHICMb Mma iCMopuuHicms, ma npomucmoims 2omozeHizauii. Pozgumox Smart
City mae 8iobysamucst 3 YpaxysaHHIAM KYJAbmYypHOL ma coyianbHoi OuHamiku, 3bepizarouu
Micyegy I0eHMUUHICMb MA CNPUSIIOUU CoyioKyrbmypHomy sxkummro. Pospobka Smart Cities
gumazae inocogpcobkoi ocmucieHocmi ma KyabmypHoi uymausocmi, wiob mexHoso2il
po3wuprosanu, a He obmerxysanu AHOCbKL MOMKAUBOCMI, O00380NSAOUU 2POMAOSTHAM
po3gusamu €801 YHIKAJbHICMbL 1 8Hocumu e6knad Yy MicbKke cepedosuuie. Boonouac,
8aKUB0, W06 iHHoBAull Yy Micmi 8paxo8ys8aiu KYAbMYPHI, COYIANbHI ma ICMOPUUHI
acnekmu, ao)Kke B0HU € KJIUOBUMU Ol 20PMOHIUHO20 ma camobymHb020 pO3BUMKY
Micma.

Knrouoei cnoea: yHiKalbHICMb, MICMO, PO3YMHE MICMO, YUPposizauis, iHpopmayiliHe
cycniziecmao.
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UNIQUENESS AS A CHALLENGE AND OPPORTUNITY IN THE FORMATION OF
A SMART CITY

Y. V. Shkurov

Contemporary technological shifts harbour the potential for a radical transformation of
the urban environment. The Smart City concept, which entails the integration of advanced
technologies into city life and infrastructure, opens new horizons for social interaction and
economic activities. However, a problem arises uwith the universalization during
transformative changes, which may overlook the unique cultural and social contexts of
different cities. There is a risk that technologies could lead to standardization and loss of
cities' individuality. The article proposes a philosophical analysis of the impact of
technologies on cultural practices and social interactions in the context of 'smart cities', and
also considers the issue of preserving the uniqueness of the urban environment in an era of
sociocultural and technological standardization. Smart City signifies not only cutting-edge
technologies but also new social practices that could undermine local cultural distinctions.
The uniqueness of a city requires a balanced approach to innovation that considers
individuality and historicity, resisting homogenization. The development of Smart City
should take into account cultural and social dynamics, maintaining local identity and
promoting sociocultural life. The elaboration of Smart Cities necessitates philosophical
mindfulness and cultural sensitivity so that technologies expand rather than limit human
capabilities, allowing citizens to develop their uniqueness and contribute to the urban
milieu. Concurrently, it is vital that innovations in the city consider cultural, social, and
historical aspects, as they are key to harmonious and distinctive urban development.

Key words: uniqueness, city, smart city, digitization, information society.

IIocTaHOBKa npo6aemu. gxkocTi xkurTtd. OmHakK Micra, IparHy4dH
TexHOAOTIYHI 3MiHM BIAWBalOTH Ha OO 1HHOBAaIllili, PH3UKYIOTb BTPaATHUTH
dpyHOaMeHTaAbHI  aCIeKTH  AIOACBKOTO KYABTYPHI 0COOAMBOCTI Ta crerudivyHy
icHyBaHHSd B MICBKOMY CEPEIOBUIII, COIliaABPHY AUHAaMIKY, SIKi poOAATE KOXKHE
BKAIOYAIOYH KYABTYDY, €KOHOMIKY, MicTo yHiKaabHHM. lle Mozke IIpH3BeCTHU
COLliaABbHY CTPYKTYPY Ta OCBITHI CHCTEMH. oo yHijikalii MICBKHX HOPOCTOpPIiB Ta
Konrermiis  Smart City nepenbadae He BTpaTH MicleBoi iZeHTUYHOCTi, IO
AVIIIEe BIIPOBA/3KEHHA HOBHUX TEXHOAOTIH, IIO3HAYUTHCH HK HAa COILIOKYABTYPHOMY
arne W CTBOpPEeHHd  HOBUX  (opM KUTTI Micra, Tak 1 Ha iHHOBaIiliHO-
COLIIOKYABTYPHOI B3aemozii. Pazom 3 TuM, €KOHOMIYHOMY IIOT€HIliaai perioHy. Y
KOHIIEMITisd "po3ymMHOrOo  Mmicra"  He IPOIleCi IPOEeKTYBaHHSA Ta pPo30yIoBU
BPaxoBYy€ MICIIEBi KyABTYPHIi Ta COlliaabHi Smart City BazkAMBO BpaxOByBaTH, IO
KOHTEKCTH, HaB d3yI04U OHOPIiAHI KyABTYpPHA 1OEHTUYHICTH MicTa MOKe
pillleHHsT PiI3HOMAHITHUM CyCHIABCTBaM. OyTH ocCMHCA€HA Ha TMepeTHHi pi3HUX
Bes KPUTHUIHOTO OiIxomy Ta obaacTell 3HaHBb, TaKux SgK ¢isocodis,
YCBiIOMAEHOTO IIAQHYBaHHS, 'PO3yMHIi TICUXOAOTS, COLIioAOTiI4, inoaorig,
Mmicta" MOXKYTh CIIPHATH CTUPAHHIO KyABTYpOAOTiss ToIio. BoHa moasrae B
VHIKaABHUX KYABTYPHHX Ta COLIaAbHUX TOMY, SIK MEMIKAHIll MicTa CHpHUHAMAaIOTH
AaHmIma@TiB, 3aMiHIOIOYH ix cebe Ta B3aeMOMiIOTHL 13 IHIIMMH B
CTAaHOAPTHU30BAHMMU Ta TOMOTE€HHHUMH pamMKrax HasIBHUX COITIOKYABTYPHUX
pillleHHaMH, 1110 TPU3BeAEe A0 KyABTYPHOI cTrpykTyp. Ilpm crBopenHi Smart City
epo3il Ta BTpaTH iA€HTUIHOCTI. CAim BU3HaATH Ta 30€eperTH KyABTYpPHi

CrBopenns Smart Cities nepenbauae 0CODAMBOCTI Ta ColliaAbHi BiAHOCHHH, SKi
rA0OaAbHY iHTeTpallifo Ou(PPOBUX BU3HAYAIOTH VHIKaABHICTH Ta
TEXHOAOTIH y MICBKY iH(PaACTPYKTYPYy 3 pi3HOMAaHITTA MicTa.

METOIO ITABHUINEHHA e(QEKTHBHOCTI Ta
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IHHOBaIii Ta TEXHOAOIIYHI pillleHHT
MaloTb OyTH BIPOBAIXKEHI TAKUM YHUHOM,
mob migTpuMyBaTH Ta  30aradyBaTH
KYABTYPHY 1IEeHTUYHICTD, a HE
OpU3BOOUTH OO0 i crtupaHHa abo
yHi(pikallii B paMKax MaKIOHaAi30BaHUX
pimieHb. YHiKaAbHICTE y dinocodcEKOMy
KOHTEKCTI BH3HAYaEThCd HK CHCTeMHa
BAACTHBICTB, III0 O3HA4Ya€ HEIOBTOPHICTH
Oynb-gKoro o0’eKTa 3 TOYKH 30py HOro
KOHIIEMNIii, CTPYKTYpPH, OCHOBH abo ix
KoMOiHaltiii. TpaauilifiHa OHTOAOTIS AHIIIE
0o0OMeReHO TOpKasacs OHUTAHHS
YHiKaABHOCTI. Hanpukaan, B
OHTOAOTIYHOMY [HCKYpPCli yHIKaAbHOCTI
IPUCYTHI PO3AYMH PO MOIAACKTHKY MixK
YHIKaQABHUM Ta 130ABOBaHHM.
YHIKaABHICTB, PO3TAFHYyTa OKpPEMO Bif
130ASII1i1, TIEPETBOPIOETHCSI Ha abCTpakTHE
IIOHSATTSI, CXUABHE OiAbIlle 10 BU3HAYEHHS

IIEHTHUYHOCTI, HIXK pae) PO3yMiHHS
CIIpaBXKHBOI yHiKaapHOCTi. CHopaBKH4
VHIKaABHICTH  Ilepenbadae  HasSBHICTD
pisHOMAaHITTA gK IIPOTUCTABACHHA
OIHOPIAHOCTI.

Tak cepen iHCTPyMEHTApil0 PO3BUTKY
KpaiH €Bponu BUKOPHUCTOBYETBCH
cTpareris "Smart Specialisation”

(Regional Innovation Strategiesof Smart
Specialization abo RIS3) [14]. Po3BuTok
MicT B paMKax RIS3 Bumarae He awulie
IHBECTHIIIH B TEXHOAOTII Ta iHHoBAIlIlii, aae
178 CTpPAaTEeriYHOTO IAaHyBaHHY,
3aCHOBAHOI'0 Ha YHIKAABHUX SIKOCTSX Ta
IIOTEHIlaAl KOzKHOI  MicueBocti. lLle
JorioMara€ MicTaM CTaTH He AHIIe
"po3dyMHUMHU"', ase ¥ crTilKUMH Ta
KOHKYPEHTOCIIPOMOXKHHUMH Ha CBITOBOMY
piBHI. BomHouac, 30epeReHHs
rPOMaIChKOi Ta KYABTYPHOI OCOOAMBOCTI
perioHIiB Mae KpPUTUYHE 3HAYEHHS [OAL

dyHKIIOHYBaHHS  MICT B  paMKax
cTparerii Smart Specialisation.
PerioHaabHi iHHOBAaI#HI1 crparerii,
opienToBaHI Ha Smart Specialisation,

IIOBHHHI NepeadadaTy, 110 iHHOBAIiHHUH
pict Mae BpaxoByBaTH Ta 3MIIHIOBATH
KYABTYPHI Ta COIliaAbHI XapaKTepPHUCTHUKHA
KOXKHOTO MicTa, OCKIABKH BOHHU
3HaXOOATHCS B OCHOBI €KOHOMIYHOTO Ta
IHHOBAMiAHOTO MTOTEHIaAY.

AHaaiz gmocaimmxenp i nyOaixkamiii.
Yuikaapuicte Smart City Ta #oro
COILIIOKYABTYpPHa IiOEHTUYHICTL — II€ He

142

cTaTH4Ha KaTeropis, a CKopiIre
KOMYHIiKaTHUBHA cucreMa, gaKa
dopmyeThca Ta 11epedPOPMYABOBYETECS Y
Pi3HUX COLTiaABHUX Ta 4acoOBHX

KOHTEKCTaX, III0 OCOOAMBO aKTyaAbHO B
CBiTAl 3pocTaHHA KOHCEPBATHUBHUX imeM
Ta IparHeHHs OO I1HKAIO3UBHOCTI Ta
piBHOCTi. BueHi BKa3yioTh, 1110 MiCTO, SIKE
nepexuBae IUGPOBi 3MiHM, monibHe 10
IIaAIMIICECTY, HATOAOLIYIOUH Ha TOMY, IO

BOHO BOHpae y cebe IOCAIIOBHI Ta
pisHOMaHiTHI BonauBu [9]. C. Kiseay,
H. Bo6Goaoc Ta A. Iaairomyaoc

OiJKPECAIOIOTh, 110 'PO3yMHi MicTa' He
BUHUKAIOTb MHTTEBO, & E€BOAIOIIOHYIOTH
yepes IIOCTYIIOBE HAKOIIMYEHHSI BTPydYaHb

Ta TpaHcdopwmarlifi [9]. [docaigHUKH
KoHIemnIii "po3dymHux Mmict" K. Hoopinrcix
Ta P. Cycanri 3azHavarTb, w10 ii

po3bymoBamae BinOyBaTucd, 30epirarodu
apxXiTEeKTypHY CHaJIIHHy Ta IiCTOPUYHY
nam'ate npocropy [10]. A. ¥Yaspika CHic,
A. OaccoH Ta I. bepHxXap HaroAOLUIyIOTE,
IO CUCTEMHO-CTPATETIiYHUH ITiaxXim, SKui
BUABAGAE CYTb Ta MLIAGXHU PO3BUTKY
"po3ymHOTO Micta", € PyHAAMEHTAABHUM
OAs ycminrHoi 1mdpoBoi TpaHcdopMmarii
[15]. K. MapkeBu4 posrasgae smart-
iHppacTpyKTypy S$K HYacTHHY CTaAOTO
PO3BUTKY MiCT Ha HaHOMy eTarli, bepydu
o yBaru CBITOBHUH OOCBif Ta
nepcrnekTUBU YKpainu [2]. Takum 4uHOM,
opu po3pobii Smart City BakAHUBO
BPaxoBYBaTH KYABTYPHY iIEHTUYHICTE SK
OaraTopiBHEBY, IIEPETHHAIOYYCS Ta
€BOAIOLIIMHY KOHCTPYKIIilO, III0 BHUMAarae
ypaxyBaHHSI Pi3HUX COILIaABPHUX T'PyIl Ta
3abe3nedyeHHd iX y4YacTi Ta BHU3HAHHS.
HucgppoBa  TpanHchopmallis  MiCBKOTO
COLIIOKYABTYPHOTO SKUTTS Ta
IIOBCAKIEHHUX IIPaKTUK HOro MEIIKaHIIiB
BHUMarae OCMHCAEHHI KAIOYOBUX
TeHAEeHIi# nugporizartii micr.

MeToro crarti €  ¢irocodcrKo-
AHTPOIOAOTIYHHH aHaai3 yHIKaABHOCTI
MicTa B KOHTEKCTI #oro mudpoBoi
TpaHcdopMarlii, 30KpeMa [JOCAIIZKEHHS
acnekTiB yHikaapHOcTi Smart City,
BUBYEHHdA HOro 9K QeHOMeHa MiChKOol
KYABTYPH Ta TEXHOAOTIYHOI'O PO3BHUTKY, a
TaKOXK BUSABAEHHA MIOTEHIIIHHUX
dinocoCbKHUX Ta EeTHYHHX mpobaem,
IIOB'SI3aHUX 3 IHTErpalli€lo YHIKAABHOCTI B
koH1enitiro Smart City.
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MeTomoAorias mocAiAzKeHHSA I10AdTAE
y BUKOPHUCTAaHHI 3acall CoILiaAbHOI
dinocodii, diaocodcrkoi aHTpoIIOAOTII TA
CHUCTEMHOTO aHaAi3y [OAd BCTAaHOBAEHHS
cneniiKM YHIKAABHOCTI Yy KOHTEKCTI
oHTonorii Smart City. Mu 3BepTaemocd
o KOHIIEIIi ¥ TE€XHOAOTIYHOI'O
OEeTEepMiHI3My Ta IIOCTMOLEPHIZMYy [Ad
OCMHUCAEHHS TOTO, 9K TE€XHOAOIIYHi 3MiHU
BIIAUBAIOTh Ha KYyABTYPHI Ta COLiaAbHI
CTPYKTypH MicTta. PeHOMEeHOAOTIYHUH
OiAXiT CHIpaMOBaHUM Ha IOCAIIXKEHHS
VHIKaABHOCTI MicTa SK (EHOMEHY, IO
BIIAUBa€ Ha CHOPUHHATTI, MOOCBiL Ta
HOBEAiHKY MHoro MemkaHIiB. Eruuynuit
aHaai3 CIIpIMOBaHUM Ha PO3TAAL
€eTUYHUX [JUAeM Ta  [OUTaHb, IO
BUHHUKAIOTh B PE3yAbTaTi 3aCTOCYBaHHS
HOBHX TEXHOAOTIH y MiCBKOMY
CEPENOBHUIIl Ta BIAMBY IX Ha XHUTT
Micta Ta Moro MemKkaHIiB. Meroz
casestudy BuUKOpHUCTaHUH [AS aHaAi3y
KOHKPETHHUX IPUKAAIB peaaizarrii
koHitenitii Smart Cities, 1100 mocaimuTw,
K YHIKaABHICTBH BIIAUBA€ Ha iX PO3BHUTOK
Ta dyHKITIOHyBaHHS, 30KpemMa
Bapceaonu, Amcrepnama, Kuena.

HaykoBa HOBH3Ha HoAdrae
yir0CcO(pCBKO-aHTPOIIOAOTIYHOMY aHaAi3i
poai yHIKaabHOCTI y (PYHKIIIOHyBaHHi
Cy4acHOTI0 micra B KOHTEKCTI
mudporizarii Ta raobaaizariii.

PesyabTaTH Ta AOHCKycia. Byab-aka
TEeXHOAOTIYHa iHHOBAllig abo
apxiTeKTypHEe HOBOBBEJAEHHS IIOBHUHHO
BpaxoByBaTH Ta MiJCHAIOBATH AIOACBKUH
eaeMeHT. MicTta He € mpocTo Pi3HIHUMU
IIpoCTOpaMHu, aae OaraToaclneKTHUMHU
COIliaABHO-TEXHOAOTIYHUMH KBa3i
OpraHi3MaMU, €Ki PO3BUBAIOTLCS Uepe3’
B3a€EMOiI0 3 MEIIKAHIAMH. TexHoaorii

Smart City MOXyTk  IIPOIIOHYBaTH
IHCTPYMEHTH IIAS OiITPUMKH el
B3aEMO/Iii, aae TaKOIK MOXKYTbh

3arpoxyBaTH 3aTbMapuTH abo HaBiTh
3aMiHUTH MiCIIEBY KYABTYPY Ta
IIPaKTUKH, SIKIIO He OyayTh peasi3oBaHi 3
YCBLIOMAEHHSAM Ta IIOBArol A0 MicCIleBOi
YHIKaABHOCTI.

[Ipn 11OMy IAQHYBaHHS Ta PO3BUTOK
Smart Cities noOBWHHI TOparHyTH He
OPOCTO A0 e(PEKTHUBHOCTI Ta 3py4YHOCTI, a
M [0 3MIIHEHHS COIllaAbHHX 3B’d3KiB,
KYABTYPHOTO Pi3HOMAHITTS Ta 0COOHCTOI
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ineHTU4HOCTi. [AOKaaizallia B 1HOMY
CEHCI cTae IIPollecoM, SIKHM IIPOTUCTOITH
KYABTYPHIH epo3ii, BUKAUKaHIN
raobaaizariiero, Ta OiATPUMYE KYALTYPHY
CTIiHKICTB, JTO3BOASIIOUH rA0DaAbHI
BIIAUBH, aA€ aalTyl4yHd iX O0 MiClleBHX
YMOB TaKHUM YHHOM, II00 IIOCHAHUTH Ta
30eperTu MicleBi Tpaaullii Ta IiHHOCTI.
IHTerpallig TEXHOAOTIH B MiChKe XKUTTH
MOX€ 3MIHHUTH KYyABTYpPHI 3BH4Yai Ta

CcolliaAbHI  B3aeMmopii, BIAUBATH Ha
CIIpUUHATTA IpocTopy 1 dyacy. Taxk,
"po3yMHe OCBiTA€HH4" y Micrax, IIo

PETyAIOE CBiTAO BiAIIOBiIHO [0 AIOACBHKOI
aKTHUBHOCTi, MOXK€E IIOAIMIIIUTH €KOAOTIYHY
CHUTYAlIil0 Ta CIIPUATH
eHepro30epeReHHI0, OJHAK TAKOXX MO3KE
3MIHIOBATH CYyCIiABHI IIPaKTHKH Ta
IOBEiHKY MeInKaHIIB. 3oKpeMa, y Kuesi
BIIPOBA/I3KEHHSI KOHIIENIi smart-ByAHIti
Ha Byauli CaaroTHiit B 2019 poui cTaso
IPUKAQIOM IO3UTHUBHUX 3MiH B
ypbanictuyHoMy cepenoBuii [4]. Lla
ByAUIld, obaamHaHa Oe3kormrToBHUM Wi-
Fi, cucremamu copTyBaHHS BiJIXOMIiB,
MOHITOPHUHIY SIKOCTi HOBIiTpd Ta iHIIWUMU
iHHOBaIlIHHUMH cepBicamMu, BTiAIO€ B CO0i
inero  kKoMQoOpTHOTO i  0e3reYyHoro
IPOCTOPYy  [AAS  T'POMaidH. ITpore,
BasKAUBO aHaAi3yBaTH, 9K TaKi 3MiHU
BIIAMBAIOTh Ha IOBCAKIEHHE XKHUTTA Ta
4 CIIPUSIIOTH BOHHU PO3BHUTKY
IHKAIO3UBHOCTI Ta 30epeReHHIO
KyABTYpHOI izmeHTH4YHOCTI Micta [4],
30KpeMa IMpaKTHKaM O03Biaag. 3 OZHOTO
OOKy, 1IIe TIIOKpallly€ YMOBH IKHUTTH
MEIIIKaHIIB, pobagyn  MicTO  OiABII
">XUBUM' Ta BIANOBiJaABHUM IIepen
npupomoro. CkaxkiMoO, BCTAaHOBAECHHS
cucreMu rpomaacbkoro Wi-Fi Ha Byauiigax
MOXKe 3MIiHUTH IIOBEOiHKY BiABigyBadiB,
CHIOHYKaIo4H ix mpoBomuTH Oiablre yacy
Ha BigkputomMy moBiTpi. 3 apyroro 60Ky,
"po3yMHE OCBITA€HHS' MOXKe€ 3MIHUTH
COLliaAbHI 3BHYAl, HAIIPUKAAM, 3MIIyIO9HU
4ac, KOAU AIO[IM BUXOJATH Ha IIPOTYATHKY
abo 3MIHIOIOYM Micllg, gKi CcTamoThb
MIOIIYASIPHUMHU Javit: BE€YipHBOTO
BigmoymHKy. TakuM YHHOM, TEXHOAOTIA
3MiHIOE Ta ¢opMye HOBI IIaTepHU
OOBEOIHKW Ta CHOPHUHATTS MIiCBKOTO
IIPOCTOPY.

Smart Cities TOBUHHI NIparHyTU HeE
IIPOCTO OO0 TEXHOAOTIWHOI iHTerparlti, a #
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OO0 TAMOOKOro pO3yMiHHS Ta IIOBaru
MICIIEBHUX TPAMUIH Ta CIIOCOOIB ZKUTTSI.
B 1150My KOHTEKCTi YHIKAABHICTBH CTa€ He

AUIIIe BUKAUKOM, aA€ ¥ OCHOBHUM
pecypcom, gakuii Smart City noBHUHEH
OparHyTH 3axXHIlaTH Ta pPO3BUBATH.

Pospobka TexHoaori#t Smart City Bumarae
yBaru g0 crenudiku KyABTYPHOIO Ta
COLliaABHOTO KOHTEKCTY, 106
TEXHOAOTIUHI pillleHHS IIOCHAIOBAAH, a He
HiATOYyBaAM MICIIEBY iOeHTH4YHICcTh. lle
o3Hayae, II0 TEXHOAOTii He MTOBUHHI
HaB'A3yBaTH YHIBEPCaAbHI pillIeHHd, a
IIOBHHHI OyTH ajanToBaHi A0 HoTped Ta
IIHHOCTEH! KOHKpeTHOoI rpomMamu. Smart
Cities maroTe OyTH poO3pobAeHi TaKuUM

YUHOM, II00 BOHHU MOTAM CAYXKHUTHU
IIiACUAIOBaYaMU MicCIIeBO1 KyABTYPH,
HiATpUMyBaTH Ta PO3IIUPIOBATH

IIPaKTUKH, SKi pPoOAdTH KOXKHE Micle
yHiKaabHUM. Hamnpukaan, y bBapceaoHi
BIIPOBA/?KEHHA  "PO3yMHHX'  3YIIMHOK
rPOMAaICHKOTO TPAHCIIOPTY, 00AaTHAHUX
Wi-Fi, USB-3apaokamu Ta
iHTepaKTUBHUMH eKpaHaMu 3
ingopmarttiero mpo wmicro [3], mo3Boade
racakupam He IIPOCTO 4eKaTH
TpaHCIOPT, a MW [i3HaBaTHUCA IIPO
KYABTYpPHI momii abo icTopito OKOAUIIb, B
AIKWUX BOHU 1epeOyBaloTh.

Y konTekcti Smart City, ge TexHoaorii
IIPOHUKAIOTH V KOXKHY (PYHKIIIIO MiCHKOTO
IIPOCTOPY, VHIKaABHICTE iHAUBigyyMa
TAKOXK MOXKE OIIMHUTHCH IIifi 3arpo3o0Io.
Lle 00yMOBAEHO HE TIABKH
CTaHOAPTU3AILE€I0 KUTTEBUX IIPOIIECIB,
anre ¥ 4gepes3 Te, II0 TEXHOAOTII MOXKYTbhb
IIOCUAMTHU TeHAeHHii mo  yHigikarrii
CIIpUHHATTS Ta B3aeMmomii amoped 3
MIiCBKUM CEPEIOBHUINEM i OOHMH 3 OOHHM.
YHIKAABHICTE AIOHUHH — II€ BUKAUK AL
Smart City, OCKIABKM BHUMAarae Bif
TEXHOAOTIYHOI'O PO3BUTKY BpaxyBaHHS
Pi3HOMAHITTS  AIOACBKHX TIIOTped Ta
HinHocTe#t. lLle He mpocTo NHUTAHHY
TexXHigyHol amamnTallii, a ¥ »OUTaHHd
drirocodcrKoi OCMHUCAEHOCTI Ta
KyABTYPHOI 4YyTAWBOCTi. Bpemrri-pemrr,
TEXHOAOTI] TIOBUHHI PO3IIMPIOBATH
ATOJICBEKI MOXKAWBOCTI, a He 3BYKyBaTH iX,
JO3BOASIIOYM  AIOAFIM  IIPOSIBASTH  Ta
PO3BUBAaTHU CBOIO VHIKAABHICTE Y TApMOHIl
3  MICBKHM  IIPOCTOPOM. ComiaabHi
iHgoBari B Smart Cities MamoThb
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BUXOIUTH 3 PO3YMIHHSI TOTO, IO AIOJICEKA
VHIKAQABHICTh € He IIEPEIIKOAOI0, a
pecypcoMm, SKHUH MOXKe CIPUSTH OiAbIl
TAMOOKOMY Ta Pi3HOOIYHOMY PO3BUTKY
MiCBKOTO cepenoBUINA. Ile MOZKe
O3Ha4YaTU CTBOPEHHS MiCHKUX IIPOCTOPIB,
dKi CTUMYAIOIOTH CaMOBUpPaXKeHHd Ta
COLIiIOKYABTYPHE pPi3HOMAaHITTS, a TaKOXK
couiaapHy B3aemopmiro. Tak po3pobka
mUPPOBUX  KYABTYPHHUX  Mall, aKi
IHTErpyroTh icTopii, AeTeHau Ta KyAbTypPHi
Micid, crieru@idHi A KOKHOTO paroHy
MicTa, MOXKYTb OO3BOAUTH MEIIKAHIIIM
Ta TypUcTaM TAHOIIe 3aHypHUTHUCS B
VHIKaAbHY icTOpil0o Ta KyABTYpPY CBOE€I
MiCLIEBOCTI.

CyuacHi apXiTeKTypHi TeHaeHII1
aKILEHTYIOTh yBary Ha YHIKaABHOCTI 9K Ha
iHHOCTI, gKy caig 30epirate Ta
po3BuBatu. Smart Cities cTukaroTbhCcd 3
BHUKAHMKOM iHTErpyBaTH TEXHOAOTII TaKUM
YHUHOM, 11100 He BTPATUTH YHIKaAbHI pHUCHU
KOXKHOTO MicTta Ta HOoro MeIIKaHIIB.
YHIKaABHICTE y IIbOMY KOHTEKCTI CTa€
MOXKAMBICTIO [OA9d CTBOPEHHS T'HYYKUX,
aJalTUBHUX PillleHb, 3JaTHUX BpaxyBaTHU
Ta BimoOpa3UTH CKAQOHY COILLiaAbHO-
KYABTYPHY CTPYKTYpy Micta. lle BuMmarae
BiZIMOBH BifZl yHiBepcaaidMy B IIAaHyBaHHi

TA  pOo3poOr, BU3HAHHS  I[IHHOCTI
IHAUBIAYaABPHUX Ta HETIOBTOPHUX
IigxX0aiB Jito) PO3BUTKY MiCBKOTO
CepemoBHIIA.

[nHOBaIi THU T PO3BUTOK Micta

IIOBUHEH BUXOOUTH HE TIABKH 3BeEpXy
BHH3, ane H 3HHU3Y BIOpY, III0 € OKPEMHUM

opengMeToM  iHTepecy gOad  iaocodii
comiaabHoi mii. [ag po3Butky Smart City
BasKAHUBa 1HIIlaTUBHICTE MIiCIIEBUX
IIpeaCTaBHUKIB KYABTYPH, HAyKH,

bisHecy. IHmuBimyasbHa Ta KOAEKTHBHA
KPeaTUuBHICTE, a TakKoO¥XK  3IaTHICTH
CYCIIIABCTBa afalITyBaTHUCI Ta pearyBaTH
Ha HOBI BHUKAHUKH € OCHOBOIO
IEePEeTBOPEHHA MicTa B HOBY €(eKTHBHY
BHUCOKOTEXHOAOTIYHY CTPYKTYypy. [lpm
OPOMY BasKAUBUM € 3HAUTH CHABHI
CTOPOHH KOHKPETHHX KYABTYP Ta MICT,
JO3BOASIOYH iM OyTH YHIKAABHUMH Ta
caMoOyTHIMH, a TaKOK BUKOPHUCTOBYBATH
CBOi OCOOAMBOCTI [OAS KpaIOro KHUTTS
Mmicra.

TexHOAOTIYHUH [OEeTEPMiHI3M y
KoHTeKcTi Smart Cities nepenbadae, 110
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TEeXHOAOTIYHi iHHOBAIllii MOXyTh OyTH
PYLIiHHOIO CHAOI0 3MiH, aa€ TaKOXK
HiIKPECAIOE  HEOOXiMHICTP TOTOBHOCTI
MicT 1m0 edeKTHBHOI iHTerpaini Imx
TEXHOAOTIH, [OAQI0OUH 3acTapiai
METOHOAOTil IlanaHyBaHHs. Ilpu npomMmy

raokaaizamia B Smart City noBuHHa
3abe3rieyyBaTH 0asaHC MiK HPUHHATTAM
TAODAABHUX TEXHOAOTIH Ta 3MIITHEHHAM
MIiCIIEBUX KYABTYPHUX IIpakTHUK. Lle
osHadae, mo Smart City He NOBHHEH
OyTu OIHOMAaHITHUM IPOAYKTOM
rao0aABHUX CTaHOApPTIB, a MicleMm, e
rao0aAbHi mudpoBi iHHOBAaIIi
afanTylThCd OO  MiICIEBUX  YMOB,
30arauyroyu Ta 3MII[HIOIOYHW MicIleBi
KyABTYPHI HapaTHBH Ta  COILliaabHI
CTPYKTYPH.

Pazom 3 TuM, gk 3azHadae . CaHmea,
CBOTOMHI 0araTo MICT IIe He TOTOBi cTaTH
B noBHi# Mipi Smart Cities: "Micra no
BCHOMY CBiTYy He  myxe  nmoOpe
[iATOTOBAEHI /10 IEepeTBOpPeHHsS B Smart
Cities. BaraTo BUKAHKIB, IIOB'd3aHUX i3
3arryckoM npoekTiB Smart City, Hapasi
[IOB's13aHi 3 TPaOULLITHUMU
MeTonoAoTisMu maaHyBaHHga' [11: 1033].
Micra crukKaioTbcd 3  IIpobaemMamMu
IIAQHYBaHHd, dKi  HE  [I03BOALIOTH
e(peKTHBHO iHTerpyBaTu TEeXHOAOTI{
Smart City. TpagulifiHi MeTogu dYacTO
opieHTOBAaHI Ha LeHTpaAi3oBaHe
yIIpaBAiHHS Ta HE BPaxXOBYIOTh aKTHBHY
y4acTb TPOMaJIgH Ta MICIIEBUX CITIABHOT Yy
IIPOIleCi PO3BHTKY MICT, OCOOAMBOCTI
IXHBOI KyABTYPH.

[IpuraazoMm wMicTa, M€ YHIKaABHICTH
CTasa MOZKAMBICTIO A PO3BUTKY smart-
pimress, € Amcrepmam. MicTo aKTHBHO
BUKOPUCTOBYE IHOUBiAyaAbHY Ta
KOAEKTHUBHY KPEaTHBHICTH CBOIX JKHUTEAIB
IOAS CTBOPEHHSI iHHOBAIIHHUX ITPOEKTIB.
Amcrepmamcekuii mpoekT 'Smart City"
BKAIOYA€ IHIIliaTUBH, TaKi 9K "KAIMATHYHi
Byauwli" [7], me TecTyloTbCd HaWHOBIII
€KOAOTIYHI TEeXHOAOTii, a MiclleBi >KUTeAl
MOXKYTh 3alpoIIOHyBaTH CBOI imei mromo
HOAITIIIIEHHS MicBKOro cepenoBuina. Lli
IIPOEKTU AEMOHCTPYIOTD, IK TE€XHOAOTIYHI
iHHOBaIlii MOXyTh OyTH 3acCHOBaHI Ha
MiCIIEeBHX 3HAHHAX Ta KyAbTypi. BoHU He
AWIIIE ITOKPAUIYIOTh €KOAOTIYHY CHTYyAallilo
Ta  3araAbHy KEpPOBaHICTh  MiCBKOIO
iHppacTpyKTypolo, ase U CIpPHULIOTh

145

CTBOPEHHIO CHABHOTO BiIYyTTd CITIABHOTH
Ta MIPUXUABHOCTI A0 MiCIIEBUX ITiIHHOCTEHU.
[TonibHa ¢irocodpia nependadyae akTUBHE

BKAIOYEHHS KHUTEAIB y porec
IIAQHYBaHHS Ta PO3BHUTKY MICT, a TaKOXK
IIOUIYK HOBUX, HeTpagUuIinHUX
apXiTeKTYPHUX Ta TE€XHOAOTIYHUX
pillIeHb.

[MudpoBi TEexXHOAOrIl IiHTErpylOThCH B
COLllaAbPHY CHCTEMY MiICT 1 cCTarwoThb
HeBiJ1'€MHOIO YaCTHUHOIO iXHBOTO
PyHKIIIOHyBaHHSI. N HaUOAMKIOMY
MaiO0yTHBOMY Micta CTaHyTb
CEPENOBUIIIEM "TIOBCIIOHUX
po3paxyHkiB" ("ubiquitous computing"),
METOI0 HIKHX € IIOAIMIIIEHHI B3a€EMOJIil
AIOOVHU 3 KOMITIOTepaMM 3a PaxyHOK IixX

¢ismyHOi MOOCTYIHOCTI Ta OAHOYACHOL
HEBUIUMOCTI Oad KopucryBauda [12: 410].
OcHoBHa 3amauda 1iei TexHoAOTil -
3pobuTHu B3aEMOIIIO0 ATOJTUHHU 3

TEXHOAOTI€I0 HEIOMITHOIO, 100 mii 3
KOMITIOTEPaMH  CTaAHM  IIPUPOIHUMH,
nomibHO [0 CIIAKYBaHHS 3  iHIIIOIO
AIOIVHOIO. Y KOHTEKCTi "IOBCIOAHUX
PO3paxyHKiB"O4iKyeTbCSH, III0 ITUQPPOBi
CUCTEMH B OTOYEHI AIOAEH IIOCTiMHO
aKTHUBHI Ta MiIKAIOYEHi a60 HaMararThCs
HiAKAIOYUTHCS, "BCEIPUCYTHICTI" [12: 410).

"TloBciromHI po3paxyHKH" BiOKPHUBAIOTH
MOXKAMBOCTI [OAS TapMOHIiMHOIO 3AUTTH
TEXHOAOTIH i3 IIOBCAKAEHHUM IKUTTIM
MICBKUX JKHTEAIB, POOATYH TEXHOAOTIYHY
B3a€EMO/iI0 OiABII iHTYITUBHOIO Ta MEHIII
iHBa3uBHOIO. lIg TexXHOAOTrIA MOXKE CTaTHU
KAIOYOBHM €AEMEHTOM Y po3pobili Smart
Cities, e VHiIKaABHICTH Ta
IHAUBIAYaABHICTH MEIIKAaHIB
BPaxOBYIOThCS Ta IiHyIOTbCd. B Takomy
migxomai YHIKaABHi XapaKTEePUCTUKH
KOJKHOTO MicTa He ITPOCTO 30epiraroThCs,
a 1 BUKOPHCTOBYIOTBCS Al TTOKpAIlleHHS
SAKOCTI KUTTS Ta 30aradeHHs
KyABTYPHOTO Ta COILlaAbHOTO [OOCBIiAy
HOoro >KUTeAIB.

3 OITHOTO 00Ky,
PO3paxyHKH 'BiIKPHUBAIOTh
MicTaMH IDUPOKiI MOXKAWBOCTi. BoHu
JIO3BOASIIOTH CTBOpPIOBATHU OiabII
IHTEAEKTyaAbHY IHTepaKTUBHY
IH(PPaACTPYKTYPY, 34ATHY aOalTyBaTUCH
[0 TIOTpeO IKUTEAIB y peasbHOMY daci.
Taki cucreMH MOXYTb IIOKpalIUTH
YIpaBAIHHS pecypcaMH, OITHMi3yBaTH

"MMoBCarOMH1
nepenm
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TPaHCIOPTHHUM DPyX, MiABHUIIUTU O€3IEKYy
Ta B I[IAOMY TIOAIIIIINUTH S{KICTh KUTTS
MicbKuX )kuteaiB. Tak, Smart City moxke
BHUKOPHCTOBYBATH [AaHi PO MNOBEAIHKY Ta
epeBard XXHUTEAIB  [Ad  CTBOPEHHH
CHUCTEMH TI'POMAJCBKOrO TPAHCIIOPTY, IO
aBTOMATHYHO I€PEAAIITOBYETHCH, dKa
aflanTyeTbCcsa [0 3MiHHUX T1IOoTped y
peaabHOMY 4aci, 3abe3rnedyodyn yHiKaAbHi
MapIlIpyTH Ta pPo3Kaaau pyxy. Cucremu
LITY4YHOTO iHTEAEKTY, 3[4aTHi aHaaidyBaTH
YHIKaABHI [TaT€pPHU CIIOKHUBAHHA BOAU Ta
€AEKTPHKH, MOXKYTb ONITUMi3yBaTH
posmnomia pecypciB y MicTi, 3arobirarodu
epeBUTpaTaM Ta CIPHAIYH CTAAOMY

PO3BUTKY.

A 3 pgpyroro O0OKy, "OHOBCHIOAHI
po3paxyHKH" HecyTb B cobi ¥ meBHi
PU3HUKK Ta BHKAHKH. Bonu MOXKYTb
IIPU3BECTHU a0 IIOCHUA€CHHA

CIIOCTEpEeKeHHd Ta 300py mOaHux 0e3
BignmoBigHOI 3roam abo yCBimOMA€HHS 3
OOKy rpoMajsH, IO CTABUTH IIiZl 3arpo3y
iXHI0O HOpHUBaTHICTL Ta  aBTOHOMIIO.
[TutanHa Oe3neKH M[OaHUX Ta 3axUCTy
ocobuctoi iHdopmallii cTaroTb KPUTHUYIHO
BasKAUBUMM y CBiTi, ne KO3KeH HPHUCTPiH
MOIKe 30upartu Ta repenaBaTH
indopmartiro. lle TakoK MOKe MPU3BECTH
[0 CTBOPEHHS "TTAHOIITUKYMY' — CUCTEMHU
BCEOCSIZKHOT'O Haraday, 9Ky OIIHCyBaB
Mintear Pyko, Oe CIOCTEPEKEHHSI CTa€e
aBTOMAaTH30BAHUM 1 BCEIIPOHUKAIOYHM.
e acCIIeKT MOXKe BHUKAUKATH
3aHENIOKOEHHS IMI0A0 BTPATH O0OCOOHUCTOL
cBoOOIM Ta TIPUBATHOCTI, KOAM KOXKEH
aCIIeKT JKUTTH AIOJAWHHU MOXKe OyTHu
3apikcoBaHUH Ta IIpoaHaaizoBaHUH Oe3 ii
BimoMma abo 3roaH.

"TloBcorogHi  po3paxyHKH'  MOXKYTh
OyTH  pO3rAgHYTI 9K  I[IPOJOBIKEHHS
TeHAEHII{ MOEeKOHCTPYKLii MexX  Mixk
OPUBATHUM Ta CyCITIABHUM KHUTTIM. Tak,
IOCTMOAEPHIZM YacTo 3allepedye ifero
00’€KTUBHOI PEeaAbHOCTI i CTBEPIAXKYE, IIO0
PEaAbHICTb CYO’€KTUBHO KOHCTPYIOETHCH
Yyepe3 MOBY, CHMBOAHM Ta TEXHOAOTi. Y

OBOMY KOHTEKCTI, "IIOBC/IFOIHI
po3paxyHKH" MOXKYTb Oyt
iHTEepIIpeTOBaHI 9K I1HCTPYMEHTH, IO

3MIiHIOIOTE HAllle COPUUHSTTI IIPOCTOPY
Ta Yacy, a TaKOXK CIIOCOOM, SKUMH MU
B3a€EMOJIEMO OfHe i3 OAHHMM Ta 3 MiCbKHM
IPOCTOPOM.

146

B miaomy, wMicra, ©Oa3zoBaHi Ha
"TIOBCAIOHUX po3paxyHKax",
IIPECTAaBAIIOTE COOOI0 HOBY €IIOXy B
€BOAIOIIii AIOACBHKOTO MOOCBiLy, e MeXi
Mi¥X AIOJUHOIO Ta MAaIIMHOIO, IIPHUPOA0I0
Ta TEXHOAOTI€I0 CTaloThb BCe OiABbII
po3aMmutuMu. lle mopyllye nuTaHHS IIPO

IIPUPOAY AIOZICBKOrO OyTTS Ta IIPO Te€, SIK

TEXHOAOTi1 BIIAUBAIOTH Ha HaIy
34aTHICTH OO CaMOBHU3HAUEHHS  Ta
CaMOBHUpPasK€HH4. M [IepCIEeKTHUBI,
CTaHOBAEHHHA Smart City MOXKe
IIPU3BECTH OO TOTrO, IO AU IIOYHYTH
cupuiiMaTu TEXHOAOTI{ HE SIK
IHCTPYMEHTH [Ad PO3LUIHUPEHHI CBOiX

MOKAWUBOCTEH, a 9K OOMEeXKyBaAbHiI CHAH,
gKi BU3HaA4YaloTh Ta (POPMYIOTH (ppedimu
ix moBeniHKU Ta BHOOPY.

Bomgnoyac Smart Cities Ta ming
AalITOBaHA MiJg HUX QopMasbHa Ta
HedpopMaaLHA OCBiTa MOXKYTb
IIOCHUAIOBATH  KAalliTAAICTHYHY  AOTIKY,
30CEePEIKYIOUUCE  Ha  TEeXHOAOTIYHUX
IHHOBAIligIX Ta PHUHKOBIY KOHKYpEeHIIii,
3aMicTh TOro, IO6 BHpilIyBaTH OiAbII
TAMOOKi colliaabHI ITpoOAEMH, Taki SK
OimHicTb, HEPIBHICTHP Ta BiAYYyKEHHS.
Smart City Ta agamToBaHa IIifi HBOTO
ocBita MarwTb OyTH  HE  IIPOCTO
IHCTPYMEHTOM [OAd IMiATOTOBKU PO00OYOi
CHAHU IO €KOHOMIiKH, 3aCHOBaHOI Ha
3HaHHAX. Tak, Hapas3i B ymMoBax YKpaiHu
Ta IHIMUX KpaiH, [Oe piBeHb XKUTTSI
HEJOCTAaTHbO BHCOKHM, HaB4YaHHA Y
cepi IT Ta iHmIMX raay3gax nudposizariii
crae CBOEPIAHUM IHCTPYMEHTOM
eKCIIAyaTaltii, OCKIABKHU 3aBIOAKU
IHTEepHETY 3axigHi HigITpHUEMCTBA
KYIIYIOTb IHTEAEKTyaABHY IIpallto
npodoecionaaiB IT 3 Ykpainu, MoamoBw,
Igmii  ToImO 3HAYHO JEIIeBINe, HixX
ornaagyyBaau 0 ii, koau 6 1 creriasicTu

nopamoBasun y 3axigHilti €Bpori  4n
Amepwrti. Taka ocBiTa MOKe
HEYCBIJOMAEHO  CHPHUATH  CTBOPEHHIO
pobouoi cuaM, gKa Oyae CAyKHTHU

iHTEepecaM rA00aABHOTO KaIiTaaidmy, a He
MICIIEBOTO PETiOHYy, B PE3yAbTATi YOTOo
opard Ta TaAaHTU CIeliaaicTiB i3 Mmict 3
HU3BKUM piBHEM KUTTS
BHKOPHCTOBYIOTBCSI  OASL  3a/I0BOACHHS
noTpeb GaraTux KpaiH, ase He CIIPUSIOTh
PO3BHUTKY BAACHOI KpaiHU.
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OcBita B Smart City Takox crae
dparMeHTOBaHOIO Ta
MYABTUAVCIIUIIAIHAPHOIO, BioOpazkaroyuu
Pi3HOMAaHITTd peEaAbHOCTEN Ta [OOCBIOY.

OcBiTHI HOporpaMu  TIIOBHHHI  OyTH
CIIpIMOBaHi Ha PO3BUTOK 30aTHOCTI
Y4HIB  aganTyBaTHCd A0  IIOCTiHHO

3MiHIOBAHOTO CBiTy, NIpHHMarodd pi3Hi
TOYKH 30py Ta KOHTEKCTU, II0 IIOCTiHHO
HaIllapoBYIOTHCS B yMoBax
LIIBUIKOIIAMHHOI MO[IH, gaKa
3YMOBAIOETBCSI COLIaABHUMHU MeEpezKaMH,
a Tako¥XK MmpoliecaMmu raobaaizartii.

B Takux ymoBax ocBiTa HOBHHHa HE
IIPOCTO IIepedaBaTH aKTyaAbHe 3HaHHS,
are ¥ 030poOIOBATH IHAUBIMIB HABUYKAMU
OASI ajanTallii [0 IIBUAKO 3MiHIOBAHUX
TEXHOAOTIYHUX Ta COLIaABPHUX YMOB:
"HeobximHO po3po0UTH OCBiTHI Iporpamu
Smart City (romidHO 0
OiAIPUEMHHUIIBKUX OCBITHiX Imporpawmy),
dKi 0 HaBYaAM Ha PIBHAX CEPEAHBOI Ta

crapiioi IITKOAH, IPO(PTEXYIHNAHIIL,
KOAEIXKIB Ta yHiBepcuTeTiB. Takoxk
HoTpidHO cTBOpUTH IIpodpeciiiHi  Ta
bizHec-mmporpamMu OAST KEePiBHHUKIB,

MEeHe[KepiB Ta pobOITHUKIB, $Ki BiKe
npamoioTs' [11: 1034]. OcBita noBHHHA

COPUATH  PO3BUTKY TIpoOMaisdH, IO
BOAOIIOTH PYHKITIOHAAOM
iHdopMalliifHOTO CyCHiABCTBa, 3OaTHUX

KPUTUYHO MHCAHUTH. Y pamkax Smart
City, ocBiTa IIOBUHHA IIOCTiHHO
afanTyBaTUCd [0 HOBHUX TEXHOAOTIYHHX
peaailf, MiATOTOBAAIOYHM IHAWBIAIB 0
epekTHBHOI pobOoTM Ta B3aemomili 3
HOBHMH TE€XHOAOTIIMH.
TexHoAOTii MOXKYTBH CTaTHU
YXUA€HHS BiJ TNpUAHATTS
BiAIIOBimaABLHOCTI, OCKIABKH ATOTH
MOXKYTBh  IIo4aTH  I[OKAaJaTHUCd  Ha
AATOPUTMH Ta CHCTEMH A IIPUHHATTS
pimnieHs, 1110 BizcyBae ix Bif
yCBiZoMA€HOTO BHOOpPY Ta OCMHCAEHOTO
xKUTTA. KoAu pinreHHa nepekaagaroTbCs
Ha MAalluHH, AIOAWHA PU3HUKYE CTaTH
IIaCUBHHUM CIIOXKHBa4Y€M BAACHOTO KHUTTH,
3aMicTb aKTUBHOTO y4acHHKA.
3Baxam4yu Ha Ile, 3pOCTa€E BaKAUBICTH
PO3BUTKY T'yMaHITapHOI OCBITH B paMKax
Smart City-ininmiatTu. Kypcu 3 erTukn,
ecreTHKH, (Qisocodii, icropii mMucTemTBa
Ta KYyABTYPHHX CTYOii €K B yMoBax
dopManrbHO, Tak i He(popMaABHOI OCBITHU

3acoboMm
ocobucToi
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MOXKYTb JOIIOMOITH rpoMaasgHaMm
PO3BUBATHU KpUTUYHE MHCAEHHSI,
€MOIIiiHy IHTEAIreHTHICTE Ta TAHOOKe

PO3yMiHHA colliaabHHX IIpoiieciB. lle, y
CBOIO 4Yepry, MiAroTye OCOOUCTICTH [0
YCBiZJOMA€HOTO CIIOKVBaHHSI Ta
3aCTOCYBaHHS TEXHOAOTIH, MiATPUMYIOUYU
1IeHTUYHICTD Ta KYABTYPHE
pi3HOMAHITTA.

BucHoBKkH. Hapazi konneniia Smart
City akTHBHO po3BHUBacThcd. BomHodac,
BOHA OIIMHHUAACH IIepel BUKAUKOM: SK
30eperTu yHIiKaAbHICTb Ta Pi3HOMAHITTS,
3aCTOCOBYIOUN TEXHOAOTIYHI iHHOBAIIIi,
dKi 3a CBO€IO IIPUPOAOI0 IIPU3BOLAATH IO
cTaHmapTu3allii gaBuil i mnpoieciB. [Ipu
IIBOMY VHIKAABHICTH MicTa MOXKE CTaTH
HOro OCHOBHHM aKTHBOM i B yMoOBax
HOBCIOMHOI I1McppoBizallii, gk Oyne
3acToCOBaHa AT CTBOPEHHS
IHKAIO3UBHOTIO, aIalTHUBHOIO Ta CTiHKOTO
MiCBKOTO CEPEIOBHIIA, 1110, ¥ CBOIO YEpPTY,
MOXK€ IIIABUIIUTHU HIKICTH XKHUTTA IMOTO0
MEIITKAHIIIB Ta CIIPULATH OiABIIT
rapMoHiiHOMYy po3BHUTKY. lle BKalodae B
cebe He TIABKHU 30epekeHHI
MaTepiaabHUX €AEMEHTIB KYABTYPH,
TaKUX K apXiTeKTypa Ta TpagulliiHi
TpoOMaChKi IIPOCTOPH, ane "
HeMaTepiaAbHi acIIeKTH, TaKi sK MOBa,
MHUCTELITBO, PHUTyaAHM Ta IIOBCAKIEHHI
IPaKTHUKH.

[Topsan i3 raobani3yrouuMu 1H(PPOBUMU
TEXHOAOTIiIMH y 1mpoueci 1udpoBoi
TpaHcdopMallii MicT Mae iCHyBaTH aiasor
3 MiCIeBHMH 3BHYadMH, MOBaMH Ta

TpagUuLlisIMHU, TaKUM YUHOM
OiATPUMYIOUYH OaraTy Mo3aiKy AIOACBKOTO
[OCBimy. YHIKaABHICTH BHUCTYIIAE

OOHOYACHO K BUKAHK Ta MOXKAUBICTBH: 3
omHOro OOKy, HEOOXiTHO BpaxXOBYBaTH Ta

30epiraT  yHIKaAbHI  KyABTYpHI Ta
icTopu4Hi 0COOAMBOCTI KOKHOIO MicTta, 3
IHIIIOTO - BUKOPHUCTOBYBaTH i
0Cco0AMBOCTI aK dyHOIaMEHT IIAY

IHHOBaIlii Ta PO3BUTKY. TaKWM YHHOM,

Smart Cities ©OBWHHI OparHyTH [0
IIOEMHAHHS BEPXOBEHCTBA TEXHOAOTII Ta
rmoBaru o MicIIeBOi KYABTYPHOI
YHIKaABHOCT!I.

BopoBamsKeHHSI TEXHOAOTIH y KOXKEH
aCHeKT MICBKOTO KHTTH MOIKE MHPUBECTHU
o 3MiHHU KYABTYPHUX PaKTHK,
COILIlaABHUX B3acMOiH i HaBITH
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AIOJICBKOTO CIIPUHHATTS IIPOCTOPY Ta OiABIIT THYYKUX, aJalITHBHUX Ta
yacy. TexHoaAorii MOXKyTb 3MiHUTH CIIOCIO, IHKAIO3UBHUX IIiAXOMIB, SKi JO3BOASIIOTH
AKUM MH CcHOpHUHMaeMo MicTo Ta Hallle KOXKHOMY MicTy 36epiraTu CBOIO
MicIle B HBOMY, 9K MM B3a€EMOIIEMO 3 caMOOyTHICTb, BHUKOPUCTOBYIOYU
IHINUMH AIOABMH 1 49K B3acEMOIIEMO 3 TEXHOAOTII [OAd  TIIOAIMIIIIEHHA  JKHUTTL
HaBKOAUIIHIM CEpemoBHILEM. 3aMicTb MmemKaHIIB. PozBuTok Smart Cities mae
TOro, 1100 HaB’3yBaTH CTaHOAPTHI UTH pyKa 00 PYKy 3 PO3BUTKOM MiCII€BHUX
TeXHoAOTiuHI pimeHHa, Smart Cities CITIABHOT, 3MIIIHEHHSIM iXHBOI KyABTYPHOIL
IIOBHHHI BHKOPUCTOBYBaTH TEXHOAOTII caMOOyTHOCTi Ta CIPUSHHIO IX CTaAOMY
OAST IIOCHAEHHS Ta BHUpPaKeHHS po3BuTKy. lle BuMarae Big MiCBKUX
VHIKAQABHUX  dKOCTeH  Ta  3HaxiJoK IIAQHYBaAbHHUKIB, apXiTeKTOpPiB Ta
KOXKHOTO MicTa, IiATPUMYIOUH PO3BUTOK PO3POOHUKIB  TEXHOAOTIH He  TiABKHU
IHHOBAIIIH, 3aCHOBaHUX VHIKaAbHUH TEeXHIYHOI TPaMOTHOCTI, ase # TAHMOOKOro
colliaAbHIMB3aeMOIIE. Le BHMAarae PO3yMiHHA TyYMaHITAPHUX Ta COLIAABHHX
Binxomy  BiAg — TpagUIiMHUX  METOLIB KOHTEKCTIiB, B IKUX BOHH IIPAIlIOIOTh.

[IAQHYBaHHA 3BepXy BHU3 i IIepexoay [0
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